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This is the last folio of the manuscript Maarifadaqq of Shaykhla Abd’l-Qaadir Dan Tafa



Introduction

This concise text was composed BlyaykhAbd'l-Qaadir ibn Musfata on Monday, the ®&f
Rabi’l-Akhir in the year 1243 A.H. (November®,91827). He composed it at the age of 24 during the
rule of SultanMuhammad Bello. As the author stated in the bagmof the text, it was an explanation
upon theFulde’ poem of his maternal grandfath&hehuUthman ibn Fuduye’, in which thehehu
delineated the eight gates to direct experientradvkedge of Allah ta'ala. It was a famous poem
recited on the tongue of many of his disciplesvdis not until some ten years after the death of the
Shehuthat this grandson composed a text explainingrieaning of thid~ulde” poem.ShaykhAbd'l-
Qaadir ibn Mustafa, was demonstrating his own lefedchievements in the science of unveiling just
nine months after the death of his chief spiritgiaide ShaykhMuhammad Sanbu ib8hehuUthman
ibn Fuduye" who died on Wednesday night th® @Muharramin the year 1242 A.H.

.The title of the text is callea’arifaat’l-Haqq (Direct Knowledge of the Absolute Being).
Here the author utilizes a technical term amongntiiéasawwifeenvhich is well known among them
referring to knowledge and comprehension in allféisets. It is for this reason, the author used the
plural form rather than the singuliaraarifa The singular form when it is unqualified usuatifers to
knowledge which is the direct result of spirituasalpline and unveiling. HoweveShaykhAbd'l-
Qaadir delineates that the latter form of comprelenis not the only means to direct knowledge of
Allah ta'ala. He gives eight gates to knowledgal&dh.

The first gate of knowledge is the gate which igropo the entire cosmos from man to every
creature whether animate or inanimate. It is thgirmal creational natureal-fitra) upon which all
things were created. The second gate of knowlesigbe gate of informatioral-kabr) which is the
result of observation of the creational realitiad @omprehending the laws which bind the cosmas in
unified field. The third gate of knowledge-is-thateyof disciplined intellectual speculatiam{nadhi
utilizing the precise science developed by the lsdtic theologians.

The fourth gate of direct experiential knowledgethis gate of experiential contemplation of
beauty &l-jamaal) and its endless manifestations in the self arel gbrrounding universe. This
knowledge is the result of being in a constantestat gratitude for the innumerous blessings of
existence. The fifth gate of direct experientiabkitedge is the gate of the experiential contemmhati
of majesty él-jalaal) and its endless manifestations in the self amdstirrounding universe. This
knowledge is the result of beingin a constanestdifpatience, contentment and yielding to the stgje
of afflictions, hardships and constrictions whichnifest in the self and outside the self.

The sixth gate of direct experiential knowledgéentvise known as Gnosis is the gate of the
Infallible Qur'an, which is the Uncreated Speech of the Absolutem@eRahmatullah ibn Khalil ‘r-
Rahman al-Hindi said in his Idh’haar’l-Haqtit (ma arifg) is an expression which refers to knowledge
of His Essence, knowledge of the attributes of Hhgjesty, knowledge of the attributes of His
generosity and actions, knowledge of His judgmeat knowledge of His Divine Names. TReir'an
encompasses all the evidences of these mattergxidins these in detail unlike any other book.
Rather no other explanation even approaches thiaretpon of theQur'an in these matters.” This
means that in eadQur’anic chapter, each 30(uz), in each 68 (hizb), in eachnusf ruba’ or thaamin
(172, 1/4" and 1/@) there is specific direct knowledge of Allah ta.aln fact in eaclayat (verse),
huruuf (letter), wagaf (stopping) and even in the vowel sounds and signihere is direct knowledge
of Allah ta’ala. This is so because it is the Eaé®peech of Allah ta'ala which illuminates at gver
level of reading. Aisha Abdur Rahmaan at-Tarjumasuemmed it up in her Subatomic World in the

Quran

"Creation is manifest through the names of Allaig the names are comprised of the 29
letters of the Arabic alphabet...If you are lookimg basic building blocks of matter, you
will not find them in quarks or in the idea of thaseball' particle. You will find them in



the letters...The world is created by the letter§he letters make up the names, and
every reality has a name. All of these multi-relaships go back ultimately to the
Names (of Allah), and the Names are all from Ong@®, One reality. Such is the nature
of existence."

The seventh gate of knowledge is the gate of thagiSunnaof the Prophet, may Allah bless
him and grant him peace. | qualify, tBennawith the term ‘living’, because it is through thevival
and giving life to theéSunnathat direct knowledge of Allah ta'ala ensues. Imeotwords behind every
act of the Messenger of Allah may Allah bless himl grant him peace, there is direct knowledge of
Allah ta'ala which can be experienced and tastegnkn the most mundane and insignificant acts,
such as how to relieve oneself there is direct kedge of Allah ta'ala when it is done in accordance
with the Living Sunnawith the intention of reviving it and giving it &f ShaykhAbd ‘I-Qaadir al-
Jaylani, may Allah be merciful to him when he saidhis Fat'hu ‘r-Rabbaani“The foundation of
uprightness is following the Prophet, may Allahdsiéim and grant him peace, in his words and deeds.
The more the servant’s heart is purified, the muwrewill see the Prophet, may Allah bless him and
grant him peace, in his sleep, commanding him teauwoething and forbidding him to do something
else...He comes to be with the Prophet, may Allalsbl@m and grant him peace, as far as his inner
content is concerned. His heart then becomes ttaamal disciplined with the Prophet and in is
presence, upon him be blessings and peace. Hisslamdes to be in his hands. The Prophet, may
Allah bless him and grant him peace, then becoimeshe to be consulted concerning Allah, as the
doorkeeper before Allah’s presence.” It is for thesmson, the author placed these gates of direct
experiential knowledge arrived at through the Baokl theSunnain the same category, because they
both issue from a Single Source which is revelatithose source is the very Essence of the Absolute
Being.

The eighth and final gate of direct knowledge ofaAlis the gate of experiential tasting of
certainty hawq'l-yaqgeeh It is this knowledge which, as the author sdii,:the path exclusive for
the People of Allah because it concurs with theifipation of the heart tasfiyyat ‘I-qald, the
disciplining of the characteriyaadiyat’l-akhlaaq and spiritual strugglea(-mujaahidg.” Some of the
People of Allah equate direct Gnosiedarifg) of Allah with spiritual arrival fusuu) with Allah
ta'ala. Ibn Ata’illah said: “Your arrival at Allals knowledge of Him, since our Lord is too majestic
that anything can connect to Him or that He ‘camechto a thing.” An-Nuuri said: ‘Spiritual arrival
means the unveiling of the hearts, and having timetmessing of Divine secrets in the station of
perplexity.” Thus, Gnosis of Allahn{a’arifat Allal) must be experienced, tasted and arrived at, not
simply intellectually understood and spoken abduts the immediate result of surrendering to the
commands and prohibitions of Allah ta'ala with dbt® sincerity, being completely aware the
impotence of the self, while being acutely attemtf the presence and actions of Allah ta’ala.

Imamal-Ghazali said: ‘Realize that spiritual arrivaldaarriving, according to what the spiritual
guides have indicated, refers to everyone who esrat the purity of certainty, by way of experiehce
tasting and self discovery. This is one aspectpifitsal arrival. Then the People of Arrival are
arranged in ranks. Among them are those who discdNe&h by way of His Divine Actions. This is an
aspect of Divine emanation and means that the pasaihilates his own actions and the actions of
other created beings by stopping with Allah ta’&lmmong them is the one who stops in the station of
awe and intimacy by what Allah unveils to his hefaom the appearances of majesty and beauty,
which is the Divine emanations which emerge by wéyllah’s Divine Attributes. This too is an
aspect of spiritual arrival. Among them is the ovie ascends to the station of annihilation, whese h
inward is completely filled with the lights of caimty and direct witnessing, who becomes completely
absent from his own existence due to the immermdityis direct witnessing of Allah. This aspect of
spiritual arrival is an example of the emanatiohthe Divine Essence to the elite among those who a




brought near to Allah. This too is an aspect ofital arrival; above which is the Truth of certigin
which in this world’s life even the spiritually tdi attain only mere glimpses. It is the flowingtbé
light of direct withessing in the entire being bktservant until He draws him near by means of his
spirit, his heart and his soul until he is comgieteansformed. This is the highest aspect of &ati
arrival.”

Once the spiritual aspiranin(ireed has mastered the last level of knowledge thethalleight
gates of direct knowledge of the Absolute Being puefied and he/she can “enter from whichever
gate he/she chooses”, because then the veilsflae dnd behind every gate is pure direct crystailli
knowledge of the Absolute Being. These eight realfMghowledge to the Absolute Being interact with
and reinforce one another as if in a mystical sguAithough each realm of knowledge is a specific
gateway to knowledge of the Absolute Being, yel kmlowledge of that specific level of knowledge
cannot be grasped without understanding its oppo$hie paired opposites interact and reinforce one
another in an unending circuit or orbit. Allah fa aays:

{055 U Caa'y gl (s Gyl s Vo WIS 205500 Gl o3 (it

Thus, informational knowledge based upon the miobigervation of the self and the universe
(khaby leads naturally to theoretical speculatioadhr about the principles of how the self and the
universe functions and why. And this theoreticaé@pation of the self and universe then reinforces
and improves the observer’s ability to integratd arteract scientifically with the self and the weise.
Similarly, the knowledge which comes from studyiagd experiencing spiritual expansion, ease,
emancipation, political sovereignty and other mestdtions of beauty cannot be truly understood
except through studying and experiencing consbnsti hardship, disciplined servitude, oppressiah an
other manifestations of majesty. Likewise, no ustierding of theQur'an can be had without a self
annihilation into the LivingSunna because th@ur'an was revealed to Muhammad, may Allah bless
him and grant him peace. If a person wants to éxpee the revelation as It came down to him, he
must die to him/herself and become revived in te Borm of the LivingSunna Then theQur’an
will speak to him/her directly, and immediatelyiblt were being revealed to the heart of Muhammad,
may Allah bless him and grant him peace.

Equally, knowledge of the original nature of exmte (itra) cannot be understood except
through spiritual unveilingnjukashif; and this gnosis then in turn sees and comprehtreloriginal
nature of existence, as it is, with absolute cetya(haqq’l-yagee It is for this reason that some
spiritual masters experience hearing the uniquéfigiations of the Absolute Being from inanimate
things and other creatures in the universe, becaigsenveiling is real and authentic. In this whg t
eight realms of knowledge interact with one anotioereveal the knowledge of the Absolute Being.
What really happens at this stage is that the ubsés dislocated, dissipated and disappears, drad w
is observing and being observed and what is knoveind being known is in reality the Eternal
Knowing and Awareness of the Absolute BeiSgaykhAbd’l-Qaadir ibn Mustafa alluded to this when

he said in the final chapter of this text:

“This experiential knowledge is the utmost limitdathhe most exalted form of Self-Manifestation.
And there is no way for the servant to attain tleigel of knowledge except after the spiritual
pulverization and the spiritual obliteration of @#He essences. For the servant first becomes
annihilated from himself by the Self-Manifestatiofi his Lord). Then secondly he becomes
annihilated from his Lord by the Self-Manifestatiohthe secrets of His lordship. Then thirdly he
becomes annihilated from the relationships andetations of His Divine Attributes by means of
the abundant realization of His Essence. At thiathe servant experiences spiritual obliteration,
annihilation and cutting off. For when he experiemispiritual obliteration, then this is the source
of Real Establishment. And when he experiencestsgirannihilation, then this is the source of
Eternal Continuity. And when he realizes spiritaatting off, then this is the source of Sacred
Arrival”



Thus, the eight realms of knowledge delineated hgrineShaykhare the eight realms through
which the Absolute Being is known. These scienes®lve around knowledge of Allah in the same
manner that the planets orbit the sun, or theiplgircumambulates the Sacred House. This spiritual
interaction is one of the manifestations of the mgg of his words, may Allah bless him and grami hi
peace: “Whoever dies and has not associated agythitn Allah, will have the gates of Paradise
opened for him and he can enter in whichever onwibkes; and it has eight gates.” And his words:
“Whoever dies and he has absolute certainty inbAltaen Paradise has eight gates which he can enter
in whichever one he chooses.”

Thus, if the concept of the eight realms of dirkgbwledge can be depicted in an model it
would take the form of eight ‘fieldshfajaal) revolving around a centeqtb) creating what Muslim
sages call alaa’ira and what the Chinese sages developed intdBthé&ua or the eight tri-gram
system. It is not a coincidence that both the Clensages and the Muslim sages developed an
illustration of these eight gates in what becamavnkmas the ‘mystical square’. In fa&hehuUthman
ibn Fuduye' illustrated this concept in Kiaab Ism Allah ‘I-"Aadhenfthe Book of the Great Name of
Allah). If we take the same principle and make theeefold square, where the eight realms of
knowledge surround a center; it would resemblddhewing:

dhawq

Qur'an Sunmna
al-vaqeen

’ 1ia arifaat ;
jainaal jalaal

al-haqq

Ihabr fitra nadhr

Daa'rat Maarifaat al-Haqq
The Sphere of Direct Knowledge of the Absolute Bein

The bottom line is that the Ma arifaat al-HaofgShaykhAbd’l-Qaadir ibn Mustafa, is a proof
in defense of the words of one of my teach8tsgykhAbd’l-Qaadir al-Murabit who used to often say
that the People of Allah: “...are a People who havaden science intoxicating and rendered
intoxication into a science.” Ma arifaat al-Haggga demonstration of the high level of discoutrss
the African Muslim sages achieved in knowledge dfalf\ ta'ala. The ease by which tishaykh
arranged and systematized these sciences spetiies qoality of the civilization which was creategl b
the Sokoto Caliphate. Its not difficult to reflemmt the potential excellence of the society, govemim
science and technology which would have developadl the ideas in this text been allowed to be
further systematized and its spiritual conceptsevierther developed into scientific and social ties
The fact that the author composed the text at dingparatively young age of 24 in the year 1827 C.E.,
indicates the spiritual and intellectual potent&lan individual and society dedicated to knowimgl a




worshipping Allah, the Absolute Being. This illurated son of Africa composed this text less than 181
years ago.

If the Anglo Americans can look back 232 years #®v@ at the minds and ideas of their
‘founding fathers’ for inspiration and cultural emal, then it is even more logical for Muslims in
general and African Muslims in particular to alsok back to a closer time into one of the minds and
ideas of our African Muslim FOUNDING FATHERS forigfual inspiration and cultural revival. It is
significant that at the time of the compositiontlo text, the author’s fatheghaykh MalanMustafa
ibn Muhammad ibn Ibrahim at-Turuudi was the goverobthe state of Salame’ in the northwestern
region of the Sokoto Caliphate, and he was alsofdhader, rector and dean of a state sponsored
university in its capital. WheMalam Mustafa died in the year 1261 A.H. (1845 C.E.}, didest son,
the author of this texShaykhAbd’l-Qaadi ibn Mustafa was appointed to resumefaibers’s post as
governor of Salame™ as well as dean of the unityetisere. So, without further delay, here is thd,te
Ma arifaat’l-Hagg of the learned and illuminated sa§kaykhAbd’l-Qaadir ibn Mustafa, may Allah
be merciful to them, and us and provide us witlr tharaka

ShayhkMuhammad Shareef bin Farid
20" Ramadan1429 (September 22008)
YanQing People’s Republic of China



Ma arifaat’l-Haqo
Direct Knowledge of the Absolute Being



TRANSLATION

In the name of Allah, the Beneficent, the Mercifll praises are due to Allah who has created
creation for the purpose of knowing Him directly (na arifathi) and worshipping Him wa
“ibaadatihi), and who has favored them with the causativeofacdf entry Bi’l-asbaabi’l-mawsuld
into this direct knowledge and worship, by meanslisfpure bounty and assistance. For this reason He
has sent His noble messengeusylihi’l-kiraam), the companions of His Divinely Overflowing Books
(Kutubihi’l-Mashwat) with His light and guidanceb{ nuurihi wa hidaayatihi And He guided by
means of them creatures whom by means of His Diguezess and joybi fawzihi wa sa adatif)j
entered under the judgment of His eternal wgad gt kalimat'l-azaliyat). And He turned away from
them those creatures that removed from their ngekprotection of His guidance and responsibility.

Glory be to Him and to Him belongs the praise ia leginning and the end and He is the Wise
the Aware. | bear witness that there is no deitgepk Him and | bear witness that Muhammad is His
servant and messenger, dispatched to all creaturidss creation. So, blessings of Allah, His peace,
generosity, nobility andBaraka be upon him, his family, Companions, followers agmup. To
continue:

Says the needy one, anxious because of the uglofelsis actions and sins, the one seeking
refuge in all his states and conditions underndéahcourtyard of His Divine forgivenessAbd’l-
Qaadir ibn Mustafa ibn Muhammad, may Allah be compassionate to Him and pardon l8mce
direct knowledge of the Lord of Trutim@ arifat’l-Haqqji) is the raison d'étre of knowledggjdlu’l-
maaarif) and its most important factowé ahimmuhap it-becomes incumbent upon everyone to
extend his resolution to acquiring guffl-himma ila igtinaa’ihag and extending his endeavors to
attaining it (va’s-sa aya fee tahsseelifaavith-whatever abilities that are possible. ethe Lord of
Truth ta’ala by means of His shear bounty has &lois with the causative factors of guidarmé-(
asbaabi’l-hidaayak that has enabled us to attain this, as a favdmagrcy from Himself, and to Him is
the praise in that. These causative factors areynmmeir fundamentals are achieved through eight
paths; [1] natural dispositiomifitra); [2] information attained by reported informati¢al-khabr); [3]
reflection @n-nadhayj; [4] through contemplation of majestglalaal); [5] through contemplation of
beauty él-jamaal; [6] the Qur'an; [7] the prophetic traditionsa(-hadeetly; and experienced spiritual
states &l-ahwaal ad-dhawqiyya'

| have come across a Fulfulde® poem written by shaykh ShehuUthman Dan Fuduye’ in
which he gathered in it these eight paths. We thhdldh ta ala for what Allah has favored us with by
means of him from these sciences and for what we legarned of it from him. He said that he attained
direct knowledge of Allah from all of these eigtatips. Consequently, the purpose of this writingpis
stipulate these pathsafsseelihag and to explain by way of particularization the thozlology of
attaining this direct knowledgevé bayaan kayfiyat hussuul’l-ma’arifa bifaéor anyone who has the
ability to experience it. | have placed each okthsciences within its threshold. Thus, this wgitiill
be as a commentary upon the Fulbe poensSieéhuUthman Dan Fuduye’. For this reason | have
arranged this text into eight chapters in accordamith the above mentioned eight paths. | ask Allah
for assistance in its completion and | ask Hisiaignaking it beneficial. | pray that this text wille
purely for His Generous sake, for verily He is omplete control of that and He alone has the power
of that by His permission.

! Here ends folio 2 after 17 lines of colophon.



Chapter One:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through Upright Natural Disposition (al-
Fitra)
| say and success is from Allah, realize that lia’ala has favored us from the perspective of
our natural dlsp03|t|orf|(ra) Allah ta'ala says:

%w\dud;mug_dswu\)agd\&\a#quﬂdpjesu%
“Establish your face on the upright religion, theural disposition of Allah upon which He originated
mankind Do not alter the creation of Allatf The Messenger of Allah, may Allah bless him arahg
him peace said: )

(LA g 4l iad g ail¥sgh ol la skl e A4 aglsa J9))

“Every child born is born upon natural disposititai-fitra). It is its parents that make it a Jew, a
Christian or Magian®This natural disposition is divided into two typ&he first oneis the natural
disposition &l-fitra) whose componentmudaa) requires constant managemeat-yahtaaj ila al-
mudabbi). This type of natural disposition brings bendfitough attaining direct knowledge of the
Lords management of creation only. In attaining tirect knowledge, human beings share with the
rest of the beast of burden, reptiles, and all rotheatures; rather the entire creation. Sometithes
creature may be unaware of this direct knowledgeetbaupon the absence of perfectioadam’l-
kamaa) in its natural disposition and failure at uprigbss &l-istigaamg. The second onés the
natural disposition that has an instinctive apgtghabiliyyg for a special direct knowledgen@ arifa
khaasa)of Allah ta'ala. This type of natural dispositiag specific to human being&Hhaasa Ii'l-
insaan. It is about thls that Allah ta ala informed ukem He says:

%h@&\;&be&}u& f.@_um\ujseméu\)e@_u)aea)%bwea\guwdvh\ a\}%

“When Your Lord drefsfrom the Children of Adam,-from their-loins — thdescendents, and made
them testify concerning themselves. ‘Am | not yaand?’ They said: ‘Indeed! We have testified
When Allah ta'ala saysWhen-Your Lord drew-from-the Children of Adam, fribwir loins — their
descendentis a direct expression of His assistance to threthis assembly of knowledgeArid made
them testify concerning themselves. ‘Am | not yauwd?’ is a direct expression of His preparing them
for this spiritual capacityThey said: ‘Indeedis a direct expression of their acceptance ofcthEacity
and knowledge.

Among the greatest blessings that Allah'ta aladiasn to mankind is that He created them,
first off, from one who was perfect, uprightly pespd for direct knowledge of Allah and fortunate.
This person, was Adam, upon him be peace, and there stemmed from him, the entire human
species. By means of this, it is known that humainds are perfect in their essence because thgy onl
experience perfection, at the first hand. Thus,drfgctions are anomalous to the human condition and
are not something apart of their innate essencerefdre, realize that. Realize also that this praiad
wisdom @l-hikma as-saabigis not innate in the majority or most of humarnigs. Realize also that
this innate knowledgeal-ma arifa ‘I-fitriyya) of Allah ta'ala benefits us in two ways. Firstiy,
requires us to be in need of the One who is in detmpnanagement, however He is. | mean by that a
need that is beyond choice, nature, or secondarsecdor every existing thing is innately awarésn

2 Qur'an —10:64.

% This prophetic tradition was related by Ahmad is Musnad Abu Ya'ala in his Musnadat-Tabarani in his al-Kahial-
Bayhagi in his Sunnaan the authority of al-Aswad ibn Saree’; at-Tirtiidn the authority of Abu Hurayra; and al-Hakim
on the authority of Anis ibn Malik.

* Here ends folio 3 after 18 lines of colophon.

® Quran-7:172.




essence that it is in need of that which manageasfiairs, due to the absence of its ability tacstekly
itself. Secondly, this innate knowledge benefitbygiving us an innate aptitude for sound knowgedg
of Allah ta'ala, when it arrives. This is becaugerfzal Happinessaé-sa aadais solely the result of
sound knowledgeaf-ma arifa as-saheghof Allah, which is knowledge of the Divine Unitfat-
tawheegl and belief &l-imaan). If the affair were not so, then every thing whibas a natural
disposition &l-maftuup would attain Eternal Happiness from the beginnthge to the fact of its ability
to comprehend Divine Unity and sound faith. Thisdomake disbeliefd]-kufr), apostasydl-ilhaad)
and denial of Divine Onenesgltadu’l-wahdaaniyyg similar to it. However, there is no comparison
or converging of the two. That which allows the g@@nce of the Divine Unity is denial of ability of
creation to copgdhadu’l-mudabbi} and its denial of independenad-{stiglaal). Thus, knowledge of
Allah ta’ala can never be attained by both thos¢ @élecept the Divine Unity and faith in Allah and
those that deny it.



Chapter Two:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through Information ( al-Khabr)

Realize that the informatioraltkhaby that is continual gl-mutawaatiy benefits by bringing
about definitive knowledgeal-'ilm al-gat’iy) of the thing about which it is informing. It s@sin the
place of eye witnessingalt ayaar) and direct perceptibilityal-mashaahida Direct knowledge of
Allah ta’ala and the fact of His existence, who ag#s this creation, is recurrent throughout theakes
the entire cosmos. Existence demonstrates in @&ass$aat pattern that He is the One who created the
heavens, the earth, the &ihe water, the wind, invisible creatures-jinn), human beings, and every
thing else in creation. This knowledge occurs tergone who has reasoraéqil) who was brought up
in the lands of Islam. This is the knowledge fomikiad that originated from the time of Adam, upon
him be peace, and thus it has become widespreadiginout all the classes of humanity. This
informational knowledge has occurred succmctl;hm verses of th@ur an when Allah ta’ala says:

aln il L firy S Gl o dalls T

“If you were to ask them: ‘Who created the heavensthe earth?’ They would say:’ Allah’.And
other than these from tl@@ur'anic verses. The overall benefit of this type of knayge is that it firmly
establishes the existence of an Originatenjgud ‘I-Baari) and that He is the Creator and Provider.
However, this knowledge does not help in attairkngwledge of the Divine Unity of the Supreme
Deity (ma arifa ‘t-tawheed al-ilaahiy It is for this reason, the disbelievers expmgssnly ugaruurn)
the existence of Allah and His creativity, and th®slieve in that. However, along with that they
associate partners with Him in His divinityfii ( al-ilaahiyya) and fail to unify Him faa
yuwahiduunahy Allah ta’ala says:

%u;s)m oh g Y‘ 41&1_, g u—u-’ Lo
“Most of them do not believe in Allah except thaytlassouate partners with Hitfi Therefore,
knowledge attained through information has no eifice in the Eternal Happiness for humanity.
However, it is nobler, and more informed than thewledge attained through natural dispositiah (
ma arifa ‘I-fitriyya), due to the ability to deny divinity in the latt®©n the contrary, in the former it is
not permissible with the recurrence of informat{atrtawaatir ‘I-khabr to deny Allah’s existence, His
divinity, lordship, and that He is the Creator ahé Provider. While knowledge attained through
natural disposition only benefits you in requiriypgu to recognize that you are in need of a manager,
however He is. Your aptitude for sound direct kreatge, when it arrives, increases you in that far yo
and in addition, it firmly establishes that the &g chooses and that He is your deity, your Creato
and your Provider based upon the recurrent infaonah creation that has come to you from the time
of your father, Adam to the present. Even thougk Kmowledge has diffused and spread, some
quarters among the lost have been completely abis/bf this knowledge due to the darkness of the
natural creation and its laws. As a result, théyse to believe that the cosmos has a Deity, oat6re
They, out of their ignorance, attribute phenomenants and laws to nature, the movement of the
planets and stars. They are thus, drowning in ¢laeo$ the darkness of natural phenomenon, and they
will evermore and forever be devoid of sincere ustiding of Allah ta’ala. We seek refuge with
Allah from ignorance and its causes, and may Hdegus to the path of Divine Unity by means His
Light and Guidance.

® Here ends folio 4 after 19 lines of colophon.
" Quran— 31:25.
8 Quran-12:106.
° Here ends folio 5 after 18 lines of colophon.



Chapter Three:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through Intellectual Speculation (an-
Nadhar)

Realize that the direct knowledge attained throumflellectual speculation is one of the
strongest paths in establishing the existence laihAdnd His Oneness. This is evidencaehfustanid
by the proofs of reasordla’il'l-"agl ). The objective of this knowledge, however, is twfarrive at
particularizing the essence of the One worshipgetifdaa ila ta’ayeen ‘I-ma’abuud Rather, its
concern is establishing, by means of the affirnmstiof reasonb(’l-ijaab’l-'aqliy ) the existence of
Allah and that the Attributes of Divinity are nesasy for Him. Therefore, it is obligatory upon eyer
responsible personmukalla) to acquire enough of this knowledge, which wilake his beliefs
(‘ageeda sound, and to remove the judgment of blind follaywat-tagleed of information. This can
be attained easily. Apart of this knowledge inckidgamining the creation and seeing that it iseiedh
of an Omnipotent Creator. By means of this knowéedbe unifier @l-muwahid is distinguished from
the polytheist &l-mushrik. In short, the knowledge attained through int#llal speculation brings
benefit in seven issues: [1] establishment of tkistence of Allah; [2] His Onenesal{wahdaaniy
[3] the establishment of His Attributes of Perfeati@s-sifaat’l-kamagl; [4] His Life (al-haya); [5]
His Will (al-iraada); [6] His Knowledge &l-'ilm); and [7] His Powergl-qudra). Since, by means of
these He is able to perfect His formation of cratiThis extent of knowledge is easy to acquire, by
the praise of Allah, for anyone who has reasontasdbeen raised up in the lands of Islam; becdluse a
of this, from the wonders of created thingajda’ib ‘I-makhlugaa) to the origin of all thingshiadee®
‘l-ashya), gives irrefutable evidence of the existenceh® Originator &l-Baari), His Divinity, His
seclusion from creationnffiraadihi-bi’l-khalg),-and-His management. This knowledge is sufficfent
him without doubt and it will take him out of théleinma of blind following (varata't-tagleed in
which there is disagreeméhamong its rulings from its authoral{mukhtalif fii hukmi saahibihi The
Qur’anic verses, which establish this knowledge of spe@ratare innumerous. However, what |
mentioned previously will suffice you in that. Asrfthe intellectual speculation, which results frtihra
path of the scholastic theologianbi (tareeq’l-muttakallimeen from the establishment of the
proceeding principles regarding Allah ta'ala, amehtthe emergence of the proafgdaj’l-buraaheen
from these principles by means of the path of te@hrierms él-mustalahat between them. There is
no disagreement that this division of the scientdheology is not obligatorynfafruudg upon
everyone. This science was only established totgetue deviant factionsal-firqa ad-daalg who
defame the sublime beliefat{taa inat fii ‘l--aqaa’id ‘s-saniyya For whoever declares another as
disbeliever due to his failure to study these patesn this accusation actually turns back on hifnse
What is obligatory to study is that which is eagiigderstood for creatures to attain regarding the
Creator. This understanding is attainable for aey@ho has reasonaaqil), even if he is completely
ignorant of the paths of scholastic theologiaaknfutakallimeeh and have not come across their
technical terminologiedgtilaahaatihin). Therefore, realize that and know it with certgirif this were
not the case, then it would be invalid for peomefdllow in the footsteps of the righteous early
community (qtida’a bi's-salaf ‘s-saalif); due to the lack of their acquaintance with stethnical
terminologies I{ “idam ittlaa’ihim “ala tilka al-mustalahagtnd their failure of being occupied with it
before the appearance of these theological heras&rrorsdhuhuur ‘I-bid’ a wa’ d-dalaala It was
this that necessitated the development of thimisei@and the causative factor behind its formatiagh w
the later generations.

% Here ends folio 6 after 18 lines of colophon.



Chapter Four:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through the Contemplation of His Beauty
(al-Jamaal)

Realize that direct experiential knowledge of Alfeom the perspective of the contemplation of
His Beauty is widespread regarding everyone whoerstdnds how His blessingsi@mg, the
perfection of His mercykgmaal rahmatih, and the vastness of His bounsy &ta fadlih) resides in
every existing thing. Every human being, when hangres himself, the composition of his skeletal
structure wad a haykdl, and what has been consigned to each part dbddy from blessingsaf-
ni'am), minute particularsad-dagaa’iq, subtleties gl-altaaf), outward wisdoms and hidden wonders
(al-hikam ‘d-dhaahir wa ‘l-khafiyp then realizes, conclusively, that these realiiesue from the
Omnipotent Ownér, the One Knowledgeable of interest, and the OrtalljoAware of all good. What
results from this is that the person naturally setekbe guided to the ways to show gratitude and
praises for Him by what is deserving of Him.

Thus, the greatest blessings that human beings &isained are the blessings of reason, Islam,
Iman, Ihsan and all the noble characters and Bglactlons which are too innumerous to know.

@uswxuuu\ﬂ u‘ \.A}muy‘\ﬂ\g_\mbmub%o
“If you were to innumerate the blessings of Allady gould not count them. Verily humanity are unjust
deniers”*? Thus, everyone who applies his reflection and @mplation to the blessings of Allah upon
him will attain a direct knowledger@ arifa), which exceeds the proceeding knowledge that edmge
way of intellectual speculation. By means of thewtedge of the beauty of Allah ta'ala, one becomes
aware of the greatness of his Master, who favored with these magnificent blessings, and his
knowledge eventually leads him to the perfectiorH mercy and the vastness of His bounty. The
Qur’anic verses that point to this manner of direct knogkedre innumerous. Among them is the
saylng of Allah ta’ala:

L'y ey * U Lo Liela » mw)u\umes*u;mm\mu*uub‘;\ Ll )m%

%e&h—'\b eﬁ el * U, Geld, * Ue s, * ST, Ly *
“Then let humanity examine his food and how We geoni For We pour forth water in abundance.
And We split the earth in fragments. And produeedim grain, grapes, fresh vegetables, olives, slate
enclosed gardens dense with lofty trees, fruit ftdler — a provision for you and your cattfé And
by HIS words:

o@uﬂuw* MCALL@JM\JM\}* w\uﬂuu;mmmsjugu;w\wuw%

“And We sent down from the heavens rain as a bgeasuj We produce therewith gardens, grains for
harvests, tall stately palm-trees, with shootsroittalks, piled one over another, as sustendioce
His servants*

Whoever examines these causative factasbdal) and progressively classifies them
(tadreejihag will eventually discern the innate knowledge dfal inherent in creation. All of that
explains the benefits that humanity has from Altatala. For human beings are originally from the
earth and since the earth is thick and compeaathgéey, they cannot survive from it alone. Therefore,

1 Here ends folio 7 after 18 lines of colophon.
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Allah pours rain upon the earth and causes vegetadi grow from it as an advantage to humahity.
He produces succulent and ripe fruit from the earthking it suitable nourishment for mankind. Then
the earth produces vegetation fit for the nourishineé livestock. These livestock take their susteea
from this and in turn humanity take their sustemafrom these livestock. Thus, whoever examines
these causative factoraspaal) and the methodology of how these attain its pigrsomy and
condition pay’ af), will realize with certainty that all these thsxpas a Wise Managem@dabbiran
hakeema that is in charge of the general welfare of &lhgs. gaa’'im bi'l-masaalil). Not the
slightest atoms weight in the heavens and the emthpes His knowledge. This is with regard to the
nourishment of humanity only. Then what about wiventurn our examination to all the blessings that
encompass hima@-ni'am ‘I-muheetahwhich are under His management? Since, the higpacies
was once an embrygafeer in the womb of his mother up until he was bommagluud. Then he
became a childs{byar), then a young marslifaal), then a middle-aged makahlan, then an elderly
gentleman ghaykh. As a consequence, in each developmentr) his Lord supplied him with what
was necessary for his well being for that time. §hduring the time that he was a growing embryo,
Allah supplied him with the blood of menstruaticeunm’l-muheed which was the most suitable
thing for the fetus at that time, due to the sttlrgg its affinity to this blood. The fetus was proted
from the elements of cold, hot and airstreams m riother's body by placing it in a membrane
(ghishaa) within the womb aham) of the mother’s stomach. At the time of birthrene@merged for
the newborn delicate milklgbanan lateefan for its infantile nutrition. The mother then beoa
attached to the new born to the extent that no passed except that she was patient with it, n@r wa
she ever heedless of its welfare and-upbringimgs(ihatihi wa ra ayatifji Then at the time of infancy
(tufuuliya) the child grew teeth that were required for chregits nourishments on its own. Then at the
time of its young childhoods@baahii the father became extremely attached to the chiédto strength

of the need that the child had for him at that tifileus, the child was managed and directed in each
level of its development with what would sufficdat that particular time. This was from the boesti
(fadlan), mercy (ahmatar) and compassiongd’fatan) of Allah ta'ala sub’haanahu. Therefore, you can
see that through this form of contemplation one ai#&in a direct experiential knowledge about Allah
which reason itself cannot encompass.
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Chapter™® Five:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through the Contemplation of His Majesty
(al-Jalaal)

The majesty of Allah describes His overpoweringilaites 6ifaatuhu’l-gaahiriyyd and its
effect upon the entire cosmos. It comprises thesats, which humanity does not have the abilea (
taaqatg in warding off or the capacity to deliver him loerself from. These events include sickness
(al-amraad, afflictions @l-masaa’i, anxiety @l-humuun), and despondencglthuzr) resulting from
poverty @l-faqr), degradationgd-dhillu) or the like. It also includes the disappointmérdt Allah
(khudhlaan Allahi employs against those whom He wills from among s#rvants by making it easy
for them to commit disobedienchi (tayseerihi Ii’l-ma’as), heretical innovational-bid a) and denial
of blessings dl-kufr li'n-ni"am), which results in what is unbearable from thdetas of punishment
(anwaa’ ‘I-'adhaab and the array of retributionslruub’l-intiqaamaa} in the Abode of Anger and
Abasementdaar’l-ghadab wa’l-hawaah We seek refuge with Allah from that.

Thus, when humanity examines what befalls him ftbase conditions, hardships, and ordeals
and his inability to ward them off, realizes witbr@inty that he has a Lord. He thus benefits legeh
hardships in attaining direct experiential knowledd Allah from the perspective of His attributds o
majesty §ifaatihi al-jalaaliyg in the same manner that others attain direct kedge through His
attributes of beautys{faatihi al-jamaaliyg. He thus becomes aware through this of the gesatof his
Master and Originator. Allah ta’ala says:

ot COEDIEE Al
“And He is the Overwhelming over His servdrifsSo whoever examines this will have his heartdille
with terror of Allah ¢uhbat Allah) and His fear, which will result in his embarkingon worshipping
his Lord, fearing the station of his Lord, and duafly prohibiting his own soul from its corrupt
passionsdl-hawag.
All of these paths give benefit through reasonat\this means is that tlshari'a narrates it in
its commands causing the reason to be guided taraggiand earning it. So realize that.

8 Here ends folio 9 after 17 lines of colophon.
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Chapter Six & Seven:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through*® the Qur'an and the Sunna

| have gathered these two chapters together inptace due to the oneness-ifihaad) of its
direct knowledge, because the direct knowledgeinatiathrough theQuran is the same as that
attained through th8unna There is no distinction between them since tkeirrce is One, which is
divine revelation &l-wahyij. All the previously mentioned paths of attainkigpwledge of Allah have
its source in intellectal-"aql). Thus, whenever reasons coincide with @w@&’an and theSunnawe
take hold of them all together. Whenever they aatitt these two then we put forward gteri aand
discard our reason since Allah and His messengaw&rbest. It is for this reason that the school of
thought of the early ancestommddh’hab as-salafwas to retain the allegorical verses and statésnen
(al-mutashaabihadton their original meaning without interpolatingetn (idama ta’'weeluhapin
accordance with what agrees with the inferencesaxon dl-"agl an-nadhair).

Realize that direct knowledge attained from #feari"a is the most valuable form of direct
knowledge énfas‘l-ma’aarij and is superior to knowledge attained througtsoraél-ma’arifa al-
“agliya) because it is the source from which Allah taiafarms us regarding Himself. It brings benefit
in three areas. The firg$ that it establishes the existence of the Cre@® Saani) and His Divine
Attributes in the same manner that intellectualvkeoge does. The secomenefit is the additional
attributes that impede the intellect from outwargkgsping their meanings although it has come down
to us in revelationgad jaa bihaa ‘l-wahyi Our legal right in this issue is that we affiitnbelieve in
it and entrust its authenticitynpfawwuda hageegatihpao-the One who said igéa’ilihaa). This
refers to those verses and prophetic sayings ichwtaferences is made to the Hand of Allah, the two
Hands, the Hands (plural), the Face of Allah, ABabontentment, anger, intimate conservation,
laughter, smiling and descending to the lower hesaand the like. It is obligatory upon us to haven f
belief in these and affirm them because the resldias come to us stating this even when reason
finds it inconceivable. So understand! The thbvdnefit is the methodology of worshigaffiyat
“ibaadg'® of Allah, the clarification of the Path by whichet servant can attain His pleasure, and be
saved from the terrors of the human After Life.stariety of knowledge is obligatory to believatm
outward meaning based upon what has come frorshtag a It is not permissible to interpret it with
any form of intellectual interpretatiomttta’'weel ‘I-"aqliyygd. This is because it leads to denying the
Lord of Truth in what His most truthful messengeformed us about Him. Thus, whoever inclines
toward interpretation in this category, especialith regard to the Paradise, and the Fire, we decla
him disbeliever by consensukafarnaahu ijmaa an If he inclines towards interpretation in the
remainder of the matters of the After-Life like theestioning, the Scale, the Reckoning, the Pdred, t
Intercession, the Bridge and the like, we declane d heretical innovatob@da anaahy This is the
summation of the benefits from direct knowledgaiagd from theQur'an and theSunna Whoever
believes in it & tagiduhaa based upon how it has come down to us has achiEternal Success
(faaza fawzu’l-abadiyand attained Everlasting Josa(ada sa aadat’l-abad)y

8 Here ends folio 10 after 18 lines of colophon.
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Chapter Eight:
On Direct Knowledge @l-ma’arifa) of Allah Attained Through the Experienced Spiritual Tasting
(al-Ahwaal ‘d-Dhawqiyya

This realm of experiential knowledge of Allah leetpath exclusive for the People of Allah
because it concurs with the purification of therh@asfiyyat ‘lI-qalb, the disciplining of the character
(riyaadiyat’l-akhlaaq and spiritual strugglea(-mujaahidg. This is the path of the protected friends
(al-awliyya) and the Gnosticsal-"Aarifeer). It is the path of the source of certaingyii’l-yaqee,
rather it is the very truth of certaintyhgqq’l-yageeh rather it is the very reality of certainty
(hageeqat’l-yaqedn This path is arranged into four statioagb@™ magaamaat

The first stationis the Self-Manifestation of Divine Actionsajalliy ‘l-af'aal), which is the
station in which the servant witnesses that thergemee of all actions come from Allah with a
witnessing that is through real unveiling and eigered tastingshuhuudaan dhawgiyaan kashafiyaan
haqigiyaar). It means that every phenomenal action that ares svhether it be corporal action
(abdaaniyaaly, spiritually influenced actionir{fa’iliyaan ruuhaaniyaah or innate natural action
(tabi‘iyaan), that it is from the eternally pre-existent poweérAllah (qudrat Allah ‘I-Qadeempwhich
acts freely within all of that. Thus, the D&%is innate in His own actions and the actions biect.
This is the station of the assembly of the preseftiee servant with his Master.

The second statiors the station of the Self-Manifestation of thevibe Names tgjalliy ‘I-
asmaa. It is the station in which the Self-Manifestatiof the Divine Names of Allah manifest to the
servant with a self-manifestation which cuts-hirhaid extirpates himtgjaleeyan issttilaameeyan
Thus the servant becomes cut off and extirpaeghésttallamu’l-"abdyin the lights and illumination
of each Divine Namefée Nuur kulli Ismi-to the extent that this Self-Manifestation, whemerges
from each Divine Name, acquaints him with its yadind truth yatahaqqgiqu bihapand leaves upon
him its traces dtharar), delight (idhatan), spiritual states h@alar), character t@khallugan,
application {assarrifar) and then finally carries him to the third statishich is the Paths of Arrival at
each Attribute from among the Divine Attributesirgqq’l-wusuul ila kulli Sifatin mina’s-Sifaat’l-
llaahiya). These two stations or self-manifestations arerastricted by the extent of the servant’s
receptivity gqudri’l-qawaabil), spiritual preparednesal{isti daadaaj or affinity (@an-nasab for them.

The fourth stations the station of Self-Manifestation of the DiviBesencetgjalli ‘dh-Dhaat).
This experiential knowledge .is the utmost limit atiet most exalted form of Self-Manifestation
(agsaa’l-ghaayaat wa "aalaa’t-tijalliyaqt And there is 'no way for the servant to attaiis fevel of
knowledge except after the spiritual pulverizatjas-sahdj and the spiritual obliteratiora mahw) of
all the essences. For the servant first becomeitatad from himself fayanfaa awalan "an nafsini
by the Self-Manifestation of his Lordi(dhuhuur Rabbihi Then secondly he becomes annihilated
from his Lord yanfaa thaaniyan "an Rabb)hby the Self-Manifestation of the secrets of Hisdkhip
(bi dhuhuur sirri rubbuubiyatihi Then thirdly he becomes annihilated from theatrehships and
correlations of His Divine Attributesyénfaa thalithan "an muta'aligaati SifaatHby means of the
abundant realization of His Essenbedhuhuur bi mutahaqqgigaati Dhaathi

At this point the servant experiences spiritualiteldtion @l-mahq), annihilation &l-fana’)
and cutting off &l-ingittaa’). For when he experiences spiritual obliteratialnGahq), then this is the
source of Real Establishmengayn ithbaat hageeyji And when he experiences spiritual annihilation
(al-fanaa), then this is the source of Eternal Continuitgy6 baga’ daymuurpi And when he
experiences spiritual cutting ofélfingittaa’), then this is the source of Sacred Arrivayh ittissaal

qudsiyy).
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Here ends what we desired to compose regardingatieties of direct experiential knowledge
of Allah ta'ala, from the perspective of summai@ai ala wajhi’l-ikhtissaar) and conciseness/&’l-
eejaaz), coupled with the fusion of superabundant meaniaga ddammi’l-ma’aana ‘l-waafirgin a
few succinct expressionteg’l-alfaadh ‘I-wajeeza

All praises are due to Allah the Lord of the warlahd blessings and peace be upon the Master
of the Messengers, his family and Companions athefn. This book was completed in the last of
Rabi*’l-Akhir from the months of the ye&ar1243 from thehijra,?> may blessings and peace be upon the
one who madé®

L Here ends folio13 after 18 lines of colophon.

22 ShaykhAbd'l-Qaadir ibn Mustafa composed this text on ariday, the 28 o Rabi'l-Akhir in the year 1243 (November
19", 1827) at the age of 24 during the ruleSoitanMuhammad Bello.
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