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On Historical Consciousness

Who are you? Did you define yourself? Or were you defined by arfotker
your self definition consistent with historical reality? Doeairyhistorical memory
work for or against you? The answers to all these questions deltheaimportance
of historical consciousness. What exactly is ‘historical consciegss@ Collectively
it refers to a people’s actual historical narrative, but nmaportantly it refers to their
attitudes towards that narrative. It answers the issues oédlsen the Creator created
them and placed them in the circumstances that they find themsée historical
consciousness is a vital element of the original natfitra)(and is the ontological
indication of Divine Unity (awheegl. The innate recognition of the Oneness of the
Creator, and the unity of existence, results from a unificatiaheofself, where the
unconscious and the conscious are integrated in. a symbiotic wholeg wWie
individual sees himself or herself apart of a family, sociat, umination and an
universe which is connected and cohesively apart of a on going rastoaicative.
This is vitally important when trying to lay the foundations forhestorical
consciousness which is necessary in fusing the conscious with the uoasnisc
resolving the problems @ associated with slavery, colonialism and giicme
colonization. These problems although resulting from physical andibtartgpuma
also lead inevitably to psychological and psychic trauma which, iy roases, is far
more debilitating against a people than the former. Allah ta'ala says:
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“And social strife is more severe than actual slaughtée also says:
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“And social strife is greater than actual slaughitdn both Qur’anic verses Allah
ta'ala is indicating that the trauma of social strife rasylfrom injustice, slavery,
oppression and the social repression of domestic colonization is fae woan
actually killing the people outright. In this sense the freedomédidimds in struggle
and death a far more attractive end than a continued existenceaas ar colony.
The Last Poets summed it up when they said:
“Blessed are those who struggle - Oppression is worse than the grave
It's better to die for a noble cause - Than to live and die a slave!”

It is for this reason that some modern scholars insist thactok historical
amnesia resulting from the trauma of slavery, genocide or some dbdomestic
colonization can only be resolved through a collective reviving of trsabrigal
consciousnessThe history of a people exists in spite of their ignorance df is.
apart of them and informs the present reality, in spite of thdityato know what
exactly is informing it. Because history is in many waysiaronscious phenomenon,
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this revival of the historical consciousness is in effect aitsgirendeavor and
constitutes an aspect of existence which modern scientistsnaiking to recognize,
or are incapable of measuring: - the miraculous evemataa).”

The entire history of th®anu Isra’il is predicated on the belief that they
would be scattered throughout the earth and stripped of their connectioiGed,
denuded of their historical consciousness or any knowledge of theirgpasthat
those responsible for this trauma against God’s People would take aglvartthis
spiritual and mental disconnect and subject God’s People, robbing thbeardbirth
right and enriching themselves in turn. The disconnect and subjugatiod pergist
until the End of Time, when a miraculous eved@r@amaa) would occur where these
Lost Children of Abraham would rediscover themselves and reconnettteio
collective historical memory and spiritual heritage. This ‘recotingecause it is a
miracle will be measurable scientifically and explainablentjtiably and will not be
based upon historical fallacy and leaps of imagination. This igiia sf, or because
of the barriers intentionally placed to prevent this reconnectreturh’ from
occurring. And because the historical consciousness constitutes thenme&gnable
fortress against all forms of oppression from the outside wanid, rmiraculous
‘remembering’ will be the first building block in the reconstructiorGafd’s People,
and will be the key symbol for the beginning of the end of that systémh
oppressed them. No one said it better than the leading scientsir gieople, Dr.
Diop who said in an axiomatic fashion: “In the face of cultural eggjon of all sorts,
in the face of all disintegrating factors of the outside worldbest efficient weapon
with which a people can arm itself is this feeling of historical contindity.”

The reality of historical consciousness is that it allowsptesent to carry
messages from the past and the past to deliver messages tedeet,pbut more
importantly, it unites the collective historical subconscious withctgnizant present
and permits dynamic actions which in effect preempt any amgehllitating actions
or assimilationist social policies from those intent on maintgirihe systems of
oppression, or at least sustaining some form of continued domesticizemion.
Historical consciousness contains two vital elements which in artieofiselves
require some form of political sovereignty in order to surviheytare: ‘collective
memory’ and ‘communicative memary’.

Collective memory unlike individual memory describes the commane sif
knowledge about the past that is shared by a collective group of pbepleey a
linguistic group, religious group, ethnic or cultural group. Thus, theirecble
memory can “be decisive for socio-political developmehfBhis collective memory
requires institutions to archive and preserve it for future geassat These
institutions require some form of authorization and sway, which in texqsre some
form of autonomy or sovereignty. This logically leads to thet méal element of
historical consciousness, which is communicative memory. Commuwsigagmory
is the collective memory of a group which they intentionally transmmsucceeding
generations. It is thus institutionalized intergenerational comratioic about a
people’s language, culture, religion or ethnic history which distefgs them from
others. Its preservation and transmission is so vital that intenahtiesolutions have
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been established by the international community guaranteeirmgcagnition and
status in multinational states where it is feared that amamhimajority can swallow
up a national minority. Again the communicative memory requires somne ©6f
autonomy, empowerment and sovereignty in order for it to function pyoperls
was the fundamental reason behind the establishment of UN Resoldiida A7 of
the Covenant on Civil and Political Rights which reads:

“In those states in which ethnic, religious or lingic

minorities exist, persons belonging to such mimesishall not

be denied the right, in community with the othemnbers of

their group, to enjoy their culture, to profess gmdctice their

own religion, or to use their own language.”

Historical consciousness is not romanticism about the past, noteampato
turn back the clock. It constitutégjdeed(revitalization) at its highest form because it
a readjustment of the self and the community with the $eshanof the past which
have been passed down generation after generation going backSonthaof the
Best of Creation, may Allah bless him and grant him pe&behuUthman ibn
Fuduye™ said in his last testament to the nation:
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“...following the ways of my fathers and imitatingethraces
of my grandfathers who have passed. This is because
ancestors were the people of uprightness, guiddeaming,
and struggle in the Way of Allah against the enanaé the
religion; in order to make it wide and to deliverliam doing
this following the command of the Prophet and amswehis
call when he said, may Allah bless him and grant peace:
“Deliver the message from me even if is just a lging
verse...This is our inheritance and the inheritanceoof
grandfathers. We are upon that mission without dpeiimgs
and rulers who practice oppression and injusticed ghose
who follow me in that then they are from me, andaf, then
not! So that all those who love me from the braghehe
descendents and loved ones, rather all those wkawfany
commands and are content with my teachings and have
answered my call — may know that ...it is necessany an
obligatory for every reasonable believer to follthe traces of
their believing ancestors, to follow the Way ofithighteous
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grandfathers and imitate them. For this reasoravehchosen
to imitate my grandfathers in adhering to ®ennastrongly
so that | can be a guide to what is good like theye; for the
one who guides to what is good is like the one wbes that
same good and will attain the reward of those wdima it.”

Thus the revival of the historical consciousness is a proactivenactt a
negative reaction. It is neither an offensive ‘in your face’ nestégition of one’s
cultural dominance nor a defensive retreat in the face of cullaraination. The
revival of the historical consciousness is a reconstruction of thaliég of history, or
the presence of the past, as a preemptive mechanism, or detauehtlike aribaat
(military fortress) which lies between the enemies andh8rthe gates’ on behalf of
the people. It unites the past with the present and allows the paalgetively to
prognosticate what actions they must take for their future. Thusoribéd
consciousness is not a ‘reaction’ to repression; it is a preengitibrand acts as a
cordon against all toxic mental constructs designed to debilitates aegise of
independence and self determination.

Like jihaad, which is neither defensive nor offensive, bfit sabillillahi’,
‘historical consciousness’ constitutes both an offensive and defersivers, but it
is also medicinal, preservative, empowering and revitalizing. Genhistorical
consciousness does not seek to dismiss the present nor is it &maiidea or
romanticizing of the past; a kind historical opiate designed to roakeforget the
immediate presence. On the contrary historical consciousness ragersonibn
wagtihi (the offspring of his moment), because he is acutely awahnes gfast and his
connection with the best aspects of his ancestors; he becomesnfeéradigm of
that tradition interacting with the presence; and thus he assutethithaevitalized
tradition not only has a place in the future, but defines the futureoOihe Sons of
Africa, the great intellectual and freedom fighter, AmilCabral said in his memorial
lecture at Syracuse University:

“A people who free themselves from foreign domarativill

be free culturally only if, without complexes andthaut
underestimating the importance of positive accretirom the
oppressor and other cultures, they return to thevan paths
of their own culture, which is nourished by théng/reality of
its environment, and which negates both harmfuuérfces
and any kind of subjection to foreign culture. Thitisnay be
seen that if imperialist domination has the vitated to

practice cultural oppression, national liberatios mecessarily
an act of culture.”
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