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In the name of Allah the Beneficent the MercifulayrAllah bless our master
Muhammad, whose light preceded creation, and wappearance is a mercy to all the
worlds, and upon his family and Companions, andfdfiis faction and forces.

All praises are due to Allah who created us aneryhiing in existence for His
worship, as He says in His BookiWé have not created jinn and humanity except to
worshig’; who says: Have | not taken a covenant with you O Childreddém that you
should not worship Sat&h who says: Establish the prayer for verily the prayer is for
the believers a timed ordinari¢avho says: fndeed | am Allah, there is no deity except
Me, so worship Me and establish the prayer for Mymembrance who says: Establish
the prayer for indeed the prayer prevents corruptand evil, and the remembrance of
Allah is the greate$t and who says: .“.and seek assistance through prayer and
patience”

The best blessings and most perfect peace be thgomest of creation, our
master, Muhammad who said in his prophetic traditias related by lIbn Abi Shayba on
the authority of Abu Sa’id al-Khudri: “True belie$ prayer, for who whose heart
consummates his heart to the prayer, and presgsvimits, times, andsunnanthen he
is a true believer.” He upon him be blessing andcpesaid as it was related by at-
Tabarani on the authority of Ibn Umar: “The positiof the prayer in the religion is like
the position of the head to the rest of the bo#ie”upon him be blessing and peace said
as it was also related by at-Tabarani on the aityhok Anas: “The first thing which the
servant will be reckoned with on the Day of Judgmeitl be the prayer. He whose
prayer is sound, then the remainder of his actalide sound. If the prayer is corrupted
then the remainder of his.actions will be corrugtéte upon him be blessing and peace
said as it was also related by Ahmad on the authofiAnas: “The coolness of my eye
has been made in the prayer.” He upon him be Iplgssnd peace said as it was also
related by Abu Dawud on the authority of Ali ibn iAbalib: “The prayer! The prayer!
And fear Allah regarding what your rights handsgess!” To continue:

| was asked by some of the brothers from daena atto collect for them a
compendium of the prayer based uponrttelh’habof ImamMalik ibn Anas, may Allah
be pleased with him, and which is in accordancé wihat we are upon in thminhaj of
the Jama atof ShehuUthman ibn Fuduye’, may the mercy of Allah tala¢aupon him. |
discovered that this blessed bookShyaykhUthman ibnIs’haq, the mercy of Allah ta’ala
upon him, to be the best answer to what the brsthexjuested; since this text (in my
opinion) is the finest abridgment of the pillarstbé prayer based upon thedh’habof
ImamMalik which has been composed and the most corepsete composition due to
its size ever authored. By the assistance of Afiahla, and the best of His success, |
transcribed the text with some commentary and auioot, although | am not deserving
of this, due to being completely preoccupied, dradlittle knowledge | possess. For this
reason, | inviteShaykhFaruq ibnShaykhMuhammad al-Amin ibn Adam in Maiurno,
ShaykhModibo al-Hajj of Sokoto, and the remainder of 8aholars and jurists of our
Jama atand others from the people of knowledge, who canress this text if they can
add their commentaries and annotations to the &ext,place it with this as a completion
of the text.

Realize, may Allah be merciful to you, that hunisings were only created in
this world’s life to worship Allah, to follow Hisammands and avoid His prohibitions,
for Allah ta'ala says:We have not created jinn and humanity except faskp.” He



also says: Preserve the prayers, and particularly the middtayer, and stand to Allah
humbly” These two verses establish the evidence of thijation of preserving the
prayer.

ShaykhAbdullahi ibn Fuduye', may Allah ta'ala be mertifo him in his book
Ruuh as-Salaaaid: “The first person to pray the dawn prayerbf) was Adam, upon
him be peace. The first person to pray the noopgur@huhr) was Dawuud, upon him be
peace. The first person to pray the late after-nmayer (asr) was Sulayman, upon him
be peace. The first person to make the sunsetmpfengghri was Yaquub, upon him be
peace. The first person to make the evening pi@sfea) was Yunus, upon him be peace.
And all five were gathered together for Muhammadymllah bless him and grant him
peace.” For the five prayers were made obligatggnutheUmmaon the night of the
Ascension, with twaak ats for each prayer except tmeaghrib prayer. Then after the
emigration to al-Medina increase was made in alghayers except theub’h and the
maghrib remained as it was; as it was related by Ibn Kiwneg ibn Hibaan and al-
Bayhagi by way of as-Sha’bi on the authority of Magson the authority of A'isha who
said: “The prayer while resident and traveling wesade obligatory with twoak atsfor
every prayer. Then when the Messenger of Allah, Mégh bless him and grant him
peace arrived in al-Medina, and became settledyrtdngers while resident were increased
with two rak ats but the prayer ofajr was left as it was due to the length of the
recitation during it; and the prayer wlaghribwas left as it was because it is actually the
odd prayer of the day time.” Then after this therfiak at prayers were decreased during
travel with the revelation of ‘the verse of feah@n Allah ta’ala saysThere is no harm
on you if you shorten the prayéirhis was further corrobarated in what was cibgdbn
al-Athir in his commentary on the al-Musntt the shortening of the prayer occurred in
the fourth year of thaijra.

Realize, that the five prayers are atonement frg and small sins, as Allah
ta'ala says: Establish the prayer, for indeed the prayer preserarruption and evi|
and as it was related in the Saheélal-Bukhari on the authority of Abu Hurayra thnes
heard the Messenger of Allah, may Allah bless hird grant him peace say: “What is
your opinion if a river ran at the door of your Iseun which you could bathe in it five
times a day? What would you say about that? \Wél¢ remain any dirtiness on him?”
They said: “No dirtiness would remain on him.” hheay Allah bless him and grant him
peace, said: “Then that is the likeness of the fiv@yers. By it Allah wipes away all
errors.” Allah ta'ala says.."and establish the prayemwhere Allah ta'ala commands us
to establish the prayer in accordance with all tsf legal rulings, judgments and
essentials. The professor Abdullahi ibn Fuduyey Aléah ta ala be merciful to him said
in his Dawa’ al-Waswaas'Realize that Allah obligated upon us no otheligdiion
which is more confirmed after the obligation ofdrtaith, than the prayer, since it has
been cited in the prophetic tradition: ‘The firsiat will be examined on the Day of
Judgment from the actions of a person will be treygr. If the prayer is complete as it
was ordered, then it will be accepted and the nedsai of his good deeds will also be
accepted. If not, then the prayer will be rejeaded all of his subsequent actions will be
rejected’.” In the_al-Hikam al-"ltaa’iyathe author said: “Your entire aspirations should
be to establish the prayer, not just to perform iere existence of the prayer.” Al-
Qushayri said: “The establishment of the praydoisstablish its pillars, and i&unnan
and then to become absent from witnessing the prayactually envisioning the One to




whom you are praying. For preserving the prayembising by the legal command by
what it prescribes, by being completely observdrit, @annihilating the souls in it, facing
towards thegibla, while the heart remains in the reality of spaitarrival with Allah.”
The objective in the prayer is the outward movenoénbe body along with the dynamic
transformation of the heart, where one’s entireiragpn is to establish the prayer
outwardly and inwardly, which is the essence ofaiety. For establishing the reality of
the prayer outwardly and inwardly is preserving dllits limits, while preserving the
immense secret it contains with Allah azza wa jaldah ta'ala says:For glorify with
praises your Lord, in be prostrating to Him, andralip your Lord until He brings you
certainty” The professor Abdullahi ibn Fuduye® said in kext called_Shifa an-Naas
“Wherever Allah mentions the prayer, He always nuoerst it with the precondition of
establishing itiGaamg; which means performing it in its proper timeerag with all of
its prerequisites, the most of immense of them dpé&inmbleness of with Allah, which
comprises the presence of the heart during theeprawyth Allah, and not being
preoccupied with anything for the affairs of thiendly life.”

Then realize, that true humility during the praigem three levels: the first level
is the humbleness of fear, being broken, and hati@h which is for the ascetic servants
of Allah; the second levak the humbleness of glorification, awe and havimgjestic
awareness of Him, which is for the spiritual disegptraveling the path; and the third
level is the humbleness of happiness, joy and acceptaviueh is for the people of
spiritual arrival from those who know Allah. Thiask level is called the station of ‘the
coolness of the eyes’, as the Messenger of Allady Allah bless him and grant him
peace said: “The coolness of my eyes was madeiprdyer.”

Among the merits of the prayer is that Allah haghgred in it all of the remaining
acts of worship, aShaykhAbdullahi ibn Fuduye” said in his book called &h#n-Naas
“For in it is the remembrance of Allah, the recgatof theQur’an, supplication of Allah,
glorification of Allah, praising Allah, extolling #ah, and glorifying Him. It comprises
the prevention of speech without remembrance cdtilintimacy with Allah, rejecting
all besides Him, makinghaad against Satan, avoiding eating and drinking wlisclke
fasting, facing the Sacred House of Allah whicliike pilgrimage, and supplicating for
the Muslims which is like giving alms. All of thesge accompanied with increase in
humility, and humbleness to Allah in every bowimgpstration, standing for Allah,
sitting in the presence of Allah, and being inrmdie conversation with Him.”

Realize that the prayer is the actual spirituaeasion of the believer into the
presence of the Mighty Lord, &haykhAbdullahi ibn Fuduye™ said in his Dawa’ al-
Waswaas“Among the merits of the prayer is that the omaypg attains a portion from
the states of the Messenger when he made his AsoerEhus, his purification and
preparation to stand in the presence of Allah,igsplrtion from when the breast of the
Prophet, may Allah bless him and grant him peace expanded, when prepared for the
Ascension, it being opened, and purified. The weajkio themasjidto pray is like the
journey of the Prophet, may Allah bless him anchgtam peace to thBayt'l-Maqgdas
His casting off the preoccupations of this worltife and completely attaching his heart
to intimate conversation with his Lord, is like hjsurney, upon him be blessings and
peace from the world of this kingdom into the woofdthe Unseen kingdom. That which
the one praying witnesses of illuminations and etsciis his portion from what he, upon
him be peace witnessed from the amazing miraculongs during his Ascension. The



attachment of his heart solely to his Lord durihg fprayers is his portion from the
refusal of the Prophet, being enamored with anthefamazing miraculous matters he
saw while on the Ascension. The standing of thepraging, his sitting, his bowing, and
his prostration are all his portion from what hpon him be peace saw from the varieties
of worship of the Angels. Some of them were stagdiuthout ever bowing. Some were
bowing without ever raising up from it. Some of ithevere prostrating without ever
rising to sit from it, and some of them were sgtinithout ever rising to stand. Thus, he
upon him be peace wished that these varieties tsf @icworship could be gathered
together for hislmmawhere they can worship Allah be means of them.sTAllah
gathered together all of these acts of worship ansingular act which is the prayer. From
the point that the one praying is preoccupied wéking thetakbir ‘I-ihraamup until the
middle sitting is his portion from the actual assien of the Prophet, upon him be peace
from the world of the Unseen to the world of Migfihe sitting of the one praying and
making thetashahhuds his portion from the stopping of the Proph@om him be peace
in the Station of Nearness, within two bows lenfytim his Lord. The reciting of the
tashahhuds his portion from the return of the Prophet, mddiah bless him and grant
him peace to mankind to deliver the message; atahAhows best.”

Realize that the prayers are the greatest of@hbns of Self Disclosure of His
direct experiential knowledge, glory be to Him, andy He be exalted; because it is a
purification of the hearts, and an opening of thteg of the Unseen. For, the prayer is the
locale of intimate conversation with Allah andgtthe mine of spiritual clarities. In it the
spheres of Divine secrets are expanded, and tleddimdg of spiritual illumination dawn
upon the hearts. Thus, when Allah ta ala desiretitov His mercy to one of His servants
by drawing him near to Him, and stopping him at Ha®r, He raises his enthusiasm for
the prayer, and make it beloved to him, until eualy by means of the prayer he draws
near to the Beloved azza wa jalla, in intimate evsation of nearness. By means of this
he knocks on the Gate seeking to have the Vetkdlifas he upon him be blessings and
peace said: “The prayer is the locus of Divinennatie conversation.” The concept of
‘intimate conversation’ riunaajaa} is asShaykhAbu Bakr Jallo may Allah ta'ala be
merciful to him once said: “It is mutual consultatiand dialogue between lovers. For the
intimate conversation of the servant to his Losdthrough higQur’anic recitation, and
remembrance of Allah; while the intimate convewatof the Lord to His servant is
through giving him comprehension, spiritual openiaigd the lifting of the veils.” This is
what was implied in the words of the Messenger kdA may Allah bless him and grant
him peace when he said: “The one praying is in aduitttimate conversation with his
Lord.”

Realize that the prayer is the purification of tearts from otherness and faults,
due to what it in it of fear, broken heartednessnitiation, impoverishment, and being in
great needShaykhAbd’l-Qaadir al-Jaylani, may Allah ta'ala be méutito him once
said: “| came to all the gates and found them paekieh throngs of people, but | came to
the gate of humiliation, and being broken, andunid it empty of anyone, so | entered
through it.” For the greatest locale of humiliatianmd being broken hearted is while in the
prostration. This is indicated by the propheticditian related by al-Bukhari on the
authority of Ibn Abass, may Allah be pleased withrh, on the authority of the Prophet,
may Allah bless him and grant him peace who saie ‘were commanded to make
prostration on the seven bones.” The scholars gmeed that prostration should be done



upon the seven bones, while some say, the eiglasbdimey are: the face, which include
the forehead and the nose together, the two pahmsywo knees, and the ends of the two
feet. Here, the Messenger of Allah, may Allah bléss and grant him peace is
indicating in this prophetic tradition that the wmt when he desires to draw near to his
Master, it is essential that he wipe out his vestidhis aspects, and his eight attributes,
which are his existence, his life, his desire, fsver, his knowledge, his hearing, his
seeing and his speech, through the direct witngssdithe Existence of Allah, the Life of
Allah, the Will of Allah, the Omnipotence of Allathe Knowledge of Allah, the Hearing
of Allah, the Seeing of Allah, and the Speech diAlta ala. As a result the servant does
not see that anything exist in reality except Altafala, that nothing has life in reality
except Him, that everything is in a state of flusdannihilation except His Face. For, the
servant does not desire in the state except wisaltdrd, the Exalted wills for him. He
has no intrinsic power except by means of the Pafeéhe Omnipotent, Empowering
One. He has no intrinsic hearing except by mearikeoHearing of the All Hearing and
Aware. He has no sight except by means of the AdtdMng All Seeing azza wa jalla.
For, the servant in reality sees himself as deadaanihilated, without real existence, life,
desire, power, knowledge, hearing, seeing or spematept by means of Allah ta'ala.
Thus, the servant draws near to His Lord, by rembggm his own intrinsic attributes
which are: pure non-existence, death, coercionptenxe, ignorance, deafness, blindness
and dumbness. Subsequently, when the servant khowself he comes to know his
Lord, as it as been firmly established in the peightraditions. This is because the
intrinsic attributes of the servant are the opgosit the attributes of the Lord. It is
through this Gnosis that the servant draws nedmgdViaster. When he prostrates with
this intention then this is the real prostratiowl éime prayer of spiritual Arrival, as it was
related in the prophetic tradition: “The nearestt tine servant can be to his Lord, is while
he is in prostration.”

For, when the servant obtains this exalted spirigtation, and high spiritual
degree, it is essential for him to show great awvettie prayer with the greatest kind of
dread. He thus, stands in the prayer with, absdluteiliation. He makes thiekbir with
immense awe and glorification. He recites @r’an with measuredarteel He bows
down with tranquility. He rises from it with diggit He falls down in humbleness, and
prostrates with fear. He sits with humility and reakthetashahhudwith courtesy. He
then makes thealaamhaving a good opinion of Allah that He has acoeptis worship.
May Allah make us, our wives, and our children friita People of this Station.

If you have understood this, then you have redlithat the first and foremost of
the obligations inside the prayer is to know allitsf pillars, because the Messenger of
Allah, may Allah bless him and grant him peace sé&thowledge is thelmam and
actions follow it.” The establishment of the pragés not permissible without first
putting forward knowledge of the prayer. It is thicumbent to know the pillars of the
prayer, its obligations, itSunnan merits, what its reprehensible in it, what indates it,
and how to make up for what it done in it from fetfglness. It is with this objective |
present to you this blessed book call&d]lam al-Hudaat Fee Ma'rifat Arkaan as-
Salaatof the Gnostic juristsShaykhUthman ibn Is’hag, may Allah ta’ala be merciful to
him. This is because in his book he transmitted riwst prominent opinions of the
followers of Imam Malik regarding the jurisprudence of the prayer.itime cited the
teachings of the most important of the companidismamMalik, such as Abu Abdallah




Abd’r-Rahman ibn al-Qaasim [died 191 A.H.], thelartof the renown al-Mudawwana
After him, he cited from men such 8eaykhAbu Abdallah Muhammad ibn Abdallah ibn
Abd’l-Hakam [died 268 A.H.];ShaykhUthman ibn Umar al-Kurdi, known as lbn ‘|-
Haajib [died 646 A.H.] from his famous Mukhtasémam Khalil Ibn Is’haq al-Jundi
[died 767 A.H.] from his text the at-Tawdewthich is his commentary upon the above
mentioned Mukhtasaof Ibn ‘I-Haajib, as well as his own text which has becomeotam
in all the horizons, the al-Mukhtasar which his objective was to clarify the most
prominent opinions of the followers &fham Malik free of any disagreements. He then
cited from ShaykhAbd'r-Rahman ibn Muhammad al-Akbd [died 983 A.H.] in his
famous compendium named al-Akhdamd finally fromShaykhAbd’l-Baaqi az-Zurgani
[died 1099 A.H.] in his commentary upon the al-Mtddarof Khaleel ibn Is’laq. Based
upon this the author was able to assemble irsthim’l-Hudaat the foremost teachings
and central issues regarding the principles ofpteyer based upon theadh’hab of
ImamMalik ibn Anas. Subsequently, this book will bel@nefit, Allah ta'ala willing in
teaching dependents, students, children and thiarbeg Muslim in what is incumbent
upon them to know from this important affair. Wé @glah ta'ala that He make it purely
for His generous sake, and that He make it beméffor us, our wives, descendents,
jama’atand all of the remainder of the brothers, and Wus| by the sanctity of the Best
of the creation of Allah, our master Muhammad, ugom from Allah be the best
blessings and most perfect peace, and upon hidgyfaBompanions, th&aabi uunand
those who follow them until the Day of Judgmentméex.

| completed the transcription of the text, its atiation and commentary in the city
of Beijing, China, at the time afhuhr prayer on Saturday, the' bf Allah’s sacred
month ofRajaly (O Allah make us among the people of the MeRRajall) in the year
1426 from thehijra of the master of creation our master Muhammadnupn, his
family and Companions be the best blessings and peofect peace.

Amir Abu Alfa UmarMUHAMMA SHAREEF bin Farid
Beijing China
1 Rajah 1426, [August 2, 2005]



Folio 1 of the manuscript Sullam al HuddtShaykhUthman ibn Is’haq



The Ladder of Guidance

to Knowledge of the-Principles-of the Prayer



In The Name of Allah, The Most Compassionate, The bkt Merciful
Prayers and abundant peace be upon our master, Mulmamad, and upon his family
and his companions

“All praises are due to Allah the Lord of the wot|ddessings and peace be upon
the master of the messengers and upon his familyhenCompanions, all of them. May
Allah ta’'ala be pleased with the masters among ati€aabi een the right-acting
scholars, the fourmamswho exercised independent judgment and those \whowf
them until The Day of Judgmenito continue

Says the poor slave in the need of the mercy ofbrgiving Lord,Shaykhlbn
Is’hag: the Amir, the possessor of great character, much goodna$saaweighty
command, the one who has no equal, the son o§behuy thelImam the magnanimous
Amir'l-Mu'mineen, Ahmad ar-Rufai’, whose beneficence is like the rain cloud; may
Allah grant us enjoyment during his lifetime andyntde elongate his life and may He
safeguard us and him from every mishap, may He ntadasy for him after realizing the
obligations, to attain the variety of virtuous aatsd turn us away from corrupt desires
and from every shortcoming and rancor and hinderfrasn every hindrance and
distraction by His favor and generosity — he ordame to compile for him something
that would comprise the prerequisites of the praygmwobligations, itSSunnan its merits,
its acts of reprehensibility, its acts of invalidat and the circumstances of the
prostration of forgetfulness before tealaamand after thesalaamand what rectifies it.
Thus, | responded to him in that, hoping for myselfl for him, the tremendous reward
and all-encompassing good from the Generous Land; l@oping to avert the severe
threat that has been established in the verified prophedidition: “Whoever is asked
about some knowledge and he conceals it, Allah ville him with a bridle from the
Hell-fire.” | have made it, after the introductiomto eight chapters and a conclusion as
an excellent symbol of the eight doors of Paradiday Allah make us from amongst
those that are successful in entering it by Hisdilegy generosityAmeen | have named
it:

! Here ends folio 1 of the Arabic manuscript.



The Ladder of Guidance to Knowledge of the Principgs of the Prayer

May Allah make it purely for His sake and beneft tMuslims by it by His
blessings and generositsmeen Chapter One: On the Conditions of the Prayer.
Chapter Two: On the Obligations of the Prayé&hapter Three: On theSunnanof the
Prayer.Chapter Four: On the Merits of the PrayeChapter Five: On the Reprehensible
Acts of the PrayerChapter Six: On What Nullifies the PrayeChapter Seven On the
Circumstances of the Prostration of Forgetfulnes®i theSalaam Chapter Eight: On
the Circumstances of the Prostration of Forgetgngfter theSalaam Conclusiorn On
What Has Been Related About T\Rak’atsof Fajr andWitr.

It is Allah who gives success to that which is eoty and to Him we ask for an
excellent reward. There is no lord other than Hinere is nothing hoped for except His
goodness, and upon Him | put my trust and it isltm | turn in repentance. With this
point is the commencement of what was intended ththassistance of the King, the
Praised.



Introduction

Realize, and may Allah give us and you successwhat He loves and in what
pleases Him, that the prayer is divided into thpads: [1] words; [2] actions; and [3] that
which is neither words or actions. As for wordsyttare every movement of the tongue
such as saying Allah is the Greatesttt@kbeey, saying all praises are due to Alladt-(
tahmeed, and theSalaam As for actions they are evémnovement of the body such as
bowing fukuu’), prostration gujuud, and sitting juluus). As for that which is neither
words nor actions, they are facing tfibla, the proper time of the prayer, intention, and
the place of prayer.

Then realize alsg that all of the words of the prayer &annanexcept for three:
[1] sayingAllahu Akbarat the beginningtékbeer’l-ibraam); [2] recitation of the chapter
called al-Faatiha; and [3] making the finalSalaam All actions of the prayer are
obligatory areedh) except for three: [1] raising the hands for takbeer’l-itraant [2]
the middle sitting l-jalsa’l-wust); and [3] turning the head slightly to the rightfing
the finalsalaan).

Realize alsgthat there are four things which suffice for folings; and there are
four things which do not suffice for four thingd) (The openingakbeersuffices for the
raising of the hands. (2) The recitationabfFaatiha suffices for reciting theurah (after
al-Faatiha). (3) Prostration upon the forehead suffices f@strating upon the nose. (4)
Saying thesalaamsuffices for the turning of the head. These aee ftur things that
suffice for four things. As for the four things th@o not suffice the four things, they are
their opposites.

2 Here ends folio 2 of the Arabic manuscript.



Issue If it were said to you: “Which obligatiorfgrd) suffices for the night but
doesn't suffice for the day?” And if it were saw you: “Which obligation is performed
in a specific time, which is neither of the niglor of the day?” Say: “The answer in both
cases is the dawn prayealatus-subl, since if it were from the night then it would be
lawful for the faster to eat in that time. Andtfwere of the day then the recitation in it
would be performed silently. If it were said to ydMvhich Sunnaprayer suffices to be
performed during the day but not at the night?”:S#tyis the prayers of the forenoon
(adhiyya)”. If it were said to you: “WhiclSunnaprayer suffices to be performed during
the night but not during the day?” Say: It is thér prayer.” If it were said to you:
“Which Sunnaprayer discontinuéghe obligatory prayers? Say: “It is ttr prayer”. In
this summation is sufficient amount for the one mhallah has illuminated his inner
sight.

% Here ends folio 3 of the Arabic manuscript.



Chapter One: On the Prerequisites of the Obligatioa of Prayer

As for the prerequisites of the obligations of grayer, they are fivehe first is
Islaam the secondis maturity; the third is reason;the fourth is the ending of
menstruation and the blood of after-birth; dhd fifth is the commencement of the time
of prayer.

The one who deniesany of its obligations, its bowings or prostragois a
disbelieving apostate, who must be induced to nrapentance. If he repents, then he
should be left alone. If he doesn’t, then he shdgdkilled as an apostate. Whoever
acknowledges the obligation of the prayer, butaiaf from performing them, is not a
disbeliever. However, this should not be tolerdtedh him. Rather, he should be asked
to perform them up until there remains sufficiembe within the necessary time to
perform a current prayer to do a compledd at with its prostration. If he however
continues to refrain from performing the prayer,sheuld be threatened and beat. If he
still does not perform the prayer, he should béedilwith the sword as a punitive
punishment, and prayed over by someone other tleimamand the people of bounty.
If the necessary time of the prayer passes, abdcibmes a prayer which must be made
up, then he should not be killed based upon thadsest opinion. The young child should
be commanded to perform the prayer when he/shéesdhe age of seven, and it should
punished for neglecting it when he/she reachegdars old.

As for the prerequisites for the soundness of therpyer, they are severthe
first is purification from minor and major impuritied)e secondis the purification of
filth from clothing, the body and the place to bayed which are the places he touches
when he stands, prostrates and sits. As for theeplavhich he will not touch during the
prayer, there is no harm in that. It is lawful fom to pray upon a straw mat which may
have some impure matter on its edfee third is covering the private part§he fourth
is facing the directichof the gibla. The fifth is the entrance of the proper timihe
sixth is avoiding speechhe seventhis avoiding excessive movement. Here it is ended,
and in it is what is sufficient for the one whomak has illuminated his insight.

* Here ends folio 4 of the Arabic manuscript.



Chapter Two: On the Obligations of the Prayer

As for the obligations of the prayerthey are fifteen: [1] the first is intention,
which is an obligation; [2] theakbeer ‘I-iraamis an obligation; [3] standing up for it is
an obligation; [4] the reciting ddl-Faatiha is an obligation; [5] standing up for it is an
obligation; [6] bowing is an obligation; [7] risingp from bowing is an obligation; [8]
making prostration upon the forehead is an oblgatj9] rising up from prostration is an
obligation; [10] moderation in the entire prayeaisobligation; [11] being reposed in the
prayer is an obligation; [12] maintaining the catrerder is an obligation; [13] the sitting
which is connected to thealaamss an obligation; [14] thealaamds an obligation; and

[15] making the intention to follow thienamis an obligation. Here ends the obligations
of the prayer.



Chapter Three: On the Sunnan of the Prayer

As for the Sunnan of the prayer, they are twenty: [1] the first of them is making
theigaama it is aSunna[2] the Qur'anic chapter which is recited after takFaatiha is
a Sunna [3] standing up for it is &unna [4] reciting silently what should be recited
silently is aSunna [5] reciting aloud what should be recited alos@Bunna [6] saying:
‘Allah gears the one who praises Him’ isSainna [7] every takbeeraother then the
takbeerat'l-itraam is a Sunna [8] the twotashahhudds a Sunna [9] the greetings of
peace for them iSunna [10] reciting theal-Faatiha prior to theQur’anic chapter is a
Sunna [11] the secondalaamis aSunna meaning by that returning tlsalaamto the
Imam [12] the thirdsalaamfor the one following thémam directing it to the left if there
is someone on his left is%unna [13] reciting the aloud ongalaam where he and the
one next to him can hear him, iSanna [14] sending the blessings upon the Messenger
of Allah, may Allah bless him and grant him peatéhe end of the seconashahhudis
aSunna [15] making prostration upon the nose iSanna[16] making prostration upon
the two palms is &unna [17] making prostration upon the tips of the fes2 Sunna
[18] the sutra for other than the one following tHemam meaning for the one praying
alone, and thémamwhen it is feared the someone may pass in frotheh is a&Sunna
[19] the least it should be in thickness is thekhess of an lance, and the least it should
be in length is an arms length; and [20] it shdu#dclean and firmly fixed without being
a cause of confusion for those praying. Here enelSunnanof the prayer.



Chapter Four: On the Merits of the Prayer

As for the merits of the prayer, they are: [1] raising the two hands during the
takbir'l-inraam until they are opposite the ears; [2] the sayifighe one following
(ma’muun) thelmamand the one praying alon®ur Lord to You are the praises; [3]
the saying of Amen’ after the recitation of thal-Faatiha, for the one praying alone and
the one following thémam and thelmam should not say aloud except reciting silently;
[4] the reciting of the glorification while bowingyhich is: Glory be to my Lord the
Immense, and with His praisesthree times; [5] the reciting of the glorificatiovhile
prostrating, which is:Glory be to my Lord the Exalted, and with His praises three
times; [6] supplicating while in prostration for athone desires, even if it is for a worldly
matter, based upon the words of the Prophet, miahAlless him and grant him peace:
“As for the bowing, you should glorify the immensif the Lord. As for the prostration,
you should make strenuous effort in supplicati@mg] be certain that your supplications
have been accepted”; which means realize that yopplications have been answered;
[7] the lengthening of the recitation of the prasyef subh anddhuhr, [8] the shortening
of the recitation of the prayers odg and maghriy [9] being intermediate in the
recitation of the prayer ofsha [10] that the recitation of additionglur'anic chapter in
the firstrak at be longer than that of the second, however ifdpposite is doneir{
“akasg there is no harm, and this is the same if theynaade the samsdwaahumag
[11] the well known outer aspects of the conditiofidowing (ukuu’), where the two
hands are placed upon the two knees, and the batiade straight; [12] also the well
known outer aspects sittinguluus), where the buttocks sits upon the ground, and the
right foot is erected; [13] the reciting of tkanuut which is: O Allah verily we seek
Your help, we seek Your forgiveness, we believe-iviou, we rely upon You, we
repent to You and extol You. All good is with YouWe thank You and do not deny
You. We are subservient to You'and we leave thosenw deny You. O Allah it is You
we worship, it is to You we pray and prostrate. Itis to You that we rush and turn to.
We hope in Your mercy and fear Your severe punishm#. Indeed Your punishment
will encounter those who disbelieved [14] the reciting of theganuutsilently after the
completion of the recitation in the secamadt at of the prayer ofubh [15] the making of
supplication for the secortdshahhug[16] that the seconthshahhudbe longer than the
first; [17] turning to the right when making tsalaam and [18] moving the index finger
of the right hand during thashahhudHere ends the merits of the prayer.



Chapter Five: On the Reprehensible Acts of the Pragr

As for the reprehensible actsrfakruuhaai) of the prayer, they are: [1] looking
around; [2] closing the eyes; [3] reciting thasmalla [4] recitingta awwadhu(seeking
refuge) in the obligatory prayers, but not the sapatory prayers. For in the latter both
the basmallaand theta’awwadhuare lawful; [5] standing in the prayer upon onetfo
except when the standing is prolonged, then thipasmissible; [6] holding a gold coin
or other then it of the same size in the mouth;c@tfying anything in the prayer in his
pocket, sleeves or on his back which would caudistaaction; [8] reflecting on worldly
matters which indicates a lack of proper fear dail [9] prostrating upon the folds of
the turban, the edge of the sleeves or attire,omtrast to prostrating upon a mat.
However this is lawful only in times of extreme haad cold; [10] raising the eyes to the
heavens; [11] clenching and opening the fingerg] [dlaying with the beard; [13]
grasping the right hand upon the left in the oltbgaprayers; [14] bending the head; [15]
squatting; [16] hugging the bodyakhsr), which is placing the arms around the waist;
[17] and everything which preoccupies a person fiwawing proper fearkfushuu)
during the prayer is also reprehensilsi@kruuha.

If a person does anything from the reprehensitie ia the prayer, this is disliked,
but it does not invalidate his prayer. In this extes sufficient for the one whom Allah
has illuminated his insight.



Chapter Six: On What Nullifies the Prayer

As for what nullifies the prayer, they are: [1] performing an extrak at or
prostration intentionally; [2] abandoning a pilldrom the pillars of the prayer
intentionally; [3] intentionally eating, drinkingrcspeaking during the prayer, except
when the speaking is done to correct an errorerptayer, like the follower saying to the
Imam “You have not completed the prayer’, or ‘Have yammpleted the prayer?’, or the
Imam asking about that and being informed; [4] minorpumties fadath); [5]
remembrance of a missed pray&a(ita); [6] laughing aloud intentionally or out of
forgetfulness; [7] adding anything like to the peayn it; [8] intentionally vomiting; [9]
making prostration due to the deficiency afumnanwhich is not confirmed like a single
takbeer or a singlegashahhug[10] making prostration for leaving out a meritars act,
such as theunuut [11] the person who came after tlheam began the prayer making
prostration of forgetfulness before or after sadaamif he didn’t catch aak’at with the
Imam [12] neglecting to make the prostration beforedhlaamfor the one who left out
threesunnan [13] intentionally spitting; [14] crying in therayer, but not out of fear of
Allah; and [15] taking many steps during the prayer

Ibn’l-H_aajib added: “[16] Too much movement invalidates the prayerere
when one makes much endeavors, such as fighting@mmwho interdicts him in the
prayer, or in order to protect himself or his wealdlowever, very few actions is excused,
even if is indicating the greetings to someonejrrenhg the greetings, or in order to fulfill
a need as it is well known. The legal foundationtfas is the Prophet, may Allah bless
him and grant him peace rearranging Ibn Abass dacing him on his right side, his
fixing his upper garment after he adorned itir@am, and his touching A’isha when he
made prostration in order for her to move her fagt] Allah knows best.”

It says in the al-Mukhtasar. “The prayer is nullified by [17] praying behind
someone whom it becomes clear is a disbelievet], pt8ying behind a woman; [19]
praying behind a clearly effeminate man; [20] pnaybehind someone mad; [21] praying
behind a dogged sinner; [22] praying: behind sometoilowing an Imam [23]
intentionally praying behind a person who is irtatesof minor impurity; [24] or when he
knows that thdmamhas made a minor impurity; [25] praying behind tme incapable
of performing the pillars of the prayer, or if lemlizes it, except the one who is only able
to sit or the like, then it is lawful; [26] prayingehind someone ignorant when one who
can recite th&ur'an can be found; [27] or if one who can recite witle trecitation of
Ibn Mas'ud can be found; [28] praying behind a slduring thgumu aprayer; and [29]
praying behind an infant during the obligatory may but in other than the obligatory
prayers it is valid.” [30] There is dispute whetlibe prayer is absolutely invalidated by
reciting theQur’an in incorrect pronunciation, meaning by the extnapter after thal-
Faatiha, and Allah knows best.

“Notice: [1] It is considered reprehensible for a Bedodrab to lead those
sedentary in prayer, even if he is a superior ee@f theQur’an than them. [2] The
imamateof a person whose limbs is amputated and is pegdlys reprehensible. [3] The
imamateof a person who has purified himself withyyamamueading those who have
made ablution is reprehensible. [4] Thmamateof one sedentary leading a person
traveling is reprehensible. [5] Thmamateof a person who is disliked is reprehensible.
[6] The imamateof a person formally castrated is reprehensibig.The imamateof a



servant boy is reprehensible. [8] Tineamateof a person uncircumcised is reprehensible.
[9] the imamateof a child of illicit sex is reprehensible. [LOh&imamateof a person
whose circumstances is unknown is reprehensiblg.Theimamateof the slave leading
an obligatory prayer other thgumu g as for him leading theimu'ait is not valid. [12]

It is reprehensible to pray between two pillarg][t is reprehensible to pray in front of
the Imamwithout a necessity to do so. [14] It is repreliglesfor a man to pray between
his women. [15] The opposite is also reprehensitiethis extent is sufficient for the
one whom Allah has illuminated his insight.



Chapter Seven: On the Circumstances of the Prostrain of Forgetfulness Before the
Salaam

As for the circumstances for the prostration of fogetfulness before the
salaam there are many, however what we will mention heftlk be sufficient. Al-
Akhdari said: “Prostrating for forgetfulness in the y@ais asunna When two elements
are left out of the prayer one should make two tpatisns before thealaamafter the
completion of theaashahhudand one should add anothashahhudafter them.” This is
in order that thealaamcomes after theashahhud

[1] Whoever leaves out an element and adds an elesigould make the
prostration before thealaam like when thetashahhudand the sitting is left out and a
prostration is added. [2] Whoever recites silemtlyprayer to be recited aloud should
make the prostration before tlsalaam [3] Whoever stands after making twak ats
before sitting, but remembers before his handskaeeés leave the ground, should return
to sitting, and there is no prostration requiredhiof. [4] If his hands and knees leave the
ground completely and he does not return to sittihgn he should prostrate before the
salaam [5] Whoever omits a single verse from tlagFaatiha should make the
prostration before thealaam [6] Whoever forgets and omits the ex@ar’anic chapter
or both should make the prostration before sakmam [7] Whoever omits two or three
takbeerstwo are thre¢ahmeedaa(praises of Allah), or the saying ofAllah hears him
who praises hini, should make the prostration before Haaam

[8] Whoever forgets the twtashahhudsshould make the prostration before the
salaam [9] Whoever forgets the first sitting until heastls completely, and does not
return and reaches the end of the prayer shoulce ritek prostration before tlsalaam
[10] Whoever says:Allah is the greatest in the place of: Allah hears him who
praises hin; or says: Allah hears him-who-praises himyin the place of Allah is the
greatest should return and perform what is obligatory ugam. [11] If he however,
does not return and the time passes he should thakprostration before thealaam
[12] Whoever assumes that tmam made thesalaams and stands in order to make up
what was missed; and then it becomes;, clear to hah thelmam did not make the
salaam should return before tHenamactually makes thealaamand completes what is
remaining from the prayer. If he returns beforelthammakes thesalaam then there is
no prostration required of him; it is irrelevant avthe prayed before thmammade the
salaam and he should stand and make up what he missdshwever, thdmammakes
the salaamwhile he is standing, or bowing, he should begamegiting theQur'an for
therak at he missed, and when he is finished he should rttek@rostration before the
salaam

It says in the al-Mudawwana “Whoever stands up out of forgetfulness in a
superogatory prayer of twak atsshould return as long as he has not made the lgowin
If he however makes the bowing, there is differemegarding what he must do. What is
liked by me is that he returns as long as he hasfted his head from bowing, and he
should make the prostration after tbalaam If he lifts his head from the bowing he
should perform the fourthak at whether of fourak at prayer of the night or day, and
then make the prostration before tadaam If he forgets to make thealaamuntil he
eventually makes fiveak ats should return as long as he remembers, and thehduld
prostrate before thsalaam This is because in the opinion of some of theoksahk, the




superogatory prayers are performed with fiak ats where in the opinion of Malik they
are tworak ats”

[13] Whoever is not aware whether he has added thamgeor left out something
should make the prostration before #adaam If he purposely neglects something from
the sunnanof the prayer, then the prostration is not reqgliie the opinion of Ibn al-
Qasim. However, other jurists said: “He should mtdesprostration before ttealaam”
This was verified by lbn al-&hjib, while some of the companions of Malik said h
prayer is invalid. [14] Whoever prays a singh at or two with thelmam and when the
Imam sits during thetashahhudand makes the prostration of forgetfulness bethee
salaam he too should prostrate with him. [15] If tleammakes the prostration after the
salaam then he should wait until he has completed haygr and then perform the
prostration [16] Whoever prays twak ats and when he is sitting for theashahhud
recalls that he didn’t make the first prostratiantlte second bowing, should postpone
making the prostration; it is valid for him to colege his prayer and then make the
prostration before thealaam [17] When a person joins a prayer which alreadgan
and is required to make the prostration aftersdiaamas a result of something added by
his Imam as well as the prostration before th@laamas a result of something he
neglected himself, it is more permissible for himrhake the prostration before the
salaam and Allah knows best. These are the seventeeatisihs for which it is lawful to
make the prostration before thalaam Whatever is less and sufficient is better thaat th
which is more and distracting.



Chapter Eight: On the Circumstances of the Prostraibn of Forgetfulness After the
Salaam

As for the circumstances for the prostration of fogetfulness after thesalaam
there are many, however what we will mention hetlelyve sufficient. Al-Akhdari said:
“When adding something to the prayer one shouldentak prostration after thealaam
and he should add after them anottashahhudand then make a singdalaamafter the
tashahhud Whoever forgets to make the prostration of fdideess after thesalaam
should simply make it when he remembers, everydaa’s time has elapsed.”

[1] Whoever recites aloud in a situation in whgilence is required, like reciting
aloud during thelhuhrand as prayers, should make the prostration afterstdaam [2]
Whoever absent mindedly speaks, whether he isntiaen or on praying alone, should
make the prostration after tlsalaam [3] Whoever absent mindedly makes gSasaam
after having made twiak ats should make the prostration after #adaam [4] Whoever
adds aak’atin thesubhprayer or thgumu aprayer or adds twrak at to one of the four
rak at prayers, should make the prostration after saéaamif it was done absent
mindedly éaahiyaai. If it was added intentionally §amidaan then his prayer has been
made invalid. There is some disagreement, howewbgther if the person who is
ignorant of how to prayer is to be included amdmgse who add something intentionally
in the prayer, which is the preponderant view; drether he is to be included among
those who add something out of forgetfulness. imttere are two views.

[5] Whoever is doubtful regarding the completidnttte prayer, should build on
what he is certain, and then perform what is dadlatbout and then he should make the
prostration after thealaam [6] A person who always overcome Batanicwhispering
who is assailed with doubt in every prayer, orgsadled with these whisperings once or
twice in a day, should simply disregard his douktove it from his heart, not be
preoccupied with it, and simply perform what hedd doubtful about in the prayer. And
he should not rely at all on any of the thoughtsciwioccur in himself, because these
thoughts are the perversions of Satan. Howevehbeld make the prostration after the
salaam whether he is doubtful about whether he addedefir something out. [7]
Whoever repeats thal-Faatiha in a singlerak at absent mindedly, should make the
prostration after thealaam However, if he intentionally repeats it, thenhas rendered
his prayer invalid. [8] Whoever forgets to recitee tal-Faatiha aloud or to recite it
silently should first redo it, and then he shouldke the prostration after ttlsalaam If
he, however misses the chance to repeatlth@atiha due to making the bowing, should
make the prostration for neglecting to recite albetbre thesalaam and for neglecting
to recite silently after thealaam [9] Whoever stands after performing the tved ats
before sitting for thetashahhug and he remembers this before his hands or knees
separate from the earth, it is agreed that he dhretilirn to the sitting position, make the
tashahhud and there is no prostration required of him fdratvhe did after the bowing
due to the triviality of this situation. Howevef he recalls the above after his hands and
knees have left the earth, he should continue ighprayer and not return to the sitting
position, and he should make the prostration befeealaam If he returns to the sitting
position after his hands and knees have left théheahether absent mindedly or
intentionally, then his prayer is still valid, bbbé should make the prostration after the
salaamfor returning to the sitting position. [10] Whoeveostpones the prostration of



forgetfulness which should be done beforedhkmam should make the prostration after
the salaam [11] Whoever substitutes the saying of thkbeer(Allahu Akbar) with the
saying oftahmeed(al-Hamdulillahi) or substitutes the sayingtahmeedwith the saying
of the takbeer there is nothing required of him if he does ityoonce. If he, however,
does this twice, then he should make the prostrasifier thesalaam This is the
expressed view of Ibn Abd’l-Hakam. Ibn al-Qaasindsé should be done before the
salaam

[12] Whoever absent mindedly makes a mistake eénrdleitation where he recites
something that is not from th@ur’'an, should make the prostration after $adaam If
the verbal mistake he made was a word fromQu€an, then he should not make the
prostration due to it except when he thoroughleraltits expression, or corrupts its
meaning; like reciting the phrase froal-Faatiha: “an'amtd (...You have shown
blessing. ). with the inflection ofdamma('an"amty or with kasra (an amt). He should
make the prostration for that after tedaam [13] Whoever doubts whether he is praying
thewitr prayer or the twaak ats of theshafai, should make that prayer even, and then
he should make the prostration after saéaam He should then stand and make wht
prayer. [14] Whoever is able to catch a comptate at of a prayer which has already
begun with thdmam including its two prostrations and its bowing, ibhe is able to
catch two completeak atsor more, then the prostration before sagaamwith thelmam
is obligatory when thémammakes the prostration of forgetfulness. He shpalstpone
performing the prostration of forgetfulness aftbe salaamuntil after he himself has
completed what he missed from that prayer. Whehasecompleted what he missed, he
should make the prostration after tb@aam If he acts contrary to this and willfully
prostrates after thealaamalong with thedmam before completing what he missed from
that prayer, then his prayer is rendered invafitiel does so out of forgetfulness, then he
should make the prostration after ttselaam [15] Whoever forgets a bowing, and then
remembers it while he is in prostration, he shdbkh return to the standing position. It
is highly recommended for him to repeat somethihghe Qur’'anic recitation so that
bowing he does occurs after the reading. He shitvéld bow and then continue with his
prayer, and then he should make the prostratian #fesalaam [16] Whoever forgets a
single prostration and remembers this after hestasd up and before he begins bowing,
should return to the sitting position make the pei®n and he is not prevented from
sitting unless he has already completed the fittshg before standing and the recalls that
he forgot a single prostration while he is standihgn he should not repeat the second
sitting. He should then make the prostration aftersalaam [17] Whoever forgets two
prostrations and does not remember this until aftanding should continue with his
prayer and go into the prostration as if he did feoget them and he should not sit for
them. When he completes the prayer he should nfekerostration after thealaam
[18] Whoever stands for a thinhk at in a superogatory prayer, and remembers this
before he begins the bowing, should simply retarrihie sitting position, and then he
should make the prostration after faaam [19] Whoever stands in a prescribed prayer
with a fifth rak’at in a fourrak at prayer, or with a thirdak at in a tworak at prayer, or
with fourth rak’at in a threerak at prayer, should return to sitting when he remembers
and then he should make the prostration aftesét@am [20] If the Imamhas made the
salaambefore actually completing the prayers, then thossiing behind him should
make glorification of Allah by merely sayingublaana Allah. If the Imamaccepts this



and returns and completes the prayer, he should theke the prostration after the
salaamwhen he has completed it. If thmamdoubts the information from the one who
made glorification, he should then ask two uprigi@mbers of the congregation, except
when many people praying behind him corroboratessgérson. He should then abandon
his own certainty and resort to their view of titeaion, and Allah knows best.

These are the twenty circumstances in which oneegired to make the
prostration of forgetfulness after tealaam In this extent is sufficient for the one whom
Allah had given assistance. Whatever is less affitient is better than that which is
more and distracting. He has committed a sin wvikully abandons making thealaam
after the prostration of forgetfulness and he hasrendered his prayers invalid. This is
what Abd’l-Bagi said in his commentary upon thévalkhatsay and Allah knows best.

Clarifications: On the Divisions of Forgetfulness

Realizethat forgetfulnesss@hw during the prayer is divided into three divisions
the first divisions are: [1] sometimes one forgets and omits an ofitigafrom the
obligations of the prayer. It does not suffice take the prostration of forgetfulness for it.
It is necessary to perform the actual obligatiénhé person does not remember this until
he makes thesalaam or the time after the prayer elapses is longnthis prayer is
invalid, and he must redo it. [2] Sometimes ongéts and omits a meritorious act of the
prayer, like theganuut, the saying of:Rabbanaa wa laka’l-hamdua singletakbeer or
the like. There is no prostration of forgetfulnésde performed for omitting any of that.
Whoever makes the prostration of forgetfulness &oy of these before making the
salaam has rendered his. prayer invalid, and must reppef8] Sometimes one forgets
and omits asunnafrom thesunnanof the prayer, like the exti@ur'anic chapter recited
with the Umm’l-Qur’an, the twotashahhug sitting for them and what resembles these.
He should then make the prostration for that betloesalaam

The second clarification is that forgetfulness is further divided into five
subdivisionsFirst forgetfulness for which there is no prostratiorfafetfulness and for
which the prayer should not be repeat8dcondlyforgetfulness for which there is no
prostration of forgetfulness, but for which the y®a must be repeatedlhirdly
forgetfulness for which prostration should be mdmbfore thesalaam but if it is
forgotten, then it can be done after fadaam If the time after the prayer elapses is long,
then the prayer must be repeatédurthly forgetfulness for which prostration should be
made before thealaam but if it is forgotten, then it can be done attee salaam If the
time after the prayer elapses is long, then thetkimg against hinFifthly forgetfulness
for which prostration should be made after #adaam even if he does not make the
prostration in a short time after the prayer eldp§®r whenever he remembers he should
prostrate even a months time has elapsed.

As for the forgetfulnessfor which there is no prostration of forgetfulngbsy
are like the one who forgets recite flqgamat’s-alaat, raising of the hands during the
takbir'l-ihraam saying: Amen, saying: Rabbanaa wa laka’l-amd once, the
glorification said during the bowing, the supplioatrecited during the prostration, or the
gunuutrecited during theubh prayer.

As for the forgetfulnessfor which there is no prostration of forgetfulnelsat for
which the prayer must be repeated they are liketigewho forgets to make the intention
at the beginning, theakbir’l-ihraam the reciting ofal-Faatiha during thesubh prayer,



thejumu aprayer, the first twoak atsof a fourrak™at prayer, the bowing, the prostration,
the final sitting or thesalaam

As for the forgetfulnessfor which prostration should be made beforeghlaam
but if it is forgotten, then it can be done aftbe salaam If the time after the prayer
elapses is long, then the prayer must be repeatédcithe one who forgets at least three
takbeeraat(saying: ‘Allahu akbar’), threéahmeedaat(the glorification and praise), the
same with the saying ofsami a Allahu liman d&midahu, and the middle sitting.

As for the forgetfulnessfor which prostration should be made beforeghlaam
but if it is forgotten, then it can be done aftbe salaam If the time after the prayer
elapses is long, then there nothing against hifikkésthe one who forgets to recite the
extraQur’anic chapter, forgets to recite two ex@ar’'anic chapters, forgets to make two
tahmeedaat two takbeeraat forgets to recite twoashahhudor sitting for them, saying
silently what should be said silently, or sayingual what should be said aloud.

As for the forgetfulnessfor which prostration should be made after shéaam
even if he does not make the prostration in a stioe after the prayer elapsed. For
whenever he remembers he should prostrate evemdrahs time has elapsed is like the
one who stands inadvertently to perform a fitilk at, if he drinks or eats inadvertently,
if he recites aloud what should be said silentliyauforgetfulness, of if he laughs during
the prayer out of forgetfulness, and Allah knowstbe

The third clarification is that the one who forgets to make thkbir’l-inraam
and he is alone, he should stop as soon as he feengnand began his prayer again, and
he should not take into account how much of thegrae performed before doing the
takbir'l-inraam However, if he is thémam he should stop praying and make thiebir
when he remembers and began the prayer again.iJhie same for those praying
behind him, even if they themselves did maketdkbir'l-ihraam Even if thelmamdoes
not remember that he neglected to maketakbir’l-ihraamuntil after the completion of
the prayer, he and those who prayed behind himregaired to stand and redo the
igaamaand repeat the prayer. As for the forgetfulnesho$e who follow thémam it is
carried by thémam except when the follower omits ‘an obligation e does not carry
the burden for that, like forgetting to make thtention, theakbir’l-ihraam the bowing,
the prostration and other then these from the abbgs. The only exception from this is
theal-Faatiha, for thelmamdoes carry the burden for that.

The fourth clarification is the one who forgetssunnaby omitting a confirmed
sunna or he forgets this and also adds another confirswnna It says in the at-
Tawdeeh “The confirmedsunnafor which prostration is made for are eight: Thstfis
forgetting the reciting of the addition@ur'an to theal-Faatiha in an obligatory prayer.
He should prostrate for that, but not if is a sogetory prayer. The second is forgetting
to recite aloud in an obligatory prayer which regt aloud is required. He should
prostrate for abandoning this, but not in the sogatory prayers. The third is forgetting
to recite silently in its proper place. He shouldn prostrate for abandoning this, but not
if it was neglected in a superogatory prayer. Ttnath is forgetting to say one of the
takbeeraather than théakbir’l-ihraam, there is some disagreement. For what has been
transmitted in the_al-Mukhtasais that there is no prostration for it due to its
insignificance. The fifth is forgetting to saysami a Allahu liman &dmidahu, there is
some disagreement. For what has been transmittdek inl-Mukhtasaalso is that there
is no prostration for it due to its insignificancehe sixth is forgetting to make the first



tashahhudThe seventh is forgetting to sit for the fitrashahhudThe eighth is forgetting
to make thégashahhudand sitting for it. There is no prostration foryasunnanforgotten
outside these eight.”

The fifth clarification is the one who recites an ent@air'anic chapter, or two
Qur’anic chapters, or more in a singlek at, or he goes from on@ur’anic chapter to
another, or he makes the bowing before he complgtedchapter; then there is no
prostration required of him. Similarly for the omeho smiles during the prayer
intentionally or inadvertently, there is no prostva required of him. Similarly for the
one who tells a person speaking during the prayéetquiet, if in doing so, he does so a
little, then there is no prostration required ahhHowever if he prolongs his telling him
to be silent, then his prayer is rendered invalié tb the absence of the presence of his
heart in the prayer. Likewise for the one who deubhether he has made tsedaamor
not, for he should merely make tealaam and there is no prostration on him for that.
Similarly, for the one who doubts whether he hagdten something in the prayer or
whether is hasn’t. He should reflect a little otemsively until it becomes clear that he
did not forget anything, then there is no prostratior him. Similarly, when he doubts
regarding the prostration of forgetfulness itselfiether he has prostrated twice or only
once, he should simply perform another prostratiod there is no prostration obligated
upon him. This is because if this were commanded thwould also be permissible give
consideration to doubt, which would also necessitagking prostration for doubt, and
this would go on endlessly. Similarly for the onboaprays in silk, gold, or who steals
something near him while praying, or looks at sdnmef forbidden while he is praying.
In such cases he is being disobedient to Allathoalyh his prayer is still considered
sound. Similarly to the one who becomes slightipwsy during his prayer, then there is
no prostration required of him. Similarly for somegraying and someone calls him and
he responds:Sublaana Allah, or moans as a result of sickness, or the one cldears his
throat out of necessity. This is also the samdHerone who to some extent thinks about
some worldly affair, for which the recompense of prayer is diminished but his prayer
is not invalidated. This is also the same with someewho prevents a person from
walking directly in front of him. There is nothiragainst him in that. Similarly, there is
nothing against anyone who moves in order to matengements for the completion of
the prayer, or who fixes his garment, or reachefxtthe sutra when it falls, or walks
between two lines in order to fix tisaitra or who moves in order to close an opening in
the prayer ranks. Similarly, there is nothing agathe one who goes to obtain his riding
mount whether it involves moving to the side orkveards if it is near. However if the
riding mount has moved far away the prayer shoeldibcontinued and he should go and
get it, as long as the time for the prayer is esitenand as long as the movement to
retrieve it is not excessive; and if the riding mbbas not gone into the wilderness and
he fears for his life in neglecting to retrieve i, which case the prayer should be
discontinued by mutual agreement. Similarly for dime who yarns during the prayer and
he then moves to cover his mouth, there is nothggnst him. Similarly, with the one
who prostrates upon a small portion of his foreheadipon a fold or two of his turban,
or upon the edge of his garment, there is nothgagrest him. However, this is considered
reprehensible. Similarly, there is nothing agathstone who is overcome with vomiting
and heaving in the prayer. Similarly, the one whattacked by a scorpion or a snake and
he moves to Kill it, there is nothing against hiexcept when his actions in killing it



become prolonged, or if turns his back to dgit#da when attempting to kill it. In such case,
he the prayer is discontinued. Similarly for theearho sighs during the prayer, there is
nothing against him. Similarly, there is no prostra to be performed for the one who
omits a singleSunnalike a singletashahhugd or omits something slight from what is to
be said aloud or silent of the-Faatiha; with the meaning that he says slightly aloud
what should be said silently. In such as case tisane prostration upon him. Similarly is

the reciting aloud of single verse from it like th&imilarly, for the one who recites the

extraQur’anic chapter in other than the way of tBenna in that he says silently what

should be said aloud or he recites aloud what shiolsaid silently; but then he reflects
on this and subsequently recites it based upoStimaa for there is nothing against him.

In this summation is sufficient amount for the amfgom Allah has illuminated his inner

sight.

Issue:

The ruling on forgetfulness in the prayer being enag is the same ruling as the
prayer to be performed. The ruling on forgetfulnesshe superogatory prayer is the
same as its ruling in the obligatory prayer, exdapsix issues where the superogatory
prayers differs from the obligatory prayers. Thstfissueis forgetting to recite thal-
Faatiha in a superogatory prayer. The second issuéorgetting to recite the extra
Qur’anic chapter in a superogatory prayer. The third igsdergetting to recite silently
in a superogatory prayer. The fourth isssidorgetting to recite aloud in a superogatory
prayer._The fifth issués adding a thirdak atin a superogatory prayer. The sixth issie
forgetting some of the pillars in a superogatorgyer, when a long time has transpired
after the departure from the prayer, and he remesnbe

Now, we will proceed with explaining the legal judgnt of each of the above six
issues. We said thate first issueis the one who forgets to recite théFaatiha in a
superogatory prayer and he remembers it after ¢mepketion of bowing; he should
continue with his prayer, and then make the prostraof forgetfulness before the
salaam This is in contrast to if he did the same during obligatory prayers. In which
case, if he remembers that he forgot to reciteatiéaatina after the completion of the
bowing; he should disregard thak at in which he omitted thal-Faatiha if the chance
to remedy it passed, and add anotta at in its place, then continue with his prayer,
and make the prostration of forgetfulness afterstd@am This is if he omitted thal-
Faatiha in one of the last twoak ats simply because he added something to the prayer.
However, if he omitted to recite tta-Faatiha in one of the first twaak ats then he
should make the prostration of forgetfulness befbesalaam

The second, third and fourth issuesare the one who forgets to recite the extra
Qur'anic chapter, who forgets to recite silently, and wiogéts to recite aloud in a
superogatory prayer, and then remembers this #ftercompletion of the bowing; he
should continue with his prayer, and he is not meguto make the prostration of
forgetfulness in any of that because each of theséighly recommended acts within the
superogatory prayers. This is in contrast to thikgatory prayer, in which he should
make the prostration of forgetfulness before shlmamfor omitting the extraQur’anic
chapter and reciting aloud, and make the prostraifdorgetfulness after thgalaamfor
adding something to the prayer when reciting alouthe place of what is to be said
silently.




The fifth _issue is the one who stands adding a thiedk"at in a superogatory
prayer and he remember this before the completicheobowing, should return to the
sitting position, make théashahhug the salaam and then make the prostration of
forgetfulness after thesalaam for adding the additional standing. However, if he
remembers this after the completion of the bowihthe thirdrak at, he should continue
with his prayer until he completes the thiak at, and then add an additional fourth
rak at, and make the prostration of forgetfulness betbkesalaam for omitting the
salaamatfter the first twaak ats This is in contrast to the obligatory prayer, @bhis if
he stands for a fifthak at in a fourrak at prayer, or he stands for a thiak at in a two
rak’at prayer, or he stands for a fourttk’at in a threerak at prayer; he should return to
the sitting position whenever he remembers it, #uiglis regardless if he remembers it
before the completion of the bowing or after it. steuld then make the prostration of
forgetfulness after thealaamfor adding the additional standing.

The sixth_issueis the one who forgets some of the pillars in pesagatory
prayer, like the bowing, or the prostration anddoet remember it until he makes the
salaamand leaves the prayer and a long time transpares$,he then remembers it; then
in such a case he is not required to repeat theepikit is a superogatory prayer. This is
in contrast to an obligatory prayer, in which hewdd always repeat the prayer because it
was rendered invalid by his actions. And Allah ksowest. In this summation is
sufficient amount for the one whom Allah has oreédifor him Divine assistance.

Notice: It states in the al-Mudawwan&~VNhoever catches part of the prayer with
thelmam and then thémammakes thesalaam if the part he caught was the final sitting
position, he should stand and make thibeer However, if he stands without making
the takbeer it will suffice. Whoever catches a singiegk at from thedhuhr prayer, and
was able to recite thEmm’l-Qur’an; when he stands to make up what he missed he
should recite th&mm’l-Qur'an and the extr&@ur’anic chapter and then complete that
rak’at He should then sit and make ttashahhud Then he should stand and perform
two rak ats where he recites thdmm’l-Qur'an and the extr&ur’anic chapter in the
first, and theUmm’l-Qur'an only in the second. If the prayer is a prayer inick it
should be recited aloud in the first twak atsand he did not catch these with theam
then he should simply make up what he missed. i§litse same for the one who catches
a singlerak at from themaghribprayer.” Ibn al-Musayyib said: “Or if he missediagle
rak at from the maghrib prayer, then his entire prayer should be done wighsitting
position.”

Issue It also states in the al-Mudawwandf a person recalls many prayers
which he missed, he should pray them based upoextieat that his missed just as they
are incumbent upon him. He should take care ohbrsnal affairs and needs, but when
he finishes with these he should prayer those psaye missed until he completes what
remains from his missed prayers. He can pray thlet mrayers he missed during the day
and recite them aloud, and he can pray the dayemdaye missed during the night and
recite them silently.”




Conclusion (and we ask Allah for an excellent oneon What Has Been Related
About the Two Rak’ats of Fajr and the Witr Prayer

It states in the_al-Mudawwana “Whoever determines that the timefajr is in
due to the overcast, should pray it, and consitlat there is no problem in that.
However, if he looks and realizes that he prayedworak atsof fajr before its time, he
should repeat them after the performance oftiigh prayer. If theégaamafor thesub’h
prayer has been made in tinasjidbefore a person is able to pray the tak atsof fajr,
he should proceed and pray with tineam and not pray the tweoak ats until after the
rising of the sun if he likes. If he hears ilq@aamafor thesub’h prayer before actually
entering themasjidor he comes and theamis already in the midst of theub’hprayer,
then if he likes he can prayer the twak ats of fajr outside the gates of theasjidin
which thejumu aprayer is performed, as long he does not fearlteatill miss a single
rak at with thelmam If he, however, fears this, he should enter am thelmamin his
prayer, and then if he likes, pray the tvak ats of fajr after the rising of the sun. He
should recite only thebmm’l-Qur'anin them, and it is not necessary for him to mdiee t
tashahhud or to make the glorification required in bowingdaprostration in them.
Whoever forgets to pray theitr prayer and sleeps until dawn, and he is able timime
thewitr along with the twaak atsof fajr, as well as theub’h prayer before the rising of
the son, then he can do so. However, if he is bia, ahen he should only pray thetr
prayer and then th&ub’h prayer and neglect praying the twak atsof fajr. If he is only
able to pray theub’h prayer, then he should pray it, and there is n&imgaup for the
missedwitr prayer. However, if he likes he can perform the tek atsof fajr after the
rising of the sun.”

Thewitr prayer is a singleak at Malik used to recite in it thedmm’l-Qur’an, the
chapter: Say He Allah is Orfeand theMu adhatayn however he never passed a legal
judgment for the people to do that. It is also 8eaey to perform twoak ats of shafa’
before it making sure to make thalaambetween the two prayers; and this is regardless
whether a person is resident or traveling. It isfld to perform thewitr prayer while
mounted during travel in whichever direction onéaising. Whoever out of forgetfulness
makes thewitr prayer before performing thésha prayer, or he performs it after it, but
without ablution, should repeat it. Whoever comrethe month oRamadarand he finds
the people performing theitr prayer, and out of ignorance he prays it befoayipg the
‘isha prayer, should make theitr into an even number prayer if the time is shoe. H
should then pray thasha prayer and then repeat tivér. If the time is prolonged or he
leaves themasjid then he should not make twaétr prayer into a even number, and
should simply repeat it after performing thisha prayer. If he prays behind theam
during thesub’h prayer or he prays it alone, and he remembershinatid not pray the
witr, then Malik considered it highly recommended fon ho discontinue to theub’h
prayer and then perform theitr, and then make up theub’h because thevitr is a
confirmed Sunna which cannot be made up after tha’h prayer. Then Malik gave a
license for the one following themam to continue with his prayer, and even if he
remembers thevitr after having prayed thgub’h that he is not required to make it up.
Whoever out of forgetfulness makes higr into an even number prayer, should simply
make the prostration of forgetfulness after shégaam Whoever does not know whether
he is sitting in an even number prayer or g, should make thealaam and then
perform the prostration of forgetfulness and théand and perform thevitr again.




Whoever does not know whether he is performingfifst rak at of the secondak at
and he is sitting or whether he is in tvér prayer, should perform anothexk at, and
make the prostration of forgetfulness after sadaam and then perform theitr after
that with a singleak at Whoever remembers a prayer that he forgot to pralyhe has
already made theéakbirl-inraam for another obligatory prayer, he should discamin
that prayer, by completing the first twak ats of the prayer and then stop it. If he
remembers this while he is in the secoal at, he should make thealaam and then
pray what he forgot; and then return to what he d@isg. If he however prayed three
rak at, he should complete the prayer. Ibn ‘I-Qaasim :séldat he discontinue the
prayer after praying threeak atsis more beloved to me. He should then pray what he
remembered, and then return and complete what Bedwiag. If he, however is praying
behind thdmam he should not discontinue the prayer, evenigf ihemaghribprayer.”

Issue: If a person remembers that he has not gridngesub’h prayer, and he has
already prayed théhuhrand the ag prayers, he should then pray theé’h if the time
remaining before the completion of the timeagf is enough to perform the prayer, or the
lastrak at, he should then repeat both titeuhr and theag prayers. If no time remains
for him to perform the prayer orrak at from it, he should perform th&ub’h prayer at
the end of thelhuhr andag prayers. If he remembers that he did not praydimnehr
prayer after having prayed tlag, he should pray it, and if there remains enougte tin
the day to pray a singlek at, he should repeat theesr prayer; if not then not. If he
forgot to pray thesub’h anddhuhr prayers of another day, and he rememberslitdar
only, and begins to pray it, and while praying theuhr he reflects on thesub’h he
missed, then hidhuhr is invalidated. He should then pray thab’h prayer and then the
dhuhr prayer. If he remembers it after he has prayeddthér that he forgot, then he
should only repeat thgub’h prayer. If thelmamremembers a prayer that he forgot to
pray, he should inform those following him. He shibthen discontinue the prayer and
they should discontinue it as well, in contrastwbat was related in the prophetic
tradition. However, if he does not remember it @tadter the completion of the prayer,
he thelmamshould repeat the prayer, but those following himenreot required to repeat
it. However, some of the jurists say they too stiagpeat it in its time.”

In this extent is sufficient for the one whom All&as illuminated his insight.
May Allah give us and you success in what He lowed is pleased with, and may He
make us and you among those He has granted a peheaft on the Day in which every
soul will see what it has stored up of good actidigh made it easy for me to compose
this book in three days from the last part of trenth of AllahSafar on Sunday, the time
of ag in the year: “Nobility has come”j{’'a sharafa (jeem= 3; hamza= 1; sheen=
1000;raa = 200; andaa = 80 [1284 A.H./1864 C.E.])}; from the Prophehigra upon be
the best blessings and most pure peddépraises are due to Allah who has guided us to
this and we would not have been guided had nothAdjaided us May Allah send
blessings upon our mater Muhammad, his family, Camgns and those who befriend
him. “All praises are due to Allah the Lord of the worlds
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