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A Poem on Sufic Technical Terminology

In the name of Allah, the Beneficent the Merciful,fkises are due to Allah,
the Lord of the worlds, and the best blessings and most perfect Ipeageon our
master Muhammad, and all his family and companions.

Says the poor needy of Allah, Abd’'l-Qaadir, the offspring of Masthn
Muhammad ibn Muhammad, may Allah pardon all of them. To contithese are
words which express the meanings composed in poetic form versifgngc¢hnical
terminologies of theSufis | composed it for two reasons: oft times many of their
terms have remained hidden from most people having never dridspeneanings of
the origins of their technical terms, secondly due to the fattith@aas never the
intention of theSufisto prevent people from examining the scienceaswwuf
Thus, our objective in composing this poem is as an incentiador and in order to
encourage them in spiritual advantages, emanation and arndhlmh is the true
Helper.



Says Abd’l-Qaadir ibn al-Mustafa

Recognizing what he has gathered and harvested
Hoping by it for the mercy of his Lord, the Eternally Self Sstesit

Making manifest by means of It based upon what was desired
All praises are due to Allah who caused to dawn

Upon the People the illuminations of fearful awareness
And blessings of Allah be upon Muhammad

His companions and upon those who are guided bye@n
To continue: these are compositions of a comprehensive poem

On the technical terms of the People, he will succeed wysgitention.
Explaining their meanings and significance and disclosing

And revealing their linguistic expressions, in view of tha fais known.

That the Sole Sustainer of the Throne is my sole Reliance

And in His Divine Pleasure is my sole desire and profit.

| say, and success in that is from Allah, | began my poémmy name and
the name of my father because that is what is requireayic@mposition. This father
of mine, he was Mustafa, the son of Muhammad ibn Muhammad ibn Ibrahim i
Musa ibn Ali (written as Aal) He was a learned scholar, a deep cave of
comprehension, extremely proficient in the sciences of Arabicd having
outstanding skill in the authoritative sciences of the religidea was a traditionist
skilled in prophetic traditions, an expert in Qur'anic exegesisaahority in the
principles of law and a jurist. He was a master of all tharet sciences and surplus
disciplines. He possessed an authoritative grasp of the sciepoepbetic traditions
and an exalted place in the comprehension of the sciences of schiblaslogy,
jurisprudence and legal judgments. Along with being superior inntledieictual and
religious disciplines, he also examined deeply the enigmaystemous sciences,
along with this he was very amenable, patient, and very virtudes previously
mentioned his biography in our book called The Delightful Call Regardieg t
Scholars of the TimeSo if you like you can reference it.

My words regarding the meaning of ‘praise’, and the diffezehetween
‘praise’ and ‘gratitude’ and the meaning of “blessings” areragrthose ideas, which
have been expounded on extensively by the foregoing scholars. My \giroheg
commentary” means elucidation upon the entire work, that isytoremoving the
covering from it. The use of the verbal form is from the das$ia linguistic carrier,
like “He commented with a commentary

Y His full paternal lineage was Abd'l-Qaadir ibn Mustafa ibn Muhammad ibn Muhammad ibn
Ibrahim ibn Musa ibn Aal ibn Jubba ibn Muhammad I&aibn Maasiran ibn Ayyub ibn Buba Baba
ibn Abu Bakr ibn Musa Jokolli ibimam Dambuba at-Turuudi al-Fudawi as-Salaame’. His eotias
the pious and erudite Khadija the daughteSbéhuUthman ibnFuduye’ Muhammad ibn Uthman ibn
Saalih ibn Haruun ibn Muhammad Ghurdu ibn JubbaNtuhammad Sanbu ibn Maasiran ibn ayyub
ibn Buba Baba ibn Abu Bakr, the son of the abovatiored Musa Jokolli ibimamDambuba.



The Divine Essence is what gives support to the Divinebiteis

The clarification regarding Divine specification and dediigma
The Name is what designates and specifies the Named

So investigate and you will find what is desired with It.

And the Quality is what confirms the state of the Attribute

Censured is the one who attains It or opposes It.

I mean here that “the Divine Essence” is the Absolut@dgapon which the
Divine Attributes and Names are supported in their quintessencejnntiteir
existence. For, every Divine Name is supported by Something, anfidheething is
the Divine Essence of the Absolute Being. The Divine Essend#éadf is a mode of
expression designating His inimitability by which He exists.

| say, realize, that the Divine Essence of Allah is theicity in non-
manifestation to which every mode of expression of His Names #ridudes are in
conformity with, from the perspective that They do not fully Elate the real
meaning of His Essence, in spite of Their multiplicitiést the Divine Essence is not
comprehended by what is understood from any mode of expression, nor is It
understood by any symbolic expression that is known. This is becalmsegaist
normally known by what it is related to, and is usually contdastethat which is
incompatible with it and thus its opposite is known. However, th@BiEssence has
nothing in existence which has a connection with It, that is ipatitle with It, and
that is in contrast to It, or Its opposite.

My words: “And the Name is what designates and specifiesntif the end
of the poetic verse, means that the Devine Name is a Mimgh designates the
Named through comprehension and formulates an intellectual construitte
imagination and makes Its meaning present in the soul. The erprése Quality”
means, by that, the Divine Attribute is an expression thatallyou to realize the
Divine state of the One described. By means of thenBildame one is able to attain
comprehension of His meaning and knowledge of His state. Thus, elo@mgion of
His Attributes will suffice you when you gather Them into yopirigial endeavors,
explore Them with your reflection-and draw near to Them in youonedor, then,
you will attain immediate tasting of the state of the Onerilessd by His Divine
Attribute. At this stage the nature of the one realizingwliliseither be predisposed to
the meaning of the Divine Name due to the existence of itscowformity, or it will
flee from It due to the immediate tasting of its own contraaticor rebellion. This is
the meaning of our words: “Censured is the one who attains It or apjpdse



The comprehensiveness of all the created opposites and cated |

Invoke the existence of the Divinity the Sole Possessor ofdtyaje
The Unicity of the One in the language of spiritual purifimati

Is the unification of the totality; however this unificaticeuses its own end
For there is nothing other than the Divine Essence whichfesam it

The one who pays attention to these meanings will achieve Bietorets
So gather the meanings of the Divine Names and Attributes

And His Oneness, however do so based upon the decreelnVime Essence

I mean here that the Divinity is the comprehensive wstratwvhich embraces
the Absolute Existence (in non-manifestation) and the three sftatze existence of
created things; inconceivable non-existences; and the conceivadbigs.t Allah
possesses a Name that embraces all of these strata, drak Hecumspection and
comprehensiveness over the Self-manifestation and suzeraingvesy Divine
Attribute and Name based on the meaning when | said: “The compredeess of
all the created opposites and created loci”, to the end of thec pamte. The
expression of “Unicity” is a strata, just like the strabavinity”, except that it is a
descent lower from the strata of Divinity, because Divigityes each thing its right
and places each thing in its proper correspondence, while Uniditgrgdbgether all
of encompassed realities without making them manifest, becaissthé treasurer of
the Divine Essence by the decree of Self-manifestatibite in this strata, the Divine
Names and Attributes have no effectual appearance in théyJtiecause It is the
first of the Divine descents of the Divine Essence emandtimm the obscure
anonymity of the Cloud into the strata of Self-manifestat®m,understand and
beware of mistake$This is the meaning of the two poetic verses.

As for “Oneness”™ in the last poetic verse It is the at@mprising all the
effects, except that It is actually the comprehensivenestheofDivine Essence,
because the Divine Essence is manifest in the DivinebAte and the Divine
Attribute is manifest in the Divine Essence.

The difference between the stratum of Oneness and that oftyJimcthe
stratum of Divinity is that the Divine Names and Attributesnifest in the stratum of
Divinity with the judgment that each Name and Attribute neitates designation
from the whole; while, the Divine Names and Attributes manifesthe stratum
Unicity, but are not distinguishable from the whole. This is radication of the
Absolute transcendence of the Divine Essence in Its pranigkementation of Its
concerns. On the other hand, the Divine Names and Attribute$estaini the stratum
of Oneness, in accordance with the judgment of the Divine Esseat with a
judgment of separation, so understand. The stratum of DivgdySelf-manifestation
in which each entity is given its right, while the stratum Wiicity is a Self-

2 The words of theshaykhare a clear indication of the meaning the proghetidition narrated by
Ya'ala ibn A'taa on the authority of Waki'u ibn Hadn the authority of his uncle, Abu Razeen who
said: “l once said: ‘O Messenger of Allah where was Lord before He created creation?’ He said:
‘He was in the Primordial Cloud under which theraswio space and over which there was no space;
and He then created His Throne upon the Primokiliaiers’.” Ahmad ibn Mani'u said that Yazid ibn
Harun said: “The Primordial Cloud means in thisteahis that there was nothing in existence with
Him”, as al-Bukhari and others narrated on the @itih of “Imraan ibn Hussien who said that the
Messenger of Allah, may Allah bless him and grant peace once said: “Allah was and there was
nothing in existence besides Him, and His Throns wpgon the Primordial Waters”. The meaning of
his expression: ‘...and His Throne was upon the Pudimab Waters’, means that He created the
Primordial Waters, and then created the ThronePttimordial Waters, and then the remembrance of
everything was transcribed.” And Allah knows best.



manifestion of: ((“Allah was and there was nothing with Him andidHeow as He
was.”))
That which is summarized in the Divine Attributes

And that which has a perspective from creational effect
For these are the compassionate effects of the All Me©ifie

May we be included among the group of the trusted ones
For creational realities have no standpoint at all

The ‘standpoint’ is in reality Lordship in Its immutability

What | mean is that the stratum which encompasses thaeDMiiributes is
encapsulated by the Divine Essence of the Absolute Being. Angéretthe Divine
Attributes which encounters the cosmos and the cosmos itself ithardusion of
affective influence which is called the aspect of merodst in the technical language
of the Sufis That is to say, that the aspect of mercifulness isaaifgstation of the
reality of the All inclusive Divine Names and Attributescapsulated by the Essence
of the Absolute Being in the Names of the Divine Essence.

The Names of Essence do not encounter created things as doewitige Di
Names like: the All Knowing, the All Hearing, the Omnipotahe All Seeing and
what resembles these from the Divine Names which bring ttofmuihe realities of
existence. For the aspect of mercifulness is a gatherialyj tbe strata of the Absolute
Being while the strata of creational realities have eguasition in this realm. Thus, It
is more specific than the stratum of the aspect of Divihiie to Its solitude by which
the Absolute Being stands Alone; while the stratum of the asgebDivinity is a
gathering of the principles of the Absolute Realities andtineal realities. For,
universality is for the stratum of the aspect of Divirgiiyd particularity is for the
stratum of the aspect of Mercifulness. So understand.

As for the aspect of Lordship It is the requisite stratunitferDivine Names
which existent realities require in order to exist. Included amioeggetare the Divine
Names: the All Knowing, the All Hearing, the All Seeirthe Omnipotent, The
Determiner, the Sovereign and what resembles these from itvivee DNames and
Attributes.

Thus, the All Knowing requires that which is known. The Omnipatequires
that over which power is exercised, and the like with #maainder of the Divine
Names.

What becomes apparent from what we have established isurtbat the
aspect of Lordship are Divine Names that are participants eetiv@and His creation
and responsible for the creation with specific function of affectifluence. Thus,
foremost of the affective influences is that of the Divireniés: the All Knowing, the
All Hearing and the All Seeing; and then secondarily comesfthetiae influences
of the Divine Names: the Omnipotent, the Creator and thadenmo\5o understand!
The reality of all the realities is the Primordial Cloud

Based upon the technical language of those who possess eminence
The uniqueness of the Predominant One is His transcendence

And the forms of creational manifestations, call it Hisnamence.

His Beauty are His Attributes of beauty

While His Majesty are His Attributes of majesty.

What | mean is that the Primordial Cloud is an idiomatic exjmess the
Reality of all realities, which is neither described by #spects of the Absolute
reality or creational realities. It is the Presencethef Essence because It is not
associated to any of the strata, whether Absolute ora@net



The difference between It and the aspect of Unicity isWmétity has actual
disposal of the Absolute Essence by virtue of Self-Manifestatierwe mentioned
previously, while the Primordial Cloud has actual disposal oAthsolute Essence by
virtue of Self-Occultation. So understand and avoid errors!

As for the aspect of Transcendence, It is an idiomaticesgmn of the
uniqueness and inaccessibility of the Pre-Eternal One in Hiad®Attributes, Names
and Essence, from what is necessary to Himself from HirbgelMay of concern and
exaltedness.

As for the aspect of Immanence, it is an idiomatic esgpod of the forms of
the creational manifestations by the Self-Manifestation of Dhhene Names and
Attributes.

The aspect of Beauty is an idiomatic expression of His Didittiebutes of
beauty. This is Its meaning in general terms; as for Its mimaaning, Its likeness is
like the Divine Names: the Forgiving, the Merciful, the &ivthe Opener, the
Provider, the Forbearing, the Benefactor, and the Unfolder.

The aspect of Majesty is also an idiomatic expression oDiige Attributes
of majesty. This is Its meaning in general terms; asltforminute meanings, Its
likeness is like the Divine Names: the Immense, the Oweliming, the Overbearing,
the Mighty, the Humiliator, the Avenger, the Withholder, thedggethe Constrictor,
and what resembles these Divine Names in the two asgdmauty and majesty.
And by His absence they mean by It, His ‘He-ness’

And the opposite to It, is the meaning of His ‘I-ness’

The priority of Perfection was not preceded

By the time of His Eternity, therefore understand
In perpetuity is His quintessence, and the Foot

Is the necessity of His Essence, and He is the Best &mow
His Days are those Self-Manifestations

Which are recognized by the trustworthy notables
And the Attributes of the Omnipotent One whenever It revesadf It

Are the clanging of the bells, which is so named iir tiecle
The ‘Mother’ is about the what-ness of realities

An expression used in the teachings of everyone of the foremos
And the Absoluteness of existence, It is called ‘a Book’

Let there be no doubt or misgivings in you regarding that

I mean here that the ‘He-ness based upon the technical eérins Sufisis
His absence which is impossible to be manifested. It iscthiéy of His Essence, and
the reality of His Attributes with regard to His unseessis also that.

And by ‘I-ness’ | mean an idiomatic expression of the realitidisf Essence
and the reality of His Attributes, with regard the mané#tsh of that to Him. That is
the meaning of our words: ‘And the opposite to It, is the meanifiisof-ness’.

As for ‘Eternity’ it is an idiomatic expression about the jueéginof the
unseen adjudicated by it to Allah the Mighty the Majestic froengerspective of His
Perfection, not from the perspective of His priority by extemdime to in-time
creation.

And my words: ‘In perpetuity is His quintessence’ is that pearity’ is an
idiomatic expression of the judgment of subsequent-ness adjudicated Byiah the
Mighty the Majestic from the perspective of His Peiifatt not from the perspective
of the continuity of time.

As for ‘Foot it is an idiomatic expression of the EssentialngeiFor the
Essential Being is the One who manifest the Name Preegéstm the Absolute



Being, not the One whose existence is necessary by Hindesgeecause He was not
preceded by non-existence. That which is not preceded by non-exisiense,
necessary that He be preexistent based upon judgment.

And the ‘Days of Allah’ are His Self-Manifestations and Appeaes based
upon the requirements of His Essence according to the multgsiafi Perfection.
And for each of His Self-Manifestations, glory be to Him ¢hisra Divine judgment
which is indicated by the term ‘Affair’. And this particujadgment in existence is an
affective influence suitable to that particular ‘AffairFor, the differences of
existence, | mean, its transformation in each time, fos isimply the affective
influence of that particular Divine Affair.

As for ‘the clanging of the bells’, it is an idiomatic exmies of the
disclosure of the Attributes of Omnipotence from the cuff byy wd Self-
Manifestation, which is a kind of immensity, which is theamag of the poetic verse.

The ‘Mother’, it is an idiomatic expression of the ‘what-nesthe realities. It
is the intrinsic quality of the Divine Essence for which no naaitepute, adjective,
existence, non-existence, creation or reality can apply.

As for my words: ‘And the Absoluteness of existence, itited ‘a Book’, it
is an idiomatic expression of the Absolute Existence which has nexistence in It.
And the ‘what-ness of the Intrinsic Quality is the ‘Mother of tBook, while the
Absolute Existence is the Book because existence is subsunigdsnds letters are
embodied within ink.

And about the Self-Manifestation of the Essence, it is c&lietin

And about the heaven regarding the Divine Attribute, it ied&urgan
Their Torahis the spiritual response of the Divine Attributes

And theirZabuurregards that of the Divine Actions, O firmly estalhéd
For theirlnjeel regards that of the Divine Name, and the Celestial Sofa

Is the strata of the aspect of the All Merciful OneadDerent
And their Crown concerns the none existence of termination

And their Oddness is being summoned in the Presence of Allah
His Appearances means that by which-He descends

And there is no anthropomorphism with regard to His Attributes
And regarding the stature of Divinity they call It

Their Celestial Pillow, therefore do not make It corpdialjt is error.

Realize that theQur'an in the technical terminology of th8ufisis an
idiomatic expression of the Self-Manifestation of the Essewbtéch embodies all
Divine Names and Attributes. Thairganis an idiomatic expression of the reality of
the Divine Names and Attributes. ThHerah is an idiomatic expression of the Self-
Manifestations of the Divine Attributes, and that is the appeasaatthe Absolute
Being glory be to Him in the aspect of absolute manifestatibis from that
perspective that the distinction between it &odganis realized. As for th&abuur,
it is an idiomatic expression of the Self-Manifestationttté Attributes of Divine
Actions only. Thelnjeel is an idiomatic expression of the Self-Manifestation of the
Names of the Divine Essence only. As for the ‘Celest@hSit is an idiomatic
expression of the strata of the aspect of mercifulnesshwhithe rank of Divinity.
The ‘Crown’ is an idiomatic expression of the non-existencesihination in rank
and honor, in accordance with the requirements of His Essender Ase Descent’,
it is an idiomatic expression of the descent of the Absolute Bhingxalted in every
atom from the atoms of existence. As for the ‘Celestibbw?, it is an idiomatic
expression of the rank of Divinity in all of existent things



Absolute-ness and created-ness are His Two Feet

While mercy and blessings are His Two Sandals
And the first of the individual determinations is the Primoré&iah

Based upon the technical terminology of those who comprehend
And the Tablet with the People is Absolute Light

If It is imprinted upon It, then it is creational light
The Attributes of Divine Actions is the Footstool

While Its locus of manifestation is called His Holy Throne
The station is the stopping point in which spiritual resolutiscontinues

Meaning by that in the Presence of Those of the Lote Tree
And the origin of Divine punishment and blessing

Is the form of that of the Generous Chosen One
And what we desired to versify here has ended

And praises are to Allah without termination or ending
Blessings be upon His Generous Messenger

Our Master who is described with the Divine Name of Matci
And his family and Companions and those who follow in the rear

To a Day when forelocks and backs will be seized

I mean here that ‘the Two Feet’ is an idiomatic expogssif the decrees of
the two contrasting opposite paired essences, like the absofsmsces and the
creational essences. The ‘Two Sandals’ is an idiomatiesgjn of the dynamics of
the two contrasting opposite paired attributes, like mercy armdhwAs for the
‘Primordial Pen’, | mean_by It an idiomatic expression of thst fof the individual
determinations of creational manifestation based upon the techeinahology of
the Sufis

As for the ‘Tablet’ it is an absolute light which is the locfisnanifestation in
the location of creation in which is an imprint of all exstithings. As for the
‘Footstool’ it is an idiomatic expression of the locus of manifesieof the totality of
the Attributes of Divine Actions. It is a locus of the infltiah authority of the
commands and prohibitions, -as well as-locus of the appearanceiné BPiower. As
for the ‘Throne’, based upon verification, it is the locus of tippearance of
Magnificence, the station of Glory, the exclusive locus ef Bhivine Essence, the
Axis of the Divine Presence and Its Station. However, laiStation which is
boundless of the six directions.

As for the ‘Lote Tree’ it is the final station that theet reaches on his
spiritual journey to Allah the exalted. As for what comes dfteghere only exist the
exclusive station of the Absolute Being solely. For after thate is no where for a
created thing to proceed. As for the ‘Muhammadan form’, upon Itegsssbe the
best blessings and endless peace, it is an idiomatic expressienLight from which
Allah created Paradise and Hell, and It is the Origin fwhich existed Divine
Punishment and Blessings.

Here | end with the bounty of Allah the Exalted and His asxistahe
commentary upon these utterances. | have made its commemgargoneise taking
precaution from intrusion and enticement. In the commentaryiedrikavily on the
text of the Sage and Gnostic of Allah the exalted, Abdile€an al-Jaylani called al-
Insaanthe excellent.

If it were not for Allah’'s encompassing mercy, boundless favand
assistance to me, where would | be in this. However, then®iyift of the Absolute
Being abides in all seasons and never ceases time afegraimd all praises are due to
Allah the Lord of the worlds.



| ask Allah, that the one examining these words that he egatwith the eye
of contentment, and overlook every mistake and try to understand myg&peand
meaning, because these maxims are apart of Divine gnosis aneigtxclusive to a
People who the like of their existence is rare, espedialligese times in which there
is little good and evil has spread, and there only remains oéligeon it's name and
nothing remains of th@ur’an except its’ writing. Glory be to Allah and to Him is our
final return.

| was only motivated to compose these instructions in order tobgaefit,
bring benefit to others and in order to incite the spiritual wisnl of those who
possess the desire and hope for spiritual excellence ardsecr
A poem:
Verily I, even if | have not attained thdiaraka

| will still mention them often and extensively
For repetition of their remembrance is enjoyment

Itself, and incites the rider to continue and increase
It is enough for me even if | am left all alone after them

For verily by means of them | am entreating and a hanger-on

Praise is to Allah the Lord of the worlds, and blessings anckpeza upon the
Master of the Messengers. The commentary was completedy hand on Friday,
with nine days remaining (the 21th) Bhu’l-Quidain the year 1236 from thajra of
the Prophet, upon him be the best blessings and most pure peace as long as the
Kingdom of Allah remains, by the hand of the authébd’l-Qaadir ibn Mustafa .*

% ShaykhAbd’l-Qaadir completed this poem when he was nyesalventeen years old and it is
considered to be the first of his works. It was pteted on Friday, the 2Iof Dhu’l-Qa’idain the year
1236 of thehijra (approximately the 7of August in the year 1821 C.E.). All praises due to Allah,

| was also able to complete the transcription & ffoem in Arabic along with its editing on
Wednesday, the #1of Dhu'l-Qa’ida in the year of 1427 of th&ijra (approximately the 12 of
December in the year 2006 C.E.). | praise and tidlg taala for this coincidence and ask Him that
He provide us with théarakaof the author, the Gnostghaykh the realized teacher Abd’l-Qaadir ibn
al-Mustafa, and make us among those who inheristisnces, gnosis, unveiling, stations, actions and
spiritual path; and that He gather us with himha Hereafter and in this world in night visions amd
visions of the waking state by thmaraka of our master Muhammad, may Allah bless him, hiwify
and Companions and give them much peace.

* | completed the translation of this text from Aiatp English on Thursday night, 1 of Rabi' Thani

in the year 1428 of thkijra, (approximately May 4, 2007). After the transcription of the actual poem
there is written the words: “he transcription wampleted with the praise of Allah and the best &f H
assistance and success, and blessings and peageofeMuhammad, His prophet, by the hand of
Uthman ibnimam Abd’l-Majid ibn Imam Ali ibn Ahmad ibn al-Qadi, may Allah forgive himmd his
parents and the entildmma of the Prophet of mercy, Amen, Amen Amen.” To ftiight of this
transcription is written the following: “O Allah dmot make this my last transcription. It was
transcribed for Muhammad al-Amin and it belongsAttah. ” Above this transcription is written the
following: “The transcription remains while the #er of the transcription is beneath the earth louirie



