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Preface

The Dawa °‘lI-Waswas, (The Cure of Satanic Whispering) was composed by Shaykh
Abdullahi ibn Fuduye’, during the height of the political expansion of the Sokoto Caliphate in
1807-1808. Shaykh Abdullahi was the brother of Shehu Uthman ibn Fuduye’. Shaykh Abdullahi
was the chief military commander of the armies of Sokoto and the Amir of Gwandu, the western
region of the Caliphate. The text was composed when the Shaykh was actively involved in the
Jjihad against the Habe’ authorities of Hausaland. Although the text is concise, yet it establishes
the key role that prayer plays in the spiritual Path of the servant. Shaykh Abdullahi utilizes the
text as a commentary upon that enthralling prophetic tradition where the Messenger of Allah,
may Allah bless him and grant him peace said: “The prayer is the spiritual ascension of the
believer.” This means that through the correct performance of the prayer, the believer can
experience the intoxicating event of the Night Journey (Israa) and Ascension (Mi raaj) of the
Best of creation, may Allah bless him and grant him peace. The prayer, thus in the opinion of
Shaykh Abdullahi is the essence of the Spiritual Path and is the secret of the prophetic tradition:
“The prayer is the support of the religion.”

The Sankore’ Institute of Islamic-African Studies International (SIIASI) presents this
small but concise treatise on the cure for Satanic whispering that afflicts the servant during his
prayers, recitation of the Qur’an and during supplication. Being that this text was composed by
one of Africa’s leading military commanders at a time when he was actively involved in jihaad, it
goes without saying that the text is a study on the Art of War. Once the servant overcomes the
psychic enmity of Satan and purifies himself of Satan’s whispering during the prayer, the
recitation of Qur’an and supplication, then these three acts of worship are transformed into high
tech weapons by which the believer can overcome his terrestrial and earthly enemies. The
Prophet, may Allah bless him and grant him peace is reported to have said: “The supplication is
the weapon of the believer.” The Prophet, may Allah bless him and grant him peace is also
reported to have said: “Verily Allah gives victory to this Umma by means of its oppressed; by
means of their supplication; their prayers and their sincerity.” It is for this reason that the chief
military commander of what became known as the Jaysh al-Futuuh (the Army of Unending
Victories) composed a text which is equivalent to a mechanism for cleaning one’s weapons. This
is because the most effective.-weapon.of the believers-against-their enemies is their prayers,
Qur’anic recitation and supplications which are cleared of all Satanic whispering and worldly
heedlessness.

Muhammad Shareef

1% of Dhu’I-Oa idah, 1414
(April 12, 1994)
Sacramento California
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IIpexuciaoBue

Kuanra «M3nedenue HaymeHui maitana» («Jaya anv-Baceac») Oblla COCTaBlieHA IIEHXOM
‘Abonymiaxom Jlan dommo, Opatom Illexy ‘Ycemana an Pomwmo. Ileiix ‘Abmynnax Obur
rJIaBHOKOMaHayronum apmun CokoTo U amupoM ['Ban b1, 3anagHon obmactu Xanmudara.

DTOT TEKCT OBbUI COCTaBJIEH BO BpEMsi aKTHMBHOTO ydacTHs Ieixa ‘AOmysuiaxa B JDKUXae
npoTuB Biacteil Xabe B Ctpanax Xayca. XOTS TEKCT M KpaTOK, TEM HE MEHEE, OH ONpeeIisieT
KIIIOYEBYIO POJIb, KOTOPYIO HIrpaeT MoJuTBa (cazam) Ha AyxoBHOM Ilytm cmyxenus. Llleiix
‘AOGnmymnax HCIONB3yeT CBOKO KHUTY B KAayeCTBE KOMMEHTapus K 3aXBaThIBAIOLIEMY
POpOYECKOMY MpeIaHuio, B KoTopoM [locnanHuk Asmaxa, Mup eMy u OimarocioBeHue Asiaxa,
ckazan: «MoJiuTBa — BO3HECEHHE BEPYIOMIETOo». DTO 3HAYHT, YTO NPU JOJDKHOM HCIIOJHEHUH
MOJIUTBBI, BEPYIOLINI MOXKET UCTIBITATh OnbsiHsoIee coobiTe Hounoro Ilyremectsust (ucpa’) n
Bosnecenus (mu’paodac) Jlyumero u3 TBOpeHuid, MUp eMy u OnarocioBerue Asuiaxa. [loaromy
MOJIUTBA, C TOYKM 3peHHs meixa ‘AOmysmiaxa, ecThb cymHocTh [lyxoBHoro Ilytu u cekper
POpOYECKOro npeaanus: «MoJUTBa — OMopa PETUTUN.

MexyHapoJHBI HHCTUTYT HCIaMO-appUKAHCKHX HccienoBaHuii «CaHKOpe» MpeICTaBIsieT
3TOT HEOOJIBIIION, HO KOHCIIEKTUBHBIM TPAKTAT MO U3JICUCHHUIO OT HAyIIEHUH IIaliTaHa, KOTOPhIE
JIOHUMAIOT TTOKJIOHSIOIIETOCs] BO BpeMsi ero MoJuTB, uyTeHus Kopana u B Monb0ax (dy’a). Crout
3aMEeTHUTbh, UYTO, OyJlyud COCTABIEHHBIM OJHHUM W3 BEAYIIMX BOCHHBIX KOMaHIUPOB AdpuKu BO
BpeMsI aKTUBHOTO y4acThsl B JDKUXaJle, 9Ta KHUrA TAKXKe SIBISETCS mocobuem mo MckyccTBy
Boiinpl. Ecnmu  ogHaxapl moxnoHsfommiics  (‘a6ud) mnoOeadT maiiTaHa B (U3NYECKOM
CTOJIKHOBEHHMHU C HUM U OUUCTHUT ce0s OT HaYIICHUN BO BpeMsi MOJIUTBHI, uTeHus: Kopana u B 1y’a,
TO ATH TpU (GOPMBI MOKIOHEHHUS MPEBPAIIACTCS B BBICOKOTEXHOJOTHYHOE OPYXKUE, KOTOPHIM
BEPYIOUINI MOXKET OJI0JIETh STHUX BParoB, OOWTArOMMX B BO3AYyX€ M Ha 3emiie. [lepemator, 4to
[Ipopok, mup emy u O6iarocinoBeHue Ajuiaxa, ckazai: «J/ly’a — opykue BEpyromero.

[Ipopok, Mmup emy u OmarocioBeHne Ajuiaxa, Takke ckazanr: «VcTtuHHO, AJulax gaet moodemy
aTO YMMe dYepe3 €€ yrHeTeHHe, 4epe3 Jy’a, MOJMTBBI U UCKPEHHOCTHbY». MMeHHO mo 3Toi
NpPUYUHE TJIaBHBIA KOMaHAWP apMuM, cTaBiieil u3BecTHOW kak JDkaim amp-Dyrtyx (Apmus
Beckoneunsix [Tobem) cocTaBHII TEKCT, KOTOPBIM CPOJHH MPOLIECCY YUCTKU OPYKUSL. DTO TOTOMY,
4yT0 Haubosee 3 (HEeKTUBHOE OpYyKUE BEPYIOUIUX NMPOTUB BParoB — MX MOJIUTBEI, uTeHHEe KopaHa,
Jly’a, OUMIIEHHbIE OT HAILIENITHIBAHUH IIaliTAHa U MUPCKON HEBHUMATEIbHOCTH.

LUletix Myxammao Lllapudg,
1 3ynvkaoa 1414 2. x. (12 anpens 1994 2.),
Caxpamenmo, KanugpopHus.



The Cure for Satanic
Whispering



In the name of Allah the Beneficent the Merciful, may Allah send His blessings
upon the generous Prophet.

Says the poorest slave in great need of the mercy of his Generous Lord -
Abdullahi ibn Muhammad!: All praises are due to Allah the Lord of the worlds
and blessing and peace be upon the master of the Messengers and upon his family
and all his Companions.

To continue: This is the book called

The Cure for Whispering and Heedlessness in the Prayer, Recitation
of Qur’ an and Supplication

I charge you, O brethren, with refraining all your thoughts from Satanic
whispering and heedlessness, especially during the prayer - which is the locus of
intimate conversation with your Lord. The cure for that, by Allah’s help, is that
your hearts should be preoccupied during each expression you recite during the
prayer, whether during recitation of the Qur:~ an or elsewhere - with
comprehension of its meanings, reflection, fear and being cognizant of the watchful
gaze of Allah and His intimate conversation with you. To this end we have divided
this book into three sections.

!'In the two original manuscripts in my possession the authors name was omitted. We took the liberty of placing it in
the text due to the fact that the citing of the authors name is a custom of the scribe or copyist not that of the author.
Usually the author begins with the praise of Allah, then the prayer upon the Prophet and finally the actual text
begins.



Section One
On the Explanation of the Favors of Allah for Those Who make
Strenuous Effort of Avoiding Heedlessness in the Prayer

Realize, that Allah has made the obligation of prayer the most important
obligation after belief (al-imaan). It has reached us in a Prophetic tradition:

233 Wiy alee il 4a Jiy s el LS Ly 3 08 epall dae (n il oy 48 B Lo U Le3))

((dlee gen
“The first thing which will be examined on the Day of Standing from the deeds of a
person,2 will be the prayer. If he did it the way he was commanded, it will be
accepted from him and the remainder of his actions will be accepted as well. If not,
then it will be rejected and the remainder of his actions will be rejected.”

It must be noted that whenever Allah mentions the prayer, He always
mentions the prerequisite of establishing it4. This includes performing the prayers
during its proper times along with all the other prerequisites of the prayer. Among
the most important prerequisites of the prayer i1s the presence of the heart with
Allah where the heart is not preoccupied with anything of the affairs of this world.
Whoever takes his prayer as a mere custom, performing its outward aspects only,
without the presence of the heart will not obtain the rewards and blessings of the
prayer.

The Prophet, may Allah bless him and grant him peace, said:

(A on Y Asda ¥ Ges sl Y al Gy ¥ cpad cauall o el Ajiay Gl 8 5304l1))
“The prayer is to the deen like the head is to the body. Whoever has no head has no
subsistence. Likewise, whoever has no prayer has no deen.””s One of the wise once

said: “Whoever prays while being heedless of his prayer is like someone who gave
a dead slave girl as a gift to the king.”

2 Here ends folio 1 of manuscript B.

3 This tradition was related by Imam at-Tirmidhi on the authority of Abu Hurayra. The exact wording of the tradition
is, “Verily the first that will be reckoned of the servant on the Day of Judgment from his actions will be his prayer. If
it is sound then he will prosper and succeed. If it is unsound then he will lose and fail. If he is deficient in anything
from the obligations of the prayer, the Lord ‘azza wa jalla will say, ‘Look and see if My servant has any
superogatory acts by which to complete what he was deficient in the obligation. Then the remainder of his actions
will be treated the same way’.”

4 This is because whenever Allah mentions the prayer he always says, “aqgeemuu as-salaat” (Establish the prayer);
at least forty-four times in as many as twelve different forms of the verb ‘to establish’.

3 Here ends folio 1 of manuscript A.



Among the excellence of prayer is that it is included among the principles of
Islam. These principles include those, which are obligatory only once, in a lifetime:
like the pronunciation of the shahaadatayn and the performance of pilgrimage.
There are also those, which are obligatory to perform once a year: like the fast of
Ramadan and the giving of the obligatory alms. On the other hand, the prayer is an
obligation, which must be performed five times throughout each night and day.

Among the excellence of prayer is that Allah has gathered in it every variety
of worship for our benefit. Included within the prayer are the following:

[1] the remembrance of Allah (dhikrullahi);,
[2] recitation of the Book of Allah;

[3] supplication to Allah;

[4] glorification of Allah;

[5] praising Allah;

[6] extolling Allah;

[7] magnifying Allah’s greatness;

[8] avoidance of speech devoid of the remembrance of Allah;
[9] intimacy with Allah;

[10] rejection of all besides Allah; and

[11] struggling against Satan.

In addition to these are:

[12] avoiding eating and drinking during the prayer, making it equivalent to fasting
(siyaam).

[13] Facing the direction of the sacred House of Allah making it equivalent to the
pilgrimage (hajj).

[14] Making supplication for the Muslims in the prayer making it equivalent to
giving alms (zakat).

All these distinctions that Allah has gathered in the prayer are in addition to
the fear and humility which are essential during every bowing, prostration, standing,
sitting and intimate conversation with Allah.

Among the excellence of prayer is that the one who prays obtains a share of
the spiritual states of the Messenger of Allah, may Allah bless him and grant him
peace, which he received during his heavenly ascent from Mecca to Jerusalem and
from there to the Highest Abode. Consequently, the purification and preparation for
standing before Allah is a share of the expansion of the breast of the Prophet, may
Allah bless him and grant him peace, by purifying him when He desired for him to
make the ascension. The walking to the places of worship is like the night journey
of the Prophet, may Allah bless him and grant him peace from Mecca to the Holy



Sanctuary in Jerusalem. The two rak’ats in greeting the places of worship is like
the two rak'ats which the Prophet, may Allah bless him and grant him peace
prayed at the Holy Sanctuary with all the Prophets and Messengers. The expelling
from the heart and the consciousness all worldly preoccupation during the prayer
and adhering to intimate conversation with the Lord is like the transmigration of the
Prophet, may Allah bless him and grant him peace from the terrestrial world to the
world of the unseen kingdoms. What the person praying experiences during his
prayer of illumination and divine secrets is a share of what the Prophet, may Allah
bless him and grant him peace witnessed® from the divine wonders of the celestial
worlds. The attachment of the heart with his Lord during prayer is a share from the
Prophet, may Allah bless him and grant him peace not becoming captivated’ by
what he witnessed from the divine wonders of the celestial worlds.

The standing of the person who prays, his sitting, bowing and prostration are
all apart of the share of what the Prophet, may Allah bless him and grant him peace
saw of the worshipping of the Angels during his ascent through the celestial worlds.
Some of the Angels were in a perpetual state of standing being unable to bow down.
Some were in a perpetual state bowing in ruk u being unable to rise from it. Some
were in a perpetual state of prostration being unable to sit. Some were in a
perpetual state of sitting being unable to stand. The Prophet, may Allah bless him
and grant him peace, then hoped that his umma would possess the same states by
which to worship Allah. As a result Allah ta'ala gathered together these different
states into one single act of worship - which is the Muslim prayer.

At the point when the person praying makes the initial takbir up until the
point of the middle sitting is a share of the Prophet, may Allah bless him and grant
him peace, being taken up from the unseen kingdoms to the kingdom of Might and
Majesty. The sitting of the person praying and making the tashahhud is a share of
the return of the Prophet, may Allah bless him and grant him peace from the
presence of Allah back to mankind. And Allah knows best.

Whoever has realized what we have mentioned should stop with it in all
humility and glorification of Allah. It is incumbent upon him to esteem the prayer
with the greatest of esteem. He should recite Qur’an in his prayer in a measured
fashion. He should bow down with tranquility. He should rise up from it with calm
dignity.8 He should go down with humility and prostrate with fear. He should sit

6 Here ends folio 2 of manuscript A.
7 Here ends folio 3 of manuscript B. Folio 2 of manuscript B is missing.
8 Here ends folio 4 of manuscript B.
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with humbleness and make the tashahhud with courtesy. Finally, he should say the
salaam having a good opinion of Allah that He has accepted his worship.

Section Two
On the Methodology of Being Present With Allah During the Prayer

It is incumbent for the one performing his purification that his heart remains
attentive that he is preparing® to enter the presence of the King to whom all worldly
kings yield and surrender. At this time he should make intention to purify his heart
from every unnecessary thing. When he then hears the call to prayer, he should
leave off every preoccupation and head directly for the place of worship. When he
stands for the prayer he should remove every worldly occupation from his heart. He
should then face the gibla with the intention of following the commands of Allah
by turning completely towards His worship. He should then make the takbir
intending to perform the specific prayer. This intention should be made while
raising one’s hands and while bringing them down. When he does this he should
intend to cast off all worldly affairs.

He should then praise Allah by his saying:

44l iy
“All praises are due to Allah”, with all the praises of all created beings which
praise Him. He then says:
§oallal) Sy
“The Lord of the worlds”, the Lotd of their existence, their number and their modes
of being. He is the One responsible for the completion and sustaining of all things.
He then says:

geadll gaalip
“The Universally Compassionate, the Individually Merciful”, with all the varieties
of His worldly blessings and the blessings He provides in the Hereafter. The person
praying should be cognizant of all the favors that he should be grateful. He then
says:

goall o il
“The King of the Day of Requital”’, meaning the day of reward. He should be
conscious in his heart of the terrors and conditions of the Day of Reckoning. He

9 Here ends folio 3 of manuscript A.
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then confirms Allah and acknowledges his complete slave-ness!® to Him by his
word:
£
“It is You”, alone:
g3
“that we worship”. He says this negating all partners to Allah. Then he

acknowledges his own impotence and inability to worship Allah without His divine
assistance, making sincere supplication to Him by his words:

it

“and it is from You we seek help”. That is we seek Your help in being upright in our
prayers and outside our prayers with truthfulness and sincerity.

He then seeks that the desired assistance from Allah be eternal until the final
meeting with Him by his words:

§ i) Lhlall Galy
“Guide us to the straight path”. This means establish us firmly upon the path of
belief (imaan), surrender (islaam) and spiritual excellence (ihsaan). For this path is:
§agle Caanil Gl Thua

“The path of those whom You have blessed”, from among the Prophets, the
champions of Truth, the martyrs and the righteous. They are those who are:

el Gupmidll yd
“Not of those who have incurred anger”, among the Jews and their like:
§ ol Yab
“Nor those who are astray”, from among the Christians and their like. When he
says this, the recording Angels say, “Ameen”, which means ‘Answer his prayer O
Lord.” It for this reason he should say “Ameen” in conjunction with the Angels’
‘ameen’ in order for his prayers to be answered as it has been related in the
prophetic traditions.!! This is in the case if he were not the /mam of the prayer.

10 Here ends folio 5 of manuscript B.

111t has been related by an-Nisaai’ on the authority of Abu Hurayra that the Prophet, may Allah bless him and grant
him peace said: “When the reciter of the Qur’an leading the prayer says Ameen, then the Angels also say Ameen.
Whoever says Ameen in harmony with that of the Angels will have all his previous sins forgiven.” It has been relate
by Muslim on the authority of Abu Hurayra that the Prophet, may Allah bless him and grant him peace said: “When
one of you says in the prayer: Ameen, the Angels in the heavens say Ameen as well. Thus, when one is in harmony
with the other he will have all his previous sins forgiven.” It has been related by at-Tabarani on the authority of Abu
Hurayra that the Prophet, may Allah bless him and grant him peace said: “Saying Ameen is the Seal of the Lord of
the worlds upon the tongue of His believing servants.”
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However, if he was the Imam, then the Sunna is that those who follow him act as
his representative in saying “Ameen’.

He should recite the extra chapter of the Qur’an. He should make his heart
aware that his Lord is conversing with him with what is in the chapter from
commands, prohibitions, promises, threats,!? good news and warnings. He should
make an oath with his Lord in the beginning!? that he would follow His commands,
avoid His prohibitions, be thankful for His good news, seek forgiveness from His
warnings and be attentive to His parables. He should be fearful of what Allah did
with those who were destroyed and seek refuge with Him from their condition. He
should also hope for the bounty of those whom Allah was bountiful towards from
among those who achieved success.

When he moves into the bowing he should increase in submissiveness and
humility being cognizant in his heart that his Lord has given him permission to
enter His majestic presence. He makes the takbir as he moves down being aware
that Allah is greater than every esteemed thing. When he is in bowing he glorifies
his Allah by his saying:

saaayy kil ) Gl
“Glory be to my Lord the Mighty and with His praises”, or the like.

He then rises from the bowing being cognizant in his heart that Allah accepts

the praises of those who extol Him by his saying:
bles Gl A pa

“Allah listens to those who praise Him”. He then follows that with his words:
Al Gl NJJ\

“O Allah! our Lord to You is the praise”.

He then goes down into prostration being cognizant in the heart that his Lord
has increased in nearness to him. While in prostration he should ask his Lord for
whatever he wills. However, it is incumbent upon him before asking for his needs,
to first seek the nearness and pleasure of Allah in the inner core of his heart. He
should also seek forgiveness by saying: “Glory be to You, my Lord, and verily |
have been greatly unjust to myself”. Or he says: “I have done evil, therefore forgive

me”. He should perform the remainder of the rak at in the same manner as we have
mentioned.

12 Here ends folio 4 of manuscript A.
13 Here ends folio 6 of manuscript B.
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When he!# sits for the tashahhud he should be cognizant in his heart that he
is sitting before the very presence of Allah and His Messenger, may Allah bless
him and grant him peace. He then extols Allah first by saying:

“Greetings are for Allah”, meaning by that glorification. He then says:

i s
“purification is for Allah”, meaning all outward attributes of perfection and all
excellent words and actions. This is further explained by his words:

A Slal Eigdal

“Excellent prayers are for Allah™. This is because the prayer comprises words and
actions. He thus attributes all of his greetings, pure words and deeds in the prayer to
Allah alone out of honor and esteem for Him.

He then extols the Messenger of Allah, may Allah bless him and grant him
peace, by his words:

e P
“Peace be upon you”, meaning that the highest esteem of Allah be upon you.
B8535 ) g )
“O Prophet and the mercy of Allah and His blessings”. He then seeks forgiveness
and protection for all the Muslims by his words:!5
Gl ) s Lo e L
“Peace be upon us and upon the righteous slaves of Allah”. He then bears witness
to the unity and oneness of Allah and to the messenger-ship of the Messenger,
being cognizant in his heart of the profound meaning of his words when he says:
gy s s s Al Y o A

“I bear witness that there is no deity except Allah, the One without partner, and |
bear witness that Muhammad is His slave and Messenger”.

He should perform every additional act of prayer in the same manner in
which we have mentioned. When he desires to leave the presence of intimate

conversation with his Lord and to return to the presence of mankind, he gives them
the good news of safety and pardon by his words:

Kle DL

14 Here ends folio 7 of manuscript B.
15 Here ends folio 5 of manuscript A.
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“Peace be upon you”. This is because the One who gives you peace has in effect
given you safety from what you fear from him.

He should then pay close attention to the deep meanings of the remembrance
and supplication that have been established!¢ at the end of the prayers. When he has
recited these and has avoided heedlessness and absent-mindedness to the best of his
ability; he should do his best in struggling against the nafs and his shaytaan, even if
only for forty days. Then his heart will become accustomed to that and all satanic
whispering will depart from him by means of the bounty of Allah and His divine
assistance. That is if he is truthful and sincere. Allah ta'ala says:

) aad Al Gl WL 2T s 15%1a Gulllgn
“Those who struggle in Our way, We will guide him down Our paths. Truly Allah is
with the people of excellence”'.

Those who are among the common Muslims and are non-Arabic, not
knowing the meanings of what he recites in the prayer, should make strenuous
effort after purification in reflecting on the meanings of each expression he recites.
He should strive to banish from himself all heedlessness and become accustomed to
that until he has done his best. Along with that he should make effort in questioning
the scholars about the meanings of what he recites in the prayer. He should do this
little by little until he eventually grasps and understands what Allah has decreed for
him to know. This is because seeking knowledge of what we have mentioned and
making strenuous effort in acting according to it - is obligatory upon every
Muslim.!8 May Allah give us success at arriving at the truth.

16 Here ends folio 8 of manuscript B.
7 Qur’an — 29:69.
18 Here ends folio 9 of manuscript B.

15



Section Three
On the Correct Courtesy of Recitation of the Qur * an and An
Explanation of The Merits of Reciting the Qur ” an

It is incumbent upon the one reciting the Mighty Qur ’~ an that he be in a
state of purity and as far as possible!® the place where he recites should be clean.
This should be out of esteem for the Divine Speech of Allah. His mouth and his
tongue should be clean. The Messenger of Allah, may Allah bless him and grant
him peace said:

(ST (55 AU G 35 S )
“Clean your mouths, for verily they are the regions of the assembly of the Angels
and the paths of the Qur ” an.”
e Lo A1) B 0o 2l
Allah ta’ala says, “Mankind does not make any expression from words except that
there is Rageeb and "Ateed recording it.”20

One of the protected friends of Allah once said: ‘“There comes out of from
the mouth of the one reciting of the Qur’an a light like the rays of a lamp spreading
out to his right and left. For this reason when the one reciting commences his
recitation an Angel places his mouth upon the mouth of the one reciting as a
repository for the light of the Qur’an, so that the light of the Qur’an does not
dissipate in the air.” Among the correct courtesies of reciting the Qur’an is to recite
in a measured fashion, trying to comprehend its meanings. He should also be
among those who listen, pay close attention and are fearful of Allah. It has been
said: “How many there are who recite the Book of Allah being unmindful of Allah,
forever making other people mindful of Allah.” We seek refuge with Allah from
that.

There are many correct courtesies in reciting the Qur’an. However, what we
have mentioned is sufficient for he whom Allah has illumined his inner vision. That
which we have mentioned in this book and its like?! is beneficial knowledge. For, if
you find in your heart resolution and enthusiasm for this knowledge, then make
strenuous effort in obtaining it. For it is a proof of the success of Allah for you.
However, if you find that your enthusiasm and resolve for this knowledge has

19 Here ends folio 6 of manuscript A.
20 Qur’an — 50:18.
21 Here ends folio 10 of manuscript B.
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abated and you are content to remain in a state of heedlessness and under the
whispering of Satan, then it is a proof of your loss.

We ask Allah the Mighty by His the rank of His generous Prophet, upon him
be the best blessings and most perfect peace, that He make our resolution and
enthusiasm connected to the affairs of our deen. And that He makes us to behave in
accordance with the customs of His righteous protected friends. We ask that He
cuts us off from all connections besides Him and that He make the goal of all our
desires be His generous face by the rank of His generous Prophet, may Allah bless
him and grant him peace.

The compiler of this book says to the weak among Muslims, like the
women2? - Allah has facilitated us to complete this book on Friday, the 13" of
Allah’s month, Muharram [ the 20" of Allah’s month, Dhu 'I-Hijjah]* in the year
mubashiru or musharibu (& or &uia )24 from the Prophet’s emigration, upon him

be the best blessings and most perfect peace. And the last of our supplication is;
“All praises are due to Allah the Lord of the worlds.”>s

22 It is my belief that Shaykh Abdullahi ibn Fuduye’ composed this text in response to a request from some of the
Muslim women in his household or under his authority.

23 In manuscript A the scribe wrote the 13" of Muharram, however in the manuscript B the scribe recorded the date
as the 20™ of Dhu’I-Hijjah. Both of these days would be incorrect if the day it was completed was on a Friday, which
both manuscripts state.

24 The two probable dates for the completion of this text was either on Friday, the 10™ of Muharram in the year 1222
of the Hijrah which corresponds to March 20, 1807 C.E.; or on Friday the 22" of Dhul’l-Hijjah in the year 1222 of
the hijra, which corresponds to February 1808 C.E.

25 Here ends folio 7 of manuscript A; and folio 11 of manuscript B. After the ending of the text of manuscript A, the
scribe wrote: “It has been completed with the praises to Allah and best of His assistance. O Allah send blessings
upon Muhammad and grant him peace. Success is with Allah.” At the ending of the text of manuscript B, the scribe
wrote: “It has been completed and with good it has been concealed Ameen. O Allah forgive me, its scribe before
death and all the Muslims, and forgive his father and mother and scholars Ameen.”
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«Pycckiit MypaOouTyHnb»

Ileix A0ayaiaax Jlan ®oauo

U3inevyenue HAYIICHUHA
IIANTAHA

(laya ann-BacBac)

Ilepesoo Teiimypa Keuceynama
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«M3JIEUEHUE HAYIIIEHUM AWM TAHA»

HNmenem Annaxa, MunoctuBoro u MumnocepaHoro!

N npa mommer Asutax OnarocnmoBeHusi Omaropoanomy IIpopoky. 'oBoput Oennblii pad, B
BEJIMKOW HYXJIe 10 MujiocTu oT cBoero Illeaporo N'ocnona — ‘A6aymuiax non MyxammanZ®, Bes
XBaja MpUHAISKUT Asutaxy, 'ocnomy MupoB, GmarocioBeHne u Mup riaBe IIpopokos, ero
CEMbE U €r0 CHOJIBHKHUKaM.

A 3arteM...

OTo KHMra, KOTOpas Ha3biBaeTcsl «JleueHWe OT HaylIeHWH M HEBHUMATEIHHOCTH B MOJIMTBE,
yreHnu Kopana u Mmosib0ax».

S mpusbiBato 1e0s1, 0, OpaT, BO3AEPKHUCH OT BCEX MBICIEH, WAYIIUX OT HAYIICHWN IaWTaHa U
OeCreYHOCTH, OCOOCHHO BO BpeMsl MOJIMTBBI — MOMEHT OJIn3Ko# Oecenpl ¢ TBouM ['ocmomom.
CpenctBo oT 3TOro, ¢ TMOMOIIBI0 Allaxa, B TOM, 4TOObI TBOE cepjile ObUIO 3aHATO Ha
MPOTSHKEHUHU KaXKJIOTO BBIPAKEHUS, KOTOPOE Thl TPOU3HOCHIIb B MOJUTB. Byb TO B X071€ UTeHUs
Kopana wnm B KakoM-TO HHOM CiIydae — C TIOHUMaHHEM CMBICJIOB, pPa3MBIIIJICHUEM,
00ro00s3HEHHOCTRI0; OyIydd OCBEAOMJICHHBIM O OauTensHOM HaOmoneHuu Astaxa u Ero
O0au3Kkoi Oecene ¢ ToOOM.

3akaH4YMBas IPeIBAPUTEIbHBIE CIOBA Ha ITOM, Mbl Pa3/CJIUIIN 3Ty KHUTY Ha TPU YacTH.
Yacrs nepsasi

«0 PA3bSICHCHUH NPEANNOYTCHUS AJiaxa aas TEX, KTO MMpWJjIaraer peluTe/JIbHbIC¢ YCUTHA
B M30eraHuy HeBHUMATEJILHOCTH B MOJIUTBE»

Oco3naii, uto Amrax caenan oOs3aHHOCTH MOJIMTBBEI HamOoJjiee Ba)KHOIN OO0S3aHHOCTBIO ITOCIIE
BepslI (uman). D10 nomwio 10 Hac B [Ipopoueckom npenannu: «llepBas Bens U3 ACSTHUIN YeIOBEKa,
0 kotopoii Oyaer cnpoc B Jenb CtosHus — MosmTBa. Eciam yenmoBek aenan ee TeM o0pas3oM,
KOTOPBIH ObUI MPEICaH, TO OHAa OYJIET MPUHATA Yy HETrO, TAKXKE KaK U OCTaJbHBIE ero nena. Ecimu
HET, TO OHA OYJIET OTBEPrHYTa M OCTAJILHBIC €T0 JIea TaKXkKe OyIyT OTBEPrHYTHIZ ).

26 B IByX OpMTHMHAJIBHBIX 3aMUCAX, NUMEIONIMXCS B PACTIOPSIKEHHH, UM aBTOpA HE yMOMHHAETCA. Mbl TPOSBUIH
CBOIO BOJIIO, [IOMEILAs €r0 B TEKCT, B CBSI3U C TEM, YTO LIUTUPOBAHUE UMEHU aBTOpA 3TO TPaAULUs NEPENUCUUKa U
HEaBTOPCKOTO KonupoBaHus. OOBIYHO aBTOP HAUMHAET C BOCXBaJeHHUs Alnaxa, 3aTeM MonuTBhI 3a [Ipopoka u nanee
HAYMHAETCS] COOCTBEHHO TEKCT.

27 Jror xaauc 6bUT OTHeCeH nMamoM aT-Tupmusu k AGy Xypaiipe. TouHoe Bepakenue xaauca: «ICTHHHO, TIEpBOE,
4T0 OyzmeT paccmaTpuBathes y padba B Jlens Cyna u3 ero nen, Oyzxer monutBa. Ecny oHa B opsiike, TO OH TIpeycIieeT
U JocTuTHeT ycriexa. Ecim ona Oyner He B mopsake, TOTAa OH HOTepHUT yOBITOK. Eciu y Hero HexocTaTok B 4eM-
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Cnenyer OTMETUTH, 4TO, KOrga Obl AJmax HH ymoMHHaN MOJuTBY, OH Bcerga yrnoMHHAeT
yCIIOBUS €€ BBIMONHEHHS 2. OHU BKIIIOYAIOT BBIMOJIHEHHE MOJIMTB B TCUCHHE COOTBETCTBYIOIIETO
BPEMEHU HapsIy CO BCEMH OCTAJbHBIMU YCIOBHSIMH MOJUTBBL. Cpean Hambojee Ba)KHBIX
YCIIOBHI MOJIUTBBI — MPUCYTCTBUE CEp/Iia ¢ AJUTaXOM, KOT/Ia Cep/lle HE 3aHATHO HUYEM W3 el
3TOro MHpa. Besikuii, KTO CUUTAET CBOIO MOJIUTBY MPOCTO OOBIYAEM, BBIIOJIHSS TOJLKO BHEITHHE
€€ acreKThl, 0e3 MPUCYTCTBUS CepIla, HE MOJIYYUT Harpaa u 0J1arocioBeHui (bapaka) MOIUTBBI.

[Tpopox, mup emy u OmarocioBeHue Ajaxa, ckazanr «MoJuTBa i PeUriuy, CJIOBHO TOJIOBA
JUIsL Tesla. Y KOro HET TOJIOBbI — Y TOTO HET CYIIECTBOBaHUA. Takke, y KOro HET MOJIUTBBI — y
Toro HeT Bepb». OaWH 3HAOMUKA OFHAXKIB ckasam: «Tor, KTo MojduTcs, Oymydu
HEBHUMATEIbHBIM, TIOX0X Ha YEJIOBEKA, MPUHOCSIIIETO MEPTBYIO PAOBIHIO B Jap LapIoy.

Cpenu 0CoOBIX KaueCTB MOJIUTBBI SIBIIIETCS TO, YTO MOJIMTBA BKJIIOUYE€HA B OCHOBHI Mcnama. DTu
NPUHIUIBL BKIIIOYAIOT TaKHe, KOTOpble 00s3aTelbHBI TOJBKO pa3 B JKU3HU: KaK, HAmpumep,
MPOU3HECCHHE MIAXa bl U COBEPIICHHUE MAJIOMHUYECTBA (Xa0oxc). IMEIOTCS TakKe TaKhe OCHOBBI,
KOTOpBIE 00s3aTeNIbHBI pa3 B TOJ: Kak, HampuMmep, MocT B Mmecsn Pamaman u o0s3aTenbHbBIE
otunciieHus [3akara). C apyroil CTOPOHBI, MOJIUTBA SBIISIETCS 0053aTEIBCTBOM, KOTOPOE JTOJHKHO
BBINIOJIHATHCA [ATh Pa3 Ha NPOTKEHUHU KaXAO0r0 THS U KaXKJI0W HOUH.

Cpenn 0coObIX KauecTB MOJMTBBI SIBJISIETCS] TO, 4TO AJiaXx coOpasl B HEM /Il Hallled MOJIb3bI
BCE pazHooOpa3ue MOKJIOHEHNH. B MOJIMTBY BKITFOUEHO:

1). [lomunanue Annaxa (3uxp).

2). YUrenne Kuuru Amnnaxa.

3). Monb6a k Amnaxy (0y’a).

4). I[IpocnaBnenue Annaxa.

5). BocxBanenue Amaxa.

6). Bo3nanue xBansl Anaxy.

7). IlpeBo3Hecenue Benuums Ajuiaxa.

8). 36eranue peyeil, He CBA3aHHBIX C TOMUHAHUEM AJuiaxa.

m60 U3 o0s3aTenpHBIX MONMUTB, I'ocions, Bemuk On u Bemnmuectsenen, ckaxer: «IlocMorpute, ecth 11 y Moero
paba 4TO-HUOYIb U3 JOMOJHHUTENBHBIX €], KOTOPHIMH MOXKHO JOMOJHUTB, TO, YETO HEJOCTAET B 00A3aTEIBHOM.
Torna ocTanbHOE U3 €T0 NesTHUN OyIeT TakKe PacCMOTPEHO?»

28 D10 MoTOMY, 4TO Beerja, Koraa AIax YNOMHHAeT MOJMUTBY, OH BCEra TOBOPHT «yCTAHOBHI MOJHUTBY»; IO
KpaiiHeit Mepe, 44 pa3a B 12-Tu pa3nmuuHbIX OpMax CIOBA «yCTAHABINBATE.
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9). busocts k Annaxy.

10). Orpunianue Bcero, 4To He ecTh AJlax; U

11). Bops0a ¢ maiitanom.

A B IOTIOJTHEHHUE K ITOMY:

1). 30eranue eapl M MATHS BO BPEMST MOJIMTBBI, YTO MOIOOHO TOCTY.

2). Haxoxenue TuIiom mo HampaBlieHHIo K cBsmeHHoMy Jlomy Amnaxa (Kaa6a), 9yto mogo0HO
XaJlKYy.

3). Bo3necenue ay’a 3a MycyJIbMaH B MOJIUTBE, YTO JIEJIA€T 3TO M0I00HBIM BBIILIATE 3aKSTA.

Bce atm ocobeHHOCTH, KOTOpBIe AJjutax coOpaJl B MOJUTBE, JOIMOJHSIOTCS CTPaxoM |
CMHUPEHHUEM, KOTOPBIC SIBJISIFOTCSI OCHOBOM B X0/ KaXI0T0 HAKJIOHA, 36MHOT'O TIOKJIOHA, CTOSIHUS,
CUIECHUS U OJIM3KON Oecenpl ¢ AIaXoM.

Cpenu JOCTOMHCTB MOJIUTBBI TO, YTO MOJIAILIUICS IOJIydaeT YAEN JyXOBHOI'O COCTOSIHUS
[Tocnanauka Annmaxa, MUp eMy W OnarocjioBeHue AJiaxa, KOTOpO€ OH OOpesl B X0Jieé CBOEro
HebecHoro nepeHecenus u3 Mekku B Mepycanum u B Breicouaiinryro O6urens. CrenoBareiabHO,
OUUIIIEHNE U MPUTOTOBJIEHHE K CTOSHUIO Iepes AJUIaXOM — POBHO TO K€, YTO U OYMILIEHUE U
pacumpenue rpyau [Ipopoka, mup emy u OuarocimoBeHue Asaxa, korga OH pemnui BO3HECTH
ero. Ilporynka k mMecraMm MOKJIOHEHHMsI — OHA, KaK HOYb myremlectBusi [Ipopoka, mup emy u
OmarocnoBenue Asutaxa, u3 Mekku k Caroit rope B Mepycanume. JIBa paka’aTa npHBETCTBUS
MeCcTa TOKJIOHEHUs — OHM, Kak JiBa paka’aTa, Koropble [Ipopok, Mup emy u OiarocioBeHue
Annaxa, coBepmnia Ha CBSTOH rope BMeCT€ CO BCEMH IPOPOKAaMH U TOCIAHHUKAMHU.
BriTecHeHne u3 cep/ilia ¥ CO3HAHUS] BCEX MUPCKUX JI€J1, BO-BPEMsi- MOJIUTBBI U COCPEAOTOUEHHUE Ha
6muskoii 6ecene ¢ I'ocmomom — oHO, Kak nepecenenne lIpopoka, Mup emy U OarocioBeHHe
Annaxa, U3 3eMHOTO MHPa B HE3pUMOE aPCTBO. T0, YTO MOJISIIIANACS UCTIBITBIBAET BO BPEMS €ro
MOJIUTBBI U3 O3apeHUs U O0KECTBEHHBIX TaiiH, €CTh yien Toro, demy IIpopok, mup emy u
OnarocioBeHue Asiaxa, OblI CBHIETENIEM U3 00KECTBEHHBIX 4y/1eC HEOECHBIX MHUPOB.

CTrostHHE MOJISIIETOCS, €ro CHJIEHUE, MOSICHBIE MOKJIOHBI U CY/UKYABl — BCE TIO OTIAEIBHOCTH
NPUYACTHB K ToMy, 4To [Ipopok, mup emy u OnarocioBeHune AJuiaxa, y3pel H3 MOKJIOHEHUS
AHTeN0B B X0J/Ie CBOETO BOCXOXJICHHS CKBO3b HeOecHbIe MUpHL. HekoTopble U3 aHrenoB ObLIH B
MOCTOSIHHOM CTOSIHUHM, OyAydu HE CIIOCOOHBI COTHYThCs. HekoTopple ObLIM B HEMPEPHIBHOM
COCTOSIHUM HaKJIOHa B TOsiC (pyk’y), Oyaydu HECHOCOOHBIMU MOAHATHCS U3 Hero. Hekoropsie
OBLIT B HETPEPBHIBHOM COCTOSIHUM TIOKJIOHA (cy0arcy0), Oyayun He cnocoOHbI cecTh. HekoToprie
OblTM B HEMPEPHIBHOM CHUJEHUHU, OyAydd HE CIocoOHBI BCTaTh. lIpopok, Mup emy u
OmarociioBeHue Amaxa, 3axoTel, 4ToObl ero YMma o0OJiafana TakMMH JK€ COCTOSTHUSIMU,
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KOTOPBIMHU TMOKJIOHAKOTCS Annaxy. B pe3yiibTarte, Bcespmmamii - Annax c06paJ1 BMCCTC JTH
pas3IMIHBIC COCTOSIHUS B CI[PIHBIfI aKT IMOKJIOHCHU, KOTOPBIM U SABJISICTCSA MOJIMTBA MYCYJIbMAH.

OT MOMeHTa, KOrja MOJISIIIMNCS JeJlaeT HAadalbHBIM TakOup, 1O MOMEHTa MPOMEXKYTOYHOTO
CUJICHUSI, MOJISIIIUNCA TIpryacTeH K coctosauio [Ipopoka, mup emy u OnarociioBeHue Aiaxa,
3a0paHHOro U3 He3puMbIX napcTB B LlapcTBue Benukoro u Beemorymero. Cunenune Momsierocs
B TalllaxXy/ie — CONPUYACTHO K COCTOSTHUIO Bo3BpaleHus [Ipopoka, Mup eMy u GiarocioBeHue
Annaxa, U3 IpUCYTCTBUS AJllaxa Ha3aJl K 4YeJIOBEeUeCTBY. A AJlaxy BEJAOMO JIydIIIe.

Kto OBl HM OCO3HAJT TO, YTO MBI YINOMSHYJH, TOT JIOJDKEH OCTAaHOBUTHCS HAa 3TOM B IOJIHOM
NOJYMHEHUH U TpOociaBieHMH Auiaxa. DTO BO3JIaraeT Ha HEro IOYTEHHE K MOJIUTBE
BenuyamuM nourenneM. OH noypkeH untath KopaH B cBoell MOJIMTBE B pa3MEpPEHHON MaHEpe.
OH noKeH JienaTh HaKJIOH B paBHOBecMU. OH JIOJDKEH BCTaBaTh M3 HETO CO CIOKOMCTBUEM M
JO0CTOMHCTBOM. OH JIOJIKEH OITyCKaThCsl ¢ MOKOPHOCThIO M JeNaTh HAKJIOH co crpaxoMm. OH
JOJDKEH CHJETh CO CMUPEHHEM U JIeNaTh TallaxxXyl ¢ MOYTHTEIbHOCThIO. B KOHIlE OH JOJDKeH
MPOU3HECTH TACIUM, UMEsI XOPOIlIee MHEHUE O TOM, UTO AJUIaX MPHUHSII €ro MOKJIOHEHHE.

Yacts BTOpasi
«O TOM, KaK NPUCYTCTBOBATH MO/JIe AJLIaXa B X0/ie MOJIUTBbD)

Ha Toro, KTo BBIOJHSET CBOE OYHIIIEHUE, BO3JIOKEHO MOMHUTH O TOM, YTO OH TOTOBHUTCSI BOMTH
B mpucyrctBue Llaps, KOTOpoMy CHAarOTCS BCE MHUPCKHE Ilapu. B 3TO Bpemsi OH JOJDKEH
NPUKIAJBIBATh YCHIINE JJIS OUMIICHHS CBOETrO Ceplla OT BceX HeoOs3arenbHbIX Bemel. Korma
OH CIIBIIITUT MPU3BIB K MOJIMTBE (@3aH), OH JOJDKEH OCTaBUTh BCE 3aHATHUSL M HAPABUTHCS PSIMO
K MecTy NokJioHeHus1. Koryia oH BCTaeT Ha MOJIMUTBY, OH JIOJDKEH YOpaTh BCE MUPCKHE 3a00ThI U3
cBoero cepamna. OH IOJKEH BCTATh JIMIIOM K KbIOJIE C HAMEPEHUEM CIIeIOBAaTh MpUKa3aM AJliaxa
TEM, 4TO IMOJIHOCTBIO OOpaTHTCS K BBINOJHEHHIO Ero moxioHeHusi. OH JODKEH 3aTeM CAeaTh
TakOUp, HaMepeBasCh BBHIMIOJHUTH OMPEACICHHYI0 MOJHUTBY. JTO HaMmepeHue (Husm) HOJDKHO
OBITH CIIeNIaHO B XOJ€ TOJHATHUS PYK M OmycKaHUs ux BHH3. Korma oH genaer 3To, OH JIOJDKEH
BO3HAMEPUTHCS] OCTaBUTHh BCE MUPCKHE JIeTa.

3areM OH JOJDKEH BO3JaTh XBally AJjuiaxy, roBops: «Besi xBaja AJuiaxy», — BKIIIOYas Bce
XBaJIbl BCEX CO3/IaHHBIX CYIIECTB, KOTOpbIe BOCXBAJIOT Ero. 3atem oH rosoput: «I'ocnoay Bcex
MMPOB», — T.€. ['0crioly UX CyIIecTBOBaHMs, UX MHOXECTBA M UX CIOCOOOB cymiecTBoBaHusA. OH
EavHCTBEHHBINM, OTBETCTBEHHBIA 3a 3aBEPILIECHUE M MOJJAEpPKAHUE BCEX ITHX Belled. 3aTeM OH
TOBOPUT: «MHMJIOCTHBOMY KO BceM M MHJIIOCEPAHOMY K Ka:KIOMY B OTAEJIbHOCTI», — CO BCEM
MHOrooOpaszueM Ero OmarocnoBeHuid B MUpe U OJIarociioBeHH, KOTOpble OH oOecrednmBaeT B
Mupe cheayromeM. Mondmmiics J0DKeH OBITh  OCBEAOMIIEH 000 BCEX OKa3bIBAEMBIX
PACIOIOKEHUAX K HEMY W JIOJDKEH ObITh OnarogapHbeiM. 3areM oH roBoput: «llapio B [leHb
Bo3me3aus», — nonpazymeBas eHb Harpaibl. OH IOJDKEH CO3HABATh B CBOEM CEPJILIE BCE YKACHI
u ycnosus us Pacuera.

3areM oH NOATBCPIKAACT Annaxau IMPHU3HACT CBOC IIOJIHOC pa6CKO€ INOJYMHCHUC EMy, TOBOps
cioBa: «Toabko Teode O,Z[HOMy MBI MMOKJIOHsIeMcs». OH TOBOPHUT 2TO, OTBEprad NpUIIKNCbIBAHUC
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Annaxy noOBIX COTOBapuIIeld. 3aTeM OH TPU3HAET CBOIO COOCTBEHHYIO cinabocTh U
HECTIOCOOHOCTh MOKIOHATHCS Aitaxy 6e3 Ero 0oskecTBEHHOW mOMOINH, Aeias UCKPeHHee 1y’ a
Emy B cioBax «u mMeHHO y Te0si Mbl MimeM moMoumm». DTO 3HAYUT, YTO MbI UlleM TBoei
MOMOIIIY, YTOOBI OBITH YECTHBIMU B HAIIUX MOJIMTBAX, a HE BO BPEMs MOJHUTB — MPABIUBBIMU U
VCKPEHHUMU.

3aTeM OH MIIET HEMPEKIOHHOCTH KEJIAaHHOW MOAeP KU AJliaxa 10 KOHeUHOH Bctpeun ¢ Hum
cinoBamu: «Beau Hac mo mpsAMomMy myTH». DTO 3HAYUT YCTAaHOBUTH HAC TBEPJO HA IYTU BEPbI
(uman), TOKOPHOCTH (uciam) WM IyXOBHOTO coBepiieHCTBa (uxcar). JIns satoro mytu «Ilytu Tex,
koro Twl oOmarozerenbcTBOBam» M3 umcia [Ipopokos, mobemuteneir B McTuHe, MydeHUKOB U
npaBeIHUKOB. OHM «He Te, KTO HABJEKJH Ha cedsl THeBY», HE U3 YMCia UYJEeB U JII0JIeH Bpoe
Hux. «He Tex, KTO cOMJMCHL ¢ MYTH» U3 4YKCIa XPUCTHAH W Jiojed Bpoae Hux. Korma on
TOBOPUT 3TO, 3aIHMCHIBAIOIINE AHTEJIbl IPOBO3IIIAIAIOT: «AMUH!», uTO 3HAUUT: «OTBETh HA €TI0
MOnuTBbI, l'ocriogu». MIMeHHO 1O 3TOM NMpUYMHE OH JOJKEH cKa3aThb «AMHH!» BMecTe C
IPOU3HOCAIUMHI «AMUH!» aHreiaaMu, 4ToObl Ha €ro MOJHUTBBI ObUT JaH OTBET, HOO CHE CBSI3aHO C
NpOpOYEeCKHM TpefaaHuemMZ’. DTo B TOM CiIydae, €clid OH He uMaMm B MoiuTBe. OIHAKO eciu
yeJloBeK uMaM, Toraa CyHHa COCTOUT B TOM, YTOOBI T€, KTO CTOMUT 3a HUM, JEHCTBOBAJIM KaK €ro
MPEJICTABUTENIN B IPOU3HECEHUHN «AMUH!».

OH NOKEeH MpoYUTaTh JONOJHUTENbHYI cypy Kopana. OH AOKEH chenartb CBOE Ceple
OmamM O TOM, 4TO ero locrmoab cooOmaeT O NpUKa3ax, 3amperax, >KeJIaHHsX, Yrposax,
XOPOIIMX HOBOCTSIX M mIpenynpexacHusx. OH JOHKEH ¢ caMOro Hayajia MpPUCATHYTh CBOEMY
locnomy B TOM, uTO OH Oyzer cienoBarh Ero npukaszam, nzderars Toro, uto OH 3anpeTuii, ObITh
onmarogapusiM EMy 3a moOpble W3BecTHs, MCKaTh npoiieHus oT Ero mpeaynpexaeHuid 1 ObITh
BHUMATEJILHBIM, Pa3MBIIULIONIMM 0 ETo mpuTdax. OH M0JDKEH 00STHhCS TOTO, 4TO AJUTax cenann
C TeMH, KTO OBbLJIM YHHYTOXKEHBI, M MCKaTh npuOexunia y Hero oT ycioBuii, B KOTOPBIX OHHU
HaXOoIWIHCh. M OH Takke HODKEH HAICAThCS Ha Japhl TEX, KOro 00J1aroIeTeIbcTBOBANI AJllax, U
JIBUTAThCSl TyTEM CHUCKABIIIUX yCIIEX.

Korna oH nepexoauT K MosiCHOMY MOKJIOHY, OH JIOJDKEH YCHIINTh CMUPEHUE U MOAYMHEHHOCTD,
OyIydd OCBEIOMIIEHHBIM B CBOEM-CEp/ile, UTo-ero-l'ocnoap Aai emy paspenienue Boutu B Ero
BEJIMYECTBEHHOE NMpUCyTCTBUE. OH MPOM3HOCUT TaKOUP M OIyCKaeTCsl BHM3, 3HAas, 4TO AJuIax
IPEBBIIIE BCEX MOCTHXKUMBIX Beied. Korzia oH HaxoauTcst B HAKJIOHE, TO MpociaBisieT Alaxa,
npousHocs: «CiaBa moemy MorymectBeHHoMY ['ocriony Ero xBamnoit», Wi MOX0KUMH CIIOBaAMHU.

29 Dror xamMc oTHeceH uMaMom an-Huca’m k A6y Xypaiipe, cormacHo kotopomy IIpopok, MHp emy u
6marocrmoBeHne Amraxa, ckasan: «Korma umrarommit KopaH, Bens MOJHTBY, TOBOPUT «AMHH!», aHTEIBl TaKke
roBopAT «AMuH!». ToMy, kTo OBl HM CKa3an «AMHH!» CO3BYYHO C aHreJaMu, OyAyT HPOIIEHBI €r0 MPOIILIbIE TPEXU.
Taxxxe nmam Mycnum nepenan ot A6y Xypaiipsl, uro I[Ipopok, Mup eMy u 61arocinoBenue Annaxa, ckasan: «Korma
OJMH U3 Bac FOBOPHUT B MOJHUTBE «AMHUH!», aHTelnbl Ha Hebecax Takxke ropopar «Amun!». ITostomy, korga oauH
MPOU3HOCHUT CO3BYYHO C JIPYTUM, €MY MPOCTATCS BCe €ro mpouuisle rpexn». Mmam ar-Tabapanu Taxoke nepenaeT oT
AOGy Xypaiipsl, uro IIpopok, mup emy u OmarocnoBeHue Ainraxa, ckaszan: «[IpomsHecenume «AMUH!» — TMedaTh
Tl'ociora MupoB Ha sA3BIK Bepsiiero B Hero pabay.
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3areM OH NOJHMMAETCS U3 HAKJIOHA, CO3HABas B CBOEM CEpJlle, YTO AJulaX MPUHUMAET XBaly
TeX, KTO MpeBo3HeC ero. M oH roBoput: «Asmax CHOBIIHUT TeX, KTo BocxBaisieT Ero». 3atem on
npojaospKaeT ckazanHoe cioBamu: «O, Amrax! Ham [N'ocrions, TeGe Mbl BO3HOCHM XBamy!».

3aTeM OH MOJHMMAeTCs U3 HaKIOHA, OyAy4Hd OCBEIOMIIEHHBIM B CBOEM cepale, 4yro ['ocmoxap
YBEIUYWII €ro NpUOIIKEHHOCTh. B MOKIIOHE eMy clieayeT chpammBaTth cBoero [ocroma 060
BCEM, YTO OH moskenaeT. OJHAKO Ha HEro BO3JIOKEHO Iepell TeM, KaK IOMPOCHTh O CBOHMX
HY)KJIaX, MPEXJIe UCKAaTh OJM30CTH U JIOBOJIbCTBA AJlaxa B TiyOmHe cBoero cepama. OH Takxke
JIOJDKEH WCKaTh mpoineHus, ropops: «CmaBa Tebe, moit ['ocrionb, U UCTUHHO, S OBLT CHUJIBHO
HECIIPaBeUIMB K caMoMy cebey», — HIIH K€, TOBOps: «S coBepIIni 3110, MOCEMY MPOCTH MEHSI.
OH n0oJDKeH coBepIaTh OCTATOK paka’aTa B TOH ke MaHepe, KOTopasi Oblila OIHcaHa.

Korga oH cuaut B Tamaxxyje, OH OJDKEH OBITh COCPEOTOYEH B CepAlle, YTO OH CHUIMT Mepe]
cambiM nipucyTcTBUeM Aiaxa u Ero [locnannuka, mup emy u GnarocioBeHue Ajuiaxa. 3ateM
OH BO3BeIHMYMBAeT AJjiaxa, BO-TIEPBBIX, roBopsi: «lIpuBercTBus mns Aiaxa», — MOHUMAs MO
9THM TIpOCTaBIiCHHE. 3aTeéM OH TOBOPHUT: «OYMIIEHHE A AJiaxay, — IojApa3syMeBas Bce
BHEIITHIE aTPUOYTHI COBEPIIICHCTBA U BCE HAMIYYIIIUE CJI0Ba U AelcTBUsL. Jlanee 3To 0ObsiCHIeTCS
B €r'0 CJIOBaX «HAMIYYIINEe MOJUTBBI It Aitaxay. Tak HOTOMY, 9TO MOJUTBEI IOTIOJHSIOT CJIOBA
u feiictBus. [loTOMy OH MPUMHCBIBAET BCE €r0 MPUBETCTBHUS, YUCTHIE CIIOBA U JACSHUS B MOJHTBE
oHOMY AJIIaxy W3 MOYUTAHUS U yBaKeHUs Emy.

3arem oH mpocrnaBisieT [locnmanHuka Ajuiaxa, MHp €My W OnarocioBeHHe AJuiaxa, CBOMMHU
cnoBamu: «Ilycte Mup npedyneT ¢ T000it», — moapaszymenas, — «Bbicouaiiniee yBaxkenue Aiaxa
Haj T060i». «O, [Ipopok 1 MUIOCTh AJslaxa, U ero 0JIArOCIOBEHUE». 3aT€M OH HIIET MPOIIECHUS
W 3alIMTHl JUIsI BCeX MycylibMaH cioBamu: «llyctb Mup mpeOyaer Haj HaMu, TpPaBEIHBIMU
pabamu Ajuaxa». 3aTeM OH MPUHOCHT CBHICTEIBCTBO IIEIOCTHOCTH M EnmHCcTBa Annaxa u
CBUJIETEILCTBO NocaaHHuuecTBa IIpopoka, Co3HaBas cBoeM cep/iie ry0OKoe 3HaueHUe ero CJIoB,
KOr/la OH ToBOpUT: «CBHUIECTENBLCTBYIO, UTO HET OokectBa Kpome Auutaxa, Enmnoro, 6e3
COTOBAPHIIICH, U 51 CBUIIETEIBCTBYIO, uTOo Myxamman — Ero pab u Ilocnanuuky.

OH JI0JDKEH BBIMOJIHATh KaXKJI0€ JIOHOJIHUTEIbHOS JACHCTBUE MOJMTBBI TEM XK€ 00pa3oM,
KOTOpBI MBI paccmoTrpend. Korma MOJSIIMiics Mo)KelaeT MOKHHYTh MPUCYTCTBUE OIHM3KON
Oecenpl ¢ ero ['ocmooM ¥ BEPHYTHCS B OKPY)KCHHE YEJIOBEUECTBA, OH MPHUHOCUT MM XOPOIIUE
HOBOCTH O€30MaCHOCTH M MHWJIOCTH clioBamu: «Mup aa mpeOyner ¢ Bamu». Tak MOTOMY, 4TO
Enuneii, [aromuii Tedbe mup, nan tede GpakTudecku 0€30MacHOCTh OT TOTO, YTO Thl OOHIILCS OT
Hero.

3areM emy cienyeT OTHOCUTHCS ¢ OOJIBIIMM BHUMaHUEM K TITyOOKOMY 3HAYEHUIO TaCOMXOB H
ny’a, KOTOpble ObUIM YCTaHOBJICHBI MO 3aBeplieHHH MOJIUTB. Korjga oH mpouwTan ux, mzderas
HEBHUMATEILHOCTU M ONY>KJIaHUSI MBICJICH HACTOJIBKO, HACKOJILKO OH CIOCOOCH, eMy HaJJIeKUT
JIeIaTh BCe BO3MOXKHOE B 00phOe ¢ HahcoM M COOCTBEHHBIM IIAWTAHOM, JIAXKE €CIIA ITO 3aUMET
copok aHell. Toraa ero cepiile CTaHET MPUBBIYHBIM K 3TOMY, U BCE HAyILIEHU [IAHTaHa yUJIYT OT
HETO MOCPeICTBOM MWIOCTH Aiutaxa u Ero 060xecTBeHHOU momomy. JTO B cllydae, €cild OH
SIBTISIETCSI YECTHBIM M HUCKpeHHUMM. Amnax BceeBbnmnauii rosoput: «Tex, KTo cpaxkajicsi Ha
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Hamem nyru, Msbi noBegem mno Hammm Ttpomam. Boumcrmny, Aunax ¢ J0IbMu
coBepuieHcTBay (Cesmennsiii Kopan, 29:69).

OOBIYHBIM MYyCyJIbMaHaM, HEe apaOosi3bIYHBIM M HE 3HAIOMIMM 3HAYCHHWU CJIOB TOTO, YTO OHHU
YUTAIOT B MOJIUTBE, CJIEAYET NMPUKIIAIbIBATh AKTUBHBIC YCHJIHS MOCJE OYHUIICHUS, Pa3MbIILISS
HaJ] CMBICJIAMU Ka)KJIOTO BBIPAKEHHS, KOTOPOE OHU YHUTAIOT. MIM clielyeT CTpeMUThCS U3THATh U3
ce0s BCI0 HEOPEKHOCTh U MPUYYaTh ce0s K ITOMY JI0 TOM TMOPHI, IOKa OHU HE CMOTYT JieJIaTh 3TO
HawTy4dmmM obpaszom. [ToMuMoO TOTO, UM ClleyeT mpuiaraTh YCHWIHS B CIPAlIMBAHUN Y YYEHBIX
0 3HAYEHHSIX TOTO, YTO MPOU3HOCHUTCA B MOJUTBE. OHU JOJDKHBI JIeJaTh 3TO MOCTEIEHHO, MOKa
OH B UTOre HE MOWMET TOro, YTo AJjiax MoBeJie] €My 3HaTh. Tak MOTOMY, YTO MOUCK 3HAHUMN
TOTO, O YeM MbI PACCKa3bIBAIU, U MPHUIIOKEHUE PEIIUTEIBHBIX YCUINA B IEHCTBUU COTJIACHO EMY
— 0053aHHOCTh KaXxJ0ro MycyiabMaHuHa. [lycTh Aiax gapyeT HaMm ycrnexX B JOCTHIKEHUH
Hctuner!

Yactb TpeThs
«00 sTukere urennsi Kopana n 00bsicHennu 10cTonHcTB YTeHuss Kopanay

Ot xaxnoro uutatomero bmaropoansiii Kopan tpebyercs HAXOAUTbCS B COCTOSTHUU YHCTOTHI.
A mecto, T71e oH yntaeT Kopas, J0/DKHO OBITh YHCTO HACTOJIBKO, HACKOJIBKO 3TO BO3MOXKHO. Tak
u3 yBaxkeHuss k CmsmeHHo Peunm Asutaxa. PoT W s3bIK YMTAIOMIErO JOJKHBI OBITH YHUCTHI.
[Tocnanauk Asnaxa, Mup emy u OnarocioBeHue Asuiaxa, ckazalr: «OuuiiaiiTe CBOM PThHI, BElb
BOMCTHMHY OHU MecTa coeauHeHus AHrenoB u myted Kopanay». Amnax BceBwlliHUN TOBOPUT:
«YeJsioBe4eCTBO He MPOM3HOCUT HUYEr0 U3 CJIOB, UTOObI Pakub® u ‘AT He 3amuMcadud UX»
(Cesmennsrit Kopan, 20:18).

OnuH u3 onekaeMbIX Japy3ed Alutaxa oaHaxabl ckazan: «M30 pra yuraromero Kopan ucxoaur
CBET, OyJITO JIy4d JaMIibl, UAYIIME HANPaBO U HayeBo. 1o 5TOl mpuyYuHE, KOT/Aa KTO-TO Hadaj
CBOE YTCHHE, aHTeJl MOMEIIAeT CBOM POT HAJO PTOM TOTO, KTO YMTAET, KaK HAJ] HCTOUHUKOM
cBeta Kopana, Tak 4ro cBer KopaHa He pacublIsIeTcsl B BO3IYXe».

Cpenu anabos utenust Kopana — untaTh pa3MepeHHO, IBITAsACh OCMBICIUTh €ro 3HaueHus. OH
JOJDKEH Takke OBITh Cpeau TeX, KTO CIyIIaeT, ¢ OOJbIIMM BHHUMAaHMEM U CTPAXOM Iepej
Annaxom. beuto ckazano: «Kak MHOro-TeX, Kro-uuraeT KHury Amiaxa, HO He pa3MbIILIseT 00
Anaxe, Ipy 3TOM 3aCTaBIIsIsl APYTUX JIOAEH pasMbIIUIATE 00 Amtaxe». Mbl vileM npuoexuine
y AJtaxa oT 3Toro.

Ecth MHOrO aI[a6OB B YTCHUH KopaHa. O,I[HaKO TO, YTO MbI YIIOMAHYJH, JOCTATOYHO IJII TCX,
KOMY Annax 03apuJlI UX BHYTPCHHC BUJICHHUC. YHOMHHYTOG HaMHd B J3TOM KHHUIE HO,I[O6HO
IMIPUHOCALIEMY IOJIb3Y 3HAHUIO. B ClIydac €CJIM Tbl Haﬁ):[e]llb B CBOCM CCpAUC HaAMCPCHUC U
SHTY3Ua3M U1 TAKOI'O 3HAHUA, TOTAa NPCAINPUMU PCHIUTCIIbHBIC YCUIIUA B €TO 06p€T€HI/II/I. Tor;[a
JIIA TeOSI OHO CTAaHET JA0Ka3aTeJIbCTBOM YCIICXa OT Annaxa. Ho ecian TBI O6Hapy)KI/IH_IB, qTO 9THU
OHTY3Ua3M U HaMCPCHHC 0cna6m/1, U TbI BBI6€p€H_IB OpoaoJDKaTb HAXOXACHUEC B COCTOSHUU
0eCreYHOCTH U noa HaAyIEeHUsIMHA I/I6J'II/ICEl, TOoraga 3TO CBHACTCIBCTBO TBOCTO Y6BITKa.

Msl npocuM Astaxa MorymiecTBeHHOTo mocpeacTBoM creneHu Ero Gmaropomnoro IIpopoka,
HAWIydlIre eMy OJarociOBEeHHs 1 HauboJee COBEPIICHHBIN Mup, 4ToObl OH 1an HaM HaMepeHue
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U SHTY3HMa3M B JieJax, CBA3aHHBIX C Hamel penurueid. M urobsr OH caenan HaC MOCTYMAIUMHU
cormacHo oObuasMm Ero mpaBemHbIX omekaemblx apy3edt (ayrus). Msel mpocuM, utoObl OH
OTpe3all Hac OT Bcex CBs3el, kpome Hero,  uToOb1 OH cliealt 1epio BceX HamuX skenanui Ero
no0perit JIuk panu nonoxenus Ero 6maropoanoro I[Ipopoka, Mup eMy u GiarocioBenue Asiaxa.

CocraBuTtenb cell KHUTH TOBOPUT CJIAOBIM M3 YHCIIa MyCYJIbMaH, CPEeId KOTOPBIX KEHIIUHBI? —
Anax moMor HaMm 3aKOHYHTH 3Ty KHHUrY B [lsatHuiy, 13-oro aHs mecsina Amaxa Myxappama,
(20-oro umncia Mecsa Asutaxa 3yabXuka’l) B roq mybawupy Wi mywapuby OT TIepecesieHUs
[Tpopoka32, Haunydine emMy 0JIarOCJIOBEHUS M COBEPIICHHBINA MHP.

W nocnennee Hame ny’a — «Bes xBana ot Aiiaxa u ['ocrioia MUpoB33y.

30 ATop aHrIHiiCKOro mMepeBoja CuMTaeT, 4To meix ‘A6mymiax Jan MOAMO COCTABUI ITOT TEKCT KAaK OTBET HA
3aMpoc OT HEKOTOPBIX MYCYJIbMaHOK Ha TEPPUTOPUH, IOAUUHSIIOIIEHCS eMYy.

31 B onmoit w3 pykomuceit 3Toi KHMTHM mepenucunk Hamucal «13-oro Myxappamay, OJIHaKO B JPYToll PYKOTIHCH
NepenucymK 3anucan aaty «20-oro 3ynpxumkay. O0e 3TH IaThl TOJDKHBI OKa3aThCsl HE MPABUIBHBIMHU, €CIM JCHB,
Korja ObLI 3alMCaH TEeKCT, mpumrencs Ha [IaTHMIy, Kak 3asBieHO B 00ewx pykommcsx. /IBe BO3MOXKHBIC HaThHI
3aBepieHus Tekcta opitu 06e B [lsTHuiy, 10-oro Myxappama 1222 r. mo Xumxkpe, uro otBeqaet 20-my mapta 1807
r., wi [Iaraune 22-ro 3ynbxumka B 1222-M T. X., uTo oTBedaeT ¢espano 1808 r.

32 Jlge BO3MOSKHBIE JaThl 3aBEpPIICHUS TeKcTa ObUIM 06e B IlaTHumy, 10-oro Myxappama 1222 T. mo Xumkpe, 4To
otBeuaet 20-my mMapta 1807 ., mmu [ataume 22-ro 3ymexumxa B 1222-M . X., 9T0 oTBedaet ¢espamo 1808 r.

33 Tlocre OkoHYAHHSA TEKCTA OJHON PYKOMMCH TIEpEeNUCcUMK Hammcan: «3amuch ObUla 3aBeplieHa XBaloi Asiaxy 3a
Ero momoms. O, Annax, momum Grarocinosenue Myxammany, u qapyit eMy Mup. A ycrex — 3a Amnaxom». B xoHme
TEKCTa BTOPOU PYKOIIHCH TEPETMCUNK HAMKCANT: «3amuch ObUIa 3aBeplieHa u 0naro ee cocrosachk. AmuH. O, Annax,
IIPOCTU MEHS 10 TOTro, KaK s (IepenucYrK) yMpy U IPOCTH BCEX MYCYJIbMaH, U MPOCTHU €ro OTLA U MaTb, U YUEHHUKOB.
AMuH!»
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