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Introduction

It was 1784 C.E, and Shehu Uthman Dan Fodio, was at the age of thirty, during the
height of the Islamic reform movement he ignited in the central Bilad as-Sudan. It was during
the reign of Bawa Dan Babari over the Habe Hausa kingdom, who gave the Shehu and his
colleagues government permission to call the people of his kingdom to GOD.

Sultan Muhammad Bello ibn Shehu Uthman Dan Fodio said that it was during this period
that his father was concerned with refuting the delusions which some students had concocted
regarding the science of scholastic theology (ilm al-kalaam). They falsely claimed and spread
among the common people that whoever was not preoccupied with the study of tawheed in the
manner which they had studied, then he was a disbeliever.

As a result, the Shehu composed several texts, first explaining the aspects of tawheed
which are specifically obligatory (fard “ayaan) for every responsible person (mukallaf) to know
and believe; and those aspects of tawheed which are a part of the collective obligations (fard
kifaaya).

In his Tamyeez al-Muslimeen, the Shehu designated three groups in Hausaland that were
either unadulterated disbelievers, or they were those who intermixed disbelief with their Islam.
These groups were either openly worshipping fetish idols, djinn, ancestral totems or made
sacrifices to trees, rivers or the natural elements. The Shehu composed Hausa and Fulfulde
poems exhorting these people to abandon their false beliefs and to come into the worship of
Allah, the One Unitary Absolute Being.

In addition to this, the Shehu-instructed-the new converts and common believers that the
science of tawheed, which is the first of the sciences every responsible person must know and
believe in; is divided into two divisions: [1] a division which is obligatory upon every person to
know called the foundation of the religion (usuul ‘d-deen); and [2] a division which is a
collective obligation, only obligatory upon the scholars to know, called scholastic theology (“ilm
al-kalaam).

In his Fath al-Basa’ir, the Shehu said: “Realize that the science of divine unity (fann't-
tawheed) is divided into two divisions: [1] the foundations of the religion (usuul'd-deen); and [2]
the science of scholastic theology (Cilm'l-kalaam). Usuul'd-deen is a part of the individual
obligations (furuud'l-"ayaan) and the science of scholastic theology (‘ilm'l-kalaam) is a part of
the collective obligations (furuud'l-kifaaya). Abd'r-Rahmaan as-Suyuuti said in his commentary
of the al-Kawkab: ‘Among the scholars are those who call the science of usuul'd-deen scholastic
theology because the first issue addressed in the science of usuul'd-deen is the issue related to
theology (kalaam).” He then said in the Jam'i'l-Jawaami : “This science has been divided into
two divisions: [1] applied ("amaliyyun) which is obligatory to believe in (i‘tigaaduhu); and [2]
theoretical ("ilmiyyun) which is not obligatory regarding beliefs (al-'agaa'id) because it is a part
of intellectual training.” Then Abd'r-Rahmaan as-Suyuuti said: ‘Strictly speaking, the second
division is not called usuul 'd-deen. It is named the science of scholastic theology (‘ilm'l-
kalaam). If the first division (usuul 'd-deen) is united with the establishment of rational proofs
(nasbu'l-adaalat’l-"aqgliyyat) along with the elucidating the variants of the teachings of the people
of innovation (aqwaal ahli'l-bid"a) and the philosophers - then that is also scholastic theology.’
If not, then the science of the foundations of the religion (usuul 'd-deen), its divine, its prophetic
and its after-life are well established in the Mighty Qur'an. It has also been established by the
Prophet, may Allah bless him and grant him peace, in his sunna as we have clearly demonstrated
in our books called Mirat 't-Tulaab and Umdat 'l-Ulama.”




During 1784 there had emerged a cadre of students of scholastic theology who claimed
that it was obligatory for the common people to know and articulate the evidence using their
specific technical language. However, the Shehu refuted this false assumption in his Hageeqat al-
Iman wa’l-Islam where he said: “Further, no one among the common of the Muslims should be
declared disbeliever, due to their lack of knowledge of the evidence of the foundations of the
doctrines of belief. This is because whoever has articulated the two testimonies of faith
(shahadatayn) and believes in it whole heartedly; then this will suffice. For, his faith is sound,
and he should be considered among the people of the Qibla and the people of Paradise. This is
the sound view upon which the majority of the scholars uphold; as Abd’s-Salaam ibn Ibrahim al-
Lagani said in his Fath al-Majeed.”

Quoting Shaykh Abu al-Mansur, the Shehu doubled down on protecting the common
Muslim from being declared disbeliever by his words: “As for those who truly accept Islam with
their hearts, and corroborate this by articulating the two testimonies with their tongue; although
something may bar them from articulating the evidence of this; then the consensus is unanimous
regarding the soundness of their faith. So, if you know all of this, then you also know that
declaring the common Muslim as disbeliever due to their lack of knowledge of the evidences of
the foundations of the doctrines of belief, is not correct.”

So, the Shehu was able to defend the doctrines of belief of the common Muslim, by
protecting them from being declared disbelievers due to their inability to articulate the proofs of
scholastic theology. However, not being satisfied with the common Muslims being left in their
state of blind following (tagleed), the Shehu-then.composed. this work which is before you: The
Spiritual Ascension of the Common Muslim To Understanding the Science of Scholastic
Theology.

This work, as its title clearly indicates, was written for ‘the common Muslim’. Who or
what is ‘the common Muslim’? In his Fath al-Basa’ir, the Shehu divided the Muslim community
into three major groups, excluding the mujtahiduun (the scholars of independent judgment): [1]
the scholars; [2] the intermediate students; and [3] the common people. He said: “Ahmed az-
Zarruq said in his "Umdat'l-Murid as-Saadig after mentioning the words of Allah ta'ala; "Say:
this is My way, | call to Allah by way of insight; I and those who follow me."... this is an
explanation that insight through investigation and research (tabassura) in the deen is a firm
foundation from among the foundations of the deen. Whoever takes the matters of the deen from
his on ignorant opinion (raiyihi fi "amaaya) is not a follower of the Lawgiver. However, people
are three kinds, (meaning after the mujtahids). [1] The scholar ("aalim) who is well established in
his researched insight from taking issues by seeking after the proofs, (that is if he is not a
mujtahid). [2] The intermediate student (al-mutawassit) between the scholar and the common
person. It is not correct to follow him except for the one who has researched insight into his
affair (tabassara fi shaanihi). It is also binding upon him to make known from the shari a that
which he is following. Further, one cannot take from him whose knowledge from the
fundamental principles of the shari'a is vague (yaabaahu). This is because it is not permissible
for anyone to overstep his own knowledge (yata addaa “ilmahu) and do not depend upon one
whose knowledge is not known. [3] The common person (‘aamiyun), it is only appropriate for
him to stop with that in which there is no doubt concerning its reality (maa laa yashuku fi
hageeqatihi) from the commands of Allah and His remembrance. He should behave earnestly in
that which he has no doubt about. If he is not like this, then he is merely one who makes jest and
toying in his religion. So, realize!”




So, this work was written for the common Muslim in order elevate their knowledge and
discourse regarding the essentials of scholastic theology in order to move them from the status of
commonality to being an intermediate student (mutawassit) to being one knowledgeable of the
basic fundamental science of scholastic theology. This is what is meant by his title ‘the Spiritual
Ascension.’

The language of the text is simple and the Shehu avoids utilizing many of the difficult
technical words developed within the science of scholastic theology, in order to give the
common Muslim a ‘buraq’ (heavenly mount), a spiritual escalator or elevator, so to speak; with
which they can ascend to the understanding Knowledge of GOD. This work, The Spiritual
Ascension of the Common Muslim does exactly what Waziri Junayd said about the Shehu in his
Tuhfat ‘I-Ikhwaan

“The Shehu removed the obscurities and errors

from the servants and helped them obtain spiritual states.
He illuminated the most remote regions and clarified

the paths of guidance for people and elucidated them.
He stood up with the Truth and corrected perceptions

until falsehood found that it had no traces.
The mysterious sciences step by step

he disseminated it in a magnificent manner.
He was an imam in the transmitted sciences and realize

he was a complete slave and ascetic, so be astute!”

Shaykh Muhammad Shareef bin Farid
A little before breaking fast,
Tuesday, 25" Ramadan, 1443
Bamako, Mali
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THE SPIRITUAL ASCENSION OF THE COMMON MUSLIM
TO UNDERSTANDING THE SCIENCE OF SCHOLASTIC THEOLOGY

By
The Light of the Age, the Reformer of the Religion, the Imam of the Awliyya, the Amir’l-
Mu’mineen Shehu Uthman ibn Muhammad ibn Uthman
Known as DAN FODIO



In the name of Allah, the Beneficent, the Merciful, may Allah send blessings upon our
master Muhammad, his family and Companions and grant them abundant peace.

Says the poor slave in need of the mercy of his Lord, and the one in need of sympathy
due to the vileness of his actions: Uthman ibn Muhammad ibn Uthman, the Fulani by lineage, the
Maliki by school of thought and al-Ashari by creed. All praises are due to GOD, the Lord of all
the worlds; and blessings and peace be upon our master and chief Muhammad, the seal of the
Prophets and leader of the Messengers. And may GOD the exalted be pleased with all of the
Companions of the Messenger of Allah, the Taabi'uun and all of those who follow them in
spiritual excellence until the Day of recompense. To continue:

This book is a clarification, with the help of GOD, of the objectives of the science of
scholastic theology. | have named it The Spiritual Ascension of the Common Muslim to
Understanding the Science of Scholastic Theology. It with GOD that | seek assistance; for He is
enough for us and the best of reliance.

For, | say, first off: “Glory be to You, since we have no knowledge except what You have
taught us; for indeed You are the All Knowing, the Wise.” Realize, and may GOD the exalted be
merciful to you that the entire pivot of the science of scholastic theology, which is the science of
tawheed (Divine Unity) us based upon three divisions.

[1] The first division is divinity (ilaahiyaat). This division revolves around what is
obligatory regarding GOD the exalted; what is-impossible -and what is permissible regarding
Him.

[2] The second division-is prophetic (nabawiyaat). This division revolves around what is
obligatory regarding the Messengers, upon them be blessings and peace; what is impossible and
what is permissible for them.

[3] The third division is the after-life (sam'iyaat). This division revolves around what the
Messengers upon them be blessings and peace informed us of regarding the matters of the
unseen.

The First Division: Divinity

As for the first division, which is divinity: it is that existence (wujuud) is obligatory
regarding GOD, the exalted; and its opposite which is none existence (‘adam) is impossible for
Him, the exalted. Pre-eternity (gidam) is obligatory regarding GOD, the exalted; and its opposite,
which is coming into existence (huduuth) is impossible for Him, the exalted. Eternal continuity
(baga’) is obligatory regarding GOD, the exalted; and its opposite, which is annihilation (fana’)
is impossible for Him, the exalted. Being unlike in-time creation (mukhaalifat li I-hawaadath) is
obligatory regarding GOD, the exalted; and its opposite, which is resemblance to creation
(mumaathala) is impossible for Him, the exalted. For, GOD, the exalted, is not confined
(mutahayyiz) like having corporeal mass (jurm), nor does He exist by any boundary, like the
attributes of corporeal mass. Self subsistence (giyaam) is obligatory regarding GOD, the exalted:;
and its opposite, which is being in need of locus or designation (iftigaar ila mahalin aw
mukhassasin) are impossible for Him, the exalted. One-ness (wahdaaniyya) in Essence,
Attributes and Actions are obligatory regarding GOD, the exalted; and its opposite, which is
being a multiplicity (ta'addudu) is impossible for Him, the exalted. Omnipotence (qudra) is
obligatory regarding GOD, the exalted; and its opposite, which is impotence (“ajaz) is impossible
for Him, the exalted. Will (iraada) is obligatory regarding GOD, the exalted; and its opposite,



which is being coerced (karaaha) is impossible for Him, the exalted. Knowledge (‘ilm) is
obligatory regarding GOD, the exalted; and its opposite, which is ignorance (jahl) is impossible
for Him, the exalted. Eternal life (hayya) is obligatory regarding GOD, the exalted; and its
opposite, which is death (mawt) is impossible for Him, the exalted. Hearing (sam"u) is obligatory
regarding GOD, the exalted; and its opposite, which is deafness (samam) is impossible for Him,
the exalted. All seeing (basar) is obligatory regarding GOD, the exalted; and its opposite, which
is blindness ("fama) is impossible for Him, the exalted. Speech (kalaam) is obligatory regarding
GOD, the exalted; and its opposite, which is dumbness (bakam) is impossible for Him, the
exalted.

His being all powerful (gaadiran) is obligatory regarding GOD, the exalted; and its
opposite, which is His being impotent (a‘jizan) is impossible to Him. His being willful
(mureedan) is obligatory regarding GOD, the exalted; and its opposite, which is His being
coerced (kaarihan) is impossible to Him. His being all knowing (‘aaliman) is obligatory
regarding GOD, the exalted; and its opposite, which is His being ignorant (jaahilan) is
impossible to Him. His being all hearing (samee'an) is obligatory regarding GOD, the exalted;
and its opposite, which is His being deaf (asamma) is impossible to Him. His being all seeing
(baseeran) is obligatory regarding GOD, the exalted; and its opposite, which is His being blind
(a’ama) is impossible to Him. His being a speaker (mutakalliman) is obligatory regarding GOD,
the exalted; and its opposite, which is His being dumb (abkama) is impossible to Him. Then we
believe after what we have cited that all Divine perfections (al-kamaal kulluhu) are obligatory
for GOD, the exalted; and that all imperfections.(an-nags kulluhu) are impossible to Him.

Everything that we cited from the beginning of the book to here, is among the matters
which are obligatory for GOD, the exalted; and what is impossible for Him. As for that which is
permissible (jaa’iz) regarding GOD, the exalted, is that it is permissible for Him to do any
possibility and to leave it undone (fi lu kulli mumkinin wa tarkuhu). We have thus cited what is
obligatory regarding GOD, the exalted, what is impossible for Him and what is permissible to
Him. So, our objective now is setting forth the evidence (adilla) for that.

As for the evidence of GOD the exalted’s existence (daleelu ‘1-wujuud lahu ta’ala), it is
the existence of creation after it was not; because the existence of an action without an agent
(wujuud “I-fi"l bi laa faa’ilin) is impossible (muhaal).

As for the evidence of the obligation of GOD the exalted’s pre-eternity (daleelu
wujuubi’l-gidam lahu ta’ala), it is if He were not pre-eternal, He would of a necessity be in-time
creation (haadithan). If He were in-time creation, then He would be incapable engendering
creation just as in-time creation is incapable. And how is this possible when creation exist?

As for the evidence of the obligation of GOD the exalted’s eternal continuity (daleelu
wujuub ‘I-baga’ lahu ta‘ala), what will suffice in that is the obligation of His pre-eternity;
because any being for whom pre-eternity is established, then its none-existence is made

impossible.
As for the evidence of GOD the exalted being unlike in-time creation (daleelu wujuubi
mukhaalafatihi li’l-hawaadath), it is because if He resembled a thing from in-time creation

(haadithan), He would of a necessity be in-time creation. And if He were in-time creation, He
would be incapable of engendering creation just as in-time creation is incapable. And how is this
possible when creation exist?

As for the evidence of GOD the exalted’s self-subsistence (daleelu giyaamihi ta'ala bi
nafsihi), is because if He required a locus to exist (aftagara ila mahalin), He would of a
necessity be a creational attribute. And if He were merely a creational attribute, then He could



not be described with attributes of meaning and meaningfulness (maa attasafa bi’l-ma aani wa’l-
ma nawiyya). If He were described with these, then He would be incapable of engendering
creation, just as creation is impossible. And how is this possible when creation exist?

As for the evidence of the obligation of GOD the exalted’s oneness (daleelu wujuub ‘-
wahdaaniyya lahu ta'ala), it is because if He were not one, then He would of a necessity be
incapable of engendering creation due to the existence of interdiction between rivals (wujuud at-
tamaani'i). And how is this possible when creation exist?

As for the evidence of the obligation of GOD the exalted being described with
omnipotence, will, knowledge, and life (daleelu wujuub ittisaafihi ta'ala bi’l-qudrati wa’l-
iraadati wa’l-"ilmi wa’l-hayaati), it is because if He were not of a necessity described by these,
He would be incapable of engendering creation. And how is this possible when creation exist?

As for the evidence of the His hearing, seeing and speech (daleelu as-sam’i wa’l-basari
wa’l-kalaami), it is because if He were not of a necessity described by these, it would necessitate
Him being described with their opposites; and their opposites are deficient (nagaa’is). And
deficiency is impossible to GOD, the exalted.

These are the evidence for what is obligatory regarding GOD, the exalted. The evidence
for what is obligatory regarding Him, is also evidence for the impossibility of what is impossible
to Him, the exalted. As for the evidence of the permissibility of His being able to do any
possibility or leaving it undone, it is because if it were obligatory for GOD, the exalted to do
anything from the possibilities or impossibilities; then possibilities would be overturned into
obligations or impossibilities; and-that is impossible due to the overturning of the realities
(quliba al-hagaaiq).

Here ends the first division of the book, which is that regarding divinity (ilahiyaat).

The Second Division: the Prophetic

As for the second division, which is prophetic (an-nabawiyaat); it is that truthfulness
(sidq) is obligatory to the Messengers, upon them be blessings and peace; and its opposite, which
is lying (kadhib) is impossible to them. Trustworthiness (amaana) is obligatory to the
Messengers, upon them be blessings and peace; and its opposite, which is treachery (khiyaana) is
impossible to them. Delivering the message (tableegh) is obligatory to the Messengers, upon
them be blessings and peace; and its opposite, which is concealing the message (kitmaan), is
impossible to them.

After what we have cited, we are then obligated to believe (na'tagid) that all human
perfections (al-kamaal al-bashariyya) are obligatory for the Messengers, upon them be blessings
and peace; and that all human imperfections are impossible for them. All that we have cited from
the beginning of the second division to here, is what is obligatory upon the Messenger, blessings
and peace be upon them; and what is impossible for them.

As for what is permissible (yajuuz) for the Messengers, blessings and peace be upon
them, it is that all non-essential human qualities (al-a araad al-bashariyya), which do not lead to
deficiency, such as fever, headaches and the like; are permissible to them. We have cited what is
obligatory upon the Messengers, blessings and peace be upon them; what is impossible to them;
and what is permissible to them. So, our objective now is setting forth the evidence (adilla) for
that.

As for the evidence of the obligation of the truthfulness (daleelu wujuub as-sidqg) of the
Messengers, blessings and peace be upon them; it is the miracles (mu’ajizaat) they were given.



As for the evidence of the obligation of the trustworthiness (daleelu wujuub al-amaana) of the
Messengers, blessings and peace be upon them; it is the command for them to be followed (al-
amr bi’l-igtida’ bihim). As for the evidence of the obligation of the Messengers, blessings and
peace be upon them, delivering the messages (daleelu wujuub at-tableegh); it is the same
evidence for their trustworthiness, blessings and peace be upon them. That which is obligatory
for them is the same evidence of the impossibility for what is impossible for them. As for the
evidence for the permissibility of non-essential human qualities for the Messengers, blessings
and peace be upon them; it is what was witnessed (mushaahada) and was related in innumerous
and unbroken narrations (tawaatur) regarding them. Here ends the second division, which is that
of the prophetic (an-nabawiyaat).

The Third Division: The After-Life

As for the third division, which is the after-life (sam’iyaat); it is that the heavenly
revealed Books are true and real; the Angels are true and real; the Last Day is true and real; death
at its appointed time is true and real; the questioning of the Angels Munkar and Nakir in the
graves is true and real; the punishment of the graves and its blessing is true and real; the
Resurrection and the Gathering is true and real; the Reckoning is true and real; the giving of
books of deeds is true and real; the weighing of actions is true and real; the intercession is true
and real; the Bridge of hell and the Kawthar are true and real; the Garden is true and real; the
Fire is true and real; the Vision of the believers of GOD, the exalted in the Hereafter is true and
real; and everything which Muhammad, may Allah bless him and grant him peace, came with is
true and real.

Here ends the third division, whichis that of the after-life (sam’iyaat). As for the
evidence for what we cited, the evidence of the truthfulness of the Messengers blessings and
peace be upon them, is sufficient for that.

With the ending of the third division, it ends our book The Spiritual Ascension of the
Common Muslim to Uderstanding the Science of Scholastic Theology. The completion of this
work occurred at forenoon (duhaa) of Wednesday, in the year 1199 of the prophetic hijra (circa
1784 C.E). | ask GOD that He make this book beneficial for everyone who transcribes it, obtains
it, or strives after anything from it. And | seek refuge with GOD, the Immense from the evils of
the envier when he envies. All praises are due to the Allah, the Lord of the worlds; and blessings
and peace be upon our master and chief Muhammad, may Allah bless him and grant him peace,
and the remainder of his brothers among the Prophets and Messengers. May GOD the exalted be
pleased with all of the Companions of the Messenger of Allah, may Allah bless him and grant
him peace; and all of those who follow them in spiritual excellence until the Day of
Recompense. “And the last of their supplications is all praises are due to Allah, the Lord of the
worlds.” May Allah send blessings upon the noble Prophet.
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