SANKORE’

o

Institute of Islamic Afrlcan Studles International

& 2 Yo
SUall ab.fx

Sl & cpat sl aiis
The Mirror of the Students

Regarding the Authoritative Sources of the Issues of the Deen of Allah
the Benefactor

Cuiagal) yualy cull) 355 a3l sl GG um 455 Jasla (1) I ) 30 Jaladl allad)
_ A 'ﬁ v ® of- .9.,« o © ﬁ:'
(382 O Qlais Fondd)
Shehu "Uthman ibn Fuduye’
Oal ASady A $3aiS
A A )l gle sleg aa),
S Cpd i o iyl AR jas W) g gl

edited and translated by
Shaykh MUHAMMAD SHAREEF bin Farid

Cmal o glg Alaly Anallgg Adgadd i g dde 4N L
0



Copyright © 1438/2017 Muhammad Shareef

Published by

SANKORE'
mrS=

=
o

Institute of Islamic - African Studies International
The Palace of the Sultan of Maiurno

Maiurno¢ Sennar¢ Sudan

www.siiasi.or:

Book design by Muhammad Shareef
The front cover design is an awgaaf of a five house square of the basmalla: “In the name of Allah the Beneficent the

Merciful” originally taken from the Manba'u Usuul :;1-Hikma of the Gnostic Abu’l-Abass Ahmad ibn Ali al-Buni. All rights

reserved. No part of this publication may be reproduced¢ stored in any retrieval systeme¢ or transmitted in any form or by

any means¢ electronic or otherwise¢ without written permission of the publisher.



@6 (p Olds goadd) AlA ) QU (s ofaa)
sinle GUaldll cpiagall yudl
O oalall A plalud) o sinle ghi A& Ollalad) o jalhall ag Glalad) o (Ao lalud)
iagall saal o e S Al lalud) 0 G0) eal glalad)
<Ll gy ala) cpall daaa Glajl) g8
$sd (p lade gl

[

o I 1
This blessed book is dedicated to the khalifa of Shehu Uthman ibn Fuduye’
Amir’l-Mu’mineen Sultan of Maiurno
Sultan Ali ibn Sultan Muhammad at-Tahir bin Sultan Muhammad Bello Maiurno ibn Sultan Muhammad Attahiru
ibn Sultan Ahmad Zaruk ibn Sultan Abu Bakr Atiku ibn Amir’l-Mu’mineen Shehu Uthman ibn Fuduye’
O Allah make his feet firm, strengthen him and elongate his authority unti it reaches the Awaited al-Mahdi.



Preface

In the name of Allah, the Beneficent, the Merciful; may Allah send eternal blessings and peace
upon the master of all the Messengers, the light of all the Prophets, the mirror of all the sages; our
master Muhammad ibn Adballah ibn Abd’l-Muttalib ibn Hashim; upon his pure family and noble
Companions; and upon every one who follows them in spiritual excellence until the Day of Judgement.

This is a preliminary publishing of the Mirat ‘t-Tullab Fee Mustanid al-Abwaab Li Deen
Allah al-Wahhab (The Mirror of the Students Regarding the Authoritative Sources of the Issues of the
Deen of Allah, the Benefactor). It is ‘preliminary’ because it is devoid of the footnotes, citations or
annotation; which I will include in the second edition. The reason that I omitted them in this edition is
in order for the text to be easy for students to study and memorize. My intention is to produce another
version for academics and scholars including: citations of Qur’anic verses and prophetic traditions;
brief biographies of the narrators and authors cited by the Shehu as well as an annotation of the
manuscripts used to create this standardized version of the text. If, Allah ta'ala grants me time and
Baraka, it is also my intention of composing a commentary upon this blessed work which I will call:
Diya’l-Lubbab Fee Mirat ‘t-Tullab and include in it an explanation of all the verses, prophetic
traditions and the sayings of the ijma’a of the Sunna scholars which the Shehu cites in this blessed
work; which will, Allah willing, uncover the inner meanings, secrets and spiritual jewels hidden in this
blessed work.

Realize, beloved reader that this work, the Mirat’t-Tullab is the first of three works which the
scholars determined established Shehu Uthman ibn Fuduye' as the reformer (mujaddid) of 12™ century
of the Islamic kijra. The second work is the Sawq’l-Umma Ila Ittiba" as-Sunna which I’ve already
completed with its commentary. The third work is the “Umdat’l-"Ulama (the Support of the Scholars),
which is complete, but whose commentary is still on progress. All three works give a complete picture
of the legal sources from which Muslim scholars draw their evidence, extract their legal decisions and
make their independent judgements.

The Mirat’t-Tullab is as the title indicates, a work for the students of knowledge and provides
them with the Qur’anic verses, the sound prophetic traditons from the Sahih of al-Bukhari; the
consensus of the Sunni scholars, as well as the views of the leading Maliki jurists in the fifty major
issues of the religion which are obligatory for the student to know and act upon. The reader will find
that the Mirat’t-Tullab is a source work which allow them to understand the fundamental sciences of
the religion; and will be a key to understanding other fundamental books of tawheed, figh and
tasawwuf.

I ask the reader to excuse the many errors in this work; and to make supplication for me, my
family, the author, Shehu Uthman ibn Fuduye' and all his righteus descendents, followers, and admirers
“as long as the east wind blows and shakes the branches in distant meadows”.

Shaykh Muhammad Shareef bin Farid
Wednesday, 13" of Rabi’t-Thani, 1438
[January, 11, 2017]
The Blessed City of Djenne’, Mali
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Folio 1 of the manuscript named Mir'at't-Tullab Fee Mustanad'l-Abwaab Li Deen Allah’l-Wahaab of Shehu "Uthman ibn Fuduye', which I
digitized from the archives in Maiurno Sennar, Sudan, of the Sultan of Maiurno, al-Hajj Abu Bakr ibn Sultan Muhammad at-Tahir ibn Sultan
Muhammad Bello Maiurno ibn Amir’l-Mu’mineen Muhammad Attahiru ibn Amir’l-Mu’mineen Ahmad Zaruq ibn Amir’l-Mu’mineen Abu Bakr
Atiku ibn Amir’l-Mu’mineen, nuur’z-zamaan, mujaddid’d-deen, sayf’l-Haqq, Imam’l-awliyya "Uthman ibn Fuduye’ Muhammad ibn “Uthman ibn
Saalih, may Allah taala be merciful to him, forgive him and all of them.
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In the name of Allah, the Beneficent the Merciful, may Allah send blessings upon our master
Muhammad, and give him abundant peace

To continue: Says Shaykh Muhammad Shareef bin Farid: my spiritual master, my support and
lamp, Shaykh Muhammad al-min ibn Adam Kari angha ibn Muhammad Tukur gave me license
in this blessed book; on the authority of his father Shaykh Adam Kari angha; on the authority of

his teacher Malam Musa al-Muhayjir; on the authority of his teacher, Imam Ali Dinbu ibn Abu
Bakr Ma'lami on the authority of the author, the light of the age, the reformer of the religion, the
Imam of the sages, the sword of truth, Amir’l-Mu’mineen Shehu Uthman ibn Fuduyi Muhammad
who said...
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In the name of Allah the Beneficent the Merciful, may Allah send blessings upon our master
Muhammad, his family and Companions and give them much peace.

Says the poor slave in need of the mercy of his Lord - Uthman ibn Muhammad ibn Uthman -
known as Ibn Fuduye’ [Dan Fodio], may Allah engulf him in his mercy - amen. All praises are due to
Allah the Lord of the worlds. May blessings and peace upon Muhammad the master of the
Messengers and upon his family and all his Companions.

To continue: this is the book called

The Mirror of the Student
Regarding the Legal Reliance of the Religion of Allah the Benefactor

I have composed this work in order to clarify the legal sources of the domains of the religion of
Allah, exalted and majestic. The legal sources of the domains of the religion are: [1] what Allah says in
His Book; [2] what His Messenger has said in his Sunna and [3] what was transmitted by the scholars
of the sunna of the Messenger of Allah from the Companions, the generation who followed them
(tabi 'uun) and those who followed the second generation (tabi'u ‘t-tabi’een) in spiritual excellence
until the Day of Judgment, from the perspective of independent judgment (ijthaad) and legal extraction
(istinbaat). These legal sources are not only specific to the domains of the religion, but every detailed
issue from the issues of the religion of Allah is legally reliant upon the above three mentioned legal
roots. However, I have restricted this particular work to clarifying the legal reliance of the key major
subjects of the religion, disregarding the detailed issues. This is because if the aimed desire were to
clarify the legal reliance of the detailed issues of individual obligations (faraa’id ‘I-a’yaan), then we
would be in need of innumerable volumes; and how can that be possible? On the contrary, my desired
aim is to clarify the legal reliance of every major subject of the religion of Allah ta‘ala in order that the
text does not become overly prolonged, along with the fact that the spiritual stamina of the people of
these times is inadequate. For this reason I have condensed this text to clarifying the legal reliance of
the general subjects of the religion - which are fifty major subjects. T will disclose the details of these
general subjects in fifty chapters, Allah willing. Consequently, an explanation of these legal sources
will prove sufficient as an instrument for he whom Allah has illuminated his inner-vision. This is due to
the fact that his innate inner-vision will lead him too search out the legal proofs of every issue that he is
in need of from the religion of Allah ta*ala. Now, my particular objective in composing this work is
that everyone who comes across it realizes that the religion of Allah is constructed upon knowledge
(‘ilm) and researched insight (tabassur), not upon ignorance (jahl) and mental confusion (tahayyur).

This is based upon the words of Allah ta‘ala: “Say.: This is my Way. I invite to Allah with
insight, I and those who follow me.” Ahmad Zarruq says regarding the above-mentioned verse in his
"Umdat ‘1-Murid ‘s-Saadiq: “This verse clarifies that researched insight (tabassur) into the religion is a
foundation from its foundation. Whoever deduces matters regarding the religion from his own opinion

out of ignorance, is not a true follower of the Law Giver, #. However, people (with regrad to their

ability to have researched insight into the religion) are divided into three types. The first is the scholar
firmly established in his researched insight by deducing issues by means of searching for its proofs,
even though he may not be among those who give independent judgment (mujtahid). The second is the
one intermediate (mutawassit) between the common people and the scholar. It is incorrect to follow
him except when he is endowed with researched insight in his religious affairs; or he makes required
what he knows from the shari'a what it is he is following. Further, no one is to take from him what his
knowledge does not encompass from the principles of the shari’a; since it is not permissible for anyone
to overstep his level of knowledge. Nor should anyone depend upon anyone whose level of knowledge
is not known. The third is the common man ("aami) whose right is to stop with that in which there is no
doubt regarding its authenticity from the duties to Allah and His remembrance. He is obligated to

10



behave in earnest and sincerity in that in which there is no doubt. If he does not do this, then he is
simply trifling and making mockery of the religion of Allah. So realize that.”

If you have understood this then you know that Allah ta‘ala is worshipped by means of
knowledge ("ilm) and fearful awareness (fagwa) not by ignorance (jahl) and corrupt passions (hawaa).
Ibn Ata’illah, may Allah be pleased with him, said in his Hikkam: “It is not feared that the paths of
truth will become obscure for you. But it is feared that your corrupt passions will conquer you.”
Ahmad ibn Hadrawiyya, may Allah be pleased with him said: “The guide has appeared, the way is
clear and the caller has been heard. There can be no confusion thereafter except for the one who is
blind.”

So, now, I will explain in detail the above-mentioned key domains arranged in chapters for you.
It will be arranged into fifty chapters as we have already mentioned. Every chapter embraces what

Allah ta'ala says in His Book; what the Messenger of Allah, # has said in his sunna; and what the

scholars of the sunna, may Allah be pleased with him, have said regarding the realm of independent
judgment (ijtihaad) and legal deduction (istinbaat).
I say, and success is with Allah:

11
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Chapter One
On the Principles of Belief

Allah ta’ala says: “ It is not righteousness that you turn your faces to the east and the west, but
true righteousness is that you believe in Allah, the Hereafter, the Angels, the Heavenly Books and the

Prophets.” The Messenger of Allah, # has said as related in the Sahih of /mam Muslim on the

authority of Umar, when Jibril asked him, £ about true belief (imaan): “It is that you believe in Allah,

His Angels, His Heavenly Books, His Messengers and the Hereafter; and that you believe in the divine
decree - its fortunate and unfortunate.” The majority of the scholars of the Sunna, may Allah be pleased
with them have delineated the perimeters of belief (imaan) as: “Acceptance of what is known to have
come from the Messenger by necessity.” Abd’r-Rahman ‘s-Suyuti said in his commentary upon the al-
Kawkab: “True belief (imaan) linguistically means acceptance, while according to the shari a it means,
the acceptance of the heart of everything which is known by necessity that the Messenger came with,
with exception to matters which emerge from independent judgment (umuur ‘l-ijtihaadiyya).” 1t is in
accordance with this that the majority of the Ash'ari theologians adhere, taking their proof from the

words of the Messenger of Allah, # in his explanation of the meaning of true belief.

Imam al-Qurtubi mentioned in his commentary of the Sahih of Muslim: “The school of thought
of the early community (madh’hab ‘s-Salaf) and the Imams of the later communities are agreed that
whoever accepts these matters (meaning those mentioned in the above tradition of Jibril, upon him be

peace, when he came to the Prophet, %) with firmly convinced belief is a believer in truth; regardless if

that belief be derived from irrefutable proofs (baraaheen gaati'at) or from affirmed tenets of belief
(i‘tigaadaat jaazima). In such manner the life span is made to have value.”

Imam al-"Ayniyyu in his commentary upon the Sahih of al-Bukhari: “True belief with the
majority of the scholars means acceptance of the Messenger, upon him be peace in everything which is
known to have come from him by necessity, with absolute certain acceptance; regardless if it is with
proof or not. The words “unqualified acceptance” indicates that it is not necessary that this belief be
connected to actions of the limbs. And the words “restricted with what is indispensable” excludes that
which is not known by necessity to come from the Messenger, like tenets derived from independent
judgment. For tenets of belief derived in this fashion is not included under that which is called belief
(imaan). 1t is for this reason that the one who denies tenets of belief derived by independent judgment
cannot be declared disbeliever (laa yukaffaru) by consensus of opinion. The meaning of “belief with
absolute confirmation” is restricted in order to exclude acceptance by speculation. For speculation is
not sufficient to acquire true belief. The scholars restrict the meaning of “absolute belief” in order to
exclude belief based upon delusive fantasies from the tenets of beliefs established in the heart. For
tenets of beliefs established in the heart is considered sound belief with the majority of the scholars.”

Ahmad ibn Hajr al-Haytami said in his al-Fat’hu ‘I-Mubeen: “Belief linguistically is absolute
acceptance, and according to the shari a it is the acceptance of the heart only and compliance to what is

known by necessity to be from the religion of Muhammad, #.” He also said after a little: “The

perimeters of belief are simply based upon what we have mentioned. This is the chosen understanding
of the majority of the Ashariyya and in line with this is the doctrine of the Maaturidiyya.”
He then said after a little: “It is obligatory to accept everything which he came with, meaning

Muhammad, #. Tenets of beliefs means what the Messenger of Allah, # intended in his beliefs.
While behavior is what He, upon him be peace, intended by his behavior. The meaning of acceptance is
to believe as doctrine that it is the truth and truthful, just as he, # informed us. Now the minute details
of these concepts are very extensive and have been defined in the books of scholastic theology and the
intellectual accumulations of the sunna.

14



The general belief which is determined sufficient is to verbally pronounce that “THERE IS NO
DIETY EXCEPT ALLAH, MUHAMMAD IS THE MESSENGER OF ALLAH”; affirmatively in
conformity with the hearts absolute acquiescence. As for the minute details of belief, it is what is
perceived by means of researched insight by formulating within his conviction that which is obligatory
to have belief in.”

I say: The perimeter of true belief is acceptance of what is known by necessity to have come

from the Messenger of Allah, #. This means to have sound subservience in it. It is upon this which

true belief is built. Therefore, hold to it unflinchingly because this was and will be the basis of all the
legal decisions from the time of the Companions up until the appearance of the Hour.
Success is with Allah.

15
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Chapter Two
On the Explanation That Judgment is Based On What is Apparent

Allah ta’ala says: “Do not say to those who give you the greetings of peace: ‘You are not a
believer.” He, % said as is related in the Sahih of al-Bukhari on the authority of Ibn Umar, may Allah

be pleased with him: “I have been commanded to fight the people until they: [1] bear witness that there
is no deity except Allah and that Muhammad is the Messenger of Allah; [2] establish the prayer; and
[3] give the obligatory alms. If they do this then their blood and their property is protected from me,

except by the rights of Islam - for their final reckoning is with Allah.” He, #, said as is related in the

Sahih of al-Bukhari on the authority of Anas: “Whoever prays our prayer, faces our direction of prayer
and eats our slaughtered meats - is a Muslim who is under the protection of Allah (dhimmatu Allah)
and the protection of His Messenger. Therefore, be mindful of Allah regarding those under His
protection.”

Ibn al-"Arabi says in his Ahkaam: “As for the witnessing (shahadat) of the tongue verified with
speech - it is the outward pillar upon which are built all legal judgments and it is the outward judgment
upon which defense and immunity is determined.”

I say: It is the agreement of the consensus of the scholars of the sunna, may Allah be pleased
with them, that whoever verbally pronounces the two testimonies (shahadatayn) has secured for
himself the judgment of Islam. Abd’s-Salaam ibn Ibrahim ‘l-Laqaani says in his commentary of his
Jawharat ‘t-Tawheed: “Whoever makes the verbal pronouncement ( of the shahadatayn) has secured
the judgment of Islam regarding his religion. He can never be judged as a disbeliever except if there is
associated with him by his own unequivocal conviction, that which corroborates his disbelief, like
prostrating to idols for example.”

I say: The divisions of the Muslims are three: [1] those who are Muslim by birthright. These are
the children of Muslims who have not attained the level of responsibility (fakleef). [2] Those who are
Muslim based upon the outward only. These are those who outwardly manifest Islam, while their tenets
of beliefs (i ‘tigaad) are erroneous and corrupt. However no one knows that about them except Allah.
[3] There are those who are Muslims both in their outward and inward. These are those who outwardly
manifest their Islam, accompanied with the soundness of their tenets of beliefs. /mam Fakhr ‘l-Islam al-
Badhdawi outlined these divisions in minute detail.

Success is with Allah.
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Chapter Three

On the Science of the Foundation of the Religion
I say, and success is with Allah, that Allah ta'ala has established all of the foundations of the
religion (usuul ‘d-deen) in the Mighty Qur’an: its divine (ilaahiyaat); its prophetic (nabawiyyaat) and
its after-life (sam ‘iyaat).

Divinity (ilaahiyaat)

This is because Allah ta'ala has established the creation of the Universe by His words: “And
He is the One who begins creation and then renews it.”; and by His words: “He is the Creator of
everything.” He the Exalted has established the fact that His existence is absolutely necessary by His
words: “Is there doubt regarding Allah, that He is the Originator of the heavens and the earth?”; and
by His words: “Or have they been created by nothing?”’; and by His words: “That is because Allah, He
is the Real.” He the Exalted has established the fact that His existence is before time by His words:
“He is the First.” He the Exalted has established the fact that His existence is continuous after-time
by His words: “And rely upon the Living who will never die.” He the Exalted has established the fact
that His existence is unlike His creation by His words: “There is nothing like Him.” He the Exalted
has established the fact that His existence is Independent by His words: “And Allah is the Rich beyond
dependence.” He the Exalted has established the fact that His existence is One Alone by His words:
“Say: He Allah is One Alone.” He the Exalted has established the fact that His existence is omnipotent
by His words: “Verily Allah has power over all things.” He the Exalted has established the fact that He
has will by His words: “He does what He wills.” He the Exalted has established the fact that He is All-
Knowing by His words: “Verily Allah knows all things.” He the Exalted has established the fact that
He is Living by His words: “He is the Living.” He the Exalted has established the fact that He is All
Hearing and Seeing by His words: “/ hear and I see.” He the Exalted has established the fact that He
is a Speaker by His words: “And Allah spoke to Moses directly.” He the Exalted has established the
fact that He chooses in doing a thing or leaving it undone by His words: “And your Lord creates
what He wills and He alone chooses.”

Prophetic ( nabawwiyaat )

Allah the Exalted has established the truthfulness of the Messengers by His words: “And
indeed the Messengers told the truth.” He the Exalted has established their veracity by His words
narrated in their words: “Verily I am a trustworthy Messenger to you.” He the Exalted has established
the fact that they have delivered the message by His words: “Those who deliver the messages of
Allah.”; and by His words: “In order that He may know that they have delivered the messages of their
Lord.” He the Exalted has established the fact that they marry by His words: “For I have made for
them wives and descendents.” He the Exalted has established the fact that they eat food and buy and
sell in the markets by His words: “They eat food and they go through the markets.”

After-Life( sam iyaat ):

Allah the Exalted has established the existence of the Angels by His words: “All praises are
due to Allah who originated the Heavens and the Earth and made the Angels into messengers, the
possessors of wings paired.” He the Exalted has established the existence of death at its appointed
time by His words: “When their appointed time comes, then they cannot postpone it nor push it
forward.” He the Exalted has established that the believers will be supported during the questioning
of the grave by His words: “Allah will support those who believe with a well established
pronouncement in the life of this world.” He the Exalted has established the punishment of the grave
by His words: “Come out of the punishment if you can! This Day is the reward of disgrace!” He the
Exalted has established the blessing of the grave by His words: “Then if he is from among those who

23




are brought near, then for him will be refreshments and sweet smells and Gardens of ease. And if he be
from among the Companions of the right-hand, then Peace ' for the Companions of the right-hand!”
He the Exalted has established the Resurrection by His words: “The Hour is approaching, there is no
doubt in it; and Allah will resurrect those who are in the graves.” He the Exalted has established the
Gathering by His words; “I will definitely round them up all together, and I will not abandon one of
them.” He has established the giving of Books by His words: “As for him who will be given his book in
his right-hand.”; regarding the believers. And “As for him who will be given his book in his left-hand.”;
regarding the disbelievers. He the Exalted has established the weighing of actions by His words: “/
will make the Scales precise for the Day of Standing.” He the Exalted has established the Reckoning
by His words: “The Day when the Reckoning will be established.” He the Exalted has established the
Bridge by His words: “So usher them to the bridge of Hell'” He the Exalted has established the Fire
by His words: “Verily I have prepared the Fire for the unjust!” He has established the fountain called
al-Kawthar by His words: “Verily I have given you the Kawthar.” He has established the Garden of
Paradise by His words: “They have been rewarded gardens and silk for what they were patient.” He
has established the Vision of the Lord by the believers in the Hereafter by His words: “Faces on
that Day will be gazing on their Lord radiantly.”

These are the foundations of the religion: its divine; prophetic and after-life. Allah ta‘ala has
established all of them in the Mighty Qur’an. Whatever we have failed to mention explicitly is
subsumed elsewhere in the text. It is obligatory for every responsible person to believe in them as they
came.

The Sunna:
The Prophet, £, has also established these foundations by means of his Sunna in unbroken

transmitted traditions (ahaadeeth mutawaatira). 1 will denote some of them here taking baraka by
mentioning them.

Divinity (ilaahiyaat)

The Prophet, #, has established the creation of the Universe by his words as related in the
Sahih al-Bukhari on the authority of "Umran ibn Hussain: “Allah was, and there did not exist anything
with Him." He, #, has established that Allah's existence is absolutely necessary by his words: “He is
the Real”; as related regarding the beautiful names of Allah by Tirmidhi and others in the tradition of
Abu Hurayra. He %, has established that Allah's existence is before time by his words: “He is the

First.” He #:, has established the fact that Allah's existence is continuous after-time by his words:
“He is the Continuous after-time.”; and by his words: “He is the Last.” He #, has established that
Allah is omnipotent by his words: “He is the Powerful, the Over-powering.” He %, has established

that Allah's existence has will by his words: “He is the One who puts forward and the Postponer.” He
# has established that Allah is all knowing by his words: “He is the All-Knowing.” He #, has
established that Allah is living by his words: He is the Living.” He £, has established that Allah is
unlike His creation by his words: “He is the Inviolable the Peace.” He #:, has established that Allah is
independent by his words: “He is the Independently Rich.” He £, has established that Allah is one-
alone by his words: “He is the One, the Alone, the Unique.” He %, has established that Allah is
hearing and seeing by his words: “He is the All-Hearing the All-Seeing." All the above was taken

from the narration of al-Tirmidhi on the authority of Abu Hurayra. He %, has also established that
Allah is hearing and seeing by his words to Abu Musa and a group of his Companions when they
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raised their voices during the takbeer: “Proceed gently to yourselves! For you are not calling upon One
who is deaf, blind or absent. You are calling One who is Hearing, Seeing and Present!”; as related in
the Sahih of al-Bukhari on the authority of Abu Musa. I say: Allah’s description, may he be exalted and
majestic, of being before-time is narrated in a tradition from al-Haakim in his Mustadrak.

He #&, has also established that Allah is a speaker by his words: “Verily when Allah loves a

servant, He calls Jibril, upon him be peace and says: Verily Allah loves so-and-so, therefore love him’
Then Jibril loves him. Then Jibril, upon him be peace, calls out in the heavens; ‘Verily Allah loves so-
and-so, therefore love him!” Then the people of the heavens love him. Then acceptance of him is
placed in the hearts of the people if earth”; as related in the Sahih of al-Bukhari on the authority of Abu

Hurayra, may Allah be pleased with him. He %, has also established that Allah is a speaker by his

words as related in Sahih al-Bukhari on the authority of *Adi ibn Haatim: “There is none among you
except that he speaks to his Lord without any translator nor with any veil between Him and him.” He

# has also established that Allah is a chooser by his words: “He is the One who puts forward and the

Postponer.”; as mentioned above in the tradition related from at-Tirmidhi about the number of the
Divine Names of Allah ta'ala.

Prophetic (nabawwiyaat)

The Prophet, %, has also established his truthfulness in all that he informed others about by
his words: “Yes, for verily I do not say anything except the truth.” This was in answer to Abdallah ibn
Umar when he asked him, £ "O Messenger of Allah! Shall I write down everything that I hear from

you, whether it be out of anger or joy?"; as related by Abu Dawuud. He # has established his veracity
by his words to Dhi al-Khuwaisira; “Woe to you! Who will be just to you if I am not just to you!?” He
said this when Dhi al-Khuwaisira) said to him, #: "Be just!"; as related in the Sahih of al-Bukhari on

the authority of Abu Sa'id al-Khudri. He %, has established that he delivered the message by his

words: “Have I not delivered the message?” They said; "Yes!" He, # then said: “O Allah bear

witness. So let those who have witnessed it deliver it to those who are absent.”: as related in the Sahih
of al-Bukhari on the authority of Abu Bakr, may Allah be pleased with him. On the authority of Aisha,

may Allah be pleased with her, she said: “Whoever relates to you that the Prophet, #, concealed

anything from the revelation - do not believe him!” This is related by al-Bukhari. He %, has

established the permissibility of non-essential human qualities by his words: “By Allah, I am more
fearful of Allah than you and I am more mindful of my duty to Allah than you. Yet, I fast, break my
fast, pray, sleep and marry women. So whoever dislikes my Sunna is not from me.”; as related in Sahih

al-Bukhari on the authority of Anas. I say, when he £, establishes the truthfulness, veracity,

delivering the message and the permissibility of non-essential human qualities for himself in
particular, he at the same time establishes these for his brothers from among the Messengers and with
all of the Prophets.

After-Life (samiyyaat)
He, #, has also established the existence of Angels by his words: “There come to you Angels
by night and Angels by day consecutively”; as related in the Sahih of al-Bukhari on the authority of

4.

Abu Hurayra. He, #, has established death at its appointed time by his words: “Everything has an

appointed time”; from the tradition of Usama ibn Zaid on the occasion of the death of the son of his
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daughter, #; as related by al-Bukhari. He, #, has established the questioning of the grave by his

words: “Verily the slave when he is placed in his grave and his companions go away - there comes to
him two Angels. They then sit him up and say to him, "What did you used to say about that Prophet

Muhammad, #7?' If he is a believer, he will say, I bear witness that he is the slave of Allah and His
Messenger.' If he is a disbeliever or a hypocrite, he will say, I don't know."'; as related in the Sahih of
al-Bukhari on the authority of Anas. In the narration of Abu Dawuud he, #, said, “Then they (the

Angels) will say to him, "Who is your Lord? What is your deen? And who is that man who was raised
up among you?' Then the believer will say, ‘My lord is Allah. My deen is al-Islam. And the man who

was raised up amongst us is the Messenger of Allah, #:,.' The disbeliever will say to all three questions,

'] don't know.” In the narration from al-Tirmidhi he, #, said: “It is said that one of them is named
Munkar and the other one is named Nakir .”
He, %, has established the punishment of the grave it’s blessing and the resurrection of the

dead by his words: “Verily when one of you dies, his eternal resting place is shown to him in the
morning and in the evening. If he were among the people of the Garden, then he is from the people of
the Garden. If he were among the people of the Fire, then he is among the people of the Fire. It will be

5 99,

said to him: "This is your resting place until Allah resurrects you on the Day of Judgment’,”; as related
in the Sahih of al-Bukhari on the authority of Ibn ‘Abass. He, #, has also established the
punishment of the grave by his words: “The punishment of the grave is true.”; as related in Sahih al-
Bukhari on the authority of A'isha. He, %2, has established the Scales by his words: “There are two

words which are light upon the tongue, heavy upon the scales and beloved to the a/-Rahmaan; ‘Glory
be to Allah and to Him is the Praise, Glory be to Allah the Mighty’.”; as related in Sahih al-Bukhari
on the authority of Abu Hurayra.

He, %, has established the Books by the Angels by his words: “On the day of juma'a an Angel

stands at the every door of the mosque recording the first of the people to enter until the imam sits on
the minbar. Then they close the books and come to listen to the reminder”; as related in the Sahih of al-

Bukhari on the authority of Abu Hurayra. He, # has also established these books of deeds in the
tradition of the scrolls and the slip of paper as related by al-Tirmidhi.
He, #: has established the Bridge by his words: “The bridge over Hell-Fires will be set up, and

I will be the first one to be allowed over it.”; as related in the Sahih of al-Bukhari on the authority of
Abu Hurayra. And it is also established by his words as related in the Sahih of Muslim: “The bridge
will be extended over the surface of the Hell-Fires; it will be more finer than a blade of grass and

4.

sharper than a sword.” He, %, has established the Fountain by his words: “My fountain is as extensive

as a months travel. Its water is as white as milk. Its scent is better than musk and its treasures are as
numerous as the stars in the sky. Whoever drinks from it will never be thirsty.”; as related in the Sahih
of al-Bukhari on the authority of Abdallah ibn Umar. He, %, has established the Garden and the
Fire by his words: “There is nothing which I have not seen before except that I have just seen it in this
place of mine, even the Garden and the Fire.”; as related in the Sahih of al-Bukhari in the section of the
eclipse prayer (salaat 'l-kusuuf from the tradition of Asma. He, %, has established the vision of Allah
the Exalted by the believers by his words: “Verily you will see your Lord may His praise be exalted
with your own eyes”; as related in the Sahih of al-Bukhari on the authority of Jaabir ibn Abdallah, may
Allah be pleased with him.

The traditions (ahaadeeth) of the foundations of the deen are continuous and unbroken
(mutawaatir), thus we have restricted some of it out of the desire to make it more concise. As for the
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perimeters of this science, the scholars of the Sunna, may Allah be pleased with them have said: “It is a
science which researches into what is obligatory to believe in regarding what is necessary (yajibu) to
Allah, what is impossible (yastaheelu) to Allah and what is conceivable (yajuuzu) for Him. It searches
into what is necessary for the Messengers, what is impossible for them and what is conceivable for
them. It also searches into the matters of the intermediate world (barzarkh) and the Day of Standing
(giyaama) - all based upon the canons of Islam. As for the distinction between this science ( meaning
the science of the foundations of the religion) and the science of scholastic theology (‘ilm ‘I-kalaam):
when usuul ‘d-deen is coupled with the devising of sound rational proofs (adilat hageegat) along with
mentioning the circumstances behind the teachings of the people of heretical innovation (ah!/ ‘I-bid a)
and the philosophers (al-falsafa) - then this is considered the science of scholastic theology (‘ilm ‘I-
kalaam) and the foundations of the religion (usuul ‘d-deen). This is the distinction between these two
sciences. There are some scholars who call the science of the foundations of the religion the science of
scholastic theology because the earliest issue that emerged from it was the issue of the speech of Allah.

Then realize that everything that is not obligatory to know regarding tenets of beliefs is not
called the foundations of the religion. Rather, it is also included among the science of scholastic
theology. The early community and the later community have agreed upon the obligation of learning
the science of the foundations of the religion upon every responsible person. As for scholastic theology
- it is included among the collective obligations (furuud ‘I-kifaayaat).

Success is with Allah.

27



&
c«\j_.:\.._"s.a.la\j\ ‘_,_J

ool Cund 43 1555 of Gdind Olay adh ol Ol 2k 3 JlE A0 08
i) b 1aga8 d} AR Al Ol 22 4 Js) Q\' tdie M ) B u’_a\ STENE JSY
G Aniicas Il sl ol slandl afr 10 A el Cnd 5 15508 o (st
O ke A my gl o) o c@mn a8 33 s Cséﬂﬂl o i«ra\; A
Oo e ¥ O LhAaT Wl « o€ b oM Ly ol W) 1B (i Sa 0
((adlly po Hli% 5aYT 6l sl

4l ghisly shnayl Cagy - Ghadll J Se puilall £35S Lusndll g6
gy 5o ool oyl aal Calis b gaecal) iy et b G ww‘ﬁ\ s sy
Lial $EY T : puailAl) 53 aalall (U5 e w2 Y (IS8 Ladal W) s o
Al 2 GG AT BT g 8k uj OEaRA gil)) ol cuaald s L
(3 G pfiin ¥ (1% e g

bl Al

28



Chapter Four

On Freeing Oneself of Impurities

Allah ta'ala says regarding praise of the people of Quba: “In it are men who love to purify
themselves. Allah loves those who have a care for purity.” It is narrated in the tradition of Abu Hurayra,

may Allah be pleased with him: “The Messenger of Allah, # asked the people of Quba regarding the

reason of the revelation of the verse: “In it are men who love to purify themselves. Allah loves those
who have a care for purity.” They said: “We follow the purification with stone with that of water.” This
is related by al-Bazaari and was authenticated by Ibn Huzayma. Its source is from at-Tirmidhi and Abu
Dawud. It is related in the Sahih of al-Bukhari on the authority of Ibn "Abass: “The Messenger of

Allah, # once passed by two graves and said: “Verily these two are being punished. However, they

are not being punished for major sins. As for the first of them, he never purified himself from urine. As
for the other, he used to spread slander.”

As-Shibrakhiti said in his commentary upon the al-Mukhtasar where the shaykh said: - It is
obligatory to purify oneself by completely removing impurities from the two private parts — “The proof
for the obligation of purifying oneself is in what some of the narrations of the two Sahih collections
regarding the companion of the first of the two graves which the Prophet, # passed by and said: ‘As

29

for the first of them, he never purified himself from urine’.
It says in the al-Jaami® the commentary upon the al-Mukhtasar: “Purifying oneself is obligatory
without any disagreement, based upon the tradition of the two graves: “Verily these two are being
punished. However, they are not being punished for major sins. As for the first of them, he never
purified himself from urine. As for the other, he used to spread slander.”
Success is with Allah.
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Chapter Five
On Pure Cleansing Water

Allah ta'ala says: “I have sent down from the heavens pure water.” Allah ta'ala says: “There
has come down from the heavens water in order that you may purify yourselves with it.” The Prophet,

# said: “The prayer is not accepted without purification.” This was related by at-Tirmidhi on the

authority of Ibn Umar, may Allah be pleased with both of them. The Messenger of Allah, # said as is

related in the tradition of Ibn Maja: “Water is not made impure by anything except what overwhelms
its smell, its taste or its color.” In another narration, [he, upon him be peace said]: “Allah created
water pure. Nothing makes it impure except what alters its color, its taste or its smell.”

It says in the "Umdat ‘l-Bayaan the commentary upon the al-Akdaari: “The altering of the color
and taste of water makes it impure (najas) by consensus of opinion (bi ‘/-ijmaai). While the altering of
its smell makes its impure according to what is best known from the Maliki madh’hab. 1t has been
related from Ibn’l-Maajishun: “Water is not made impure by the altering of its smell.” It is said in the
Miftaah‘s-Sadaad the commentary upon the Irshaad ‘s-Saalik: “There is no disagreement regarding the
first two (meaning the altering of the color and the taste).” Abd’l-Malik said: “There is no consequence
with the altering of the smell of water. However, the most well known established view opinion is in
disagreement with this.”

I say: The legal reliance of the one who does not consider water impure with the altering of its
smell is discarded based upon some of the paths of these above mentioned prophetic traditions. Al-
Khurashi said in his commentary upon the al-Mukhtasar regarding the words of the author: “Water
which is not altered in its color, taste and smell’ - the author mentioned color prior to taste due to the
strength of the difference among the scholars regarding it. Otherwise it is obligatory to mention taste
prior to color due to the unanimous agreement regarding it. He deferred mentioning smell for last due
to the weakness of the difference among the scholars regarding it. This is because the most well-known
established view of the Maliki madh 'hab is that the water becomes impaired by the change of its smell,
as Ibn "Arafa and others clarified it.

Success is with Allah.
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Chapter Six
On the Bath From Ritual Impurity

Allah ta’ala says: “And when you are in a state of ritual uncleanness purify yourselves.” He
ta'ala says: “O you Who believe! Do not come near prayer when you are intoxicated until you know
what you are saying. And do not come near prayer while you are in a state of ritual uncleanness until
you bath yourselves.”

It is related in the Sahih of al-Bukhari on the authority of Abu Hurayra that the Prophet said:
“When a man sits in between the fore-parts of a woman and has sexual intercourse with her, then ghusl/
becomes obligatory.” And Muslim added; “Even if he does not emit (sperm).”

It is related in the Sahih of al-Bukhari on the authority of A'isha, may Allah be pleased with her,
who said: “When one of us was affected with ritual impurity, she would take three handfuls of water
over her head. She would then take her hand and rub the right side of her body (with water) and with
her other hand upon the left side of her body (with water).”

It is related in the Sahih of al-Bukhari on the authority of A‘isha also, may Allah be pleased

with her who said: “When the Prophet, %, used to make ghus/, he used to begin with washing his

hands. He would then do ablution like the ablution for prayer. He would then enter his fingers in the
water and then rub them through the roots of his hair. He would then pour three handfuls of water over
his head. He would then run or spread water over his entire body.”
I say: The consensus of the umma is unanimous regarding the obligation of bathing from ritual
impurity.
Success is with Allah.
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Chapter Seven
On the Ablution

Allah ta‘ala says: “O you who believe! When you stand for prayer, wash your faces and your
hands up to the elbows. Wipe your heads and (wash) your feet up to the ankles.” 1t is related in the

Sahih of al-Bukhari on the authority of Abu Hurayra who said that the Messenger of Allah, # said;

“Allah does not accept the salaat of anyone who has minor impurity (hadath) until he performs
wudu 'u.” Also in the Sahih of al-Bukhari it says "Musa reported to us that Wuhaib reported to us on the
authority of "Amrin on the authority of his father who said: "I witnessed Amr ibn Abi Hassan ask

Abdallah ibn Zaid about the wudu'u of the Prophet #. He (Abdallah) poured water from the container

upon his hands and washed them three times. He then put his hand in the container then rinsed out his
mouth and rinsed his nose by sniffing water in it and then blowing it out. He did this with three
handfuls of water. Again he put his hand in the container and washed his face three times. He then
washed his arms twice up to the elbows. He then put his hands in the water and then wiped his head by
bringing them to the front and then to the back of the head once. He then washed his feet with his two
hands up to the ankles."

I say: The consensus of the umma is unanimous regarding the obligation of ablution. /mam al-

Bukhari said in his Sahih: “The Prophet, # clarified that the obligation (fard) of ablution is to wash
one time, and that ablution also is valid twice and three times, but he must not exceed three times. The
people of knowledge dislike (kariha) being excessive with water (israaf) during the ablution. One

should not surpass the actions of the Prophet, may Allah bless him and grant peace.
Success is with Allah.
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Chapter Eight
On Purification With Dry Earth

Allah ta'ala says: “Whenever you are sick or on a journey, or when one of you comes from
relieving himself, or when you have fondled women - and you cannot find water - then strike high dry
earth and wipe your faces and your hands.” It is related in the Sahih of al-Bukhari regarding the story
of "Amaar and Umar. Amaar said, "I rolled myself in the dust and came to the Prophet, ¥ who then
said: ‘Sufficient for you is the face and the hands.” Also in the Sahih of al-Bukhari it is mentioned that:
""Amr ibn al-'Aas became impure with major impurity during a very cold night. He them made
tayyammum and recited the verse: “Do not kill yourselves. Verily Allah is merciful to you.” This was
later related to the Prophet, # who did not censure him for that." Also in the Sahih of al-Bukhari it is

related on the authority of "Imran ibn Hussien al-Khudhaa'in said: "The Messenger of Allah, £, saw a

man keeping apart and not praying with the people. He then said to him: “O so-and-so! What keeps you
from praying with the people?” He responded: "I have been affected by major ritual impurity and there

is no water.' He, # said: “Then take to high dry earth, it will be sufficient for you.”

As-Shibrakhiti said in his commentary upon the al-Mukhtasar: “The consensus (ijmaa ‘u) is
unanimous regarding the lawfulness of tayyammum and it is among the distinctive traits of this umma.”
It says in the 'Umdat‘l-Bayaan the commentary upon the al-Akhdari: “The legal foundation of
tayyammum is the words of Allah ta'ala: “And you cannot find water - then strike high dry earth.”; and

his words, #: “The tayyammum_is the ablution of the Muslim and is from the distinctive traits of this

Umma.” In the same text it says: “Does this noble verse include those who are categorically sedentary
(haadira sahih)? - which is the most well known established view. Or is it designated for the sick or
traveler - because Allah ta'ala says: “Whenever you are sick or on a journey, or when one of you comes
from relieving himself, or when you have fundled women?” This is absolute, i.e. that it is specific for
the sick and not the traveler, especially if we were to make the conjunctive particle “or” to
grammatically mean “and”. Then tayyammum would only be specific to the sick and traveler. Thus the
verse would mean by implication “Only you who are sick and on a journey, and when one of you comes
from...” etc. However, the well known established view is to take the apparent meaning of the verse
and interpolate its real meaning.
Success is with Allah.
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Chapter Nine

On Menstruation and Its Duration

Allah ta'ala says: “And they ask you about menstruation. Say: It is unclean, so refrain from
women during their menstruation.” It is related in the tradition narrated by Abu Dawud that the
Prophet, # was asked: “What is permissible for a man from his woman when she is menstruating?”

He said: “Whatever is above the waist wrap.” He, # once said one day while passing the women on

either the day of Eid 'I-Adha or Eid 'I-Fitr: “I have not seen anyone more deficient in intelligence and
deen than you. A most cautious man could be led astray by some of you.” The women asked: 'O
Messenger of Allah! What is the deficiency in our intelligence and our deen?” He said: “Is not the
testimony of a woman equal to one half the testimony of a man?” They replied in the affirmative. He
said: “This is the deficiency in her intelligence. Is it not true that a woman can neither pray nor fast
during her menstruation?”” The women replied in the affirmative. He said: “That is the deficiency in her
deen.” It was related in the Sahih of al-Bukhari on the authority of Abu Sa'id al-Khudri.

It is related in the Sahih of al-Bukhari on the authority of A'isha may Allah be pleased with her

who said that Faatima the daughter of Abu Hubaysh once said to the Messenger of Allah, #: "O
Messenger of Allah! I do not become clean from bleeding. Shall I give up salaat?" The Messenger of

Allah, # said: “No, because it is from a blood vessel and not from the menstruation. So when the real

haid begins give up your salaat. When it has finished, wash the blood off of your body and offer
salaat.” 1t is also related in the Sahih of al-Bukhari that *Ata said: “The period of menstruation is from
a single day to fifteen days.”

As-Shibrakhiti said in his commentary upon the al-Mukhtasar about the words of the author:
“Even if it is a mere gush.” - It is an indication of the explanation of the least amount of menstruation
blood with regard to what flows out. As for the maximum amount with regard to blood flow, there is no
limit to it.”

I say: As for the least amount of time that a woman is pure, it is normally fifteen days. Among
the advantages of limiting the least amount of time a woman is pure regarding worship, it is due to the
strength of the prior blood flow for the woman who is regularly recurrent to the one who reaches the
highest of her menstruation cycle from the woman beginning for the first time or others. This was
transmitted by as-Shibrakhiti in his commentary upon the al-Mukhtasar.

Success is with Allah
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Chapter Ten
On the Times of Prayer

Allah ta‘ala says: “Then glorify Allah at nightfall and during the early morning hours.
Everything in the heavens and the earth sing His praises in the depth of the night and during
noonday.” He ta'ala says: “Stand for prayer when the sun sets, and during the night hours. And read
the Qur'an during the dawn for verily the recitation of Qur'an during the dawn is surely witnessed.”

It is related in Sahih al-Bukhari on the authority of Jaabir ibn Abdallah who said: “The

Messenger of Allah #t used to pray the dhuhr prayer just after mid-day, and the asr prayer when the
sun was still bright, the maghrib at its set time and the ishaa at variable times. Whenever he saw the
people assembled he would pray earlier and if he saw them delayed, he would delay the prayer. As for
the dawn prayer they would pray it or the Prophet, # would pray it during the darkness of dawn.” It

is also related in Sahih al-Bukhari on the authority of Rafi’ ibn Kharayj: “We used to offer the
maghrib prayer with the Prophet and after finishing the prayer one of us may go away and could still
see as far as the spots where one's arrow might reach when shot with a bow.”

I say: The consensus of the scholars is unanimous regarding the responsible person when he
postpones the prayer until its proper time is gone, then he is disobedient to Allah and His Messenger.
That is to say, if he postpones it to where he is unable to perform it in its chosen time (waqt mukhtar)
or in its necessary time (waqt daruuri). When he abandons the prayer during these times without a
valid excuse then he is in a state of disobedience to-Allah. However, when he abandons them for a
valid reason, then there is no sin upon him in postponing them. However, if he performs them during
their necessary times by choice then he has sinned based upon the most famous opinion. In the
"Umdat’l-Bayaan the commentary upon the al-Akhdari it states: “It is an issue which is full of
disagreements, but the most famous opinion is that it is-a sin.” In the al-Mukhtasar it states: “It is a sin
except with a valid excuse.”

Success is with Allah
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Chapter Eleven
On the Call to Prayer

Allah ta'ala says: “And when you are called to the prayer, they take it for joke and mockery."
He ta'ala says: "O you who believe! When you are called to the jumu’a prayer..." It is related in Sahih
of al-Bukhari on the authority of Anas who said; "Bilal was ordered to double the adhaan and to say
the igaama only once." It is also related in Sahih of al-Bukhari on the authority of Abu Sa'id al-Khudri

that the Messenger of Allah, # said: “Whenever you hear the mu adhin, you should say what he

says.”

As-Shibrakhiti said in his commentary upon the Mukhtasar: “It is the sound opinion that the call
to prayer is a Sunna, specific as a duty for the people of the mosque, even when two mosques are
adjacent to one another, in close proximity or if one is above the other. Ibn "Arafa and Ash’hab both
said: “If the call to prayer is made in one of two mosques which are adjacent to one another, in close
proximity or one is above the other, it does not suffice for the other.”

It is a collective obligation as a duty of the people of a city as Ibn "Arafa said: “If a people
intentionally neglect it, they are to be fought as a result, because it is war conducted specifically for the
neglect of an obligation.” In the Miftaah as-Sadaad the commentary upon the Irshad as-Saalik it states:
“There is disagreement regarding its legal ruling. However, the most famous opinion here is that it is a
Sunna.” In the Risaalat: “It is obligatory.” Abd’l-Wahaab said: “He means it is an obligatory Sunna.”

Success is with Allah

43



3 (A G
BS—al) Jag s b

e 3 085 gomaliall Cnly Gl G A Gl ola s g6
ul-*-“ < J83 §orhi s I5isé A b daag e)ﬂ‘ aatall Shad Slgds sy calal) ik
AOmE A Ty 1 S80 A5 Gla 508 fanta O S 28 TG sl A

08 (a3l 4155 (s ik Bla 0 Y)) skl ol 8 Dl Ll ke U5
o 08 Amaaa 3 I 855 (5585 A Jda)) sl gy ol 08 e
Hy eolacall gl e et A 0B s op Al i 5 8 sl S s s
e W my Akle go Lol 4y 3ol A i GlB Gl amly 0F B O3 B
G & Gebsie clalin sl G slu das Sgda Sad) Lo g 0 I8 Y (G
AL s L b ke 8 o 5 06 38 D & bl il Gebas b Gesd )
alecg flaal 835 ‘"fm\ oo Lagdy KAl 55al8 o Cpils b Tsgish

Bleb SUK; cialy sl aakl ey rallag) 3 06 a8 580 Skl Wy (L
o 88 5eh 35 33d) A Gshy dy pmilAl LA Cals Lagd QD ) A Q3
Gy ol 3 S O Blel e SN g et BUD) 3 IS Gl
aa o Uayd bl Jlis) G W el o)) o8 L ~Be 3 J6 S ALl i)
Nl 55 5 il 9B 38 sl G bl il s ) 48 Gdls S0 s
A (3535 38T 085 ¢'lgatey ERSAN G ST Ll adlall b 3l e sk B DS
&% UJB Melad) Gl el ges psidall Lo sSlall b dals el ' il 50
G 6 D& aE ) el K glatl) s5b ol sl b g6 3B S
5 Tde 1 68 A G A 5 scegiad

G5 A3

44



Chapter Twelve
On the Prerequisites of the Prayer

Allah ta’ala says regarding the issue of purification: “Verily Allah loves those who turn in
repentance and He loves those who have a care for purity.” He ta'ala says regarding the issue of facing
the gibla: “So turn your faces in the direction of the Sacred Mosque. And wherever you are, turn your
faces towards it.” He ta'ala says regarding the issue of covering the private parts: “Take your beautiful
clothing at every place of worship.” He ta'ala says regarding the issues of avoiding speech: “Stand
before Allah humbly.”

He # said concerning the matter of purification: "Salaat is not accepted except after

purification”; as related by al-Tirmidhi on the authority of Ibn Umar. He # said regarding the issue of

facing the gibla: "Face the gibla and then say, "Allahu akbar’;” as related in Sahih al-Bukhari on the
authority of Abu Hurayra. As for covering the private parts it has been narrated in al-Bukhari on the

authority of Abu Hurayra that he # said: "It is prohibited to wrap oneself with a garment so that one

cannot raise the ends or take ones hand out of it, and it is prohibited to sit wearing one garment, with
nothing covering his private parts.” Regarding this also is what A'isha said as related in Sahih al-

Bukhari; "The Prophet # used to pray al-fajr and some of the believing women covered with their

veiling sheets used to attend the prayer with him and then they would return to their homes
unrecognized." As for avoiding speech, Zayd ibn Argam said: "We used to speak during the salaat
until Allah revealed: ‘And stand humbly before Allah’. Then we were commanded to be silent and
speech during the prayer was prohibited.” This has been related in Sahih al-Bukhari and Muslim.

I say: Concerning the above mentioned purification it says in the Risaalat: “The purification of
impurities from the body for the prayer is incumbent and this is the same for the garment. It is said that
the judgment of incumbency in both means the incumbency that is considered an obligation. Others say
that the incumbency here means that its judgment is the incumbency of a firmly established Sunna.”
Each of these two opinions is well known with the scholars as it has been recorded in the commentary
upon the Risaalat called al-Kifaya. “This disagreement is commonly observed concerning the
purification of the body”, as it has been explained in the Mukhtasar.

As for facing in the direction of the gibla it is mentioned in the Miftaah‘s-Sadaad the
commentary upon the Irshaad ‘s-Saalik: “As for the facing of the gibla being a prerequisite for the
prayer, there is no disagreement concerning it except where there is an exception.”

As for covering the private parts Al-Khurashi said in his commentary upon the Mukhtasar:
“There is no disagreement concerning the covering of the private parts in the prayer. The disagreement
is regarding whether it is a prerequisite of the prayer or not.” Ahmad Zarruq said in his commentary of
the al-Waglasiya: “Covering the private parts is obligatory during the prayers according to the majority
and covering them from the vision of the eyes is the consensus.” As for avoiding speech, he said in the
Umdat ‘I-Bayaan his commentary upon the al-Akhdaari: “Al-Abhuri mentions that the avoiding of
speech is a Sunna.” He said in the al-Mugaddima: “The apparent judgment is that it is an obligation
according to the words of Allah ta'ala: ‘And stand humbly before Allah’.

Success is with Allah.
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Chapter Thirteen
On the Prayer

Allah ta'ala says: “So establish the prayer, verily the prayer is a timed ordinance for the
believers.” It is related in Sahih al-Bukhari on the authority of A'isha, the mother of the believers, who
said: “Allah initially made the salaat obligatory with two rak'ats: two rak'at when settled or traveling.
Then the traveling prayer was kept as it was, and an increase was made in the prayer when settled.”

Ahmad added in his Musnad: “Except maghrib prayer; verily it was three rak'ats.” He, % said as

related in Sahih al-Bukhari on the authority of Abu Hurayra concerning the story of the Arab Bedoin:
“When you stand for prayer, say "Allahu akbar'. Then recite what is easiest with you from the Qur'an.
Then bow down until you become composed in it. Then rise up until you are standing straight. Then
prostrate until you become composed in it. Then rise up sitting until you are composed in it. Then
prostrate until you are composed in it. Then do the same in all the remainder of your salaat."

I say: The consensus of the umma is unanimous regarding the obligation of prayer.
Success is with Allah.
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Chapter Fourteen
On Making-up Missed Prayers

Allah ta‘ala says: “Establish the prayer for My remembrance.” It has been related in Sahih al-
Bukhari in the chapter regarding making-up prayers on the authority of Anas ibn Malik on the authority
of the Prophet, ¥ who said: “Whoever forgets a salaat, then he should pray it when he remembers it.
There is no atonement for it except that. ‘And establish the prayer for My remembrance’.”

It is mentioned in the Miftaah ‘s-Sadaad the commentary upon Irshaad ‘s-Saalik: “According to
the Maliki school of thought, the making-up of missed prayers should be done immediately.” Ibn
Rushd said: “If the time is not very contracted, then nothing should prevent a person from applying
himself to performing the missed prayers such as obtaining his livelihood and that of his family.”

I say: The opinion concerning not making-up missed prayers is unusual and obscure and was
rejected by ‘lIyad and others on the authority of Malik. This obscure opinion is only adhered to by those
who declare disbelief for the one who intentionally abandons the prayers. Ahmad Zarruq mentioned
this in his 'Umdat ‘1-Murid ‘s-Saadiq. He also said in it: “The Prophet, ¥ said: ‘Whoever sleeps
through the prayer or forgets it, then its proper time for him is when he remembers it.” He should then
be cautioned by the lesser evil over the greater because intentionally abandoning the prayers is not as
light in its judgment as forgetting the prayers. However all of this is based upon the prominent opinion.
The legal reliance of the majority of the scholars is that leaving the prayers is not to be considered an
act of disbelief.”

Success is with Allah.
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Chapter Fourteen

On Forgetfulness in the Prayer

Allah ta'ala says: “There is in the Messenger of Allah a good example for you.” And He ta'ala
says: “And follow him so that you may be guided aright.” It has been related in the Sahih al-Bukhari on

the authority of Abdallah ibn Juhayna who said: “The Messenger of Allah # prayed two rak'ats with

us from one of the prayers. He then stood without sitting down in jalsa and the people stood with him.
When he had finished the prayer we waited for his salaams. He said: “Allahu akbar' before the
salaams, and prostrated two times while he was sitting. He then made the salaams.” It has also been

related in the Sahih al-Bukhari in another narration on Abu Hurayra who said: “The Prophet # prayed

dhuhr prayer with us, but he only prayed two rak'ats. Then someone said: ‘You prayed two rak'ats.” He
then stood and prayed two rak'ats, then made the salaams and then made two prostrations.”
Al-Khurashi said in his commentary on the Mukhtasar about the words of the author - ‘The
established sunna for forgetfulness is two prostrations’: “Due to the occurrence of disagreements
within the Maliki school regarding the judgment of doing the salaams after or before is based on it
being considered an obligation and a Sunna. The obligation of making the salaams before is when three
sunnan are forgotten; and it is Sunna when less than three sunnan are added. However, the preferable
view is that it is an absolute Sunna whether it is performed before or after, designated by his words:

“The established Sunna for forgetfulness is two prostrations’.
Success is with Allah.
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Chapter Sixteen
On The Travel Prayer

Allah ta‘ala says: “When you travel through the earth there is no harm on you to shorten the
prayer, if you are fearful.” It has been narrated in the Sahih of al-Bukhari on the authority of Ibn Yahya

ibn Abi Ishaq, who said: “I heard Anas say: ‘“We went out with the Prophet, # to Mecca and he prayed

two rak’ats and two rak ats until he returned to Medina’.” It has also narrated in the Sahih of al-
Bukhari: “*Umar and Ibn Abbas used to shorten the prayer and break their fast when they had traveled

the distance of four burud (92.16 kilometers/48 miles).” The Messenger of Allah, # said: “Do not

shorten the prayers less than the journey to Mecca as far as Gusfaan, which is four burud (92.16
kilometers/48 miles).” It was narrated by ad-Daaraqutni and determined sound by Ibn Huzayma.

It states in the Miftaah‘s-Sadaad, the commentary upon the Irshaad‘s-Saalik: “There is
disagreement concerning the judgment of shortening the prayer during travel. Ibn Umar said: ‘The
opinion (al-madh’hab) is that it is Sunna.” Ibn Rushd said: ‘Malik and all of his colleagues held that
shortening the prayer is a Sunna from among the sunnan which have been taken as a meritorious act
(fadeela)’.” He then said after this: “Isma’il, al-Qadi and Ibn al-Juhami said the same as in the narration
of Ash’hab: ‘Shortening the prayer is an obligation.” Al-Lakhmi reported this on the authority of Ibn
Sahnun al-Maziri. Muhammad ibn Yunus also inclined towards this view. Al-Qadi reported the same
on the authority of the scholars of Baghdad. Al-Abhuri said: ‘Shortening the prayer is highly
recommended (mustahab).” Other scholars considered it permissible (mubaah).” It is unanimously
agreed that shortening the prayers occurs in those prayers which are four rak ats. Thus, there is also
agreement that the subh and maghrib prayers are not to be shortened.

Success is with Allah.
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Chapter Seventeen
On The Juma'a Prayer

Allah ta'ala says: “When the call has been made for the prayer of the day of juma a then hasten
to the remembrance of Allah.” It has been narrated in the Sahih of al-Bukhari on the authority of Rabi'a

ibn al-Haarith that he heard Abu Hurayra say that he heard the Messenger of Allah, # say: “We are

last and the foremost on the Day of Standing, though the former nations were given the Books before
us. And this was their day in which Allah made worship obligatory upon them. But they differed about
it. So Allah guided us to it and all of the people are behind us in this respect; the Jews’ is tomorrow and
the Christians’ is the day after tomorrow."

I say: the scholars, may Allah be pleased with them, have disagreed whether the juma'a is an
obligation to be done in its day, or is it just a substitute of dhuhr prayer. As-Shibrakhiti said in his
commentary upon the al-Mukhtasar: “The judgment of juma 'a is as Ibn "Arafa said: ‘It is two rak ats
which interdicts the obligation of dhuhr prayer based upon the opinion that the two rak ats of juma’a
rescinds the obligation of dhuhr.” His saying —‘which interdicts the obligation of dhuhr prayer based
upon the opinion’ means that it is an obligation to be done in its day, and that dhuhr prayer is a
substitute for the juma'a. This is the authentic opinion. His saying — ‘the two rak ats of juma a rescinds
the obligation of dhuhr’ means that the juma'a is a substitute for the dhuhr prayer. This is the
expressed opinion of Ibn Naafi® and Ibn Wahab, however it is an obscure view.

Imam al-Qaraafi said: “In the opinion of the Malikis it is that it is an autonomous obligation,
which resembles the ideas of al-Faakihaani. The prominent opinion (al-mash huur) is that the juma a is
a substitute of the dhuhr prayer because a substitute is not accepted except when the thing substituted
has grounds for it. The reality is that the jumaa is a substitute made lawful by the shari'a while the
dhuhr prayer is a substitute of the juma'a by action. The meaning of the words — “the juma'a is a
substitute made lawful by the shari’a - is that dhuhr was made lawful in the beginning then juma'a was
made lawful as a substitute for the dhuhr. This is because Allah ta'ala has only made five prayers
obligatory upon us, among them being the dhuhr prayer. However the juma’a was made lawful as a
substitute for the dhuhr. The meaning of the words — “the dhuhr prayer is a substitute of the juma’a by
action — is that when there are legal grounds not to perform the juma ‘a then the dhuhr prayer stands-in
for it.

Success is with Allah:

55



& ball) i
i) $a
s ) slall (o T5inl of U 2Gle Gl (a1 8 H 1gh 1 IS 40 08
w&@@\a@mue@s&b\}* bk 1538 &1 15K Gyl ) 15 Gl oKl G
\}La.d& \)La.'elg);\ aala g eS.Uj L 15 oKalk T \qla ?@_A;L.u\ \}_\Aujdue@.a
AU 5 Va8 S olgh 1 JaE s AV f afalals ahsia 1,00 Sl
A L @ Jpts g B33t 108 Wi A iy e ) 0f DA e iy
bt don Kl Cnll W L) 8 ) (5 Gl (UL S5 I s 08 Ao e
A % Tl & (i 3 Axh o B A Usd 285 38 e Al s
e G 5 Lol (Al s 5 ot 32 RSy 8 A Ul a5 tlad g A
(855 5 s 1Ll iy e T 1S ) o 2 e
Gl Gl Se 8 35% Bank Gl Blag il 258 8 Gaanidll O
G gl et o 4 Aale Cang gl Ll ()06 b AT iass Bass
Slia i oIS AL 33,55 Lot 2l S Yiadly sl gl UM a5 % ol Cad
SCasAl)
Vs cslalall ) seen i Rals Lady Gl Dy’ (LILY olE)| £33 28 ~Be S
A% e A gl B hoaa 3 Dha A ) sal DA L Yy Seedall e il fadd
G 3 J e 3l A Sia ohe O o BEE LG8 s SR asa hs cldashd
Ea uéyél

G AL

56



Chapter Eighteen
On The Fear Prayer

Allah ta’ala says: “When you travel through the earth, there is no harm on you to shorten the
prayers - if you fear that those who disbelieve will cause you distress. Verily those who disbelieve are
to you an open enemy. When you are among them, establish the prayer and let a group among you
stand with you ready with their weapons. When they have prostrated themselves let them go to your
rear, and let another group who has not prayed come forward and pray with you ready with their
arms." And by His words,; "lf you are endanger, then (say your prayers) on foot or on horseback.” And
by His words: “If you are endanger, then (say your prayers) on foot or on horseback.”

It has been related in the Sahih of al-Bukhari on the authority of Ibn Umar, may Allah be

pleased with him, who said: “I took part in a battle (ghazwa) with the Messenger of Allah # in Najd.

We faced the enemy and arranged ourselves in ranks. Then the Messenger of Allah stood up to pray
with us and one party stood to pray with him while another party faced the enemy. The Messenger of
Allah then made the bowing (ruku") along with those who were with him and then made two
prostrations. Then the other party who had not prayed took their place. The Messenger of Allah then
performed one raka'at and two prostrations with them and finished it with the salaams.” It has also

been related in the Sahih of al-Bukhari that Ibn Umar added, the Prophet # said: “If the enemy is

greater than the Muslims, they can pray individually while standing or riding.”
As-Shibrakhiti said in his commentary upon the al-Mukhtasar: “The prayer of fear is continuous

after the Prophet, # with Malik, as-Shafi’, Abu Haneefa and the majority of the people of
knowledge.” Abu’l-Qasaar and Abu Yusef said: “This prayer was specific to the Messenger of Allah,
#” Al-Mazini even claimed that the fear prayer was abrogated by his, £, postponing four prayers at

the Battle of the Trench, being preoccupied with fighting. Thus, they did not pray.” This, however, is
inadmissible because the Battle of the Trench occurred before the enactment of the prayer of fear.

In the Miftaah as-Sadaad, the commentary upon the Irshaad’s-Saalik it states: “The prayer of
fear is a permanent concession in the opinion of the majority of the jurists, and it is not specified for
traveling in the most famous view, nor is it specified for being on land, contrary to what Abd’l-Malik
said. The fear prayer should be established while traveling, domicile, on land or sea as long as the
conditions are applicable, which is the fear of the enemies whether they be Muslim or disbelievers, if
they are among those that it is permissible to fight; even when the fight is over wealth, or the fear of
thieves, and predatory animals.”

Success is with Allah.
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Chapter Nineteen
On the Prayer of the Two "Eids

Allah ta“ala says: “Then to your Lord pray and sacrifice.” It has been related in the Sahih of al-
Bukhari on the authority of A'isha, may Allah be pleased with her who said: “Once Abu Bakr entered
upon me and with me were two servant girls form the servant girls of the Ansaar who were chanting
using the chanting method of the Ansaar during the days of their uprising.” She said: “They were not
actual singers. Then Abu Bakr said: ‘Are the wind instruments of Satan in the presence of the Prophet,

27!’ That happened on the day of the "Eid. Then the Messenger of Allah, # said: ‘O Abu Bakr indeed
every people have their 'Eid. This is our 'Eid’.” It has also been related in the Sahih of al-Bukhari on
the authority of al-Bara” who said: “I heard the Messenger of Allah, # say during a Friday sermon:
‘Indeed the first thing that we begin with on this day of ours is that we pray, then return home and

sacrifice. Whoever does that has accomplished our Sunna’.”

As-Shibrakhiti said in his commentary upon the al-Mukhtasar: ‘The majority of the scholars of
Qur’anic exegesis agree that what is meant by His words: ‘Then to your Lord pray and then sacrifice’
are the 'Eid prayer and the animal sacrifice made for the Day of Sacrifice. It states in the al-Ahkaam of
Ibn al-"Arabi: “’Ikrama said: ‘A man used to present his alms before performing the prayer”. Sufyan
said about that: ‘Allah ta'ala says: ‘He has succeeded who purifies himself by giving alms, then
mentions the Name of his Lord and then prays’.

In the Miftaah as-Sadaad, the commentary upon the Irshaad’s-Saalik it states: “The prominent
opinion is that the prayer of the 'Eid is a confirmed Sunna for the person for whom the jumu 'a prayer is
incumbent, and no one else.” He then said after a bit: “Ibn Zarquun related that it is a collective
obligation.”

As-Shibrakhiti said in his .commentary upon the al-Mukhtasar regarding the words of the
author: ‘The Sunna of the 'Eid is two rak ats based upon the more prominent opinion’; “What can be
extracted from his words is what will be cited, but it missed him that it is a collective Sunna. However,
the view of the madh ’hab of Malik is that it is an individual Sunna for the one upon whom the jumu'a
prayer is obligatory, and not upon every responsible person. It is also said that regarding the obligation
of the 'Eid prayers that they are considered individual and collective obligations.

Success is with Allah.
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Chapter Twenty
On the Funeral Prayer

Allah ta‘ala says: “And do not ever pray over anyone among them who dies, and do not stand
over their graves. They denied Allah and His messenger and died while they were corrupt.” It has been
related in Sahih of al-Bukhari on the authority of Abu Hurayra, may Allah be pleased with him who

said: “The Prophet, # miraculously announced the death of an-Najaashi to his Companions. Then he

went forward to pray and they stood to pray behind him. He then made four takbir (Allahu Akbar).”

I say: His saying, ‘azza wa jalla: “And do not ever pray over anyone among them” is textual
provision regarding the prohibition of prayer over disbelievers; as Ibn al-"Arabi said in his al-Ahkaam.
Al-Khurashi said in his commentary upon the al-Mukhtasar: “There is disagreement whether the prayer
over the deceased is incumbent as a collective obligation.” It is upon this view that the majority of the
jurist depend. Al-Faakihaani and others considered this the prominent opinion; or that it is a Sunna. As
for burying the deceased, that is to say, preparing his body and enshrouding it, it is a collective
obligation without any disagreement among the jurist; except Ibn Yunis who narrated that it is a Sunna
to enshroud the body.”

Success is with Allah
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Chapter Twenty-One
On Alms

Allah ta’ala says: “And give the alms”; and He ta'ala says: “Those who hoard the treasures of
gold and silver and do not expend it in the way of Allah, announce for them a painful punishment; on
the Day when the heat from it will be produced in the Fire; with which their foreheads, their sides, and
their backs will be branded. ‘This is what you have hoarded up for yourselves; now taste the treasures
you have hoarded’!”

It has been related in the Sahih of al-Bukhari on the authority of Abu Hurayra who said that the
Messenger of Allah, ¥ said: “Whomever Allah gives wealth and he does not give the alms on that
wealth, it will be transformed into a bald-headed poisonous male snake with two black spots over the
eyes. The snake will encircle his neck and bite his cheeks and say: ‘I am your wealth, I am your
treasure.” Then the Prophet recited His words: ‘Let not those who are stingy with what Allah favored
them with think that it is good for them. Rather it is evil for them. That with which they were stingy will
encircle them on the Day of Standing. Allah is the Inheritor of the heavens and the earth, and Allah is
Aware of what you do’.”

I say: the consensus of the Umma is unanimous in its agreement regarding the obligation of
alms.

Success is with Allah.
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Chapter Twenty-Two
On the Alms of Breaking the Fast

Allah ta’ala says: “He has prospered who purifies himself by giving alms, and remembers the
name of his Lord, and then prays.” It has been related in the Sahih of al-Bukhari on the authority of Ibn

‘Umar who said: “The Messenger of Allah, # made the alms of breaking the fast (zakat’l-fitr)

obligatory by the payment of one saa "’ (approximately 3 kilograms) of dates, or one saa " of barley upon
every Muslim, slave or free, male or female, young or old. He commanded that it be paid before the
people went out to the 'Eid prayer.”

I say: that the alms of breaking the fast are an obligation based upon the Sunna; while some say
that alms are obligatory based upon the Book. As-Shibrakhiti said: “Is it inclusive in the Qur’anic verse
or it based upon a specific proof. It is His words: ‘He has prospered who purifies himself by giving
alms’, that is to say: by extracting the alms of breaking the fast from his wealth; ...and remembers the
name of his Lord, and then prays’, that is to say: he prays the prayer of the 'Eid. This proof establishes
both opinions.”

Al-Khurashi said in his commentary upon the al-Mukhtasar regarding the words of the author —
It is by the first part of the night of the 'Eid or by the time of fajr? There is disagreement -: “The
question here is related to who is being addressed with the alms of breaking the fast being obligatory
upon the one who is from its appropriate people by the first part of the night of the 'Eid. This means
with the setting of the sun in the last day of Ramadan and it should not be originally prolonged until
after that time based upon Ibn-Yunis. This is-also the view of Ibn al-Qaasim. It states in the al-
Muddawana: ‘This view was made famous by Ibn al-Haajib developed upon the proof that the breaking
of the fast which is referred to here is the lawful breaking of the fast whose permissibility commences
with the time of the setting of the sun in the last day of Ramadan or by the time of fajr of the day of the
'Eid. This was narrated by Ibn al-Qaasim and others on the authority of Malik. It was made famous by
al-Abhuri and its soundness was verified by Ibn al-"Arabi, constructed upon the proof that the breaking
of the fast which is referred to here is the obligatory breaking of the fast whose permissibility
commences with the time of the appearance of fajr. In this there is disagreement. However, it should
not be prolonged beyond that time based upon both opinions’.”

Success is with Allah.
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Chapter Twenty-Three
On Fasting

Allah ta‘ala says: “O you who believe fasting has been prescribed for you just as it was
prescribed for those before you so that you may be fearfully aware.” It has been related in the Sahih of
al-Bukhari on the authority Muhammad ibn Zayaad who said: “I once heard Abu Hurayra, may Allah

be pleased with him say: ‘The Prophet, # said: ‘Start fasting based upon sighting (the new moon) and

break fasting based upon sighting (the new moon). If the new moon is hidden from you, then complete
the computation of the month based upon the thirty days of Sha ‘baan’.”

I say: the consensus of the Umma is unanimous regarding the agreement of the obligation of
fasting during the month of Ramadan.

Success is with Allah.
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Chapter Twenty-Four

On Retreat (in the mosques)

Allah ta‘ala says: “And do not associate intimately with your wives while you are in retreat in
the mosques. Those are the limits of Allah, therefore do not approach them.” It has been related in the

Sahih of al-Bukhari on the authority of A'isha, the wife of the Prophet, #: “The Messenger of Allah,

# used to go into retreat during the last ten days of Ramadan, until Allah caused him to pass away.

Then his wives used to go into the retreat after him.”

Al-Khurashi said in his commentary upon the al-Mukhtasar regarding the words of the author —
Retreat is superogatory -: “That is to say that it is highly recommended based upon the most famous
opinion, and it is not a Sunna because he, upon him be peace did it, but he was not persistent in
performing it. This is because sometimes he would go into retreat and sometimes he would leave it.
Therefore the precept of it being a confirmed Sunna cannot be corroborated.”

Success is with Allah.
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Chapter Twenty-Five
On the Pilgrimage

Allah ta‘ala says: “For the sake of Allah, pilgrimage is an obligation upon mankind for those
who are able to find a way,; but whoever disbelieves, indeed Allah is Independently Rich beyond the
worlds.” Tt has been related in the Sahih of al-Bukhari on the authority of Abdallah ibn *Abbas, may
Allah be pleased with them who said: “Al-Fadl was once riding on a camel behind the Messenger of

Allah, 2 when a woman from the people of Khath’am came. Al-Fadl began to stare at her and she

began staring at al-Fadl. The Messenger of Allah, # then diverted the face of al-Fadl the other way.

She then said: ‘O Messenger of Allah, the obligation of pilgrimage which has been made incumbent
upon His servants has become due for my old and feeble father. He cannot sit firm upon the mount;
may I perform the pilgrimage on his behalf?” He said: ‘Yes.” This happened during the Farewell
Pilgrimage.”

I say: It is the unanimous consensus of the Umma regarding the obligation of pilgrimage. As-
Shibrakhiti said in his commentary upon the al-Mukhtasar regarding the words of the author —
pilgrimage has been made obligatory upon us -: “that is to say that it has been made obligatory upon us
based upon the Book, the Sunna and the consensus (ijmaa”).”

Success is with Allah.

71



G ally Gaslad &)
il 31 (3

fasially 4 A ) Oal Ly Luiall sl Al Gl a&le Guasdd : k3 40 0B
A pad S8 e T8 1 WS 085 fREE0 W ) paad (8T Ly Aslailly A5l 8358 5ds
Gl 2 adl 6 ey gl &1 G 0 gl sl 15 o linggh 1 s 8 cgaile
e A G) @ Tl ale A az) T80 akle cReal la TG A KW L Bgisdds
FAREAN|

Ceia W Gal A Jels W dhm\ohuccuhwcﬁ)ud\ur— SE a3
lly anaall sua i W Qi Gall ool (6 0 anh < 0T S W gael)) o
ERRICK - = R G RS GaAll Al o e el a5 cCunall o((akaad (2
05 s Saaly S (il Cagtid o ORTE (B AT o3 ok O 2 0 05t
TG S el Ol il a8 (e 580 ) s O e Gl il R e
‘M&Jbeﬁ\wuﬁquu\}cbﬁjuﬁ\a\ \jmgum\ \}m‘ﬁ U\Y\ee—‘-“ <3
éJ.dS_s Bla Ly K5 al) JSala eL_’d\ é_LAS.a B Ly O%5 4 ) qulé &l 52 Bl L
(U8 B8 53 ey Gl (gl

3K LA Uik _\.a}uuga u.a;u.aa\sgf\" ;4& C}l‘f&pﬂ\ Ol
SIS (ghmag oy Kal) 51 \gialis akally V) SIS ghiy Sall 403 iells a3l
AN i el e aldh din b Bcally N8 S L gy @Dl ) el
18 3 38U 554 o 3l A 3 ) 3 R B pleall S W ghs G [1] sacaal
F o e e o 4 ol angll s Al S S e ag g [2] 61855 Bk

sedll e Y B Y nsl L5 O8I L 3hs fsias [3] ABaca Bn capdia b Ay
Sa V3ot 3 Al slAY G L 3hy by [4] DUl il (535 4 JUaky) K
ell GS G 3h385Ka5 [5] e

G AU

72



Chapter Twenty-Six
On Slaughtered and Hunted Meats

Allah ta‘ala says: “Forbidden for you are: carrion, blood, the flesh of swine, what has been
sacrificed to other than Allah, the flesh of strangled animals, those beaten or gored to death, those
killed by a fall, mangled by a beast of prey except what you have sacrificed.” He the Exalted says:
“Then eat of that which the name of Allah has been mentioned over.” He the Exalted says: “They ask
you about what is permitted for them; say: Permitted to you are all good things, as well as that which
you have taught the birds and beast of prey to catch, training them as Allah has taught you. Eat of what
they catch for you, pronouncing the name of Allah on it; and have fear of Allah, for Allah is swift at
reckoning.”

It has been related in the Sahih of al-Bukhari on the authority of Abi Raafi'i ibn Hudayj on the

authority of his grandfather who said: “O Messenger of Allah! We have no knives.” He # said: “If the

killing tools causes blood to gush out and if the Allah's name is mentioned over it, then eat. But do not
slaughter with a tooth or nail. As for the tooth it is a bone and the nail is an Ethiopian knife.” It has
been related in the Sahih of al-Bukhari on the authority of Abi Tha'laba al-Khushani who said: “I came

to the Prophet # and said: ‘O Messenger of Allah! We are living in the land of the People of the
Book, can we take our meals in their utensils? Furthermore, there is game in that land and I hunt with
my bow and with my trained hound and with my untrained hound.” The Prophet # said: ‘As for your

saying that you are in the land of the People of the Book, you should not eat in their utensils unless you
find no alternative, in which case you must wash the utensils and then eat from them. As for your
saying that you are in the land of game, if you hunt something with your bow, mention Allah's name
and eat: and if you hunt something with your trained hound, mention Allah's name and eat: and if you
hunt something with your untrained hound and;get it alive; slaughter it and you can eat of it’.”

Al-Shibrakhiti said in his commentary upon the al-Mukhtasar: “Slaughtered meats with respect
to them being lawful (mubaaha), it is that which obligation has been made incumbent, like the
slaughtered meats sacrificed for ransom, for offering and the recompense of hunting; that which has
been made highly recommended (nudibu), like-the slaughtered meats of pilgrimage sacrifice and
naming celebration; that which has been made reprehensible (makruuh), like slaughtered meats which
are reprehensible; and that which has been made forbidden (hurima), like the unlawfully slaughtered
meats of animals which belong to others, for example.” He also said after a little: “Hunted meats with
regard to their being slaughtered are permissible by consensus of opinion. They all fall within the five
legal judgments: [1] lawful (mubaah) which is that utilized for subsistence and is consumed by choice,
or utilized as an advantage for its value as a commodity even for lawful desires, or utilized as marriage
blessings for matrimony; [2] highly recommended (manduub) which is that hunted in order to prevent
famishment, to defend oneself, and in order to make matters expansive for his family and to prevent
constrictions in wealth or in order to expend in matters that are highly recommended like charity; [3]
prohibited (mamnuu ™) which is that a person hunts animals merely to kill them, not in order to ritually
sacrifice them for consumption (this is because hunting for this reason is a kind of corruption); or that
kind of hunting which preoccupies a person to the point where he forfeits his prayers; [4] obligatory
(waajib) which is that done for one’s livelihood or for the livelihood of others, and he can find no other
means to take care of himself and his dependence; and [5] reprehensible (makruuh) which is hunting
done merely for sport and entertainment.”

Success is with Allah.
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Chapter Twenty-Seven
On Solemn Oaths

Allah ta‘ala says: “Allah will not take you to task for what you inadvertently swear. But He will
take you to task for the oaths which you solemnly swore. The penalty for a broken oath is the feeding of
ten needy people from such foods as you normally offer to your own people: or clothing them: or the
freeing of one slave. If he cannot afford any of these, he must fast three days. This is expiation for what
you have sworn. And guard your solemn oaths...”

It has been related in the Sahih of al-Bukhari on the authority of Abdallah ibn Umar (may Allah

be pleased with both of them) who said: “The Messenger of Allah # met Umar ibn al-Khattab while

the later was going with a group of camel-riders, and he was swearing by his father. He said: ‘Lo!
Allah has prohibited you to swear by your fathers, so whoever has to take an oath, he should swear by
Allah or keep quiet’.” It has also been related in the Sahih of al-Bukhari on the authority of Abu
Hurayra [that the Messenger of Allah said]: “If he had said: ‘Allah willing’ he would not have violated
his oath’; meaning he would have sworn by Allah.”

Al-Shibrakhiti said in his commentary upon the al-Mukhtasar: “There is disagreement whether
swearing in and of itself is lawful; which the majority of the scholars accept. Abd’s-Salaam said:
‘Swearing is sound based upon transmitted narration and speculation. The preponderant view is that it
should be avoided, and upon this view some of the scholars hold two opinions.”

Success is with Allah.
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Chapter Twenty-Eight
On Vows

Allah the Exalted has established the vow (al-nadhr) by His words: “You never expend from
any expenditure nor make a vow from vows, except that Allah knows it.” And by His words: “Those
who fulfill their vows.” And by His words: “And they fulfill their vows.” It has been related in the Sahih

of al-Bukhari on the authority of "A'isha (may Allah be pleased with her) that the Prophet # said:

“Whoever makes a vow to be obedient to Allah, must be obedient to Him; and whoever makes a vow to
be disobedient to Allah, should not be disobedient to Him.”

Al-Khurashi said in his commentary upon the al-Mukhtasar regarding the words of the author —
What is necessary with this is what is highly recommended — “This means that fulfilling vows is not
necessary except in what is highly recommended to do or leave. For, it is not necessary in what is
lawful like one making a vow that he will walk to the market place if it is not far. It is even more so not
necessary in what is reprehensible, like one making a vow that he will pray superogatory prayers after
the ‘asr prayer. It is even more so not necessary in what is prohibited, like one making a vow that he
will drink wine. As for what is obligatory from vows, it is to make it incumbent upon oneself to do an
action, like performing the dhuhr prayer for example.”

It says in the Miftaah as-Sadaad, the commentary upon the Irsaal’s-Saalik: “Making a vow to
perform an act of obedience is permissible as long as it is not connected to the curing of sickness or
possessing ownership of something.” Ibn Rushd said: “It is highly recommended if it is absolutely
connected to showing gratitude to Allah for some matter that occurred. It is reprehensible if it is
connected to a future event which is recurrent, like making a repetitive vow to do something.”

Success is with Allah.
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Chapter Twenty-Nine
On Military Struggle

Allah ta'ala says: “Indeed Allah has purchased from the believers their souls and their wealth,
because for them is Paradise; they fight in the Way of Allah, slay and are slain; as a promise binding
upon Him in truth in the Torah, the Injeel and the Qur’an. Who is more faithful to covenants than
Allah? Therefore, rejoice in the bargain you have made, for that is the Supreme Achievement. Those
who repent, worship, praise, travel in devotion to Him, who bow down, prostrate, command the good
and forbid evil, and preserve the limits of Allah; so give Good News to the believers.” It has been
related in the Sahih of al-Bukhari on the authority of Ibn Abass who said that the Messenger of Allah,
# said: “There is no hijra (from Mecca) after the opening (of Mecca). However, there remains military
struggle and intention. Therefore when you are summoned to go forth in struggle then go forth.”

Al-Khurashi said in his commentary upon the al-Mukhtasar regarding the words of the author in
the chapter of military struggle — it is a collective obligation — “This means that engaging in military
struggle at least one time every year, even when there is fear of illegal combatants, is a collective
obligation, based upon the most prominent opinion. By some engaging in it, it annuls it from others
based upon the words of Allah ta‘ala: ‘Allah has made those who struggle with their wealth and their
souls superior in rank to those who sit at home. To each Allah has promised good’. Since Allah has
promised good for those who sit at home and those who struggle, He instructs us that the address of
good is to everyone, by way of substitute; and that military struggle is annulled for some. For if
military struggle were an individual obligations then those who sit at home without any necessity
would be in a state of disobedience.”

Success 1s with Allah.
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Chapter Thirty
On Marriage

Allah ta'ala says: “Therefore marry those who are virtuous for you from women: two, three and
four. If you fear that you cannot be just; then one or what your rights hands possess. That will be more
suitable so that you do not do any injustice. Give the women their dowry as free gifts.” It has been
related in the Sahih of al-Bukhari on the authority of Abd’r-Rahman ibn Yazid who said: “I, along with
‘Algama and al-Aswad entered upon Abdallah ibn Mas'ud; and he (Abdallah) said: ‘“We were once
with the Prophet # and we were young men who had nothing. The Messenger of Allah, ¥ then said:
‘O group of young men, whoever among you has the means, he should marry. This will help him lower
his gaze and guard his private parts. Whoever is not able to marry, should fast, as fasting diminishes his
passions’.”

Al-Khurashi said in his commentary upon the Mukhtasar regarding the words of the author — It
is highly recommended for the one who requires it, who possesses wealth to marry a virgin — “This
means that marriage is highly recommended for him in general. It is highly recommended for the one
who requires it, does not fear hardship and possesses wealth; which means he is able to provide what
will suffice for a wife from the dowry, financial maintenance and attire. Marriage is obligatory
regarding the one who has ability and he fears for himself illicit sex. If, however, a person is able to
take a concubine, he has the choice to choose between that and getting married. If a person’s passions
dissipate with fasting and he has the ability to either take a concubine or marry, he should choose
between them. However, marriage is foremost. Marriage is, however, disliked regarding the one who
has no need of it, and it cuts him off from worship. Marriage is forbidden regarding the one who does
not necessarily fear hardship, but who fears harm to the women due to his inability to financially
maintain her or his inability to have sexual intercourse; or if he earns wealth from a place which is not
lawful. Some of the scholars said that what is understood is that even if he fears hardship, he should
marry even when he lacks financial maintenance and the like. What is apparent in such a case is that it
becomes obligatory upon him to let people know of his incapacities and inabilities. Marriage is lawful
regarding the one who is not required, but who has no offspring. Women are the same with men in
these different divisions except regarding the concubine.”

As-Shibrakhiti said in his commentary upon the al-Mukhtasar: “Ibn "Arafa added another
perspective which provides the obligation of marriage upon the woman in other than what was
mentioned. He said: ‘I say: Marriage is obligatory upon her due to her inability to take care of her own
maintenance, and due to the fact that marriage is the only means by which her modesty can be
covered’.”

Success is with Allah.
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Chapter Thirty-One

On Divorce

Allah ta'ala says: “O Prophet, when you divorce women, then divorce them during their waiting
period.” Allah ta‘ala says: “Divorce is allowed twice” Allah ta‘ala says: “If he divorces her
irrevocably, then she is not lawful to him until after she marries another husband.” 1t has been related
in the Sahih of al-Bukhari on the authority of Ibn *Umar, that he once divorced his wife during the time
of the Messenger of Allah #, while she was in her menstruation period. ‘Umar ibn al-Khattab, then
asked the Messenger of Allah %, about that and the Messenger of Allah %, said: “Order him that he
should return her. He should then maintain her in matrimony until she is purified of her menstruation.
Then she should experience her menstruation a second time and allowed to be purified. Then, if he
wishes, he can thereafter hold together with her in matrimony; and if he wishes he can divorce her
before having conjugal relations with her. This is the waiting period which Allah ordered us to adhere
to when divorcing women.”

It has been related in the Sahih of al-Bukhari on the authority of "Urwa ibn az-Zubayr that once
A’isha, may Allah be pleased with her informed him that the wife of Rifaa'a al-Quradhi came to the
Messenger of Allah, #, and said: “O Messenger of Allah, indeed Rifaa'a divorced me and I remained
divorced from him for some time. I then married Abd’r-Rahman ibn az-Zubayr al-Quradhi after him,
but with him it is like being on the fringe.” The Messenger of Allah, %, then said: “Is it perhaps you
desire to return to Rifaa’a?” She said: “Yes.” He said: “No, not until he (Abd’r-Rahman) has tasted
your honey and you have tasted his honey.”

It states in the Mukhtasar of al-Khalil in the chapter regarding divorce: “The divorce of the
Sunna is pronounced one time while the woman is purified and he has not touched her in a conjugal
manner during that time, without her being in a waiting period. If it is not conducted in such a manner
then it is a divorce of the heretical innovative kind.” I say: It is the agreement of the consensus of the
scholars that the previously mentioned prophetic tradition of Rifaa’a is textual evidence regarding the
words of Allah ta'ala: “until after she marries another husband’; means having actual conjugal
relations with him, and does not refer specifically to the contractual marriage. The consensus of the
scholars says: “There was no disagreement among the Companions, may Allah be pleased with them
regarding that.” Ibn "Atiyya said: “The entire Umma have collectively agreed regarding this legal issue
that it is correct to follow the judgment of this sound prophetic tradition.” He also said: “The scholars
have advanced the opinion, (that is: those scholars who uphold its lawfulness); that the concept of
lawful marriage is to be understood as sexual penetration and actual sexual intercourse. All of the
scholars, except al-Hassan ibn Abi’l-Hassan, uphold the opinion that the concealing of the private parts
inside the private parts of the spouse is what makes the judgment of lawful marriage applicable. Al-
Hassan said: ‘Recognition of the legal reality of lawful marriage is not permissible except by means of
male or female ejaculation. This is what is meant by the phrase ‘tasting the honey’.”

It states in the ar-Risaalat: “The pronouncing of three divorces all in one statement is a heretical
innovation; but it counts as a divorce if and when it happens.” It states in the al-Mi yaara: “One of the
teachers said: ‘I noticed in the teachings of al-Mazari that there was no difference of opinion in that
except from Ibn Mughith: May Allah not save him, may Allah not save him, may Allah not save him
(he repeated it three times!)’.” Ibn "Umar said: “It is clearly apparent that the supplication being made
is being made against Ibn Mughith.” Ibn Naaj said: “In this legal issue there is extensive discussion
because what he said is what became apparent to him from his learned opinion. He did not say it based
upon his whims. Thus, he is recompensed for his opinion, whether it was correct or in error.” It states
in the commentary upon the al-Mufeeda: “As for the one who says: “Whoever divorces his wife three
times, then she is not lawful for him to remarry except after having married another husband’; is from
the textual evidence of the Qur’an and the consensus. Allah ta‘ala says: Divorce is allowed twice’ to
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His words: ‘If he divorces her irrevocably, then she is not lawful to him until after she marries another
husband”; one after the other.

There has occurred immense error among some of the students of knowledge regarding this
issue, we seek refuge with Allah! It is that they pass legal decisions for a man that has divorced his
wife three times, one after another, to return her, falsely attributing this erroneous opinion to Ibn
Mughith. This is nothing but clear ignorance which neither Ibn Mughith or any other said; because the
textual evidence in the Qur’an states: ‘If he divorces her irrevocably, then she is not lawful to him’
until after remarrying; and no one from among the Muslims relies upon the one whose opinion goes
against the textual evidence of the Qur’an. For, the view held by Ibn Mughith applied if divorce occurs
three times in one statement. However, along with that, no one considered his opinion because all of
the scholars differed from him in that.”

I say: It has been mentioned previously where ‘Umar in the presence of the Companions,
necessitated that three divorces when it occurred in one statement was valid; as it was cited in the
Miftaah’s-Sadaad the commentary upon the Irshaad as-Saalik. Abu’l-Hassan as-Saghir said: “Whoever
denies the validity of three divorces pronounced in one statement or three divorces pronounced
separately; then neither his imamate or his right to give testimony are no longer valid. He is deserving
of punishment due to his violation of the sanctity of the Divine Law.”

Ibn Rushd said: “The teachings that the woman divorced three times in one statement is not
lawful to remarry until after marrying another husband, is among those issues about which there is
unanimous agreement among the scholars of the Islamic metropolis. The one who makes it lawful to
remarry a woman before she has married another, and writes that it is permissible for her to be
returned; is an ignoramus with little genuine knowledge and weak in evidence. He has committed an
act which is not lawful by the consensus of the people of knowledge. It then becomes an obligation for
him to cease and desists from this view. If he does not desist, then he should be physically disciplined
and will have lost his right to hold the post of imamate or to act as a just witness.”

Ibn Muhammad ibn Abd’l-Karim at-Tilimisani said: “Whoever passes a legal decision making
it lawful to remarry a woman who has been divorced three time before she has married another
husband, is an ignorant charlatan who leads others astray. It is obligatory upon whoever has the ability
among the Muslims to reproach, deter and prevent him based upon his capacity from physically
striking and/or prolonged detainment and any other possible determent which could possibly prevent
him from that. Whoever is deficient in trying to prevent him, or agrees with him or encourages him in
some way, then he is with him in the immensity of the sin and the severity of the punishment. Likewise
with the man and woman who have been divorced three times and does this; because they will have
done that which is not a part of the religion of Islam. Thus, marriage of a previously divorced couple in
that manner is invalid and corrupt. Rather, it is not to be considered as a genuine marriage originally.
The punitive punishment should be applied to them, except if they were ignorant and reliant in that
upon the legal decision of some charlatan among charlatans, and were unawares. Marriage conducted
in this manner is invalidated in every respect, even if the marriage lasted a long time, and they
produced from it offspring. Thus, the scholar who passes such a legal decision is a rejected satan. He
should be asked to repent. If he refuses to repent, he should then be severely punished and detained in
prison until he dies. If it is not possible to have him detained; and if leaving him will only cause his
danger to others to spread; then it is an obligation to fight him in order to relieve the Muslims of his
evil and to make the religion safe from his ignorance and corruption. Such a scholar who passes these
illegal judgments is among the leaders of the unjust evil scholars who are responsible for leading
mankind astray and barring them from the Way of Allah.”

Success is with Allah.
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Chapter Thirty-Two
On Khul u Divorce

Allah ta“ala says: “It is not lawful for you to take back anything from what you have given them,
except when both fear that they will not keep the limits of Allah. If you fear that they will not keep the
limits of Allah; then there is no blame on either of them if you give something for her freedom.” It has
been related in the Sahih of al-Bukhari on the authority of Ibn "Abbas who said: “The wife of Thaabit
ibn Qays ibn Shamaas came to the Prophet and said: ‘O Messenger of Allah, 2 I do not blame Thaabit
for any defect in his religion or character, but I fear disbelief after Islam.” He # said: ‘Will you return
his garden to him?” She said: ‘Yes’. She then returned it to him, and he ¥ ordered him to separate
from her.”

It states in the Miftaah’s-Sadaad the commentary upon the Irshaad ‘s-Saalik: “It is well known
in the Maliki school of thought of the permissibility of khul'u divorce without any reprehensibility
connected to it.” However, Ibn al-Qissar considered it reprehensible due to the implications of frivolity
involved with it.

Success is with Allah.
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Chapter Thirty-Three

On Reinstating Marriage

Allah ta‘ala says: “And their husbands have a better right to take them back in that period, if
they wish for reconciliation.” It has been related in the Sahih of al-Bukhari: “Ibn "Umar once divorced
his wife while she was menstruating. *Umar asked the Prophet, # about that, and he ordered him to
take his wife back.” As-Shibrakhiti said in his commentary upon the Mukhtasar regarding the words of
the author — Those who are married have the right to reinstate their marriage — “Reinstatement of
marriage is either lawful, highly recommended or all of the five legal judgments of marriage apply. The
apparent position is the latter, as it has been discovered in the writings of some of the scholars.”

Success is with Allah.
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Chapter Thirty-Four
On the Oath of Abstention

Allah ta'ala says: “For those who take an oath of abstention from their wives, should wait a
period of four months. If they then return to one another, Allah is Oft Forgiving Merciful. However, if
they are resolved on divorce; then indeed Allah is Hearing Knowing.” It has been related in the Sahih
of al-Bukhari on the authority of Humayd at-Taweel that he heard Anas ibn Malik say: “The Messenger
of Allah, # took an oath to abstain from his wives...”. It has also been related in the Sahih of al-
Bukhari on the authority of Ibn "Umar who said: “When the period of four months has expired, he (the
husband) should be detained until he pronounces divorce. However, actual divorce does not occur until
he actually pronounces it. This was cited by 'Uthman, "Ali, Abu’d-Darda, A'isha and twelve other
Companions of the Prophet *.”

It is mentioned in the Miftaah ‘s-Sadaad the commentary upon Irshaad ‘s-Saalik: “The
prominent opinion is that divorce does not occur upon the recipients; and after the period of oath of
abstention, then the Sultan should have him detained, based upon the words of Allah ta'ala: ‘If they
then return to one another’. Abd’l-Malik said: ‘Divorce automatically occurs after four months, even if
the spouse is not detained’.”

Success is with Allah.
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Chapter Thirty-Five

On Dhihaar Divorce

Allah ta‘ala says: “Those who divorce their wives by claiming they are like the backs of their
mothers, for they can never be their mothers. None can be their mothers except those who gave birth to
them. Indeed what they utter are culpable words and falsehood while Allah is Pardoning, Forgiving.
Those who divorce their wives by claiming they are like the backs of their mothers; and desire to go
back on their words, then they should free a slave before touching their spouses. Thus, are you
exhorted to behave and Allah is aware of what you do. Those who are not able, should fast two months
consecutively before touching their spouses. Those who are not able, should feed sixty indigent
people...”, to the end of the verse.

It has been related in the Sahih of al-Bukhari that Isma'il said: “Malik informed me that he once
asked Ibn Shihab about the dhihaar of a slave and he said: ‘It is like the dhihaar of a free person’.”
Malik also said: “The fasting of the servant is also two months.”

I say: This previously cited verse was revealed regarding the affair of dhihaar (divorcing a wife
by claiming she is like the back of one’s mother). It was revealed regarding the story of Khawla bint
Tha'laba, the wife of Aws ibn as-Saamit, based upon the soundest opinion of what is said regarding
that. This was cited by as-Suhayli and others. The above cited saying of Malik: ‘The fasting of the
servant is also two months’, is because the free person and the slave are the same when it comes to all
legal atonements. They are not different except in the area of the punitive punishments; as as-
Shibrakhiti said in his commentary upon the al-Mukhtasar. Some of the scholars assert that dhihaar
divorce is prohibited, culpable words and evil.

Success is with Allah.
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Chapter Thirty-Six
On the Oath of Mutual Cursing

Allah ta’ala says: “Those who accuse their wives without witnesses other than themselves; then
one of them should testify by Allah with four oaths that he is among the truthful. The fifth oath should
be that the curse of Allah be upon him if he is among the liars. In order to ward off the punitive
punishment from her, she should testify by Allah with four oaths that he is among the liars. The fifth
oath should be that the wrath of Allah be upon her if he is among the truthful.”

It has been related in the Sahih of al-Bukhari on the authority of Ibn "Abbas that Hilaal ibn
Umayyah accused his wife of illicit sexual intercourse and came in order to testify against her. The
Prophet, # kept saying: “Allah knows that one of you is a liar. Will either of you repent?” Then she
(the wife) stood and testified.

I say: the prohibition of marriage between those who have made an oath of mutual cursing is
indefinite by the consensus of the scholars; as more than one of them have cited. Some of them have
said: “Indeed there are those from the jurists of Kufa and others who do not consider the prohibition to
be indefinite. However, no consideration is to be given to this view.” It states in the ar-Risaalat: “When
a couple separate by taking an oath of mutual cursing; then they can never remarry.”

Success is with Allah.
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Chapter Thirty-Seven
On the Waiting Period

Allah ta'ala says: “And the divorced women should keep themselves in waiting for three
courses”. Allah ta'ala says: “And (as for) those of your women who have despaired of menstruation, if
you have a doubt, their prescribed time shall be three months, and of those too who have not had their
courses, and (as for) the pregnant women, their prescribed time is that they lay down their burden.”
Allah ta‘ala says: “And (as for) those of you who die and leave wives behind, they should keep
themselves in waiting for four months and ten days.”

It has been related in the Sahih of al-Bukhari on the authority of al-Hassan: “Ma’qil ibn Yasaar
had a sister who was under matrimony to a man who divorced her; then he remained away from her
until her waiting period was finished and then engaged her in marriage”; (to the end of the prophetic
tradition). It has also been related in the Sahih al-Bukhari on the authority of Umm Habiba that the
Prophet, ¥ once said: “It is not lawful for a woman who believes in Allah and the Last Day to mourn
for more than three days as a necessity except for her spouse, which should be four months and ten
days.”

I say: The consensus of the umma is unanimous regarding the obligation of the waiting period.
Success is with Allah.
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Chapter Thirty-Eight

On Nursing
Allah ta’ala says: “And the mothers should suckle their children for two whole years for him
who desires to make complete the time of suckling.” Allah ta‘ala says: “...and your mothers that have

suckled you and your siblings from nursing.” It has been related in the Sahih al-Bukhari on the
authority of A‘isha, may Allah be pleased with him that the Prophet, ¥ entered upon her and with her
was a man. It was as if his face changed as though he disliked that. She then said to him: “He is my
brother.” He then said: “Be sure as to who are your siblings, for indeed nursing is from when milk is
the only food of the child.”

As-Shibrakhiti said in his commentary upon the Mukhtasar: “The foundation of this legal
decision is from the words of Allah ta‘ala: ...and your mothers that have suckled you and your siblings
from nursing’; and his words #: ‘Nursing forbids that which is made unlawful by blood relations’.”

I say: The consensus of the Umma is unanimous regarding that nursing makes marriage
unlawful.

Success is with Allah.
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Chapter Thirty-Nine

On Financial Maintenance

Allah ta“ala says: “Let him who has abundance spend out of his abundance and whoever has his
means of subsistence straitened to him, let him spend out of that which Allah has given him.” Allah
ta'ala says: “...and if they are pregnant, spend on them until they lay down their burden.” It has been
related in the Sahih of al-Bukhari on the authority of Abu Hurayra that the Messenger of Allah, said
#: “The best alms is that which is given when one is wealthy; and you start first with those you are
financially responsible for.”

I say: The consensus of the Umma is unanimous regarding the obligation of financially
maintaining spouses; as more than one of the scholars have cited.

Success is with Allah.
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Chapter Forty

On Commerce

Allah ta‘ala says: “Allah has made commerce lawful and has made compounded interest
unlawful.” Allah ta’ala says: “...except when it is trade which you give and take among yourselves from
hand to hand.” Allah ta'ala says: “Do not devour your wealth between you wantonly, except that it be
through trade by mutual consent.” Allah ta'ala says: “...when the prayer is ended then disperse through
the land seeking the bounty of Allah, and remember Allah much so that you may be successful. And
when they see trade or sport they scatter after it, and leave you standing. Say: What is with Allah is
better than sport and trade, and Allah is the best of Providers.” The Messenger of Allah was once
asked #: “Which form of earning is best?” He said: “The work of a man with his own hands, and
every acceptable form of trade.” This was related by at-Tirmidhi from the prophetic tradition of Rifaa'a
ibn Raafi’, may Allah be pleased with him. Its soundness was also verified by al-Haakim.

It is said in the Miftaah‘s-Sadaad the commentary upon the Irshaad ‘s-Saalik: “Acceptable trade
is that in which the merchant acts virtuously, does not disobey Allah in it, does not disobey Allah by
means of it, nor does he disobey Allah with it.” I say: It is the agreement of the consensus of the
Umma, regarding to permissibility of commerce.

Success is with Allah.
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Chapter Forty-One
On the Legal Judgments of Homicide

Allah ta’ala says: “O you who believe retaliation has been prescribed for you regarding those
who have been slain, the free for the free; the slave for the slave; the female for the female...”. Allah
ta‘ala says: “In it I prescribed for them as law: a soul for a soul, an eye for an eye, a nose for a nose,
an ear for an ear, a tooth for a tooth and for every wound there is a retaliation.” Allah ta‘ala says:
“...within retaliation there is life for you.”

It has been related in the Sahih of al-Bukhari on the authority of Anas ibn Malik who said: “A
Jew once crushed the head of a young servant girl between two stones. It was said to her: “Who has
done this to you; so-and-so, so-and-so?’ until the Jew was mentioned. She then nodded her head,

agreeing. So the Jew was brought and he acknowledged his guilt. The Prophet # ordered that his head

29

be crushed with stones. Hammam said: ‘It was with two stones’.

I say: the scholars, may Allah be pleased with them have explained that:...when clear evidence
has been established regarding a homicide; or when the murderer acknowledges his guilt, then
retaliation should be taken against the perpetrator with the same cause of death that he committed;
except if he killed him by fire or poison; because that is from resemblance. The apparent meaning of
what is in the Mudawwana is that retaliation for murder should be made with the same cause of death
with which the person was killed; even if he killed him by fire; since there is no difference in retaliation
between fire and anything else. This is the apparent meaning of his words regarding poison; which is
that retaliation against the perpetrator who commits homicide with poison should be with poison.

He said: “Among the people of knowledge are those who consider that retaliation for murder
can only be done with the sword.  As for when the cause of the homicide has not been clearly
established and the right to shed the perpetrators’ blood can only be valid by the sworn testimony of a
witness; then he is only to be killed by the sword.”

The scholars, may Allah be pleased with them, have also explained that from the time that Allah
subhaanahu cast Adam, upon him be peace, to the earth and thereafter, there has been no disagreement
in the Divine laws about the prohibition of the killing a soul without right; and Allah ‘izza wa jalla has
warned of Hell and severe punishment for the one who does this.

Success is with Allah.
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Chapter Forty-Two

On the Punitive Punishments

Allah ta’ala says regarding an explanation of the punitive punishment of illicit sex: “As for the
female and the male fornicators, flog each of them a hundred stripes.” Allah ta'ala says regarding an
explanation of the punitive punishment of calumny: “And those who falsely accuse chaste women then
do not bring four witnesses then flog them eighty stripes.” Allah ta’ala says regarding an explanation of
the punitive punishment of theft: “As for the man who steals and the woman who steals, cut off their
hands.” Allah ta’ala says regarding an explanation of the punitive punishment of warmongering: “The
punishment of those who wage war against Allah and His messenger and strive to cause corruption in
the earth is only this, that they should be killed or crucified or their hands and their feet should be cut
off on opposite sides or they should be imprisoned.”

It has been related in the Sahih of al-Bukhari regarding an explanation of the punitive
punishment of fornication on the authority of Khalid al-Juhani who said: “I once heard the Prophet

# order regarding someone who committed fornication and he was not married, that he be flogged one

hundred times and exiled for a year.” It has already been related in the Sahih of al-Bukhari regarding an
explanation of the punitive punishment of illicit sex as well, but for a person married, on the authority
of Jabir ibn Abdallah al-Ansaari: “A man who had accepted Islam came to the Messenger of Allah

# to talk to them, in which he admitted that he committed adultery. Further, he testified against

himself regarding that with four solemn testimonies. As a result, the Messenger of Allah, 2 ordered

that he be stoned. This was because he was married.” It has been related in the Sahih of al-Bukhari
regarding an explanation of the punitive punishment of calumny, on the authority of Abu Hurayra, may

Allah be pleased with him who said: “I once heard Abu’l-Qasim % say: ‘Whoever falsely accuses a

person under his charge while that person is innocent of the accusations; then the accuser will be
flogged on the Day of Standing, except if the matter is as he said’.” It has also been related in the Sahih
of al-Bukhari regarding an explanation of the punitive punishment of theft, on the authority of A’isha,

may Allah be pleased with her, on the authority of the Prophet, # that he said: “The hand of the thief

is to but cut for stealing anything worth a quarter of a golden dinar.”
It has also been related in the Sahih of al-Bukhari regarding an explanation of the punitive
punishment of warmongering, on the authority of Anas, may Allah be pleased with him, who said: “A

group of Bedouin from the "Ukl came as a delegation to the Prophet, # who then accepted Islam.

However, the climate of Medina did not suit them, so the Prophet # ordered them to go and settle

with the camels utilized for charity and drink their milk and urine as medicine. They did this until their
health became sound. They eventually turned apostate from the religion, killed the shepherd and seized

the camels. The Prophet # then dispatched a team in pursuit of them and had them returned. The

Prophet # then ordered that their hands and legs to be cut off; and their eyes branded with hot irons.

Their wounds were left un-cauterized until they died.”
I say: the consensus is unanimous about the obligation of the punitive punishment when the
prerequisites to establish them have been substantiated.
Success is with Allah.
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Chapter Forty-Three
On the Judiciary Rulings

Allah taala says: “Indeed Allah commands you to give over trusts to their rightful people; and
when you judge between people, that you judge with justice.” Allah ta’ala says: “O Dawud, indeed We
have made you a vicegerent in the earth. Therefore, judge between people with truth and do not follow
lower passions, or you will be led astray from the Way of Allah.”

It has been related in the Sahih of al-Bukhari in the chapter regarding judiciary decisions when
a judge judges tyrannically or he judges contrary to the people of knowledge, then his judgement is to
be rejected: “Mahmud related to us saying that Abd’r-Razaaq related to us, that Ma'amar related to us
on the authority of az-Zuhri, on the authority of Saalim, on the authority of his father who said: ‘The

Prophet # once dispatched Khalid ibn al-Walid in a military engagement to the Banu Judhayma. He

invited them to Islam, but they were unable to articulate the words: “We have accepted Islam’, very
well. So they kept saying in their own dialect: ‘We have surrendered! We have surrendered!” Khalid
then proceeded to fight them and to seize them as war captives. He then placed with each man among
us a captive, until one day, Khalid ordered that each of the men among us should kill his captive. I said:
‘By Allah, I will not kill my captive.” None of my companions killed their captives, until we came to

the Prophet 2 and mentioned what happened. The Prophet # then raised his palms and said twice:

‘O Allah, I am free from what Khalid has done’.”

I say: The consensus is unanimous about the obligation of giving judicial decisions by the truth.
Al-Hassan said: “Allah has taken an oath from every judge that they should not follow their lower
passions; not fear people; and not sale the signs of Allah for a small price.” Judicial decisions are a
collective obligation except in those matters which are individual obligations; for it is not permissible
then to abstain from giving judgment. It states in the Miftaah’s-Sadaad the commentary upon the Irshad
as-Saalik: “As for judiciary decisions being a collective obligation, this depends upon the person being
qualified to establish it. This is the view of the Maliki school of thought.”

Success is with Allah.

109



&y BB
pilgid) —b
g 5T K e 55 A eTagd laally (e T4 Tl Gl 1 W < s 1 6

°
s &

A 8 oy 51 T8 ol Todasd of coed) Tt ¥ Lagy 51 008 d 5 i 088 &) Gy
o oadl B8 8 a3l Nled (B U8 e b b A a5 gDl Gola Ly O
L 6 (B (e ah &L A&l V) s OB Ko B g 4l G2 855
(030 0385 V1) 208 (U S5 Galag o((ciUsl Bsies Bl ABEY)) 208 ) Dsls
REKAR e R B S e S PHIE |

Bl Jasd Ly o3l a3l 4)a85 s3EA oI g e g LAyl Sl
Giadah (33l g s of ) B a5l JAST oA oY) 8 8 RS i

Gl s

110



Chapter Forty-Four
On Bearing Witness

Allah ta'ala says: “O you who believe, be maintainers of equity, bearers of witness for Allah,
though it may be against your own selves or your parents, or near relatives. If he be rich or poor, Allah
is foremost with them. Therefore do not follow low passions, unless you deviate. If you swerve or turn
aside, then indeed Allah is Aware of what you do.”

It has been related in the Sahih al-Bukhari in the chapter regarding what is said regarding false
testimony on the authority of Abd’r-Rahman ibn Abi Bakra, on the authority of his father, may Allah

be pleased with him that the Prophet # said three times: “Shall I not inform you of the greatest of the
immense sins?” It was said: “Indeed, O Messenger of Allah!” He said: “To associate partners in
worship with Allah and to be undutiful to one’s parents.” Then the Prophet # sat up after he had been

reclining; and said: ‘I warn you against giving false witness!’; and he kept saying it until we thought he
would not stop.”

I say: the consensus is unanimous regarding the obligation of acting as a just witness and the
prohibition of false witness. As for taking on the burden of witnessing, it is a collective obligation. It
states in the Irshad as-Saalik: “Taking on the burden of witnessing is a collective obligation, unless one
fears the forfeiture of truth; then it becomes an individual obligation.”

Success is with Allah.
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Chapter Forty-Five

On Inheritance

Allah ta’ala says: “To the men is a portion of what the parents and near relatives leave, and to
the women a portion of what the parents and near relatives leave whether there is little or much of it;
there is an incumbent portion.” Allah ta'ala says: “Allah enjoins you regarding your children: to the
male an equal portion of two females...”; to His words: “Indeed Allah is Knowing, Wise”

It has been related in the Sahih of al-Bukhari on the authority of Ibn'Abass: “Give over the
obligatory inheritance to those who are entitled to receive it. Then whatever is left, should be given to
the closest male relative of the deceased.”

I say: the consensus is unanimous regarding the obligation of giving each inheritor his porton
from the inheritance. Everyone that prevents the inheritor from attaining the portions which the shari'a

provides for him, then they are disobedient to Allah and His Messenger #; and we seek refuge with

Allah.
Success is with Allah.

113



Oy Gaslid) S
o)Al P 8
S Tsddy Toniss s o g2 G40 LRE Y Tl ol @ g s & gs
o Bl 1 S s g las) J e gaal T4as 15, Ao ED S L]
sl JAl) & k)
) ot Ol D O slele A ) iy i ) S e A e 5
e 5 «((o A oy S G Sl S iy bl 2ald)) (08 'SR S G
08 (ol U3l Ge SEBnY) ded W) 208 G 0o s G e oo A
Mo cialy HIEBLYIS o ¥asY) b O e SiEra Bl 4 AT Galy LA 3 )

S iy Sally sy 4 Jale 368 LY & a K

G5 AL

114



Chapter Forty-Six

On the Greetings of Peace and Seeking Permission

Allah ta’ala says: “O you who believe! Do not enter houses other than your own houses until
you have asked permission and given the greetings of peace to their inhabitants.” Allah ta‘ala says:
“And when you are greeted with a greeting, then greet with a greeting that is better than it or return
it.” Allah ta‘ala says: “And when the children among you have attained to puberty, let them seek
permission (to enter).”

It has been related in the Sahih of al-Bukhari on the authority of Abdallah ibn *Amr, may Allah
be pleased with both of them that a man once asked the Messenger of Allah #: “Which Islam is best?”
He said: “To feed food to others and to pronounce the greetings of peace to those you know and those
you do not know.” It has been related in the Sahih of al-Bukhari on the authority of Sahl ibn Sa'd on
the authority of the Prophet %, who said: “Indeed, secking permission to enter was made incumbent
due to guarding the sight.”

It says in the ar-Risaalat: “Returning the greetings of peace is an obligation; and initiating the
greetings of peace first is a Sunna that is highly sought after.” It also says regarding seeking permission
to enter: “Seeking permission to enter is an obligation. Therefore, do not enter a house in which
someone lives except after seeking permission to enter three times. If they give permission to you to
enter (well and good); if not then return (to your home).”

I say: the consensus is unanimous regarding that everyone who abandons seeking permission to
enter is disobedient to Allah and His messenger. We seek refuge with Allah.

Success is with Allah.
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Chapter Forty-Seven
On Repentance from Major and Minor Sins Which is the Foundation of
Spiritual Purification for Character Reformation

Allah ta’ala says: “O you who believe! Repent to Allah with sincere repentance.” Allah ta’ala
says: “Repent to Allah all together, O you believers, so that you may be successful.” Allah ta'ala says:
“Indeed Allah loves those who repent often, and He loves those who have a care for purity.”

The Messenger of Allah, % said: “I swear by Allah, that I seek forgiveness of Allah and repent
to Him every day more than seventy times”; as it was related in the Sahih of al-Bukhari on the
authority of Abu Hurayra.

I say: the consensus is unanimous regarding the obligation of repentance.

Success is with Allah.
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Chapter Forty-Eight
On Learning Knowledge and Teaching it

Allah ta‘ala says: “Why should not then a company from every party from among them go forth
that they may apply themselves to obtain understanding in religion, and that they may warn their
people when they come back to them that they may be cautious?”

It has been related in the Sahih of al-Bukhari on the authority of Humayd ibn Abd’r-Rahman
who said: “I once heard Mu'awiyya say in a sermon: ‘I heard the Prophet ¥ say: ‘Whomever Allah
desires good for them, He gives them understanding in the religion. Indeed I am the dispenser, and
Allah is the One who gives. This Umma will continue established upon the command of Allah, and
they will not be harmed by those who differ from them until the command of Allah comes’.” The
Messenger of Allah %, also said: “Seeking knowledge is an obligation upon every Muslim.” This was
related by Ibn Maja. He, ¥ also said: “Whoever is asked about some knowledge and he then conceals
it, Allah will bridle him with a bridle of fire on the Day of Standing.” This was related by at-Tirmidhi
and its soundness was verified by al-Haakim.

It has also been mentioned in the Sahih of al-Bukhari that "Umar ibn Abd’l-'Aziz wrote to Abi
Bakr ibn Hizaam saying: “Look for the knowledge of the prophetic traditions and have it written down;
as I am afraid that religious knowledge will vanish and the scholars will pass away. Do not accept
anything except it is in accordance with the tradition of the Prophet #: ‘Disseminate knowledge and sit
in order to instruct those who have not learned, for knowledge will not be destroyed until it is kept
secret’.”

I say: the consensus of the Umma is unanimous regarding the obligation to learn knowledge and
to educate others as an individual obligation in those things which are individual obligations and a
collective obligation in those things which are collective obligations.

Success s with-Allah.
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Chapter Forty-Nine

On Preaching and Reminding

Allah ta’ala says: “Persists in reminding, for indeed the reminder benefits the believers.” Allah
ta‘ala says: “Therefore, by means of the Qur’an remind those who fear My threat.” Allah ta'ala says:
“Therefore remind (them), for you are indeed a reminder.” Allah ta'ala says: “...and preach to them,
and say to them effective words that speak to their very souls.” Allah taala says: “Invite to the Way of
your Lord with wisdom and excellent exhortation.” Allah ta'ala says: “And who speaks better than he
who invites to Allah.” Allah ta’ala says: “...and if they had done what they were admonished to do, it
would have certainly been better for them.”

It has been related in the Sahih al-al-Bukhari on the authority of Ibn Mas'ud, may Allah be
pleased with him who said: “The Prophet ¥ used to take care of us in preaching by selecting a suitable
time.” It has also been related in the Sahih of al-Bukhari on the authority of Abu Wa’il that he said:
“Abdullah used to give spiritual reminders to the people every Thursday.” It has also been related in the
Sahih of al-Bukhari on the authority of Abu Sa'id al-Khudri who said: “Some of the women requested
the Prophet ¥ to fix a day for them as the men were taking all his time. On that he promised them a
special day in which he would preach to them and command them.”

Shihab’d-Deen Ahmad ibn Hajr al-Haytami said in his Kitab ‘z-Zawaajir: “It has been verified
on the authority of Ibn Mas'ud that he once stopped at one story teller and said to him: ‘You have
either invented a erroneous heretical innovation or you are more guided than Muhammad and his
Companions!’ At that, the people dispersed from around the story teller where not a single person
remained with him. He (al-Haythami) then said: ‘Ibn Mas'ud’s actions were based upon the fact that
the man mentioned in his stories what the ignorant among the story tellers falsely invent from lies,
fabricated prophetic traditions and the like. As for stories which are necessary to relate such as
mentioning Allah, His signs, making them know what they must know and what is individually
obligated upon them to learn; then that is among the best forms of drawing near to Allah, and highest of
the spiritual stations’.”

I say: Among the profound preachers of this Umma were men like Abdallah ibn Mas'ud, al-
Hassan al-Basri, Mansur ibn *Amaar, Yahya ibn Muhammad, Ibn as-Samaak, Abd’l-Qaadir al-Jaylani,
as-Shibli, al-Junayd, Abu ‘I-Fadl al-Jawhari, /mam at-Tuusi and others that are ennumerous.

If you have understood all of this then you should know that giving spiritual reminders is
praiseworthy according to the Book, the Sunna, and the consensus; when it is in accordance with what
was mentioned. As for the blameworthy forms of reminder, it is the kind of reminder where mention is
made to the people based upon heretical innovations of the ignorant among story tellers such as lies,
fabricated prophetic traditions; as Ahmad ibn Hajr al-Haytami cited in his Kitab’z-Zawaajir.

Success is with Allah.
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Chapter Fifty

On the Science of Spiritual Unveiling

Allah ta'ala says regarding the story of Musa and his youth: “They then discovered a servant
from Our servants whom We had given mercy from Us and taught him knowledge directly from Us.”
He, upon him be peace established the reality of the Divine interlocutor where he explained that "Umar
was among them, as it was related in the Sahih of al-Bukhari on the authority of Abu Hurayra. It has
also been related in the Sahih of al-Bukhari on the authority of Sa'id ibn al-Musayyib that Abu Hurayra
used to say: “The Messenger of Allah # said: ‘If you all knew what I know, you would laugh little
and cry much’.”

Al-Ghazali said in his al-Thya: “I wish I knew that this knowledge was not secret making it
prohibited to disseminate, due to the deficiency of minds to comprehend it; or for some other meaning
that was unmentioned. There is no doubt that they would accept it if it was mentioned to them.” Al-
Ghazali also said in another place of the al-Thya: “Indeed the Prophets, upon them be blessings and
peace did not speak about this knowledge except by means of enigmas and hints by way of guidance,
summerization and comparison as a knowledge from them because of the inability of the intellects of
mankind to understand it. Since the scholars are the inheritors of the Prophets, there is no way for them
to relinquish the way of adherence and imitation.” He also said in another place in the same book: “The
science of spiritual unveiling is THE goal of all the sciences. One of the gnostics said: “Whoever does
not have a share of this knowledge it is feared for him an evil ending; and the least of shares from this
knowledge is belief in it and surrendering it over to its people’.” He said in another place: “Nothing
from this knowledge will be opened up to the one who possesses two qualities heretical innovation or
arrogance.” It is said: “Anyone who is in-love with this world or is persistent in following his corrupt
passions will never be able to realize or implement this knowledge, even though he may be able to
realize and study the rest of the religious knowledge. And the least of punishments against the one who
rejects this knowledge is that he will not be endowed with anything from it.” It is the science of the
champions of truth the martyrs and those who are near Allah.

Success is with Allah.
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Conclusion

We ask Allah for an excellent conclusion: that the one who comes upon this book should know
that my objective in it is that everyone who reads it know that the religion of Allah ta‘ala is constructed
upon researched insight, because it is depended upon what Allah ‘azza wa jalla says in His Book, what
His messenger *# said in his Sunna, and what the scholars of his Sunna have said in the issue of
independent judgment and legal extractions. Ibn al-Mubarak said: “Tracing matters back to their source
is from the religion. If there is no tracing of matters to their sources, then whoever likes can say
whatever he likes.” He also said: “The likeness of one who seeks an affair in his religion without
tracing it back to its proper sources, is like a person who wishes to climb to the roof without a ladder.”
It has been related on the authority of at-Thawri who said: “Tracing matters back to their proper source
is the weapon of the believer. If he has no weapon then how can he fight?”

I say: if you have understood this, then you know that everything which is not traced back to the
Divine law in the matters of the religion is false. Abu Sulayman ad-Daarani, may Allah be pleased with
him said: “Even if a small point from the teachings of the People (of spiritual unveiling) falls into my
heart some day; I say to it: ‘I will not accept you except by means of the Two Just Witnesses: the Book
and the Sunna’.” Ahmad Zaruuq said in his "Umdat’l-Murid as-Saadiq: “If spiritual openings cannot
come from what has come to us from Allah and His messenger #, then by what means can genuine
spiritual openings come?” He also said in the same book in another place: “It is incumbent upon us to
stop with following the one for whom errors are impossible; and to cease following those whom errors
are possible; since problems emerge from following the latter. On the contrary we refer everything
which comes from the Imams back to the Book and the Sunna. What they accept from them we accept
and what they reject, we also reject. However, when spiritual unveiling emerges from that genus of
people to be followed, then there can be no rejection nor remonstration against it, because in that case
we cannot understand the perspective that their matter connects back to the principles of the Divine
Law; as others understand it.”

With the ending of his words, I have ended the book called Mirat’t-Tullab Fee al-Abwaab Li
Deen Allah al-Wahhaab, with the praise of Allah and the best of His help. All praises are due to
Allah, the Lord of the worlds, and peace and blessings be upon Muhammad 2, the master of the
Messengers, and upon his family, and all his Companions. O Allah forgive the Umma of Muhammad
with a resolute forgiveness and be merciful to them with a universal mercy, by the rank of Muhammad
with You. Blessings and peace be upon the Messenger of Allah # — Amen.
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