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Folio 2 from the manuscript B of the Usuul’t-Tareeq of Shehu Uthman ibn Fuduye digitized from the archives of
the Center of Islamic Studies at the University of Shaykh Usman Danfodio.
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Kitaab

Usuul at-Tareeq

The Foundations of the Spiritual
Path

Which is an Abridgment of the Usuul’t-Tareeqa of Shaykh Abu’l-
Abass Ahmad ibn Muhammad ibn Isa al-Burnusi al-Fasi as-Shadhali,
who was famous as ‘Zaruuq’




In the name of Allah, the Beneficent, the Merciful, may Allah send blessings
upon our master Muhammad and upon his Family and Companions and give
them peace.83 .

% In the beginning the Shehu, may Allah be merciful to him says: “In the name of Allah the Beneficent
the Merciful”. The Minister of Conciliation of the Sokoto Caliphate, Wazir Abd’l-Qaadir ibn Gidadu
said in his Bast’l-Fawaa’id wa Taqgreeb’l-Magaasid: “My master the learned Abu’l-Abass Ahmad ibn
Abd’l-'Aziz said in his commentary upon.the Mukhtasar: ‘The reason for beginning with this
expression is out of imitation of the Wise Qur’an and the Sunna of the noble Prophet, may Allah bless
him and grant him peace, following in what has been transmitted from him, may Allah bless him and
grant him peace in the most excellent narratives and in giving assistance to the behavior of the most
excellent spiritual masters and the most noble exemplars. As. for the Qur’an it is used in the beginning
of al-Faatiha verbally and by transcription, as well as for every Qur’anic chapter. As for the Sunna, it
is well known in the prophetic traditions that he, may Allah bless him and grant him peace used to
began all of his correspondences with ith’.” He also commanded us to utilize it in all of our affairs as it
was related by Abd’l-Qaadir ar-Rawaahi in his al-Arba‘een on the authority of Abu Hurayra that he
upon him be blessings and peace said: “Every matter of importance which is not begun in the name of
Allah is severed.” In one narration he said: “...it is cut off”; and in another he said: “...it is blocked”.
After the well known basmalla, he, may Allah be merciful to him said: “may Allah send blessings upon
our master Muhammad and upon his Family and Companions and give them peace”, following Allah
ta‘ala’s words: “O you who believe send blessings upon him and give him much peace”; and obeying
his words, may Allah bless him and grant him peace as it was related by at-Tabarani in his al-Awsat on
the authority of Abu Hurayra: “Whoever sends blessings upon me in a book, there always remain and
Angel seeking forgiveness for him as long as my name remains in that book.” In this regard also are his
words, upon him be blessings and peace: “Whoever sends blessings upon me in a book, then
supplications for what is in it.” Some of the latter Maliki scholars, such as my master the learned
Shaykh Ahmad Zarruq said: “Those being addressed in the meaning of this prophetic tradition can be
interpolated to mean those who transcribe the blessings upon him in a book or letter of correspondence.
It also can be interpolated to mean those who verbally recite the blessings which are written. This latter
interpolation is broader and more hopeful, but the first is more apparent and stronger.” What is meant
by sending blessings upon him is the expression: “May Allah bless him and grant him peace.” Some of
the scholars say that the meaning of sending blessings upon the Prophet, may Allah bless him and grant
him peace in a book is actually transcribing it and verbally expressing it as well, in order to attain the
reward mentioned in the two above mentioned prophetic traditions. Shaykh Shihab’d-Deen Ahmad al-
Khifaji said in his Naseem’r-Riyaad: “One of the traditionists once said: “Whenever I used to transcribe
the prophetic traditions, I merely transcribe them only. Then I saw the Prophet, may Allah bless him
and grant him peace in my sleep and he said to me: “Will you not complete the blessings upon me in
your book?” After that I never transcribed a prophetic tradition without verbally sending blessings and
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peace upon him’.




Says the poor slave in need of the mercy of his Lord Uthman ibn
Muhammad ibn Uthman. The one who is Fullani by lineage (nasab), Maliki by
school of thought (madhhaab); and al-" Ash'ari by creed (aqeeda)84.

All praises are due to Allah for his primordial favors. [I bear witness that there
is no deity except Allah, alone with no partner. And I bear witness] % that
Muhammad is His servant and Messenger, the possessor of beautiful and perfect
qualities. Peace and blessings of Allah be upon him and his Family and Companions,
and upon those who help him and those who befriend Him. To continue:

% For a detailed biography of Shehu Uthman ibn Fuduye® see our translation of the Thya as-Sunna wa
Ikhmad ‘I-Bida" and the Sawq’l-Umma [la Ittiba' as-Sunna at www.siiasi.org. The Fulani were one of
the earliest of the African ethnic groups to embrace Islam. They along with the Malinke Dyula have
been responsible for the spread of Islam throughout the Sahel belt of Africa. The Shehu's Fulani
kindred were the Torodbe/Toronokawa.-His house was-the Alibawa and his family was the Fodiawa of
Hausaland. Imam Abu Abdullah Malik ibn Anas (716-795) - compiler of the earliest collection of
prophetic traditions called al-Muwatta. He was-known as the Imam of the Land of Emigration and
responsible for preserving the legal rulings and behavior of the People of Medina. Imam Abu 'l-Hassan
al-Ash’ari (873-935) - the leading defender of the beliefs (ageeda) of the People of the Sunna against
Hellenistic, Jewish and Christian impingement upon the theology of the Muslims. He was considered
as the mujaddid of the third century. after Aijra. ‘The expression of the author: “...Fullani by lineage,
Maliki by school of thought and al-'Ash'ari by creed” is evidence that he composed this abridgment of
the teachings of Shaykh Ahmad Zaruugq prior to attaining the spiritual rank of independent judgment
(ijtihaadiyya), spiritual pole (qutbaaniyya) and reformer (mujaddidiya) during the period between the
years 1187-1204 A.H. (circa 1772-1790 C.E.). 1t is said that he put this work together in the year 1201
A.H. (circa 1786 C.E.) after residing with Shaykh al-Haj Jibril ibn Umar and taking from him the
licenses of the chains of authority of the Qutb Abu’l-Hassan as-Shadhali, and other than these from
sufic chains of authority and books of jurisprudence and prophetic traditions. In the beginning of the
affair of Shehu Uthman ibn Fuduye, he attributed his theological creed to the al-Ash’ariyya and his
school of jurisprudence to the Malikiyya. However, after attaining the spiritual stations of perfected
spiritual pole (qutbaaniyya kamaaliyya), reformer (mujaddi) and scholar of independent judgment
(ijtihaadiyya) during the period between 1204 and 1232 A.H. (circa 1790-1817 C.E.), the Shehu took
his jurisprudential direction and theological creed directly from the Book, the Living Sunna and the
consensus of the scholars of the Living Sunna. The Shehu was able to transcend blind following and
reliance upon any specific school of thought of theology or jurisprudence. During this latter
illuminating period of the Shehu he no longer restricted himself to any specific jurisprudential direction
nor to any particular school of theology. Rather, the Shehu turned to wherever the Truth was apparent.
Thus, during this period, in his doctrines of belief and application of jurisprudence, the Shehu relied
upon the verses of the Infallible Qur’an and the sound prophetic traditions of the living Sunna. The
books such as his: Umdat’l-Muta’abideen wa’l-Muhtarifeen; the Umdat’l-Ulama; the Sawq’l-Umma;
the Mirat’t-Tullab; the lhya’s-Sunna; the Tarweeh’l-Umma; the Usuul’l-Wilaayat; the Sawq’s-
Siddigeen and others which he composed during this final period of his movement for social
transformation (tajdeed) and establishment of Islamic sovereignty, clarifies unequivocably that he had
transcended blind adherence to any specific jurisprudential or theological school. He did this in order to
instruct the students that differences among the Umma constitute a mercy and that all of their teachings
are correct and are the means that connects its adherents to Paradise; and finally that each is a Path to
Allah ta ala and His gnosis.

% What is between brackets is omitted in manuscript A.




I gathered together these principles which I received through transmission
from the text of the erudite scholar Shaykh Abu al-‘Abass Ahmad ibn Muhammad ibn
Isa al-Faasi (who is famous as Zurruq), may Allah be pleased with him and may He
benefit us by him.*® These principles are the foundations of the spiritual path (usuul
‘t-tarigah).®’ Whoever neglects any of them, Allah will inhibit him from spiritual
arrival (al-wusuul).

They are five things:®
[1] Fear of Allah (tagwa Allahi) secretly and openly;

[2] Following the Sunnah by word and deed;

[3] Shunning® people (al-i ’raad ‘an ‘I-khalg) coming or going;

(4] Contentment with Allah (ar-rida ‘an Allahi) in little and much;” and

[5] Resignation to Allah (ar-ruju’u ila Allahi) during prosperity and adversity.”

% The text being referenced here is the Usuul’t-Tareeqa of Shaykh Ahmad Zaruuq. Shehu Uthman ibn
Fuduye’ received transmission for this and many other texts of Shaykh Zaruuq; along with all the
ahzaab (litanies) of Shaykh Abu’l-Hassan as-Shadhali from Shaykh Jibril ibn Umar after his return
from the pilgrimage to Mecca in 1787. As for Shaykh Ahmad Zaruuq, he was Abu’l-Abass Ahmad ibn
Muhammad ibn Isa al-Burnusi al-Fasi as-Shadhali. He was known as ‘Zaruuq’ or ‘Burnusi’. His birth
occurred during sunrise on a Thursday-the 25™ of Muharram in the year 846 A.H.. His mother died
three years after he was born, and his father died five days later. Amazingly his paternal uncle died
thereafter and by age seven he was a complete orphan without any support except Allah ta ala.
Nevertheless, Shaykh Ahmad Zaruuq became the composer of innumerous scholarly works. He, may
Allah be merciful to him, died in the year 899 A.H. and is buried in Misrata in the desert ; may Allah
sanctify his spirit and cause his baraka to overflow upon us. One of the masters of the unique Path of
Ahmad Zaruuq in these times of ours, is Shaykh Hamza Yusef Hanson. Shaykh Ahmad Zaruuq had
major influence upon the thinking of Shehu Uthman ibn Fuduye, may Allah ta ala be pleased with both
of them. Each of these sages rose to eradicate the particular heretical innovations that had emerged
among the people in the path of fasawwuf and the general heretical innovations that had emerged in the
remainder of the Islamic sciences. I am grateful to the learned Shaykh Nuuh HaMim Keller for his
publication of the Usuul’t-Tareeqa that he annotated and included in his Awraad at-Tareeqa as-
Shadhaliyya meticulously transcribed in his own hand with the most elegant calligraphy style I have
seen.

%7 Many people assume that the text Usuul’t-Tareeqa of Shaykh Ahmad Zaruuq is a comprehensive
study and detailing of the foundations of the Shadhaliyya Path in particular. However, it is a
clarification of the foundations of the overall spiritual path to Allah ta ala. All of the principles therein
are the fundamental sources of all the spirituals paths of fasawwuf. It is for this reason that Shaykh
Ahmad Zaruuq said: “The Paths to Allah are as numerous as the breadths of all created things.”
Subsequently, Shehu Uthman entitled this abridged work with the same name; to indicate that his
Usuul’t-Tareeq is a text concerning the universal spiritual Path to Allah which is the foundation of all
the diverse spiritual paths. The distinction between the two names should be noted. Shaykh Ahmad
Zaruuq entitled his work Usuul’t-Tareeqa with taa’ al-marbuuta (the feminine letter faa’), while the
Shehu named his abridgment Usuul’t-Tareeq. The distinction between the two is clear. The expression
tareeqa can be construed to apply to a specific spiritual path, such as the Shadhaliyya, Qaadiriyya, etc.
It was this expression which induced many scholars to conclude that Shaykh Ahmad Zaruuq’s work
was about the principles of the Shadhaliyya Path particularly. It was for this reason that Skehu Uthman
ibn Fuduye® entitled his abridgment of his work with the expression ‘fareeq’, to indicate that both text
were a crystallization of the fundamental principles of the sufic path in general and constituted the
foundation of all the diverse spiritual paths.

% What this means as Shaykh Ahmad Zaruuq stated explicitly in his work, that ‘the foundations of our
spiritual path are five things’.

% Here ends folio 1 of manuscript B.

% Here ends folio 1 of manuscript A.




The Achievement of the Above Five

The achievement of fear of Allah is by means of sincere piety (wara’a) and
uprightness (istagaama). The achievement of following the Sunnah is by means of
restraint (tahaffudhi) and excellent character (husnu ‘I-khulgi). The achievement of
contentment with Allah is by moderation (gana’at) and consigning matters (fafweed)
over to Allah. The achievement of resigning to Allah is by being in a state of praise
(hamd) and thankfulness (shukr) during prosperity and taking recourse to Allah
(laja’u) during adversity.



The Five Roots of the Above Foundations

The roots of the above five are also five:

[1] High spiritual resolution ( ‘uluwwu ‘I-himma);

[2] The guarding of sanctity (hifdh ‘I-hurma);

[3] The perfection of service to Allah (husnu ‘I-khidma);

(4] The permeation of firm intention (nufuudh ‘I-‘azma) and;
[5] The glorification of blessings (ta 'dheem ‘I-ni’ama).

As a result, whoever raises his spiritual resolution has raised his spiritual rank
(rutbatuhu). Whoever perfects his service to Allah, has made his nobility (karamart)
indispensable. Whoever implements his firm intention, makes his guidance persist.
Whoever glorifies blessings, is grateful. And whoever is grateful, merits increase in
blessings, [because of the truthful promise]’' of the Benefactor.”

°! What is between brackets is omitted in manuscript B.

%2 What this means is that this necessitates increase from blessings based upon the promise of the Most
Truthful Benefactor, as it was stated in the text of Usuul’t-Tareeqa of Shaykh Ahmad Zaruuq annotated
by Shaykh Nuuh HaMim Keller. This statement is an indication of the words of Allah ta‘ala: “If you
are grateful, I will increase you.” Here ends folio 2 of manuscript B.



The Five Roots of Behavior

The roots of behavior (usul ‘I-mu’amalaat) are five:

[1] Seeking knowledge in order to implement the commands;

[2] Keeping company with the Shaykhs and the brothers in the Path in order to
attain inner-sight;

[3] Avoiding compromise (rukhsa) and false interpretations (taawilaat) in order to
adhere to restraint;

(4] Maintaining the exact times of the litanies (awraad) in order to attain presence
with Allah; and

[5] Suspicion of the nafs in order to abandon corrupt passions and to be safe from
errors.



That Which Undermines the Above Five

That which undermines seeking knowledge (afaatu talabu ‘I’ilm) is keeping
company with people who are immature by age, intelligence, and by deen — those who
make it a habit of not depending upon the foundations nor the fundamentals of good
behavior. That which undermines keeping company (afaatu suhbat) is self-deception
and boasting. That which undermines avoiding compromise (rukhsa) and false
interpretation (taawilaat) is having sympathy for the nafs. That which undermines
maintaining the exact times of the awraad is over extending ones examination into the
merits of superogatory actions. That which undermines suspicion of the nafs is being
too familiar with the beauty of its condition and seeing perfection and its steadfastness.

Allah ta’ala says: “And remind them thereby unless a nafs should be given to
destruction for what it has earned; it shall not have any guardian next to Allah nor
intercessor, and if it should seek to give every compensation, it shall not be accepted
from it.””> And the noble one the son of the noble one, Yusuf ibn Ya’qub, said: “/ do
not declare myself free; verily the nafs is wont to command to evil, except such as my
Lord has been merciful ™*

% Surah 6:70
% Surah 12:53



The Five Roots to Curing the Illness of the Nafs

The roots by which the sickness of the nafs can be cured (tudaawa bihi) are by
five things:

(1] Decreasing the amount of food during meals;

[2] Resorting to Allah when obstacles cross his path;

[3] Fleeing from a scene in which it is feared some evil will occur;

[4] Being persistent in seeking forgiveness from Allah along with the prayer upon
the Prophet, may Allah bless him and grant him peace, while one is in seclusion
(khalwa); and

[5] Keeping company with one who can direct you to Allah or to the commands
of Allah (and realize that that type of person is almost non-existent).



The Roots of Misfortune and Loss

Abu’l Hassan ash-Shadhili, may Allah be pleased with him, said: “My beloved
once gave me council. He said: ‘Do not move your feet except wherever you hope for
the reward of Allah. Do not sit except in a place where you are completely secure
from the disobedience of Allah. Do not keep company except with one who can assist
you in the obedience of Allah. And realize that they are few.”” He also said, may
Allah be pleased with him: “Whoever directs you towards this world has deceived
you. Whoever directs you towards work has burdened you. Whoever directs you to
Allah, has given you sound advice.” He also said: “Make fearful awareness (tagwa)
your country, then the praise of people will not harm you. This is as long as you do
not become satisfied with your errors, persist in sins, or as long as your fear of Allah
does not cease when you are alone.” I say, that the above three are the foundations of
misfortune and loss (usuul ‘I-balaayaa wa ‘l-afaat).



The Five Afflictions of the Fugara

Further, Ahmad az-Zarruq said: “I have noticed that the fugara of these times
are afflicted (ubtulu) by five things:

[1] Preference of ignorance (ithaar ‘I-jahli) over knowledge (al- ‘ilm);

[2] Being deluded by everybody and his brother;

[3] Talking non-sense concerning matters;

[4] Being proud and boastful (at-fa 'azzuzu) concerning the spiritual path (tareeq);
and

[5] Hastening (asti jaalu) spiritual opening (al-fathi) without first establishing its
prerequisites (shuruutihi).”



Five Additional Afflictions of the Fugara

I say, that the fugara in our times are aftlicted by five more things:

[1] Preferring innovation (ithaar ‘I-bid’a) over the sunnah;
[2] Following (itibaa 'u) the people of falsehood over the people of truth;
[3] Acting according to ones passions (al- ‘amalu bi ‘I-hawaa) in all matters or in

most matters;

[4] Seeking after lies and spiritual hoaxes (falabu ‘t-turahaat) over and above
spiritual realities (haga’iq); and

[5] The exhibiting of false claims and pretenses (dhuhuur ‘d-da’awaa) over and
above sincerity and integrity (sidq).



The Five Things That Overcome the Fugara

The fugara are overcome by five more things:

[1] Corrupt whispering during worship;

[2] Being persistent in corrupt customs;

[3] Gathering together during all hours of the day and night;

(4] Trying to win the affection of people by every possible way; and

[S] Keeping company with worldly people, including women and children.

They also have become deceived by some of what has happened among the
People of the Path and by the citations from some of their teachings. However, if they
were to have spiritual realization (tahagqaqu), they would know that being persistent
in corrupt customs is only a license for those weak (du’afa) in the religion. For one
should only be persistent in such customs as much as necessary without addition.
And realize that the advantages of spiritual realization are a cure. And one should
discharge the rights of servitude to Allah and not persist in these customs if they take
him far from Allah.

And realize that audition (sama’a) is a mercy to the one who has incurred
Allah’s anger (maghduub) or to the one who has attained spiritual perfection (kaamil).
For audition means being settled upon the carpet of the Real (al-Hagq). That is based
on the condition that he is from among its People, its station, and acts according to its
courtesy (adab).

Realize that evil whisperings is pure innovation (bid’a) and that its root
emerges from: [1] ignorance of the sunnah of the Prophet, may bless him and grant
him peace; or [2] from mental disorder in one’s reason.

And realize that showing favoritism (at-tawajjuha) in order to gain the
attention of people leads to one turning away from the Lord of Truth; especially if he
is a hypocritical Qur’anic reciter, a heedless tyrant or an ignorant Sufi. Realize also
that keeping company with youths leads to injustice and shame in this world and in
the deen. And accepting the intimacy of youths is among the greatest errors for one
on the Path.

Sidi Abu Madyan, may Allah be pleased with him said: “The youth is he who
is not in conformity with your spiritual path, even if he is seventy years in age.” I say,
that he is the one who is not firmly established in his spiritual state (haal). And he
should not accept what he hears from just anyone and be comfortable with it. For
most of those who you will find doing that are those who belong to divergent groups
(ibnaa’u ‘t-tawaa’if) and those who are students (falaba). Therefore you should
beware of them with all your efforts.



The Five Ways to Expose Those Who Make False Spiritual Claims

Whoever claims spiritual stations (ida’a haalan) with Allah, then there

appears upon him one of five things is either a liar (khadhaab) or he is one of those
who are hopelessly loss (masluub), (we seek refuge with Allah!). They are:

1]
2]
3]
[4]
[5]

Dispatching his limbs (irsaalu ‘I-jawaarihi) into the disobedience of Allah;
Showing pretense (at-tamattu 'u) during obedience of Allah;

Having greed (at-tam 'u) for the creation of Allah;

Causing discord (al-wagqi’at) among the people of Allah;

Showing a lack of respect (‘adama ihtiraam) for the Muslims as Allah has

commanded, and by which Islam is perfected.



The Conditions of the Teaching Shaykh

The conditions of the teaching Shaykh to whom the murid (disciple) must give

his nafs over to are five:

1]
2]
3]
[4]
[5]

Sound knowledge ( ‘ilm saheeh);

Sound perceptivity or tasting (dhawq saheeh);

Exalted resolution (himmat ‘aaliyaat);

Pleasing spiritual states (haalatun mardiyyat); and
Penetrating inner discernment (baseeratun nafidhatun).



1]
2]
[3]
[4]
[5]

The Five Traits Which Negate Benefiting From the Shaykh

Whoever possesses five characteristics will never be corrected by the Shaykhs:

Ignorance (al-jahl) of the deen,;

Disrespecting the honor of the Muslims (isqaatu hurumaat ‘I-muslimeen);
Entering into that which is not his business;

Following his whims (ittibaa ’'u ‘I-hawaa) in everything; and

Possessing evil character (su'u ‘I-khalq) without any care to change (ghayr

mubaalaat).



The Adab of the Murid With the Shaykh and the Brothers in the Path

The courtesy (adab) of the murid (disciple) with the Shaykh and the brothers
of the Path are five:

[1] Following his commands even when it goes against what he wants;

[2] Avoiding what he forbids even when it brings about his own physical
destruction;

[3] Preserving his honor in his presence or absence, living or deceased;

(4] Discharging his rights in accordance with one’s capacity without being
defective in that; and

[5] Setting aside one’s intellect, knowledge, and authority except where these are
in conformity with his Shaykh. When his intellect, knowledge, and authority are in
conformity with the Shaykh, he should guide others with equity and sincerity. In this
same way he should behave with the Brothers of the Path if there is no teaching
Shaykh (shaykh murshid), or if he finds him deficient from the above five conditions
of a teaching Shaykh. He should rely upon that which is complete in the Shaykh and
then behave with the Brothers in the remainder.



The Benefits of This Work

It is necessary for you, O seeker, to study this work twice every day or at least
once. If this is not possible, then once a week until its meanings become imprinted in
the nafs. You should act in accordance with the judgments of this book, because it
contains instructions which will suffice you from reading any other book on this
subject.

It has been said: “Verily arrival is prohibited by the loss of the foundations.”
Whoever looks into that will realize that. After that he should then always take an
oath to adhere to what is in this book with the aim of preserving its truths.

May Allah give us and you success in pleasing Him for He is due that and
powerful enough for it. He is enough for us and the best of Guardians. There is no
power nor might except with Allah, the Exalted, the Mighty. All praises are due to
Allah, the Lord of the Worlds. Peace and blessings be upon the Messenger of Allah,
may Allah bless him and grant him peace.”

1t is believed that the Shehu composed this work in 1787 after completing his studies with Shaykh
Jibril ibn Umar when he received transmission of the works of Shaykh Ahmad Zaruuq as well as the
Shadhaliyya ahzaab, the khirga and other sufic initiations that his teacher had received from Shaykh
Murtada az-Zabidi. It was the practice of the Shehu that whenever he completed a text or received
transmission, he would compose an abridged summation of what he received and teach that to his
family, friends and disciples. Thus, the text was composed as an introductory manual for those
disciples who desired to be initiated in-the sufic-path..Ideally the text should be taught to the mureed at
his initiation and it is for this reason it should accompany the awraad, as Shaykh Keller combined the
Usuul’t-Tareeqa of Shaykh Ahmad Zaruuq with the wird and ahzaab of Shadhaliyya. The actual work
ends with the statements: “All praises are due to Allah, the Lord of the Worlds. Peace and blessings be
upon the Messenger of Allah, may Allah bless him and grant him peace.” At this point in manuscript
A it is written: “It has been completed with the praise of Allah and best of His help and success on the
hand of His impoverished insignificant little slave, hopeful of the mercy of the Mighty the Forgiving
Lord - Uthman ibn Muhammad. O Allah forgive me, my teachers, my parents and all the
Muhammadan Umma. It was completed after the ending of the time of dhuhr from the month of Allah
Dhu’l-Qaida. May Allah cause its scribe to die loving the Companions of the Prophet, along with the
Prophet and by means of that love make him reside in the abode of Aden as a neighbor of Allah, the
Possessor of the Exalted Throne.” It is here that folio 8 of manuscript A ends. The scribe added several
antidotes in the last folio 9 which apparently has nothing to do with the text, but it follows the common
practice of scribes and scholars conserving space and paper to write antidotes, admonitions, poetic
verses on any empty pages. At the top of the folio are two verses which read:
“Seven among the Companions transmitted above a thousand

Prophetic traditions from the Chosen one the best of creatures
They were Abu Hurayra, Sa'd, Jaabir, Anas

A’isha Saddiqa, Ibn Abass and likewise Ibn Umar.”
In manuscript B after the completion of the text it is written: “It is completed with the praise of Allah
and the best of His help. O Allah send blessings upon Muhammad and grant him peace.” I finished its
transcription and editing on Wednesday, the 19" of Ramadan in the year 1430 A.H. [circa September
9™ 2009 C.E.] before dhuhr prayer; in answer to repeated request from an American friend who is like
a blood brother to me, Wazir Hassan Yusef. O Allah forgive him, his family, his children and us. O
Allah place unity between he and I the way You place unity between fire and ice. O Allah place us
underneath the Shade of Your Throne on a Day when there will be no shade except your Shade, for two
men who loved its each other for Your sake. O Allah make us among the true helpers of Shehu Uthman
ibn Fuduye and his assistance. Make us among those who expend themselves in his service, who hurry
to his call, who are under his baraka and love. O Allah make us succeed in obedience and service to
him, and make us reside in his jama at and sovereignty; and make us avoid disobedience of him. O
Allah gather us on the Day of Judgment among his cadre and make our eyes certain with seeing his
face, by the rank of Your messenger Muhammad, upon him from You be the best blessings and most
perfect peace. O Lord of the Tremendous Throne; and finally make our last supplication: “A/l praises
are due to Allah the Lord of all the worlds.”
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