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Subject:The Religious and Legal FoundationdHa#laal Meats in Islam; the Methodology of Slaughtad(
dhakaa} and the Differences of Opinions Among the MusBeholars Concerning Lawful Meats.
The basis of this memo is the inclusion in the r@alifornia Code of Regulations Title 15; Article 4

Food Services; no. 3054 Special Religious Dietaegd$; page 28-29, which was updated in July 316.199
The substance of the article is as follows:

"(a) Each facility shall make reasonable effortsrequired by law,

to accommodate those inmates who have been vetdiedquire

special religious diets.

(1) Any inmate who claims to require a specialgielus diet shall

be responsible for informing their facility's Chajol or religious

representative of their faith. The Chaplain or gielus

representative shall:

(A) Verify the inmate's special religious dietaryeaus by

contacting the religious organization to which thenate claims to

be an observant member.

(B) Maintain and provide the Food Manager with & bf those

inmates who have been verified to require spe@hdious diets

and what the special religious diets consiststfos¢ inmates.

(2) Any religious organization may contract with the

Department _to _provide their _inmates with religious diets

provided that such a contract shall not result in any additional

coststo the Department.

(b) Inmates with special religious dietary needy i@ transferred

to another facility that is required to accommodbagam.

(c) Inmates with special religious dietary needs tprohibit them

from consuming an item(s) from the daily scheduteshl may be




accommodated by being provided another item(s) fiioah same
day's scheduled meal that is consistent with tfietary need."

Pursuant to the above; and due to the fact thatQhlifornia Department of Corrections is not
customarily informed concerning Muslim dietary lawsad due to the fact many among the Muslim chaplai
lack a comprehensive knowledge of the above - €haNiated this memo in order to explain in deth# legal
and religious foundations of the dietary needshef Muslims regardingpalaal (lawful) meats called in Islam
dhakaat (slaughtered meats), based upon the fundamentateso of Islamic jurisprudence and taking into
account the differences among the four major jundential schools of thought in Islam. This memmisated
in order to inform Central Headquarters, Wardenaslvh Chaplains, Food Managers and Muslim inmaftes o
the CDC system so that a congruous policy can esredgut the dietary accommodations to the Muslimaite
population.

[1] Realize that the fundamental sources of Islaitsprudence are th@ur'an, the Sunnaof Prophet
Muhammad and the Consensugi{a’) of thesunnischolars.
[a] The Boundary of th@ur'an
The boundary of th@Qur'anit is as Abdur Rahmaan as-Suyuti said in_his amaiq"lt is the
divine heavenly speech which was revealed to Muhathmay Allah bless him and grant him peace, in
the form of chapters as a wondrous miracle fronalAll

[b] The Boundary of th&unna

The boundary of th&unnait is as Ahmed ibn Ali ibn Abdur Rahmaan al-Manmjsaid in his
commentary upon the Minhaj 'I-MuntakhiliThe sunnalinguistically means a wayat-tarigah) and a
custom &l-"aadad. Thesunnatechnically is a word which is a combination betwe form of worship
(al-"ibaada) and a form of proofal-adaala). Thesunnawith regard to worship are the superogatory
acts which the Prophet, may Allah bless him andhtgham peace, practiced constantly, or it was
understood by it that it was to be done continugusten when its cause was not recurrent . . . The
sunnawith regard to proof is meant here everything Whpcoceeded from the Prophet, may Allah bless
him and grant him peace, (other than@he'an) pertaining to words, deeds or decisions.” InNtiehaj
al-Muntakhibit says, "That about which Muhammad, the mastenankind, was silent, his words, his
deeds which were done always, or that in whichdderhade a decision - that is gwenna"

[c] The Boundary of the Consensad-{ma’):

The boundary of the consensus, it is as Abdur Ralmnas-Suyuti said in his an-Nigayt is the
unanimous agreement of the Muslim juridtsg@hg of the time. That means its scholars who exercise
independent judgemenin(jtahidg who pass legal judgements upon new occurrencéshvdtcur in
any time." In the al-Kawkab as-Saaiti'says, "(Consensus) is the agreement which cdnoes the
mujtahidsof ourummaatfter the death of Ahmed, may Allah bless him peadho give legal decisions
in any time or upon any matter as it occurs.”

The above three fundamental sources are what thglidel community refer to in extracting legal
decisions and in making independent judgement @asawhich are unprecedented. Thus understandeng th
legal weight and conclusive precedence which thiese fundamental sources have in the religiorskain is
of primary importance.



The Legal Proofs of the Obligation to Follow @Qer'an:

The obligation to follow the&Qur'an is established in the words of AllallHis is a blessed scripture
which We have revealed: so follow itFollowing theQur'anis obligatory in accordance with ti&ainnaby the
words of the Messenger of Allah, may Allah bless tdnd grant him peace, "Verily | have left for ywo
admonitions. They will never mislead the one wddces hold of them. They are plain speech andcgleror
plain speech is th®ur'an and silence is death.”" Following tiur'anis obligatory in accordance with the
Consensus because consensus upholds that.

The Legal Proofs of the Obligation of Following thenna

Likewise, following thesunnais obligatory according to th@ur'an by the words of Allah, Whatever
the Messenger gives you, take it. And whatevefotigds you, abstain from.it Following thesunnais
obligatory in accordance with tlseinnaby the words of the Messenger of Allah, may Altdéss him and grant
him peace, "Take hold of myunnaand thesunnaof the Khalifs after me. Hold on to them stubbpfn
Following thesunnais obligatory in accordance with the Consensusitee consensus upholds its obligation.

The Legal Proofs of the Obligation of Following tBensensusaf-ijma’):

Likewise, following the Consensus is obligatoryaiccordance with th@ur'an by the words of Allah
ta'ala, Those who oppose the Messenger after the guidaadden made clear unto him and then follows
other than the way of the believeWe shall appoint him to that unto which he hirhkals turned, and expose
him to Hell - an evil destiny Following the consensus is obligatory in aceorce with thesunnaby the words
of the Messenger of Allah, may Allah bless him gnant him peace, " Mymmacannot agree upon an error.
Take hold of the great majority. For whoever safes himself from the community even the length bands
span, then has removed the noose of Islam fromduk."

Thus, theQur'an, the Sunnaand the Consensus of thennischolars is the basis of any jurisprudential
decision in Islam. Every responsible official iretalifornia Department of Corrections should het weight
of his/her opinion concerning Islam conform witle tibove three fundamentals. Every Muslim Chaplagulsl
let the weight of his/her beliefs, actions and apis be in conformity with them in order to effeetiy inform
the CDC and to properly perform the functions ofdilm chaplain. This will help to stave off confusiin
accommodating the needs of the Muslim inmate paojumiaand it will help preempt or even prevent the
multitudinous litigations and legal suits which seto weigh down the CDC system. It must not bgditten
that the reason for the modification of Article 8054 was due to Public Law 103-141 (the Religibreedom
Restoration Act) on Oct. 27, 1994. Thus, it isessary for the CDC system to be well informed afséh
religious practices which are considered canonamadl conventional in Islam in order to preempt any
unconventional claims by inmates which may thredensecurity of the system and also to accommadtiate
legitimate religious needs of the Muslim inmate glagion. Many years ago ignorance of Islamic lawsvea
justifiable excuse for Muslims not practicing thiafigion and for the CDC not accommodating thedses the
Muslim population. This problem was compoundedtiy general lack of knowledge which was common
place among the Muslim chaplaincy in the CDC. HosveWluslims are becoming increasingly informed dabou
their religion and realize the need to practicertiigion in order to help in the process of relitasion and self
transformation.



[2] What are the dietary needs of the Muslim inn@dpulation?

The dietary needs of the Muslims inmate populatiosthe same as the free Muslim population. The
sources for these are established inQb€an, theSunnaand the Consensus.

| have synthesized the verses of @'an, the proofs from theunnaand the opinions of the different
Imams where necessary in order to facilitate udedsng. The sequential order in which the versegerning
Islamic dietary laws were revealed are in sevegesta | will mention the stages in their sequerdraler and
not the order in which they are placed in @er'an | will include in each stage the relevaninapractices
and the opinions of the Muslim scholars. This s émly way to understand the sequential developoktite
legal judgement concerning Muslim dietary laws.sTisi of primary importance because the verses whare
revealed later helps to qualify, clarify and denasecthe legal authority of the earlier verses. &aeier verses
were revealed in Mecca when the Muslims were itate ©f weakness while the latter verses were tetied a
time when the Muslims had gained political autonamny independence. There is a distinct differencené
leniency allowed in the Meccan period and the steéss demanded in the Medinan period. This mdaats t
Muslims are obligated to act in accordance withalggrecedence of the latter verses since theycpéatize
and, in certain cases, repeal what was generahzise earlier verses.

[a] The First Stage

The first verses to be revealed concerning Muslietary laws were the following verses from thetlsix
chapter calleal-Anaam(the Cattle). This chapter is among the earliéshe chapters which was revealed in
Meccan during the early period of the mission ofidionmad, may Allah bless him and grant him pead&ahA
says in the&Qur'an, "Say: | do not find in what has been revealed tamghing forbidden to eat by anyone who
wishes except if it be carrion, blood which hasrbosieed, or the meat of pigs. For it is an abomaorat Or the
corruption over which other than the name of Allasdss been mentioned. However if a person is in need
without disobedience nor excess, then your Lordrasgiving Merciful” [6:146] One of Africa's leading
Qur'anic exegesis, Abdullahi Dan Fodio said about the mepofrthe above verse in his Diya 't-Ta'wé@&8ay:
| do not find in what has been revealed td,raaything like it or other than it, . fofbidden to eat by anyone
who wishesThis includes locusts which used to be considéved or any animalExcept if it be carrion or
blood which has been shedbn al-Arabi says in his al-AhkaardThis means fluid blood to be differentiated
from blood which is mixed with the meat of the aalm This is permissible because it is not possiblee
scrupulous concerning iOt the meat of pigs. For,it.e. its meat, . .is an abominationi.e. forbidden. Or the
corruption' This word is connected to the word ‘'the me@tier which other than the name of Allah has been
mentioned. However if a person is in rigeflwhat has been prohibited can eat ofMithout disobedience nor
excess, then your Lord is Forgivingpwards him for what he consumes or eMerciful, towards him since
He showed His blessings to him because of it. Vaise does not refute or negate any other probibitihich
is not mentioned above due to the fact that froenltéginning of the divine revelation up to the mota the
revelation of this verse there existed no prolobitbesides what was mentioned in the above verlse fiilst
thing to be prohibited after this was wine by tleese which were revealed about it and other probits which
were stipulated in the prophetic traditions. Irstfiist revelation Allah has prohibited:

[1] carrion or dead animals;

[2] blood which has been shed;

[3] pig flesh;

[4] animals which are killed in other than

the name of Allah.
[5] necessity (which will be explained later) all®
the above four prohibited foods to be eaten.




[b] The Second Stage

Later during that same early Meccan period thda seres of verses were revealed in the same above
chapter further clarifying the legal judgements@@ning Muslim dietary laws. Allah says in tQeir'an, "Eat
from that over which the name of Allah has beentimeed, if it is His signs you truly believe in. Yg it that
you will not eat from that over which the name Bai&\has been mentioned, when He has explainegdorin
detail what is forbidden for you except out of restty. Truly many lead others astray by their optrpassions
without knowledge. Truly your Lord knows best wkoeed the limits. Therefore cast off apparerg agwell
as those which are hidden. Truly those who haveeehsins will be rewarded exactly what they deserv
Therefore, do not eat from that over which the nam&llah has not been mentioned. This is corampti Truly
Satan incites his friends to argue with you. Foyou obey them, then you will be considered antbeg
idolators™” [6:118-121] Abdullahi Dan Fodio said about theaning of the above verses in his Diya 't-Ta'weel
'Eat. . ., i.e. do not follow those who are astray whake permissible that which is prohibited aftexacl
evidence has been revealed and consum&om .that over which the name of Allah has beentioieed, i.e.
only that which has been properly sacrificed witlalAs name but not carriorif it is His signs you trully
believe in i.e. if your belief in Him is absolute; whereasmse of your hearts are filled with doubts from
resembling the disbelievers and falsely interpotatvhat should be consumedihy is it that yopi.e. what has
befallen you and what prevents yolihat you will not eat from that over which the naaiéAllah has been
mentioned. . . solely.When He has explaingde. Allah has explained in detail . .far'you what is forbidden
for you That which has been explained in detail has Ineemntioned in the previous verse. Even though these
particular verses were placed before the aboveetbiesy were revealed after Except out of necessjtirom
what was mentioned because it too is permissiblggda. This means there is nothing wrong with conisig
what was mentioned abovédruly many lead others astrajrhis is an indication that those in error are not
idolators and pagans exclusiveBy 'their corrupt passions.e. by what their corrupt souls entice themramf
making permissible what is prohibite®Vithout knowledgewhich can be relied upon from the divine law
(shari’g concerning that.Truly your Lord knows best those who exceed thaslifhhis means those who
overstep the permissible and fall into the prokihiand then make the prohibited permissifileerefore cast
off, i.e. avoid, . . Apparent sins as well as those which are hiddenthose which are open and secret, or those
which are manifest from the limbs and those hiddetime heart, or those which are plainly forbiddern those
which are doubtful. Sinal-'ithmun means here every sort of disobedienteuly those who have earned sins
whether apparent or hidden, . will be rewarded exactly what they deserve. what they have earned.
‘Therefore, do not eat from that over which the nafallah has not been mentiondtbm meats which have
been sacrificed or slaughtered. If neglecting totio@ Allah's name was done intentionally, it slibabt be
consumed. If it was neglected out of forgetfulngében it can be consumed. This is in accordanck thi¢
schools of thought of Imam Malik and Imam Abu Hdaeémam Ahmad says, 'If neglecting to mention the
name of Allah was done out of forgetfulness orntitmally, then it is forbidden to eat that sacefil meat.' . . .
"This, i.e. failing to mention the name of Allah intemtally, or consuming what has been mentioned puosiyo
.. ."Is corruption i.e. withdrawing from obedienc&ruly Satan incitesor whispers, . . to his friendsamong
the disbelievers.To argue with youi.e. concerning making carrion or meat which hagen improperly
slaughtered as permissibleé-ot if you obey themin making permissible what Allah has prohibited,.then
you will be considered among the idolatorghis is because you will have made partners wilah in
instituting the legal judgements of the divine I@hari’g. lbn al-Arabi said in his al-AhkagmTruly when a
believer obeys an idolator, he is also an idolaspecially when he obeys him in convictions which a
considered disbelief and belief. However if heysbleim in deeds while his conviction is sound antdending
in the divine unity and acceptance, then he is Iypelisobedient’.” The above series of verses &uld more
legal stipulations In-addition to the above fouslpbitions and one concession:

[6] the obligation of only eating animals whiclealaughtered in the name of Allah;

[7] Islamic belief is strengthened by eating pmbpslaughtered meats;

[8] error, corrupt passions and ignorance is #@sellt of eating prohibited meats without necessity.
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[9] sins, corruption and idolatry result is theuk of eating prohibited meats without necessity.
[c] The Third Stage

The third phase of verses to be revealed conageiMumslims dietary laws were revealed in the sixteen
chapter calledn-Nahl(the Bee). This chapter was revealed duringritermediate period during Muhammad
mission in Mecca. Legally the two following versasho the same prohibitions mentioned in the abevees
in chapter six, however in addition Allah discustes prohibition upon Muslims and others of usingit own
whims as a basis for making food either permissibléorbidden. Allah saysFat the pure and lawful things
from what Allah has provided, and be grateful foe blessings of Allah if it is Him that you worshipully He
has only prohibited you carrion, blood, the meapifs and what has been sacrificed to other thdahAl But
whoever is in need without desiring disobediencetacexceed the limits, truly Allah is Forgiving kdéul.
And do not speak falsely authorizing with your woegy "This is permissible and this is forbidderViding lies
against Allah. Those who devise lies against Allehnot prosper. They will only have a brief epment and
for them will be a grievous punishméni16:114-117] Abdullahi Dan Fodio said about tmeaning of the
above verse in his Diya 't-Ta'wedtat, . . ., O believersiie pure and lawful things from what Allah has
provided. And be grateful for the blessings c&&llIThis is by being obedient to Him since He cladffor you
what is permissible by what the disbelievers déhy is Him that you worship Allah then enumerates the
prohibitions by His wordsHe has only prohibited you carrion, blood, the meatpigs and what has been
sacrificed to other than Allah. But whoever isnieed without desiring disobedience nor to exceedithits,
truly Allah is Forgiving Merciful Do not count as permissible for yourselves wWiest been prohibited to you.
The restriction here is established by the wdtd, has only with reference to what has not been prohibited
you from the fish of the sea. . .For this reasonféllws up with His words, And do not speak falsely
authorizing with your tonguégsi.e. anything about which your tongues descabepermissible or forbidden
without any authoritative evidenc&his is permissible and this is forbiddesince Allah did not make it
permissible nor make it prohibited. It means dogpeak lies as a result of your tongues incrinmmat This is
a profound expression indicating that their spesohe indicts them with lying. It is as though faet of lying
is unknown and their tongues incriminates them arakes it known. All this is a confirmation of the
prohibition of making things prohibited or permldsi based upon impulse and whini3evising lies against
Allah', by attributing that to Him . .Those who devise lies against Allah will not pro§peo matter what
happens for them, He will punish them with disastee then explains the absolute negation of pritspier
them when He says,They will only have a brief enjoymegnheaning that it will be what exhaust them, or it
means what they possess from enjoyment will skiyie to the fact that it will be soon cut off frohretn. ‘And
for them will be a grievous punishment the Hereafter, thus negating all success@odperity for them."
The above verses add two more additional legalilstifons regarding dietary laws:

[10] the prohibition of falsely declaring foodsopibited or permissible without

reference to the divine lash@ri a);
[11] the prohibition of attributing the above faldeclaration to Allah and to the
religion of Islam




[d] The Fourth Stage

The next phase of verses to be revealed conceMuslims dietary laws were revealed just after the
emigration fijra) from Mecca to Medina. These verses were revealdlde second chapter callaiBagara
(the Cow). This chapter was the first chapter@adwvealed in Medina. The Medinan chapters ansegeare
essential because they relate to the establishofiésitmic government and independence from thiealisvers
of Mecca. It was during the Medinan period tha thajority of the divine obligations and prohibitgowere
revealed and enacted. Allah saygefily what has been prohibited you are carriompdd, the meat of pigs,
and what is sacrificed for other than Allah. Wheeis in need without desiring disobedience noresg¢then
there is no sin against him. Verily Allah is Fongig Merciful"[2:173] Abdullahi Dan Fodio said about the
meaning of the above verse in his Diya 't-Ta'wBéérily what has been prohibited you. to eat, since in this
verse and in what comes after it Allah is speakibgut what is to be consumed. Carriomayyi) means that
which is not slaughtered according to the divine (ghari' @ and includes, based upon gena that which is
apparently not alive. Fish, however is excludednfrihis judgement based upon the prophetic traditidhe
dead (of the sea) is permissible.” As for lochstre is no single prophetic tradition which carréleed upon
concerning its legal judgement. Properly sacrifioeeats dhakaaj are those animals which die by means of
slaughtering in the opinion of Imam Malik but not the opinion of Imam as-Shaafi’And blood, . . ,'i.e.
blood which is shed or spilt from an animal, but the blood which naturally mixes with the meat.this case
the blood is not forbiddenAnd the meat of the pig.' here the meat is specifically mentionedabee it is the
meat which is aimed in consumption, while any otbet of the animal follows the judgement of theatm&he
grease or fatshahan of the pig is also included in the judgemenths eat, however when the pig is alive it
is pure like the rest of the animals in the opineddimam Malik. It is impurer{ajag with the remainder of the
four Imams ‘And what is sacrificed for other than Allah, i.e. what is sacrificed or slaughtered ia tlame of
anything or being other than Allah. The wdalsacrifice (uhilla) originally comes from the word 'to exakll{
'ihlaal) meaning 'to raise one's voice'. During the timkgynorance the idolators used to raise theice®si
when they sacrificed animals to their idols. Hus treason these types of sacrificed meats isdddni for the
Muslim to consume, even if they were sacrificecbhg of the Jews or the Christians. Imam Abd 'l-Baagl in
his commentary upon the al-Mukhtasdihe animals of the Jews and the Christians fezamtito idols are not to
be consumed when it has been ascertained thatsitsaerificed to other than Allah. This is becauses i
included among those things which has been saamdifior other than Allah, since it was said, 'In tfzene of
so-and-so idol.", in exchange for, 'In the nam@al&th.' ' Whoever is in need. ., i.e. if necessity forces him to
consume anything from what was mentioned above, fizeshould eat it. Especially when he fears detsbmu
or taxing hardship. This is not conditioned by Hheing patient until death is near because eatirigis case
will bring no benefit.Without desiring disobedience., this means without seeking after corrupto harm
for the Muslims.Nor excess. . ., this means by being excessive in conswnpbr pleasure or to exceed the
limit of necessity.Then there is no sin against him., for eating itVerily Allah is Forgiving Merciful . ., due
to the fact that He generously accommodates usiglumecessities. Ibn Juzziy said in his al-Qawaandée
disobedient has a license to consume carrion dinimgravels. Although it is said that it is notrpéssible as
long as he persists in disobedience.' | say: Thedoof thought of Imam Abu Haneefa gives conces$ay
that. This was mentioned by al-Kawaashi in_his Mhis It is permissible for the one traveling and ireci¢o
eat what is prohibited until he becomes full anehtigather the remainder as provision during higetra ' his is
in accordance with Imam Malik although Imam as-Shabhibits this."




[e] The Fifth Stage

The next series of verses to be revealed conagMuslim dietary laws are those revealed in thedieid
period during the Prophets stay in Medina in therity-second chapter callettHajj (the Pilgrimage). Allah
says, For every community We appointed a ritual that thleguld mention the name of Allah over every animal
of livestock which He has provided them with. Yaeity is One God therefore surrender to Him anckgjeod
news to the those who are humble. Those who witem i& mentioned, their hearts tremble. Those \at®
patient with whatever afflictions befall them, ddish the prayer and expend from what We have peai
them. And the stout animals, We have made themathe rites of Allah. In them is much good so arthe
name of Allah over them when they are standing.eiithey fall dead on their flanks, then consumthein
and feed the abstinent and those dejected. Thug We subjected these animal to you so that youbmay
grateful” [22:34-36] Abdullahi Dan Fodio explains the mewy of the verses in his Diya 't-Ta'wg#tor every
community i.e. every bygone believing nation before ydie'appointed a ritugl. . . i.e. of worship,
communion, offering and sacrifice; or it means ersd place where these are doféat they should mention
the name of Allah over every animal of livestockctviHe has provided them withwhen they are being
slaughtered which is the causative factor for Aldgdpointing the ritual. This is evidence that tigective in
instituting the rituals is for the remembrance amehtioning of Allah with His attributes of perfemti, because.
. .'Your deity is One GodAfter you have attained knowledge of His onen#éssrefore surrender to Himi.e.
dedicate yourself sincerely to Him in all acts afrahip and in properly sacrificing your animalsndddo not
tarnish your worship with idolatry nor contamingteur animal sacrifices by mentioning the namesatéef
deities. And give good news to the those who are humibde those who are obedient and meek and sincere
Their attribute of humblenesal{ikhbaa) comes from the word unpretentiokhéba) before Allah which is
the refuge of tranquility.Those who when Allah is mentioned, their heartmlle i.e. fearfully out of high
estimation of Him due to the fact that He causexllibams of His Majesty to radiate their heafisose who
are patient with whatever afflictions befall thefnom misfortune and disasterBstablish the prayérduring
their proper timesAnd expend from what We have provided themall varieties of righteousnesand the
stout animals, We have made them among the ceralmdas of Allah. This verse is literal evidenceasg
that sacrificing animals is apart of the ceremonialk, i.e. the known stamps of the religion whidkah has
establishedlIn these is much gofdn your worldly affairs and. in your religion.bn al-Arabi said, 'As for the
eternal reward of properly sacrificing animals, e that is absolute good. As for the other biem@fhich are
corollary to that, in these are good also sincesherificed animal strengthens the one who consumies
perform the obedience of Allatso mention the name of Allah over themhen they are being sacrificed and
killed. . .When they are standihg.e. in line standing still on their feet. Thsswhat is best when slaughtering
camels. This is opposite when slaughtering the aoaithe sheep which are killed while reclining/hen they
fall dead on their flanKsi.e. fall upon the earth after being slaughtefEaen eat from themf you wish except
when there is an exceptio®nd feed the abstinénthe one satisfied and content with whateveriverghim
and does not betAnd those dejectédvho are in need of what is given without beggamg the one who begs.
Thus, have We subjected these animal t¢, youthat you may subjugate them and mount theinfahwere
not for Allah's subjecting them you could not cohthem.'So that you may be gratefuior Allah's favors and
blessings upon you." These verses stipulate th@frlg in addition to previous verses:

[12] the fact that the proper slaughtering of aalsrare apart of the known rites of Islam;

[13] submission, humility, tranquility, patienderbearance, gratitude and generosity are the

consequences of eating properly slaughtewesats;
[14] it is highly recommended to feed the destitand the poor from properly killed animals.




[f] The Sixth Stage

The sixth phase of verses to be revealed congeMirslim dietary laws were revealed during the Ifina
years of Muhammad's mission, may Allah bless hich grant him peace in the fifth chapter callddéMaa'ida
(the Table Spread). Allah say$) You who believe do not prohibit the good and ghiegs which Allah has
made permissible for you. And do not exceed thigslifor Allah does not love those who exceedithiesl Eat
from the lawful and good things which Allah haswpded for you. And have fearful awareness of Altake
One in which you believe[5:87-88] Shaykh Abdullahi Dan Fodio explaing@ meaning of these verse in his
Diya 't-Ta'weel "O you who believe do not prohibit the good and phiegs which Allah has made permissible
for youy i.e. do not leave them by considering them pritdibas the People of the Book have done. It Bays
the al-Lubaap'This means you should believe that these areilpted, for whoever believes that a thing which
Allah has made permissible is prohibited has becardesbeliever. As for leaving the pleasures o thorld
and its desires, devoting oneself to Allah and taxgoneself to His worship without bringing harm oneself
nor abandoning someone else rights, then this irgugh bounty and excellence about which therends
rejection.' And do not exceed the limjtse. do not overstep the limits by straying tosgexcess. Or it means
by making prohibited the good and pure things. tOneans do not be unjust absolutely. Al-Hasan ilon'A
Hasan said, 'It means do not be so strict thatnyake prohibited what has been made permissible.dsndot
take concessions to the point where you make psioleswhat has been made prohibited. It is relatetthe
two Saheelcollections 'Some people from the CompanionshefMessenger of Allah, may Allah bless him
and grant him peace came to the house of the wivikee Prophet and asked about the Prophet's searship.
When they were informed about that, they considéned worship insufficient and said,"Where are figm
one who has his past and future sins forgiven.hTdree of them said, 'l will not marry women.' Anetlsaid, 'l
will not sleep upon a bed.' When this reached tlessdnger of Allah, may Allah bless him and gramt peace,
he came to them and said, 'Are you the same pedpiesaid so-and-so? By Allah, | am more fearfuhtéh
than you and | am more knowledgeable of Allah tyau, yet | fast and break my fast, | stand the nigiprayer
and | sleep, | eat meat and | also marry womerheé&who dislikes mygunna is not from me (not one of my
followers)." In another related tradition the M=sger of Allah, may Allah bless him and grant hieage said,
'He is not apart of my religion, who does not eattrand does not marry women. The hermetic ascefisny
community is military strugglgibaad).' For Allah does not love those who exceed the limitso overstep the
limits of His commandsEat from the lawful and good things which Allah lsvided for you. And have
fearful awareness of Allah, the One in which yoliebe' It says in the Futuuh 'I-Ghaylihe meaning of this
verse is that it is not meant for the believer ¢oalscetic from the pleasurable things nor for arprohibit the
good and pure things. What is intended for theetset is to attain true belief and fearful aware&g he legal
stipulations in this verse are:

[15] the prohibition of making forbidden those riseahich Allah have made lawful,

[16] the prohibition of being over excessive av tenient regarding Islamic dietary laws.




[g] The Seventh Stage
These final series of verses are the most impbti@cause they are the last verse to be revealed
concerning Islamic dietary law. Although these esrdgo not legally abrogate the verses which wereated
before them, however they do clarify the legal mgjions to be drawn out of them. In Islam theclatterses are
to be given more legal weight than those revedtstl f These verses were placed in the first pathe above
mentioned fifth chapter called al-Maa'ida and dbtfummprise the last divine revelation which wasealed to
Prophet Muhammad. Although the verses are inclid@dViedinan chapter, they were actually revealethe
plain of Arafat in Mecca during the 'farewell pilgiage’. Allah says,Prohibited to you are carrion, blood, the
meat of pigs, that over which other than the namaliah has been mentioned, that which has bedadkily
strangling, that killed by a violent blow, thatlkdl by a headlong fall, that killed by being gor#aat partly
eaten by a wild animal except when you are abldaoghter it, that sacrificed on a stone alter, ahdt which
has been divided by raffling with arrows. All tisscorruption. This day has those who disbeliezgpdired of
your religion. So do not fear them but fear MelisTHay have | perfected for you your religion aravé
completed My favor upon you. | have choakhslam as a religion for you. Whoever is in need becaafse
hunger without inclining towards sins, then All&hForgiving Merciful. They ask you about what flal for
them. Say: All good and pure things are made lavdulou. And the beasts and birds which you heaieed
as hounds are trained. You teach them that whildhAas taught you. So eat of that which theyltdtc you
and mention the name of Allah's name upon it, aakHearful awareness of Allah. Trully Allah is &vimn
taking account. Today all good and pure things haeen made lawful to you, and the food of the Reopthe
Book is lawful for you and your food is lawful filem™ [5:3-5] Shaykh Abdullahi Dan Fodio explainedth
meaning of the above verse in his Diya 't-Ta'wéBlohibited to you are carrion . ., i.e. to consume it.
Carrion is an animal which has died naturally averg animal which is not slaughtered in accordanitk the
sacrifice ordained by the divine lash@ri a. 'And blood. . ., i.e. blood which is shed. The pagans tsegben
a vein of a camel and drink his blooAind the meat of pigs and that over which other tthenname of Allah
has been mentioned ., the meaning of this was mentioned previpuskhe firstQur'anic proof. That which
has been killed by strangling. ., i.e. that meat animal which died by strdagon by a rope for example,
whether intentional or unintentional'hat killed by a violent blow . ., i.e. an animal which was killed by
violent strikes like with a piece of wood or thiedi The pagans used to violently strike the anumal it died
and they would then eat iTHat killed by a headlong fall. ., i.e. an animal which fell or was droppeohira
high place causing its deatfhat killed by being gorged. ., i.e. an animal which was killed by the goggof
the horn of another animal until it died and thereaten.That partly eaten by a wild animal. .,i.e. what
remains from what has been killed by a predaton Wahgs, talons, or claws. The pagan Arabs useatdhe
above mentioned meats and did not consider thaast dead. On the contrary dead carrion to themthats
which died a painful natural deatExcept when you are able to slaughter it., .i.e. the animal in which you
find that life still remains. You then slaughtem the lawful manner . . .In the opinion of Imavalik it is not
correct to sacrifice an animal except by cutting wind pipe, the esophagus and the jugular veimgvitmam
as-Shaafi’ said cutting the jugular vein is notre@rgquisite. If the animal was killed by cuttingtback of the
neck, it is not to be consumed with us the Malikdkhough with Imam as-Shaafi’, it can be consuniéu
legal exception in the above statememtcépt when you are able to slaughtgr litas four stipulations:
[a] the animal which dies before the actual saijfit is not to be consumed by consensus;
[b] the animal which has been killed completelysinot be eaten by agreement of the Malik school
of thought;
[c] the animal which has not been killed complgtikesitate before slaughtering. It can then be
consumed by consensus;
[d] when the animal remains alive so long that despairs of it dieing and the sacrifice was not
complete, it can be consumed in the opinidibm al-Qaasim in agreement with Imam as-Shaafi’
and Imam Abu Haneefa. It is also said theannot be eaten.
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The wind pipe is the part where the air flows. ®sephagus is the part where the food flows. Tgelar vein

is the two veins which lies near the surface of tieek. These should be cut during the sacrifitkat
sacrificed on a stone alter. ., i.e. used for idolsAhd that which has been divided by raffling withoavs. . .,

i.e. to seek by that the appearance of the deaimsder and judgement. All'this is corruption. . ., i.e. the
raffing of arrows and all of the above is depagtiirom the divine lawghari'@ because it is a means to
arriving at the knowledge of the unseen other thidath. This is pure disobedience and error, esigoivhen it

is believed that this is a path to Allah. It ispating lies to Allah if He is what is intended imet raffling of
arrows. It is associating partners with Allah isl@are what is intended in the raffling. It is p&rmissible to
seek after knowledge of the unseen by means ofcwaghe opinions of the astrologefis day; i.e. the day

of Arafa during the year of the Farewell Pilgrimagfehe Prophet, may Allah bless him and grantpeiace. It
was on this day these verses were revealed. Origma¢ant here, 'now' and not 'this day' literdlias those
who disbelieve despaired of your religione. they despair of frustrating or neutralizipgur religion Or it
means they despair of you apostatizing over tor thedigion by your making lawful the above mentidne
prohibited foods. Or it means they despair of camig you.'So do not fear the'mafter Allah has manifested
your religion.'But fear Me}, i.e. be sincere in your fear of Me and have defagoing against My commands.
"This day have | perfected for you your religiol is related in the Saheedf al-Bukhari, 'This verse was
revealed while the Prophet, may Allah bless him gwaoht him peace had stopped on his she-cameg gidim

of Arafat on a Friday.' It says in the Ghaayatriv@anj 'What is meant here by ‘perfectioal-{kmaal) is that
the pilgrimage is the last of the five pillars sfdm according to consensus'. Imam al-Baydawi shysve
perfected for you your religion by means of vict@yd having it proclaimed over all other religioy. it
means by defining in detail the principles of be(iaqeedd, by designating the legal foundations of the rakvi
law (shari'@) and the rudiments of independent judgemgtihgdad).” Imam al-Khaazin says in his Lubaab 't-
Ta'wee] 'It means by means of the aobligatiorfarda'id), the prophetic practicesynar, the punitive
punishmentshuduud, the legal injunctionsafkaan), the lawful palaal) and the prohibitedh@raam). After
this verse no verses concerning the lawful andpifedibited were revealed, nor anything from amolng t
obligations." Ibn Jareer relates, 'When this vewss revealed Umar - ibn al-Khataab began to weepe Th
Prophet, upon him be peace said, 'What causesoyae¢p?' He said, 'We used to always expect igerga
our religion and now it has been perfected. Foretli® nothing which reaches its perfection exchpt there
emerges a void." He said, upon him be peace, e spoken truthfully." After that he, upon himeace,
lived for eighty-one days. He died on a Mondagrafhe sun had departed from the sky and twelvietsilgad
elapsed from the month d®abee u'l-Awwal Imam al-Khaazin said, 'lt happened in eleverrgedter the
emigration.' 'And have completed My favor upon ydwy perfecting the religion, reentering Meccaesaf
purifying the House of Allah from idols, preventitige ignorant idolators from entering the sacreat@lof
Mecca after that year and the destruction of paganrance.|' have choseni.e. selectedal-lslam as a
religion for you, from among all the religions. However this gedn cannot be corrected or ameliorated except
by means of generositgdkhaa and excellent charactdnysun ‘I-khalg as it has been related in the prophetic
traditions. Perfectionkémaa) removes deficiencies from the outward attributdésa thing. Completion
(tamaan) is in the essence of a thing. It is for thissa@athat Allah used the expression of perfectigamging
the religion because there was no deficiency inesgence of the religion from the very beginningstdm.
However it becomes perfected by outwardly manifgsti over the remainder of the religions. Thissrt of

its outward attributes and by means of this themss of the favor of Allah becomes complete. Thedwo
religion deena is a condition nounh@al) of the wordal-Islamin the verse because Allah has chosen it as
your condition now that it has reached its pertectthis day. This is the fullest expression of eetibn.
therefore adhere to it and do not seperate froW/itoever is in neédThis is connected to the prohibited things
mentioned before the above. That which is betwdemtacts as a response to confirm the meaningeof th
prohibitions in order to ward off corruption and diisallow from the whole of the perfected religidhe
completed favor and the choseahlslam Therefore whoever is in neetetause of hungern.e. because of
extreme hunger to eat from these prohibited thifyghout inclining, i.e., tendency and intentiomowards
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sins, then Allah is Forgiviigto him and,Merciful', to him by making it lawful for him to eat therAfter
relating what has been prohibited, the people askedit what is lawful for them. Then Allah revehl&hey
ask yoifO Muhammad,about what is lawful for thetnfrom foods. Say: All good and pure things are made
lawful for you, i.e. those things which are delicious and plestsle which neither religious texts or reasoned
analogy proves to be unlawfuArid, game animalswhich are caught by hunting beast which you haaméd,

i.e. those animals which have the ability to aqtriaging among the dogs, lions, and predatoryshi@r this is

a response to what is permitted to utilize amomgdibgs,to hunt. . .The condition is that the person doing the
hunting with these hunting animals must be a rafidviiuslim who first sees the hunted prey, then make
intention to hunt it and then mentions the namAltsth when he dispatches the animal or shoots keispon. If
he neglects mentioning the name, i.e. sa@mgnillahi wa Allahu akbar (In the name of Allah and Allah is
the greatest) - then it is unlawful. The huntingdie chases the prey after being released or ¢éyapursued
after shooting it. When the hunting animal retuamsl it is discovered that the prey has not beenptzialy
killed, then he should properly sacrifice it. lfetiprey is completely killed by the beast then 8t not be
consumed. (Although Imam Malik gave a contrary @pinsee below)'You teach therthat which Allah has
taught you from hunting maneuvers and the ways of breetliingheans of their instinctive natures or through
discipline. So eat of that which they catch for yawven if the animal is killed and has been patten in the
schools of thought of Imam Malik. His opinion iaded upon the prophetic tradition related by Abwild
'When you dispatch your trained dog and have meetidhe name of Allah, then consume it even ifdbg has
eaten from it." This is contrary to the opinion lofam as-Shaafi’ and others who rely upon the ptph
tradition related in the two Saheedbllections, 'If the hunting animal has eaten frignado not consume it'. It is
not lawful to hunt with an animal which is not wad. The sign of a trained animal is that it hasrb
transformed from its original nature until it beagsnunder the complete control of the hunter likg an
instrument which submits to being carried when peaarried, is restrained when restrained and confes it

is summoned. Imam as-Shaafi’ makes as an absoregpisite that the hunting animal not eat thg.dream
Malik does not make as an absolute prerequisitetbi@ghunting animal not eat the prey. Imam Abu étda
makes that as a prerequisite in lions-and caninesdi birds-of prey. ltis related in the two Sealmeollections,
'Hunting with weapons by shooting and mentioning ttame of Allah is like hunting with trained animal
However, if the arrows are poisoned then the pheukl not be consumed if the sacrifice could notrtzele
before it died. If the sacrifice could be made befib dies, it can be consumed as long as the mestharmed
by the poison.’/And mention the name of Allah's name upomnét over the trained animal when you dispatch i
'‘And have fearful awareness of Allalte. beware of contravening Him in what He haslelawful for you or in
what He has made prohibited for yolrully Allah is swift in taking account He can seize you for momentous
wrong deeds and insignificant ones. This is a thi@ghose who consider contravening Allah ta &lhis day
are all good and pure things made lawful to you, i.e. those things which are delicious whaeidence drawn
from the text nor evidence drawn from analogy psotret it is forbidden. And the food of the People of the
Book. . ., i.e. animals which have been properly §aed and other types of food. This includes thiginal
People of the Book and the converts among them thik Arab Christians among the Banu Taghalib dnelrs.
However, Imam as-Shaafi’ disagreed with this opirdad said the sacrificed meats of the Christianyerts is
not permissible. Have been made lawful to you ., i.e. to consume due to their prudence widing impure
things and filth in their religion, contrary to teacrificed meats of the pagans and those who vpoidtis. 1bn
al-Arabi said in his al-AhkaaniThe pagans whose sacrificed meats should nobh&umed, their foods should
also not be consumed, due to the fact that in wasts their food is unclean. Legally a Muslim ifgatted to
clean the utensils of the pagan when he wantseédhem, while there is only merit in cleaning thensils of
the People of the Book (Jews and Christians)is hentioned in the Lubaab 't-Ta'we#@lhere is unanimous
consensus concerning the food of the People oBthek to specifically mean their sacrificed meatséhese
their is no disagreement concerning the remaintiémesr foods." For this reason lbn al-Arabi desited that
the food of disbelievers who are not among the Reobpthe Book to be impureYour food. . ., i.e. the foods
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which you feed themls permissible for them. ., i.e. even if they are open disbelieversdhs no harm in
serving them your food."

[3] What is the true meaning of the wordshé food of the People of the Book is permissieu. . ."[5:5]?

| say: in the above statement of AllaAnt the food of the People of the Book is pernesddy you"

In this verse there is disagreement among the aholSome of the scholars condition the permigsilof the
'food the People of the Bdadn the animal being killed in conformity with withia obligatory in Islam. The
proof for this is what Imam al-Qurtubi related irs fal-Jaami‘u ‘'l-Ahkaam 'l-Qur'affA group among the
Companions like Ali, "A'isha and lIbn Umar said,ytfu see the People of the Book mentioning a natimer o
than the name of Allah “izza wa jalla, while kitlinheir animals, then it is not to be consumedkeyTtake as
their proof in that the saying of Allah in one bktearlier mentioned verseBp' not eat from what the name of
Allah has not been mentioned over. This is coramp{6:121]" Some of the scholars consider the arsmal
which are prohibited to the Muslims is not be imgd in the foods that are addressed in the abavensent.
Their proof being what Ibn Abass said, "Allah ta’ahys,Do not eat from what the name of Allah has not been
mentioned overThen Allah makes an exception and sayise food of the People of the Book is permissdile f
you' This means that the sacrificed meats of the Jawdsthe Christians, even if the Christian sayslevhi
sacrificing, 'In the name of the Messiah'. Or tae 3ays, 'In the name of "Uzair." This is becaheg kill their
animals in accordance with their own religions."

The meaning the verse is that the sacrificed mefatee Jews and Christians is permissible in some
scholars opinion regardless if they mention theeafAllah or other than Allah. While other schslgay that
eating their meats is conditioned by mentioningdéiy which is worshipped by Muslim, Jews and Stmns -
Allah ta’ala. However, both opinions agree that rieat spoken of in both cases are those meats \anéch
considered sacrificed meatdfdhakaat These words mean that those meats which the ded/<hristians
slaughter in a lawful manner which does not comttagbr contravene what Allah has prohibited in tleeses
which preceded it is permissible for every Muslimfact these verses which precede this verse helpkrify
and demarcate exactly which foods of the Peoplth@Book Muslims are allowed to eat. Allah sayshe
previous verse,Prohibited to you are carrion, blood, the meat @ that over which other than the name of
Allah has been mentioned, that which has beerdKillestrangling, that killed by a violent blow, thdled by a
headlong fall, that killed by being gored, that thareaten by a wild animal except when you are dble
slaughter it, that sacrificed on a stone alter, ahdt which has been divided by raffling with argwAll this is
corruptiont.[5:3] Thus, the meat of the Jews and Christiatsch excludes all meats killed in the above
fashion is permissible. However, there is disagesgnconcerning whether the meat over which the Jewis
Christians mention the names of other than Alldlawgul or not. Imam Malik says it is lawful, whilenam as-
Shaafi” says it is not lawful. Each Imam has hisrapriate proof from th@ur'anand thesunna as | have cited
above. Although there is disagreement concerniegitentioning of the name of Allah and others naowes
the slaughter meats; there is no disagreement nungethe methodology of killing. The Jews and Ghans
must kill the animal in the same manner which isfla for Muslims to kill the animal if the meat it® be
considered lawful. Otherwise, there would be arct®ntradiction in the commands of Allah. The wodd
(ta’aam) used in the above verse means all edibles anéédrHowever, it is known that Allah has prohibited
the Muslim from drinking wine even though it is pessible for the People of the Book. Should werjtet the
above verse to mean that wine is permissible? Thwfebe Muslims who will make wine and intoxicants
lawful as it was related in the Sahesdtal-Bukhari on the authority of Abu 'Amir or AbMalik Al-Ash'ari who
heard the Prophet, may Allah bless him and grantgeace say, "From among my followers there wilsbme
people who will consider illegal sexual intercoutaeful; the wearing of silk lawful; the drinking @lcoholic
drinks lawful; and the use of musical instrumemtsfll . . .". Thus, it is not surprising to see Mors and
Muslims 'imams making those meats which are unlawfully killedtbg People of the Book as lawful although
these have been clearly prohibited by Allah. Theatsmef the People of the Book which are not kilied
accordance with what is lawful is considered car(raayyi) not sacrificed meata-dhakaat
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[4] If you were to say: "What is the meaning of girephetic tradition related in the al-Muwattelmam Malik
on the authority of Arwa from his father that h&exb the Messenger of Allah, may Allah bless him graht
him peace, 'O Messenger of Allah, there are somelpdrom among the bedouin Arabs who bring us meat
We do not know if they recite the name of Allah oiteor not.' He said, 'Recite the name of Allaleoit and
eat it." Is this not a proof for Muslims to eat glaughter meats of the People of the Book?"

The answer is that this prophetic tradition was matated concerning the People of the Book. The
bedouin Arabs referred to in the tradition were Mns. The legal precedence which this traditiorpoegls to
is if it is unknown whether a Muslim has recite@ tmame of Allah over the slaughtered meats isanfubor
not. The proof for this is in what Shaykh MuhamnaadZurgaani said in his commentary of the al-Musyat
"Ibn Abd 'I-Barr says about that, That which a Nas slaughters and it is not known whether heteecthe
name of Allah over it pr not; it is permissible gat it on the assumption that he did recite theenafmAllah
over it. This is because one is only suppose te laagood opinion of a Muslim. Thus, his sacrificeelats and
the animals which he has hunted is to always bgegddawful on the assumption that it is safe andghdao
consume them; until it is clearly verified that inéentionally neglected to recite the name of AllaliFurther,
great African Muslim reformer Shaykh Uthman Dan iBaghid in his Ihya 's-Sunna wa 'lkhmad 'I-Bid'erom
the path of thesunnaof the Prophet, may Allah bless him and grant pegace concerning slaughtered meats
(ad-dhakaal is the eating what the bedouin Arabs slaughtenef/they are recent converts. . ." He then went
on to narrate the above mentioned prophetic tadiéis a proof for the permissibility of Muslims iagtthe
meat of bedouin Arab Muslims. For this reasonaheve tradition can not be used to justify eativgrheats of
the People of the Book by reciting the name of Wllgoon it because this was not the causative fdatahe
tradition Gabab 'l-hadith. It is not lawful to take a prophetic traditiormited to a particular issue and
judgement and utilize it for a completely differésgue and judgement.

[5] What is meant by necessity are neglenfudtar)?

Allah says, He has only prohibited for you carrion, blood, theat of pigs and that which has been
sacrificed for other than Allal-Hdowever if a person isin need without disobedience nor excess, then your Lord
is Forgiving Merciful" This means whoever out of necessity of extreomeglr (mukhamaspand can only find
what is prohibited, then he can consume what isigindo keep himself alives@dda ramguhuand save him
from death. This is in accordance with the consenshe above mentioned verse gives proof of thkipition
of carrion then makes an exception for the one iwhio need. If the necessity has been removed toaygesome
of the prohibited foods, then there is no compglliegal reason for him to continue eating becalesdds
removed the reason for the concession which hid.rHgs is because after he has preserved hiarifedoes
not fear wasting away, then it is not lawful formhto eat prohibited foods. He in this case becolikesone
who is not in need. Therefore sound need or négeaskich is spoken of in all the verses is where dears
destruction by not eating. Imam Ahmad ibn Hanlaglss "Sound necessity is when a person fears foséif
that he will waste away, regardless if is from \&#ion or he fears by neglecting to eat he willumable to
walk, or be cut off from the caravan or unable twumt his riding animal - which will result in higstruction.”
Bassed upon this, necessity means hunger from whisheared that sickness or death may resultthace is
no other foodstuffs available except that whichpishibited. It in no way means that a Muslim cat e
prohibited meats when there exists other foodstdffe scholars have stipulated that when a Mushass a
choice between some worldly benefit and religioasdiit, then he is obligated to choose the religibanefit
over the worldly one. According to the Muslims skelne there are six universal rights which the diviaw
(shari*@ protects:

[1] the religion een

[2] the soul or life faf9

[3] the intellect {aql)
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[4] reputation {ird)

[5] lineage fasal) and

[6] wealth or propertyrgaal).

A Muslim is obligated when there is a choice b&mwereserving his religion or preserving the
remainder of the universals - to preserve and chaseeligion above all else. Allah say3rully Allah has
purchased from those who believe their souls apd thealth because for them is the Paradifg111]. And
again Allah says,And among men are those who sell their own soulthéopleasure of Allah. Trully Allah is
compassionate to His slave§2:207]. After the religion when there is a ab@ibetween preserving one's life or
soul and preserving one's sanity, reputation, §eeand property - it is obligatory to preserve stié& or soul.
The next in importance in one's intellect, reasod aanity. A Muslim is obligated to preserve hesgon
because by means of his reason he able to maimtaireputation, bring honor to his lineage and goband
increase his wealth. When a person loses hiseéatatlr reason, he will eventually lose the rema@niniversals.
Next A Muslims is obligated to preserve and protastreputation because by means of a good andr&loleo
name he will be able to gain the remaining uniMerdameage and wealth. A Muslim is obligated torlwvand
earn money, wealth and property to take care ohéwsels of his immediate and distant relatives wharhprise
his lineage. Thus, the preservation of lineagebigva the preservation of wealth since the wealtlstnine
expended in order to maintain it. All the above nethat a Muslim must chose to obey Allah in allH$
commands and prohibitions, regardless if these camas and prohibitions may be the cause of the dbse
some worldly necessity. As for eating prohibitedds out of necessity, Allah permits this becauseemption
is originally for the preservation of the soul. eféfore, if there is nothing to eat except thatalhs prohibited
a Muslim is permitted to eat what is sufficient egb to preserve his soul or life. However, thestonption of
the prohibited is a limited concession utilizedpteserve a determinate threat to life. It is nabacession to
consume what Allah has prohibited as a custom.

[6] What is considered sacrificed meats-{dhakaat according to the divine lavsltari a?

Shaykh Abu Muhammad “Abd'r-Rahman ibn lbrahim saidhis al-'Udda Sharhu 'l--UmddThe
animals of dry land are not permissible to eatluh&y have been properly slaughtered. This iadcordance
with Allah's words,Carrion is prohibited to you . . . except if yoleable to properly sacrifice'it This verse is
evidence that the sacrifice itself is the preragrifor making it permissible and because that Wwhe& not
sacrificed is called carrion or dead meagyyi). And carrion or dead meat is prohibited. WHhea Prophet,
may Allah bless him and grant him peace, permitted dead animals of the sea it became a proofef th
prohibition of other dead animals and that theddtacrificing the animal of dry land is a preresjd for its
permissibility."

What are the conditions of sacrificed meat$-(hakaax?

They are eighteen conditions which the consen$ubeoMuslim scholars are agreed upon: That the
person performing the sacrifice be:

[1] sane

[2] able to do it

[3] Muslim, or

[4] one of the People of the Book (as long asdesdot kill the animal in a manner which #tari a
prohibits
These above mentioned people must

[5] mention the name of Allah at the time of kiblj or

[6] at the time of dispatching the hunting aniroafiring the weapon

[7] not intentionally neglect mentioning the naoféllah - in that case it is unlawful

[8] if neglecting to mention the name of Allahdene from forgetfulness - it is lawful

[9] if neglecting to mention the name of Allahdene while hunting whether intentionally
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or otherwise - it is unlawful

[10] the one slaughtering must lay the animalterside facing the direction of Mecca

[11] the sacrifice must be done with a very shagtrument; whether it is iron, stone,
cane or the like - as long as it is notelaith a tooth or a claw.

[12] the cut must be made on the neck of the adnicoéting the jugular vein, the esophagus
and the wind pipe

[13] it must be done in a single stroke of thadklavithout lifting the blade from the neck

[14] if the blade is lifted from the animals ndao#fore the cutting of the above three cavities
- then it is unlawful

[15] the one slaughtering must sBysmillahi wa Allahu Akbar' (in the name of Allah, Allah is the
greatest' - in Arabic)

[16] there should be enough life in the animaitwere the sacrificing is the causative factor
in its death

[17] if the animals dies before the cutting omatural causes before the sacrifice - then it
is considered carrion or dead meat analswful.

[18] meat which has been killed by stranglingnigailropped from a high place,
being struck, by ramming, stabbing or e&tga predator is considered carrion
or dead meat and is unlawful.

[7] The opinion of modern experts in the field oiMims dietary laws should also be cited. Thesergmre
those who have taken upon themselves the resplitysddi providing the Muslims population of Califoia
with properly slaughter meats which conform to stendards of Islamic law and the standards of t8®A
(United States Department of Agriculture). In thevidmber, 1996 issue of The Halal Gazeéttel. 1, Issue # 1;
which is a certified publication of Halal Meat Bb#&rs, Wholesalers and Producers, it states thaafwig:

"Halal (lawful) is when a Muslim person slaughters therah by means

of a sharp knife cutting through the neck-and sagahe trachea and the

jugular veins thus resulting in the animals deagyhldss of blood. No

stunning is permitted whatsoever during this precddis is the only

method termedhalal according to theshari a (Islamic law) and with the

sunna Now to explain the nohalal way: NonHalal meat is the meat that

is killed with a .22, .33 bullet or a stunner hplencher in their head. This

is the rule by the USDA required as a precautioairay the animal

injuring the butcher performing the slaughter. Mofthe time the animal

dies instantly prior to the butcher cutting throulga neck."
On page 2 of the same publication it states:

"The only prescribed way of killing animals ahabhi The animal dies

because of loss of blood from the body, meaningtttemode of death is

cardio-vascular failure due to loss of blood. Otheays of killing -

respiratory (strangulation) cardiac failure, carcepiratory failure, brain

death, hepatic and renal failure &®T ACCEPTED BY ISLAM. . All

the methods of killing in the west are contradigtiar Islam."

The citation above by modern experts in the fadfldslamic meat preparation declare categoricdift t
the meats which are killed in the average meatipgand slaughter house is diametrically opposedhat has
been ordained as lawful in tlg@ur'an, thesunnaand theljma’ (consensus) of the Muslim scholars. Therefore,
Muslims, whether free or incarcerated, are not f&zthto eat the meats which come from these maeitipg
houses due to the fact that this meat is unlawful.
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Conclusion

California Code of Regulations Title 15; Articlebod Services; no. 3054 Special Religious Dietary
Needs is quite clear and unambiguous. Howeveretimay arise some problematic issues based upon
"interpretation” or "intent". Realizing this | hagpoken at length with S&I officers at both faddg to inquire
about any security issues which might arise from ithmediate implementation of the Muslim dietarywda
They unanimously agreed that there were no sedssties involved at all in whether the state caplément
the dietary resolution. | then consulted the Foahlgers at both facilities and the question oktprtetation”
of the resolution arose. Here | will try an addresme of the questions in order to demonstratetiieat are no
reasonable hindrances which would prevent bothitiasifrom implementing the said resolution.

CCR Sec. 3054 (a) (2) specifies that:

"Any religious organization may contract with the Department to
provide their inmates with religious diets provided that such a
contract shall not result in any additional coststo the Department.”

[a] Critical interpretation of this section camder that the legislative intent means that any oemract
which develops between a religious organizationtaedCDC system cannot exceed the costs of thegquewor
existing contractsOtherwise the directive would be contradictonycsi the allowance of special diets entails
seperate food preparation. So naturally additipmeparation costs would automatically incur witseperate
dietary need. One solution could be to interprety"additional costs” to mean any additional costghie
contract and not costs incurred in the food prejars.

[b] If the above referenced section is renderemh¢tude costs incurred after the closing of thatrart,
then there would be no additional costs because mm&ats would be prepared by the same individuads a
supervised by the same individuals, simultaneously

[c] Due to the fact that the meats from non-Musimendors are not lawful for Muslims to eat, as |
clearly demonstrated above [sec.2 g]; and thatrtbat sacrificed by Muslims is lawful for non-Mus§rfsec.2
g.] - then both facilities can contract with vensiovho can provide the special religious diets ef Muslims,
who would provide meat for the entire inmate popataat no additional cost3his includes costs both before
and after the closing of the contract to purchase.

[d] In the alternative of purchasing meats.for &mtire inmate population for each meal whereintmea
has been scheduled, properly slaughtered meatsecparchased at least two to three times out oivéek for
the entire inmate population from vendors at noaegbsts This will allow the Muslim population to have ntea
at least two or three times a week, and the remneainfithe week they can eat in accordance with (SeB.
3054 (c).

There are many other solution which could be dsd to resolve any and all problems which could
emerge from implementing the referenced resolutidhout incurring any additional costs to eithecifiéies.

All it takes is the will and creativity to do saldmic law demands for Muslims to adhere to atstacle of
dietary laws. The only thing which would allow a 8 to willingly abandon eating what Allah has amed
would be a compelling need resulting from the absesf any food except prohibited food [sec. 5] wdwoer
this is not the case since the state has legistatéke care of their dietary needs as long asadlsés does not
exceed existing costs. | have demonstrated inldbtareligious importance of Muslims eating mealsch are
killed according to Islamic standards. The fact tham the earliest period of Islam until last yedthe Prophet
life, laws were enacted to regulate what Muslimsusth and should not eat. This alone is glaring ptbat
proper dietary laws are a considerable part ofiglsnic religion. Furthermore, the providing of tredigious
dietary needs of the Muslim inmates will not in amgy threaten institutional maintenance or securéaged
upon my previous conversations with S&I in bothilfaes. Although administrative costs and inconigte
should not be a compelling reason to deny Muslinesr tdietary needs due to the contradiction whicubd
arise from legislating Sec. 3054 (a) (2) in thstfpplace. However, vendors can and will provides¢hgpecial
religious diet requirements at no extra costs &oDepartment. This will be done mainly out of thegsire to
see that the Muslim population has the necessatsrgtineeds met, which would help them fulfill theligion.
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| have offered at least four suggestions which @¢dé utilized to preempt any management problemshwvh
could transpire. The immediate implementation ofRC8ec. 3054 (a) (2) would go a long way in helpiog
improve the present restrictions which Muslims rawstdure in their dietary practices. | believe thatmorale

of the entire facilities will be improved substatfly by Muslims being accommodated in their religgalietary

practices.

As Muslim Chaplain of the California Medical Fatyil- Vacaville and the California State Prison -
Solano, | am charged based upon California Codeegfulations Title 15; Article 4 Food Services; 8054
Special Religious Dietary Needs; page 28-29; twideothe CDC system with what the special religidiets
consists for those inmates who adhere to the Islaatigion. | am further obligated by my religiom provide
you with the same. Prophet Muhammad is reporteaie said, "Whoever is asked about some level of
knowledge and he conceals it, then Allah will keittim with a bridle of fire on the Day of Judgemeénthus,
endeavoring to remain consistent with my dutieMaslim Chaplain in the CDC system and more so ¢ym
keep my soul safe on the Day of Judgement - | lggverated this memorandum for every responsibleiaiff
and Muslim Chaplain in CDC, along with every inmateo adheres to the religion of Islam. Too manyyea
have passed with the CDC being thoroughly uninfarmencerning the religion of Islam. The fault ist no
entirely with the CDC, but the greater fault hagrbéhe ignorance of both the Muslim Chaplaincy &l
Muslim inmate population. It is related in the Satmal-Bukhari on the authority of Abdallah ibn Umtrat the
Messenger of Allah, may Allah bless him and gramt peace said:

"Allah will never take away knowledge completelyyagching it away

from his servants. However, He will take away kienige by the seizing
of the religious scholars, until no single schadaall remain. Then the
people will take as theidlmams ignorant ones. They will then be
guestioned and they will give legal decisions witheound knowledge.
Thus, they will go astray and lead others astray."

With the help of Allah, this memorandum will gor fia informing the Administration concerning the

essential elements of Islamic dietary laws so thal can make an informed decision and implement a
congruous policy concerning CCR Sec. 3054 (a) (2).

Muhammad Shareef

Muslim Chaplain
California Medical Facility - Vacaville
California State Prison - Solano
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