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Kitaab’s-Salaat (The Book of Prayer}

! Al-Azhari said: “Prayer is adhering to the requients that Allah ta'ala has obligated.” From this
meaning everything can be considered prayer; faygris among the greatest of the obligations which
have been commanded to adhere to. The expressayerpgalaa) refers to one of the obligatory
prayers. It is a noun which is placed in the positdf being a verbal noun. You say for example: ‘|
prayed the prayesélaytu salaatan You do not sayasliyatan used as a verbal noun. And you say: ‘I
prayed upon the Prophet, may Allah bless him aadtdnim peace.’ Ibn al-Athir said: “The prophetic
traditions have numerously and repeatedly mentighedprayer, which is a specific form of worship
whose etymological roots come from the expressigepkcation and it is named from a part of its
meaning.” It is said that it is from the etymolagliaoot of ‘glorification’ and it is called prayer
specifically because of what is in it of glorificat of the Exalted Lord, may He be emulated. There
no disagreement among the people of knowledge| hadbiographers that the prayer was made
obligatory in Mecca on the Night of the Ascensiaen he upon him be peace was taken up into the
heavens, for this has been well established irstiumd narrations and others. Among the bounties of
the prayer is that Allah has gathered in.it-allhisrof worship ashaykhAbdullahi ibn Fuduye, may
Allah be merciful to him" said in his Shifa ‘n-Naé&For in the prayer is remembrance of Allah; the
recitation of His Book; supplication of Him; praigi Him; extolling Him and glorifying Him. In it is
also avoiding speech other than His remembrantieyany with Allah; rejecting all else besides Him;
and struggle against Satan. In.it.also is abstgifiimm eating.and.drinking which stands in the plat
fasting; facing thegibla which stands in the place of pilgrimage; and mgksupplication for the
Muslims which stands in the place of charity. Alltbese acts of worship are accompanied with the
additional humility and fear of Allah by bowing,gstrating and standing for Allah; as well as sitin
with Allah in intimate conversation.” The prayertise realm of intimate conversation; and it is the
mine of spiritual purification. In the prayer thphgre of Divine Secrets are expanded, and in indaw
the radiating gleams of spiritual illumination. Pehen Allah ta'ala desires to show His mercy to a
servant by drawing him near Himself and to make kiap at His door; He makes the prayer his key
concern and makes him love it, until it becomes rii@ans by which he enters the Presence of the
Beloved, azza wa jalla, and enjoys the intimateveosation of Nearness, as he, upon him be blessings
and peace said: “The prayer is the locus of Divimémate conversation.” For Divine intimate
conversation is aShaykhAbu Bakr Jallo, may Allah ta*ala be merciful tarhsaid: “It is the mutual
counsel and dialogue which occurs between lovehg iftimate conversation of the servant to his
Lord is through recitation of th@ur'an and remembrance of Allah; while the intimate cosa&on of

the Lord to His servant is through the grantinguoélerstanding, spiritual openings and the liftifig o
the Veils.” It is for this reason that the MessangkAllah, may Allah bless him and grant him peace
said: “The one praying is having intimate convaosatwith his Lord.” TheShehuy may Allah be
merciful to him said in his "Umdat’l-Bayadn the chapter on the obligations of the prayed s
Sunnan“As for the obligation of prayer they are fifteentention for a specific prayer; intention of the
follower to be a follower in the prayetakbir al-ihraany standing upright for it; recitation of the
Fatiha; standing upright for it; bowing down; rising upin it; prostration upon the forehead; rising up
from it; harmony; stiliness; maintaining the oraddits obligations; sitting as long as it takeptform

the greetings; and thealaam As for thesunnanof the prayer, they are twelve: the extra chapttar

the Fatiha; standing upright for it; saying silent what ipposed to be said silently; saying aloud what
is to be said aloud; evemakbir is a sunnaexcept thetakbir al-ihraam, which is an obligation as
mentioned previously; saying 'Allah hears the ot wraises Him.' for the one who is theamand

the one praying alone; the first sitting; extendiig second sitting long enough to perform the
greetings; the twdashahhudsreturning the greetings to tham and to the one on your left side;



On What Has Been Related Regarding the Obligations of the Pyar (fard’s-
salaa)

It has been related in the Sahedtal-Bukhari on the authority of A'isha, the
mother of the believers, who said: “Allah made the prayer obligaidrgn He
enjoined it to be twaak’ats and two rak’ats, both when resident or on a journey.
Then the prayer of travel remained the same, and increaseasiasimthe prayers for
non-travelers®

saying the finabalaamaloud; and the barrier for thimamand the one praying alone, when they fear
that someone will pass in front of them.”

2 The meaning of her words: “Allah made the prayeligatory when He enjoined it to be twak’ats
and two rak’ats’; is that the expression ‘twa'ak ats was repeated in order to convey the general
meaning that there should be duality for each prape Is’haq added: “Saalih ibn Kaysan related to
me this chain of authority in which she said: ‘...gxcthe Maghrib prayer remained three’; this was
related by Ahmad using his methodology.” The ausad in his Kitab'l-Hijraby way of Mu amir on
the authority of az-Zuhri on the authority of "Urwa the authority of A'isha who said: ‘The prayer
was made obligatory with twmak ats then the Prophet, may Allah bless him and gramt preace
made thehijra, and the obligatory prayers were made into folihé legal source in this narration
regarding additionadak’atsin these words of hers: ‘...and increase was matteeiprayers for the one
domicile’, occurred in MedinaThe meaning of her words: “hoth when resident or on a journey.
Then the prayer of travel remained the same, antease was made in the prayers for the one
domicile”; is that initially the prayers were madbligatory on the Night of the Ascension as two
rak atsand tworak"ats except theMaghrib prayer. Then after thieijra increase was made except in
the sub’h prayer, at the end of the emigration. Similartywas related by lIbn Khuzayma and Ibn
Hibaan and al-Bayhaqi by way of as-Sha’bi on thaity of Masruuq on the authority of A'isha who
said: “The prayer made while domicile and the ttgrayer were made obligatory with twak ats
and tworak’ats However, when the Messenger of Allah, may Alldésb him and grant him peace
came to Medina and became settled increase was maitie prayer made while domicile of two
rak atswith two rak’ats Thefajr prayer was left as it was due to the prolongedtlenof its recitation.
The Maghrib was left as it was because it is the odd prayeh@fday.” Then after the obligations of
four rak ats were established, then they were lightened dutiagel when the verse of fear was
revealed regarding Allah’s wordsTHere is no harm on you in shortening the prayér This was
corroborated by what Ibn al-Athir mentioned in kiemmentary upon the al-Musnatiat the
shortening of the prayer occurred in the fourthryefthe hijra, and was taken from what many
mentioned from the revelation of the verse of fear.



On What Has Been Related Regarding the Five Prayers Being Atement For
Errors

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra that he heard the Messenger of Allah, may Allah blessahdngrant him
peace, say: “What is your opinion if a river ran at the door of ouse in which you
could bathe in it five times a day? What would you say about thalt?théfe remain
any dirtiness on him?” They said: “No dirtiness would remain on”hihe, may
Allah bless him and grant him peace, said: “Then that is the Bkeotthe five
prayers. By it Allah wipes away all errors.”

® The meaning of his words, upon_him be blessingd peace: “What is your opinion”; is a
determinative question usually connected to pragjdnformation, and means: ‘Inform me will there
remain...?’ The meaning of his words, upon him beditegs and peace: “if.a river ran”; implies that

if a river were established with such-and-suchhattes would such-and-such persists? The expression
river (expressed either ashar or nahr) is body of water which flows between a valleyisltcalled
nahr due to its expansiveness. Similarly, the daytimalso callechihaar due to the vastness of its
illumination. The meaning of his words, upon himddessings and peace: ‘at.the door of your house

in which you could bath in it five times a day? &Ykvould you say about that? Will there remain any
filth on him?”; is that the expression dirtinestafan means squalor. Dirtiness is applied to small
grains of dirt which clings to bodies. The meanofghis words, upon him be blessings and peace:
“Then that”; is that is his is established with ydloen it: “..is the likeness of the five prayers. By it
Allah wipes away all errors.” At-Taybi said: “Inithprophetic tradition is extraordinary in expressi
the negation of sins because had they limited tiesiponse to merely: ‘No’, then the expression doul
have be utilized to convey emphasis.” Ibn al-Arsdid: “By way of illustration this prophetic traidib
expresses the idea that just as a person’s bodglatiing can be contaminated with sensory filtit, b
can be washed cleaned by much water; similarlyfitteeprayers purifies the servant from the filth of
sins until nothing remains of his sins except thaémoves it; as lbn Hajr explained.” He also said
“What is meant in the prophetic tradition by errigs general expression embracing minor and major
sins.” However, Ibn Bataal said: “It can be exteactrom this prophetic tradition that what is melayt
errors are minor sins specifically because he degierrors as dirtiness which is small in relatiops

to festering garbage and filth which comes fromtibdy.” The evidence for this is in what was redate
by Muslim on the authority of Abu Hurayra going kdo the Prophet, may Allah bless him and grant
him peace who said: “The five prayers are atonerf@mivhat occurs between then as long as major
sins are avoided.” However, al-Qurtubi said: “Thgparent meaning of the prophetic tradition is that
the five prayers are able to atone for all kindg, e foremost meaning here is that errors refer t
minor sins.”



On What Has Been Related Regarding the Obligation of Covering therivate
Parts (awra) During Prayer and Other Than That*

It has been related in the Saheélal-Bukhari in a prophetic tradition of Abu
Hurayra that he said: “The Prophet, may Allah bless him and iranpeace ordered
that no one was allowed to perform circumambulatiamnfal) around theKaaba
naked.” If there is conclusive prohibition against nakedness duringtveaf, then
the prohibition is foremost in the prayer.

* The scholars agree without dispute that covetiregprivate parts during prayer and at other tirses i
an obligation. Allah ta’ala saysTake your beautificatidh is an expression describing an absolute
state to be observed for a place; that is to sagt wghappropriate from them; and it is clothing evhi
suitably covers the private parts; ‘at.every place of worshipis an expression describing an absolute
place determined for a particular state, which ac@lin which it is permissible to pray, or make
circumambulation. In this verse is proof of theigation of covering the private parts during the
prayer. The minimum obligation required for memwikat is between the navel and the knédse
Shehumay Allah be merciful to him said in his "UmdaBhyaan “The private parts of the man, the
slave girl, and a free woman (around other womsnyhat lies between the navel and the knee. The
private parts of the free woman around every seamgn are her entire body except the hands and
face. The private parts of the woman with her malatives which she is forbidden to marry is the
entire body except the face and the extremities fiie head, arms, legs and feet. What can be seen
from a strange man is the same as what can befmaramahramand likewise this is what can be
seen by other men (that is the entire body excéat Vies between the navel and the knees). The slav
girl is not required to cover her head. It is costwy for a free woman to uncover her breasts and
extremities at certain times, just as the slaveagin uncover her thighs when the place is frethef
presence of men. It is highly recommended for fhgesmother of a son and a young girl to cover
themselves and it is obligatory.for the free. womdio has attained maturity.” It is obligatory to eov
the private parts from the eyes of all men. Ap&the Sunnais that a man should take the best type of
clothing for the prayer and the most beautiful isf¢iothing for the Friday prayers and thiel prayers.

®> The meaning of the words of tf&hehy may the mercy of Allah be upon him: ‘in.a prophetic
tradition of Abu Hurayra”; which.is the prophetiadition regarding the dispatching of Ali with a
message during the pilgrimage led by Abu Bakrhin marration on the authority of Ali ibn Abi Talib
who said: “The Prophet may Allah bless him and gtam peace dispatched him on the day of the
great pilgrimage with four orders: that no one wasake circumambulation of the House naked; that
no one would enter Paradise except whose soul wessitkt that no polytheists would be permitted to
make pilgrimage after this year; and that who had\wenant with the Messenger of Allah, may Allah
bless him and grant him peace, then its period avgal until appointed time.” In the narration of
Muslim on the authority of Hisham on the authouitiyhis father he said: “The Arabs used to make
circumambulation of the House while naked.” An-Naawv said: “This was from among the
shameless acts which the Arabs were accustomedriogdthe period oflaahiliyya It is said that
Allah ta’ala revealed His wordsAnd when they commit shameless acts, they say:oWwl four
fathers doing it For this reason the Prophet, may Allah bless him grant him peace during the
pilgrimage in which Abu Bakr may Allah be pleaseiitvhim led the pilgrims in the™year of the
hijra ordered a announcer to call out that no one wasake circumambulation of the House while
they were naked.” The meaning of his words, magibe pleased with him: “The Prophet, may Allah
bless him and grant him peace ordered that no @seallowed to perform circumambulatidawal
around the Houseaked”; is that in it is proof of the prerequisit&fscovering the private parts during
circumambulation in the same manner that this islenane of the prerequisites of prayer. This is
because they have a single legal judgment as ittaaeborated in the narration of at-Tabarani an th
authority of Ibn Abass: “Circumambulation is praydtus decrease speech during it.” In a narratfon o
as-Shafi: “Decrease speech during making circum#amion because you are in prayer.” This means
that the legal judgment of both prayer and circutmalation are one and share in the same
prerequisites such as purification, and coverimgptivate parts. This was made clear by his wdtés:
there is conclusive prohibition against nakednestd thetawwaf,then the prohibition is foremost in
the prayer.” These words are from tB&aehy may Allah be merciful to him because what is a
prerequisite in the prayer is also a prerequisiteiicumambulation. The majority of the scholarédho
the view that covering the private parts is fromoam the prerequisites of prayer, however some of
those who follow Malik make a distinction betweée bne mindful and the one forgetful.



On What Has Been Related Regarding One Who Prays In a Single Gaent
Should Cross Its Ends Over the Shoulders

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, who said: “| testify that | heard the Messenger of Allah, may Aliess him
and grant him peace, say: “Whoever prays in a single garmentonoss its ends
over the shoulders”

On What Has Been Related Regarding the Prohibition of Wrapping Wh a
Garment Tightly and Sitting With the Legs Raised During thePrayer or Other
Than That’

It has been related in the Sahexdhal-Bukhari on the authority of Abu Sa’id
al-Khudri, who said: “The Messenger of Allah, may Allah bless Aimd grant him
peace forbade wrapping one’s body with a single garment sahighone could not
raise its end or take one’s hands out of it. He also forbadegsdti the buttocks
wrapped in a single garment (without anything covering theaiparts) with the
knees close to the abdomen and feet apart, while the hands circled the®knees.”

® As-Shawkaani said: “Wrapping oneself in a garnmeeans to cover oneself with it; as it is defined in
the al-QamuusWhat this means.is that the garment should ndidomd tight in the middle. He should
then pray where his shoulders can be seen. Ragheiduld link the two together and lift up its eslge
and wrap his body in it where it takes the placa wfaist wrapper and a gown. That is if the garment
wide. However, if the garment is narrow it is tHamwful to wear it as a waist wrapper without any
dislike of that.” An-Nawwawi said: “The expressiounsvering’ ‘sheathed’ and ‘wrapped’ here has one
meaning. lbn as-Sikeen said: “Being sheathed miirsg the edge of a garment which he normally
places over the right shoulder and bring it undatim¢he left arm, and to take the edge of the garme
which he normally places over the left shoulder bridg it underneath the right arm, and then t& th
two edges together on the chest.”

" The linguists say: “This means wrapping the batyigarment so tight where one cannot his sides
nor is there room enough for him to remove his kafndm it.” Ibn Qutayba said: “It is called tight
garment because it prevents all penetration ofwhiere it becomes like a solid rock without any
breaks.” The jurist say: “It is wrapping the bodya garment then lifting one of the sides and plad

one of the shoulders where the private parts beaxpesed.” An-Nawwawi said: “Based upon the
interpolation of the linguists this action is calesied reprehensible so that when a need occuisito h
it will be then difficult for him to remove his hds, which may cause some harm to him. In the
interpolation of the jurists it is considered fattéén by reason of it being the cause of his pripatés
becoming exposed.” The apparent meaning of theessfmn of the author taken from the narration of
Yunus regarding clothing is that the proper intéapon oh what was mentioned above takes its origin
back to the Prophet, and it is consistent with whatjurists have said. His expression: “tight gamth

is that someone places the garment over his showldieh causes part of his lower legs be exposed.
This is based upon the assessment that it is ehcehich is a proof that it is sound because the
interpolation from the narrators did not contradiet apparent narration. The expression ‘wrappig’
sitting upon the two rumps and erecting the twodolegs and wrapping the garment around himself.
This also called enclosindifbwg and is a custom among the Arabs. Here ends fdesid of the
Arabic manuscript.

® The meaning of his words: “without anything covering the private parts.s that there being no
clothing for the private parts in order to covegrth



On What Has Been Related Regarding the Amount of Clothing a Woman Should
Pray In

It has been related in the Saheélal-Bukhari on the authority of A’isha, may
Allah be pleased with her, who said: “The Messenger of Allah, Allay bless him
and grant him peace, used to pray filje prayer and some of the believing women
covered with their wool veiling cloths, used to attend fidge with him and they
would return to their homes without being recognized by anybne.”

° The meaning of the expression: tovered..” as al-Asnai’ said: “covering the body is to wrap the
body with a garment in such a manner that it cotteesentire body.” In the commentary upon the al-
Muwatta of Ibn Habib it says: “Covering the body only mearovering the head, while wrapping it
means covering the head and completely concedlinfie meaning of the expression: their wool
veiling cloths...” is from the etymological root oflang wool shoal furuutthe plural ofmirt) which

is a long cloth made of silk, wool or somethingeel8Vhat is extracted from the expression ‘wool
shoal’ is that the hair of the wool was black. Theaning of the expression: “and they would return
to their homes...” is as ad-Dawudi said: “It meansas not known whether they were men or women;
which is that the only things which were apparenttie onlookers were the form of their bodies only.
It is said that it means that their eyes were mmivin, for one could not distinguish between Khdadija
or Zaynab.” In this prophetic tradition is the legadgment of it being highly recommended to
commence the prayer agubhin the beginning of its time, as well as the pesiiility of women
leaving the homes for theasjidin order to be present at the night prayers. Vithaktracted from this

is it being more lawfulness for them leaving theneofor masjidduring the daylight hours because the
nighttime is the cause of doubtful assumptions newethan the day. The circumstance of this
lawfulness is that if tribulation is not feared them or because of them. Some of the scholarsthidke
prophetic tradition as evidence for the permisgibdf women to veil their nose and mouth during th
prayer, as if the covering with the shoal was they what they were present at the prayer itself.
However, “lyad concluded that the description ofesong indicated the appearance the women had as
they departed from the prayer, and Allah knows.best



On What Has Been Related Regarding Facing th@ibla'®

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, who said that the Prophet, may Allah bless him and granpdace, said:
“Face thegibla and say: Allahu akbat.” **

9 The Muslims are unanimous regarding the facinthefjibla, meaning th&ka abain Mecca, that it

is a prerequisite from the conditions of the sowsdnof prayer. Allah ta’ala say$d turn your faces

in the direction of the Sacred MosquBirectly facing thegibla has been made lawful for us if we can
see it at the times of our prayers; or facing indirection if it is absent from us due to distance
something else. In this is an indication that tbenmand to face it for the person far from it is by
direction, because facing it by eyesight would beiausly difficult for him in contrast to the onear

it. Thus facing thegibla or its direction is a prerequisite of the soundnetthe obligatory prayers;
except for the prayer of combat; or when the rigars robbers and wild animals if he dismounts and
prays. Therefore he prays while mounted facing diection of theqibla or in another direction.
ShaykhAbdullahi ibn Fuduye, may Allah be merciful to himaid in his_Shifa ‘n-Naas Min Daa’ ‘I-
Ghaflati wa'l-Waswaas'The qgibla of a person’s face is the direction of the Sadviedjid. Thegibla

of his spirit is theBayt'l-Ma muur Thegibla of his heart is the Throne of his Lord. Thila of his
secret is the Holy Essence, where it is conneatedllah, turning away from everything besides
Allah.. Thus, the extent of his remoteness fronwusldly life is based upon the extent of the neam

of his secret to his Lord. May Allah provide ustwihat from His favor and generosity —Amen.”

" Regarding the meaning of his words, upon him tEsdihgs and peace: ‘Face #ila”; In this
prophetic tradition is the concept that is highfcammended to face thgbla even when making
supplication, or reciting th@ur an, making the call to prayer and the remainder t§ a€ obedience to
Allah, except during those acts which are excludét legal proof such as when giving the sermon of
the Friday prayer. It is the unanimous agreemeth@Muslims which state that facing in the direwti

of the Sacred House is a prerequisite from theeprésites for the soundness of the prayer by His
words: ‘So turn your faces in the direction of the Sacremsiyie. And wherever you maybe turn your
faces towards it Face it either by looking.directly.at the Houséhich is an obligation for the one in
eyesight of it, and there is no disagreement ih tlaaykhAhmad ibn Abdullahi al-Ghayni said: “It is
an obligation upon every responsible person tonl¢he evidence of the direction of théla, if he
cannot find someone to follow in that; andnajtahidis not permitted to follow another when clear
signs of the direction of thgibla.are apparent to.him, and he is firm in his eviégehtbn’l-Qasim said:
“The proof of the direction of theibla is determined during the daytime by facing onéadow when
the shadow becomes stationary just before it beginscrease due to the movement of the sun. For
that then is youngibla direction.” Some of the scholars say: “These warfisbn al-Qasim are not
applicable in every time.” Al-Ujhuri said: “For thene who _is not fit to make independent judgment,
and he is unable to find someone that he can foltowhat; nor can he find a sound prayer niche
(mihraab saheéek then it is obligatory upon him during his praydo place the direction of west
behind his back, or to place the direction of éadtont of him. (I say: these words of al-Ujhurea
applicable to the people of Egypt, Morrocco and sarhtheBilad’s-Sudan Thus, his prayer will be
considered valid in any time, because he would tenlg accomplished a slight deviation from the
soundgibla. This slight deviation does not constitute harrthwis for the one who is not present in one
of the three Sacreldasaajid The summation of the signs of the directiomibla is that whoever in in
Egypt that he should place the North Star behisdéit ear; if he is in Iraq he should place it ineh
his right ear; if he is in Syria he should placbehind his back; and if he is in Yemen he sholdade

it in front of him. If he does this then he will ligevitably facing the direction of thgibla.” Shaykh
Ahmad ibn Abdullahi al-Ghayni said: “If the persierblind, then he should ask for guidance regarding
the direction of thayibla, or he should follow someone else who is respdmsibd knowledgeable or
he should follow the direction of the prayer nickfethe one who is a follower cannot find someone
that he can follow in this matter, or theujtahid himself is confused, then he can chose whichever
direction which his soul is content with and theayp even if he has to pray in all four directidmen

all of his action will be considered good since sowf the teachers chose this for him. As for the on
who is completely unable to face in the directidrthte gibla in any circumstance, like the one who
prays in a state of an intense military encounterhe prays while he is underneath a demolished
building; then the obligation of facing the directiof theqibla is removed from him, and his prayer in
whichever direction he prays is valid, in the samanner that the prayer of one traveling can pray th
superogatory shortened prayer while mounted oritiés facing in whichever direction his mount is
traveling; even if it is thevitr prayer.” The meaning of his words upon him be $itegs and peace:
“...and then say:Allahu Akbaf; this is the thetakbirl-ihraam by saying: Allahu Akbatr which




On What Has Been Related Regarding the Reward for One Who Coainscts a
Place of Worship?

It has been related in the Saheélal-Bukhari on the authority of Uthman ibn
Afan, who said he heard the Prophet, may Allah bless him and gramehice, say:
“Whoever builds a place of worship intending by that the pleasure of Allah, Allah w
build for him the like in Paradise®

commences the prayer. It is called ‘sacrosaiictaém) because theakbir makes forbidden what was
permissible before it. Some of the scholars sajie“€ntrance into the prayer is so called because it
makes eating, drinking and other than that forhidfbe the one praying.” It is also conceivable that
means ‘sacred’ with the meaning of ‘inviolable’aths to say, the prayer is a sacred space. For the
Prophet, may Allah bless him and grant him peaeel tis make théakbir by saying: Allahu Akbat.
The scholars differ regarding thekbir into three distinctnadhaahib some say that all thekbirsare
obligatory during the prayer; some say that alh@fm are not obligatory, but this view is obscuaneg
some who say that only thekbirl-ihraam is obligatory, which comprise the majority view.ak
said: “It is not permissible to pronounce ta&bir other than sayingAllahu Akbat.” As-Shafi said:
“The expressions:Allahu Akbar or ‘Allahu al-Akbat both are permissible.” Abu Hanifa said: “It is
permissible that the expression of th&bir be done with any expression which has the samainga
such asAllahu al-Aadhim and ‘Allahu al-Ajil'.” In each prayer of twaak atsit consists of eleven
takbira, which includes theakbir'l-ihraam and the fivetakbira for eachraka't In each threeaka at
prayer it consists of seventetakbira, which include theakbir’l-ihraam, thetakbir of standing from
the firsttashahhudand the fivetakbira for eachraka't In each prayer of fouraka atit consists of
twenty-twotakbira. In all the five prescribed prayers together, thegsist of ninety-foutakbira. And

as we mentioned thakbir’l-ihraam is and obligation.and the others &enna If someone neglects
those that areunnan his prayer is valid but he has missed some ofrthgts of the prayer and acting
in accordance with thBunna This.is themadh’habof all the scholars except Ahmad ibn Hanbal, may
Allah ta"ala be merciful to him in one of his ndiwas where all of théakbira are an obligation.

2 This means what is for him from bounty and nopilitith Allah ta'ala and the Divine Reward
written for the one who does it.

'3 Regarding the meaning of his words, upon him lgssand peace: “Whoever builds a place of
worship”; it is said that it means if it is constted in order to remember Allah ta'ala in it andisat

He can be worshipped in it. In the meaning of tleression ‘place of worship’nfasjid as an
indefinite noun in order to encourage the diffusidplaces of worship, and this includes big anéilsm
places of worship. This is in accordance with theration of Anas with at-Tirmidhi: “...whether it is
small or big...”. Ibn Abi Shayba added in a prophdtiadition from another perspective on the
authority of Uthman: “...even if it is like a bird’sest.” In the narration of Ibn Khuzayma from a
prophetic tradition of Jaabir: “...even if it is like bird’s nest or smaller...”. Most of the scholars
interpolate this superlative expression to simphply the importance of constructing a place of
worship, because a bird’s nest in which birds plémegr eggs and nest upon them is no where near
sufficient to pray in. All of this indicates thatat is intended by a place of worship is any plah&h
occurs to the mind as a place in which prayer eapdsformed, especially if what is intended by gala
of worship’ is the place where prostration is madby; asimamIbn Hajr asserted. The meaning of his
words, upon him blessings and peaceiritending by that the pleasure of Allah”; is th&t $eeks by
means of that the pleasure of Allah. This meansitha constructs it out of sincerity for Allahta
and nothing else; in that he does not build itrsasons of showing off, fame, repute, renown, fer h
name to be remembered or anything else from thsonsaof this world’s life, then he will not be
included among he people of this bounty and ngbilit is for this reason that Ibn al-Jawzi said:
“Whoever has his name recorded upanasjid which he constructed is secluded from being sete
The meaning of his words, upon him blessings aratge".. Allah will build for him the like”; is that
this is a phrase giving a description of a verlmlmwhich is omitted; that is to say he will constra
building the like of it; along with the fact thatwill be ten times more excellent than it in sianity
based upon the words of Allah ta’al&/Hoever comes with good deeds will have ten likdtifs
conceivable that what is meant is that Allah wihstruct for him ten buildings like it. Howevergth
origin is that the reward of the single good dedtlhve one with respect to the judgment of justicat
will be enhanced and increase with respect to lyounts said that what is meant by likeness here i
with respect to quantity and that the increase @dtiur with respect to that quantity. It is als@dhat
the objective of the expression likeness is thatrdward of this good deed will be from the genus o



On What Has Been Related Regarding the Blessings of One Wi@nes to the
Mosque and Returns from It

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra who said that the Messenger of Allah, may Allahsbhesy and grant him
peace, said: “Whoever goes to the mosque and returns from it Allapreplare for
him an honorable place in Paradise for each going or returning he'does.”

its construction and nothing else, along with thet that similarity which will occur will be limitkin
relationship of this world’s life to the vastneddParadise; since the place of a hand span in Rariad
better than the entire world and what is in itjtasas corroborated in the narration of Ahmad oa th
authority of Wa'ila: “Allah will construct for hinin Paradise what is superior to it.” In the nagatof
at-Tabarani on the authority of Abu Amama: “...whatvaster than it.” The meaning of his words,
upon him blessings and peace: th.Paradise”; is that he will enter it and resideiti In this is an
indication that the performer of such an actionl wihter Paradise, since the objective of Allah
constructing it is in order for him to reside inaibd he cannot reside in it except after first emge
Paradise. An-Nawwawi said: “It is conceivable tta words of the Messenger of Allah, may Allah
bless him and grant him peace regarding likeneskidwave two interpolations. The first one being
that it means that Allah will construct its likesds what can be called a house. As for its degorip

in vastness and other than that, it is well knokat the superiority of what is in Paradise is kikeat o
eye has seen, no ear has heard and what has meweren to the hearts fof man. The second is that i
means that its superiority over the other houseRaradise will be like the superiority of places of
worship in this life to normal houses.”

4 What is meant by “one who goes” is the one whaoalbt departs for thenasijid In the narrative of
Abu Dharr he utilized the expression ‘departs’ xecleange for the expression ‘goes’. In the narration
of al-Mustamali and as-Sarkhasi they utilized tkpression: ‘whoever leaves’ using the present tense
which has the meaning of departing. What is megritdturn from it” is actually returning home from
the masjid The linguistic root.of.the word.‘going’ in Arabiis the actual departing of the cow to
pasture in the daytime, and the linguistic rooth& word ‘returning’ in Arabic is their returningoim
pasture after the sun descends from its zenithn The Arabs utilized these two phrases to indicate
every kind of coming and going in general.

!> The meaning of his words upon him be blessingspmate: “Whoever goes to the mosque...”; that
is to say depart for it as it was related in oneaimn; and in another he said ‘departs’. The rimenof

his words upon him be blessings and peacearid.returns from it”; that is to say he goes taritl
returns from it. The etymological root of goimgh@dg and returningr@waal) is going out in the early
morning and returning in the evening, but todaig iised for every concept of going and returnirsg, a
we mentioned. The meaning of his words upon hinblbssings and peace: “Allah will prepare”; is
that He will make ready or arrange. The meaningigfvords upon him be blessings and peacefot...
him his honorable place”; as it was related inriheration of al-Kashmaheeni: is ‘an honorable place
with the indefinite form of the noun. The expressiplace’ (uzu) with the lettersnuun and zay
inflected withdammais a locale which is made ready for disembarking &esiding in. The same
expression with the letterayinflected withkasra‘hospitality’ (nuzil) is what is normally prepared and
arranged for the guests from accommodations, antenent and the like. For this reason what is meant
by his use of the genitive particle ‘fromm(n) in his words: ‘from Paradise’ is a portioning or
partitioning in the interpolation of ‘his honorabdace; and as clarification in the interpolatidn‘a
honorable place’. It is for this reason that Musllbn Khuzayma and Ahmad related the narration with
the expression: “...an honorable place in Paradiséichvembraces both meanings. The meaning of
his words upon him be blessings and peacefrém Paradise”; is as it was related in anotheratam
with the genitive particlamin ‘from’ substituted with that ofee ‘in’, but which carries the same
meaning. The meaning of his words upon him be bigssand peace: “for each going or returning
he does”; with the particle of conjunction ‘oew) but with the meaning of the particle of conjunati
‘and’ (waw) because of the necessity of the two matters hetiattains his honorable place; although
the particle of conjunction ‘or'ain) does suffice in carrying both meaning. Thus itamewith each
going to and returning from thasjid Allah has prepared for him His reward, becausasHhe Most
Generous of the generous who never forfeits thempense of those who do good. The apparent
meaning of the prophetic tradition is the attainmeispiritual bounty for the one who goes to the
masjid unrestrictedly; however the objective here is tiise bounties are specifically reserved for
those who go to thmasjidfor the purpose of worship; and the prayer isfthmtainhead of all worship
and Allah knows best.



On What Has Been Related Regarding Tallying the Steps to the Mosque

It has been related in the Sahedhal-Bukhari on the authority of Anas ibn
Malik that the Banu Salama desired to relocate from theielflaz a place near the
Prophet, may Allah bless him and grant him peace. But the Prophk¢ditem
leaving their homes uninhabited and said: “Do you not consider that yogetia
reward for everyone of your footstep<.”

' Here ends facsimile 16 of the Arabic manuscript.

Y The overall meaning of the prophetic traditionhiat the homes of the Banu Salma were far from the
mosque, which was indicated clearly in the narratilated by Muslim by way of Abu az-Zubayr who
said: “l once heard Jabir say: ‘Our homes werefriam the mosque, so we desired to relocate our
homes and move closer to the mosque; but the Mgsseifi Allah, may Allah bless him and grant him
peace forbade that and said: ‘Verily for you witkcle step there is a spiritual rank’.” In a narnatio
related by as-Siraaj by way of Abu Nadon the authority of Jabir that he upon him bes&ihgs and
peace said: “They want to move closer for the psepaf the prayer, however will you not count your
footsteps while walking to the mosque? Indeed &mhestep there is a reward.”



On What Has Been Related Regarding the Times of the Pray&r

It has been related in the Sahedhal-Bukhari on the authority of Jaabir ibn
Abdallah that the Prophet, may Allah bless him and grant him pesex to pray
dhuhr at midday, theas when the sun was still brighthpaghrib at its required time
and ishaat various times and various times. Whenever he saw the pespialdsd
for ‘isha he would pray earlier. If he saw them delayed, he would postihene
prayer. Thesubhprayer, they or the Prophet may Allah bless him and grant hine peac
used to pray it when it was still dark’”

8 The issue regarding the times of prayer is orifjnapart of the issues of the prerequisites of the
obligations of the prayer and the prerequisitethefsoundness of the prayer, because prayer istan a
of worship which is estimated by set times. Allafata says:Verily the prayer is obligatory upon the
believers as a timed ordinari¢ehat is to say, as a timed obligation. For whle@ proper time comes,
then it is obligatory to perform the ablution orattstands in the place of ablution. The time ofypra

is the lawful predetermined time for worship. Itlides either the proper time of its performance or
the time for making it up. The proper time for fierformance of the prayer is either the chosen time
the required time. The chosen time is either thetor@us time or the extended time. Ibn Habib said
“Each prayer has three times except the sunseeprétyonly has one set time.” The Messenger of
Allah, may Allah bless him and grant him peace said prophetic tradition which iswrsalon the
authority of Mujahid: “The most superior of houssthe set times of the prayer, so perform them in
them.” Thus, knowledge of the entrance into theemf prayer is obligatory upon every responsible
person who is able to know that. It is an individolligation upon every responsible person, with th
meaning that it is not permissible for a persoremder into the prayer until he has ascertained with
some certainty that its proper.time has occurredas been related by Abu Dawud on the authority of
Umm Farwa that the Messenger of Allah, may Allabsklhim and grant him peace was once asked:
“What is the most superior action?” He said: “Paring the prayer in the beginning of its time.”

¥ The meaning of his words: “the Prophet, may Allah bless him and grant him pased to pray
dhuhr at midday”; As-Suyuti said: “Middayh@ajira) is during the time of the severest heat of the
middle of the day.” | say: this is'what the lingsisay, however what is intended here is afteistire
begins to descend from its zenith; which is whdreijins to.move towards the west. In the al-Qaitnus
states: “This time comprises from the time of tlsaent of the sun from its zenith until the time of
“asr. It is obvious that the beginning of the descenthe sun from its zenith does not establish the
precise beginning adhuhr and the beginning of theasrdoes not include the specific time desired.”
The apparent meaning of these words is that whiatéaded for the time afhuhris its first part by
name, but with the meaning of that time which issel to midday by half. This is because what is
desired is that he used to pray theuhrprayer in the beginning of its time. That is to shgt he did
not postpone it by much. This does not negate dbal ljudgment of allowing the heat of midday to
cool off, because the judgment of allowing the heatool is specific for hot days; in order to dar
that heat does not hinder the prayer from beingbéished in its beginning time. If this is the caben
this is even more so when the days or not hot..riiéaning of his words: “theag when the sun was
still bright”; this means that the sun’s illuminati or the sun itself is untainted and pure in whigre

is no yellowish without any alteration. The meanaidis words: “...maghribat its required time”; is
as it was related in a narration from Abu Dawudfwa authority of Muslim ibn Ibrahim which stated:
“...and maghribshould be prayed when the sun sets.” In a narrdtjoAbu “Awaana by way of Abu
an-Nada on the authority of Sha'ba it stated: “...améghrib is to be prayed when the sun sinks.”
These statements are proof that the dropping obthef the sun beyond the horizon is the beginning
of the time ofmaghribh The meaning of his words: “and isha at various times and at various times.
Whenever he saw the people assembledisbig” he would pray earlier. If he saw them delayesl, h
would postpone the prayer”; is that sometimes heldvpostpone it and sometimes he would do it
promptly. It has been related on the authority afshin ibn Ibrahim on the authority of Sha’ba who
said: “When there were a lot of people he wouldger it promptly, and when there were few people
he would postpone it.” Ibn Dageeq al-'Eid said: ‘®Mbver there is a conflict in an individual
regarding two matters: one being promptly perfognthe prayer in the beginning of its time by
himself; or postponing it for the congregation —ethof them is superior?” The closer opinion to isie
that postponing the prayer for the congregatiosujgerior. The phrase on this issue which proves tha
is the statement: ‘...and when he saw they were stowoming, he would postpone it. Thus, he
postponed the prayer because of the congregatitnougih he could have conceivably done it



On What Has Been Related Regarding Allowing the Cooling of theleat for the
Dhuhr

It has been related in the Saheéfal-Bukhari on the authority of Abu Sa’fd
that the Messenger of Allah, may Allah bless him and grantdaate, said: “Wait
until it becomes cool for thdhuhr prayer, for the severity of the heat is from the
raging ofJahannani?*

promptly.” The meaning of his words: “Tlsebhprayer, they or the Prophet may Allah bless himh an
grant him peace”; is that al-Karmaani said: ‘Thisrdoubt from the narrators on the authority ofidab
The meaning of his words: “"...used to pray it whenvés still dark”; that is he or they used to pray
the sub’h prayer during the darkness of the last part ofriight, which means the issue regarding the
sub’hprayer is that it should always be expedited kemivhat is normally done with theshaprayer in
expediting it or postponing it.

 That is Abu Sa’id’l-Khudri. See footnote numberf@®a brief biography of him.

% The meaning of his words upon him be blessingspaade: “Wait until it becomes cool”; is that you
should postpone it until the time becomes.coolére Tommand to allow it to become cool is an
imperative which indicates it is highly recommendids said that the imperative is simply as a nxea
of giving guidance and advice. It is said that be tontrary, the imperative actually implies an
obligation, which was narrated by “lyad and oth&te majority of the people of knowledge say that i
is merely highly recommended.to.postponedhahr prayer during.the severity of the heat until agtim
that it cools off and the midday heat abates. Sohtkem specify this legal ruling for the congreégat
prayer. As for the one praying alone, it is betterexpedite the prayer. This is the opinion of the
majority of the Maliki scholars. The followers o$-&hafi® also share the same view except that they
specify this ruling to apply to_a land that is natiy hot. The prominent view from Ahmad is that
expediting the prayer or postponing it is the sawthout any specification or restriction. This is@
the view of Is’haq, the scholars of Kufa and Ibikflsndhir. Some of the scholars hold the view that it
is absolutely better to expedite tbuhr prayer; while some say that this was abrogatedhey t
prophetic traditions regarding letting it cool &t the dhuhr prayer, which is the final view regarding
it. At-Tahawi utilized as evidence for this the phetic tradition of al-Mughira ibn Sha'ba who said:
“We used to pray thdhuhrprayer with the Prophet, may Allah bless him anahghim peace at the
hottest time of the day, then he said to us: ‘Lebbl off for the prayer’.” The men who narratéuist
prophetic tradition are reliable as narrated by Abmlbn Maja and whose veracity was later
corroborated by lbn Hibban. The meaning of his wprghon him be blessings and peace: “...for the
dhuhr prayer”, is that it is singled out for mentionibhgcause it is a prayer whose heat is usually very
severe at the beginning of its time. The meaningi®fvords, upon him be blessings and peace: “...for
the severity of the heat is from the ragingJahannary due to the vastness of the diffusion and
respiration of the Hell Fires, as well as the fdett heat emerges from the locality of the feroaty
Hell, which indicates its vastness. This is a mietajzal expression which indicates the severitjtof
heat and diffusion. The apparent meaning of theesgion indicates that the real causative factor fo
the inferno of the heat in the earth is from thgimg of the heat of Hell Fires. It is said thatsthi
expression is merely a figurative expression ofilgide. That is to say that the heat of the e&ths

if it were the fire of Hell Fires in its severitfdowever, the first interpolation is foremost and is
corroborated by the prophetic tradition: “The Helles complained to its Lord, and said: ‘Lord parts
me consumes other parts.” Then He gave it pernmigsidiave two respirations: a respiration in winter
and a respiration in summer. This is the seveffityeat which is experienced in summer and theitte
cold which is experienced during winter”; as it watated by Malik and Ibn Maja on the authority of
Abu Hurayra.



On What Has Been Related Regarding thAdhaanand the lgaama?

It has been related in the Sahedhal-Bukhari on the authority of Anas ibn
Malik who said: “Bilal was ordered to double the wording of #uhaanand to
pronounce the wording of thgaamaonce.”

% The call to prayeral-adhaar) is the proclamation inviting to the prayer, asdsignal for it and its
time. Allah ta’ala says:0 you who believe when you are called to the prajehe day of the weekly
congregational prayer, then hasten to the rememteasf Allah” This Qur’anic verse establishes the
lawfulness of the proclamation of the prayer, whiglthe call to it §l-adhaar). The Shehu may the
mercy of Allah be upon him said in his Mirat't-Taklk “As-Shabrakheeti said in his commentary upon
the Mukhtasar“It is the sound opinion that the call to praygra Sunna specified as an obligatory
duty for the people of the mosque, even when tweques are adjacent to one another, in close
proximity or if one is above the other. Ibn "Arafad Ash’hab both said: “If the call to prayer isdea

in one of two mosques which are adjacent to on¢hanoin close proximity or one is above the other,
it does not suffice for the other.” It is a collieet obligation as a duty of the people of a cityllars
“Arafa said: “If a people intentionally neglect they are to be fought as a result, because inis a
obligatory war.” In the Miftaah as-Sadatite commentary upon the Irshad as-Saabkates: “There is
disagreement regarding its legal ruling. Howevee tost prominent opinion here is that it is a
Sunnd’ In the Risaalat“lt is obligatory.” Abd’l-Wahaab said: “It is anbligatorySunna’ As for the
igaamait is considered the second call to prayer. It @sn related by Ibn Wahb on the authority of
Ibn Zayd who said: “In the time of the Prophet, n#diah bless him and grant him peace there only
existed two calls to prayer: the call made whenlth@m sat upon theninbarand the call made when
the prayer was established.” These two were theahctll to prayerdl-adhaar) and theégaama

% The meaning of his words: “Bilal was ordered”limt was is meant by the expression ‘ordered’ is
the lawful command which it is incumbent to followhich was from the Messenger, may Allah bless
him and grant him peace. It has occurred in anathertion of the above mentioned Rawh ibn “Ataa
" : “He then ordered Bilal”; where the name Bilalifs the accusative case and the doer of the
command is the Prophet, may Allah bless-him.andtdren peace. This is stated more explicitly in the
narration of an-Nisaai’ and others on the authasftQutayba on the authority of Abd’l-Wahaab using
his expression: “The Prophet, may Allah bless him grant him peace ordered Bilal...”. The meaning
of his words: “..to double the wording of thedhaari; means to articulate its expressions twice. Az-
Zayn ibn al-Muneer said: “The. description.of thell. da prayer being doubled is actually an
interpolation on his words duality, that is to saghould be recited twice. The apparent judgment i
that all the expressions of the call to prayer &thdne articulated twice equally, however, thereds
disagreement that the word of Divine Unity in tlstlpart of the call to prayer should be articulate
singularly.” The scholars differ regarding the dallprayer into four different well-known descriptis.
The first is doubling théakbir, saying the twshahadaour times and the remainder of it twice. This is
themahd’habof the People of Medina, Malik and others. Somtheflatter scholars who follow Malik
make what is known as reverberation, which is gayhe first twoshahadain a whisper and then
repeat them again a second time in a loud voice. Sdtond description is the call to prayer of the
People of Mecca, which is threadh’habof as-Shafi’, which comprises making the fitskbir four
times as well as the twshahadaand saying the remainder of the call to prayercéwiThe third
description which is the call to prayer of the Heapf Kufa comprises of making the firstkbir four
times and then reciting the remainder of the eaprayer twice. This is themadh’habof Abu Hanifa.
The fourth description is the call to prayer of #heople of Basra which comprises saying the first
takbir four times, reciting the twehahadaalong with ‘come to prayer’ and ‘come to succeshese
times, by combining all four statements togetheat mpeating them three times. This is thadh’hab

of al-Hassan al-Basri and Ibn Sireen. The legakarafor the differences for each of these four
descriptions is based upon the different proofy tiithere to as well as the different behavior inctvh
the proofs were utilized. For this reason the Pe@plMedina took as themadh’habthe behavior in
that which was passed down to them in Medina. Tkammg of his words: “.and to pronounce the
wording of theigaamaonce”; is that Malik says that thigaamacomprises of 10 words including the
word of the Divine Unity and the expression: ‘Theayer has been establishediafl qaamat as-
salaa). He took as his evidence the prophetic traditibAnas who said: “Bilal was ordered to double
the wording of theadhaanand to pronounce the wording of tiggamaonce, except the expression of
‘establishment.” That is to say, except his sayitlie prayer has been establishegad gaamat as-
salaa). As for as-Shafi’, Ahmad and Is’haq, their viewsathat thégaamacomprised of 11 words and
that the expression: ‘The prayer has been estadlisgad qaamat as-salapshould be articulated
twice. They take as their evidence the prophe#idition of Abdallah ibn Zayd ibn Abdirabbihi who




On What Has Been Related Regarding the Account of thiglu'adhin During the
Adhan

It has been related in the Sahexdhal-Bukhari on the authority of Abu Sa’id
al-Khudri that the Messenger of Allah, may Allah bless him andtgnan peace,
said: Q“lNhen you hear thmu adhin you should say the like of what tineu adhin
says.

said: “When the Messenger of Allah, may Allah blegs and grant him peace commissioned the use
of gongs” in which he said: “...he then should sayewhe establishes the prayer: ‘Allahu akbar,
Allahu akbar, ash’hadu an laa ilaha illa Allah d&tdu anna Muhammada’r-Rasuululahi, hayya "ala as-
slaat, hayya "ala’l-falaah, qad gaamat as-salaat,gpamat as-salaat, Allahu akbar, Allahu akbar, la
ilaha illa Allah’.” As it was related by Ahmad inshMusnadin that manner, and as it was also related
by Ibn Hibban in his Saheeh

% The meaning of his words upon him be blessingspate: “When you hear”; is that the apparent
meaning is that the response is specified for tteewsho actually hears it, even to the point thagérvh
for example one sees theu adhinupon the minaret at the time of the prayer, anowishthat he is
making theadhaan however he cannot hear him due to being far fnomor due to deafness, then he
is not directed to follow him in that. This was thyinion of an-Nawwawi in his commentary upon the
al-Mahdhab The meaning of his words upon him be blessingspaace: “. the mu adhiri; means his
voice or his call to prayer. The meaning of his dgupon him be blessings and peaceybu. should
say”; is that it gives proof of the obligation tosaver the call of thenu”adhin as at-Tahawi narrated on
the authority of some of the people of early comityufas-salaj. It is this view which Abu Hanifa
held as well as the people who follow at-Thaahit tom Wahb.The meaning of his words upon him
be blessings and peace: the like of what thenu adhinsays”; is that the apparent meaning of his
expression: ‘the like of' is that he should say like of his words in all his expressions. Howewbg
coming prophetic tradition from Umar gives evidertbat there is an exception to that ruling. He
author of the Bidaayat'l-Mujtahidaid: “The scholars differ regarding what theelsr to thenu adhin

is to say. Some of the people held the view thathwild say exactly what timeu adhinsays, word for
word until the end of the call to prayer. Otherkltthe view that he should say what the adhinsays
except when he says: ‘Come to the prayer, comadeess’ fayya “ala as-salaahayya "ala’l-falaab

he should say: ‘There is no power or might beslégh’ (laa hawla wa laa quwwata illa billahi The
legal reason for the disagreement in this is tlserdpancy in the narratives regarding that. Thdse w
follow the preponderant school of thought hold e general meaning of the prophetic tradition of
Abu Sa’id al-Khudri. Those who construct the gehariing in that upon the specific gather together
the rulings of the two prophetic traditions. Thighe view held by Malik ibn Anas.”




In the Saheehof Muslim on the authority of Umar ibn al-Khataab, who said
that the Messenger of Allah, may Allah bless him and grant hirmepsaid: “When
themu adhinsays: Allah is the greatest! Allah is the greateste-should sayAllahu
akbar Allahu akbat When he says: | bear witness that there is no deity except
Allah!?® He should say: Ash’hadu an Laa ilaha illa Allah When he says: | bear
witness that Muhammad is the Messenger of Allah! -You shouldAsdyhadu anna
Muhammadan rasululldiVhen he says: Come to the prayer! — He should say: There
is no power nor might except with Allah!. When he says: Come tocesst - He
should say: There is no power nor might except with Allah. When s A#lghu is
the greatest! Allah is the greatest! - He should adghu akbat Allahu akbat When
he says: There is no deity except Allah! - You should kag:ilaha illa Allan If he
says this sincerely in your heart, he will enter paradise.”

% Here ends facsimile 17 of the Arabic manuscript.

% The meaning of his words upon him be blessingspaate: “When thenu“adhinsays”; is that when
the mu adhinmakes the call to prayer. The meaning of his wangisn him be blessings and peace:
“...Hayya "ala ‘'sSalaatt (Come to the prayer!)”; is approach and arritétaThe meaning of his
words upon him be blessings and peaceHe.should sayLaa hawla wa laa quwwata illa billah
(There is no power or might except with Allah!)§; that there is no stratagem in escaping the loaurrie
which prevent obedience, nor is there any movermepérforming an act of obedience except with His
exalted success and assistance. The meaning wbhis upon him be blessings and peaceWhen

he says:Hayya "ala’l-Falaall (Come to success!)”; is approach and arrive afTiie expression
‘success’ falaah) means achievementa(vz, deliverance fajaa) and hitting upon what is good
(isaabat'l-khay). Thus its meaning is: ‘Come to the icausativediacif the Supreme Achievement,
continuity in Paradise and eternity in Divine faamd eternal success.” The meaning of his words upo
him be blessings and peace: Laa hawla wa laa quwwata illa billdh (There is no power nor might
except with Allah)”; a second.time is that therex¢tsphenomenal dynamic movement nor is there any
capacity for it except by the Will of Allah. It gaid that it means: ‘There is no power in wardifig o
evil, nor is there any might in obtaining good, &xtcby means of Allah.’ It is also said that it mea
‘There is no power against disobedience of Allabegt by means of Allah.” The meaning of his words
upon him be blessings and peace:sincerely in_his_heart”; is that in this expressismproof that all
actions are conditioned by their objective andeiitg, based upon his words, may Allah bless hih an
grant him peace: ‘...sincerely from his heart.” Theamiag of his words upon him be blessings and
peace: “..he will enter Paradise”; is that what is meanthiatthe will enter It among the redeemed.
Other than that, every believer will no doubt erttex Paradise, even if his entrance into it will be
preceded with Divine Punishment commiserate withdnimes, if he is not pardoned; except when he
says it with the tongue along with firm belief imet heart. This is because articulation of the @vin
Unity is extolling Allah ta’ala, showing compliant® obedience to Him, and leaving all matters over
to Him. For whoever, obtains this has indeed adcdethe reality of sound belief, the perfection of
Islam and has deserved Paradise by the bountyaaod 6f Allah ta’ala. Realize that the call to pay
(al-adhaar) is comprehensive speech comprising the doctrinsoand belief, and embraces in its
variety of expressions all the intellectual andlitianally narrated doctrines of belief. The fipsrt of

the call to prayer establishes the existence ofCiivine Essence and what is commendable to Him
from perfection and what He is free of regarding dpposite of perfections. That is the meanindnef t
words: ‘Allah is the greatest.” Then the call tayer explicitly establishes His Oneness and negetes
opposite from polytheism which is impossible regagdHis glorious and exalted right. This expression
is the support of sound belief, and Divine Unityigthis the introduction to every function of the
religion. Then the call to prayer explicitly estabkes prophethood and testimony of the messengershi
of our Prophet, may Allah bless him and grant himage. This expression is the greatest axiom after
the testimony of the Divine Oneness. Thus its pfatle after the expression of Divine Unity, beocaus
it is from the issues actions which are possibkerTthe call to prayer invites them to what they ar
summoned to from worship; for it invites them te tbrayer, which follows after the establishment of
prophethood. This is because the obligation ofptfasyer came to us from the direction of the Prophet
may Allah bless him and grant him peace, not frb direction of reason. Then the call to prayer
invites to success, which is the Supreme Achievénzemd continuity in the Abiding Blessing. In this
expression is a reminder of the matters of the &fe regarding the resurrection, the Divine
recompense, which comprise the final narrative adtdne of belief in Islam. Then the call to prayer
repeats this concept with the establishment ofpttayer, as a signal of is commencement, which



On What Has Been Related Regarding the Supplicationd(i’a) Which Follows
After Hearing the Adhan

It has been related in the Sahedhal-Bukhari on the authority of Jaabir ibn
Abdallah that the Messenger of Allah, may Allah bless him aadtdnim peace, said:
“Whoever says when he hears the proclamation O Allah, the Lotdsopérfect call
and this established prayer, give Muhammad the agency the bounty anghibst hi
rank; resurrect him to the station mahmuudwhich you have promised him); then
incumbent upon him is my intercession on the Day of Standing.”

embraces the corroboration of sound belief, siheeohe praying enters it based upon a clear respons
to His command and from spiritual insight of hididfe. This reinforces the immensity of what he has
entered and the immense right of the One he wasship well as the shere generosity of His reward.
All the foregoing is whaQadi “lyad said in a condensed fashion.

%" The meaning of his words, upon him be blessings peace: “Whoever says when he hears the
proclamation”; that is the call to prayeal{adhaar). It is conceivable that the prophetic tradition
implies that he is to say it when he hears the detigm of the proclamation of thenu adhin
However, the apparent meaning is that he is talsaynentioned litany at the time he hears thetoall
prayer, and it is not restricted to being recitekew it is completed. This was the opinion of the
followers of Abu Hanifa, and lIbn Wahb from the @ollers of Malik, but is contrary to at-Tahawi and
his companions who were in conformity with the migyoopinion, which is that it should be said after
its completion. The meaning of his words, upon Him blessings and peace: Allahumma (O
Allah)”; where the lettemimis exchanged for the vocative particle “Qag). It is for this reason that

it is never permissible to join the twdhe meaning of his words, upon him be blessings@eate:
“...the Lord of this perfect call”; is that what is m¢&ere by callda wa) is the actual expressions of
the call to prayer which is used to.invite a permithe worship of Allah ta’ala, as al-Ayni saitlid
said that what is meant by ‘perfecdémmay is the invitation to the Divine Unity because yibkism

by its nature is imperfect. Or it means the peifectvhich alteration and change cannot enter. Rathe
it is an invitation of perfection which will persésuntil the Day of Gathering. Or it is perfect hese it

is an invitation which necessitates the attribubéscompletion, and what is beside it leads to
corruption. Ibn at-Teen said: “It is described asf@ct because in it is the saying of: ‘There iledy
except Allah’.” At-Taybi said: “From its beginningntil the words: ‘Muhammad is the Messenger of
Allah’ is what comprises the perfect call. The meaning of his words, upon him be blessings and
peace: “..and this established prayer”; which means a perdigtrayer whose religion will never alter
nor will it ever be abrogated by another Divine I&ather, it will be established as long as thevbea
and earth remain. It is conceivable that what ismhdyy the prayer here is the supplication, while
‘established’ §aa’'ima) means persistenti§a’ima), for the one who establishes a thing means that he
is persistent in it. It is based upon this meanihag his words: ‘and the established prayer’ isialty a
clarification of his expression: ‘the perfect calf is also conceivable that what is meant by prag

the specific requirement which is being calledtttha time, which is the more apparent meanirie
meaning of his words, upon him be blessings andeea..give Muhammad the agency”; is that
which causes something to draw near to somethingeinse. It is said that taking something as an
agency is using it to draw near to something immesdde. It is an unrestricted reference to the most
exalted station that a created being can atfdiis meaning actually occurred in the prophetiditran

of Abdallah ibn "Amr with Muslim using his expressi “...it is a station in Paradise which will only
be sought after by a single servant from the sésvaiAllah.” The meaning of his words, upon him be
blessings and peace: ‘wa’l-fadeelata(the bounty)”; is an additional spiritual rank whits above the
whole of creation. It is conceivable that it is #rer station or that it is actually a further iqtelation

on the station of ‘agencyWwaseeld. The meaning of this words, upon him be blessimgd peace:
“...and the highest rank; resurrect him to the statfomahmuut is the station which the person who
stands in it is praised. It is an unrestricted parahich gathers in it the praise which comprisesye
type of nobility, generosity and miracle. Thusmiéans raise him on the Day of Standing and eskablis
him in the station of abundant prai§ghe meaning of this words, upon him be blessings [zeace:
“...which you have promised him”; is made more cleath®yadditional phrase in the narration of al-
Bayhagqi: “...verily You do not go against Your promi#t-Taybi said: “What is meant by these words
is as Allah ta’ala saidPerhaps your Lord will raise you to the stationatfundant praise This is an
absolute promise because ‘perhaps’ from Allah igniioto occur as was corroborated by Ibn “Uyayna
and others. The majority of the scholars hold tiesvwthat what is meant by the stationnahihmuuds

the intercessionshafaa’a}. It is said it is his sitting upon the ThroneAifah. It is also said that it his



In the Saheehof Muslim on the authority of Sa’'d ibn Abi Waqqgas the
authority of the Prophet, may Allah bless him and grant him peace, saido
“Whoever says when he hears tme adhin | bear witness that there is no deity
except Allah, the One who has no partner. And | bear witnesdiliteammad is his
slave and messenger. | am pleased with Allah as my Lord, siéim las my religion,
and with Muhammad, may Allah bless him and grant him peace, as ssenger.);
will be forgiven all of his sins?®

sitting on the Footstool of Allah. Both of theserapns were narrated by a large number of narrators
It is also conceivable that what is meant by ttagict of mahmuudis the intercession as it is well
known and that the sitting is a reference to thémts indicated by the expressions ‘agenayggeela

or ‘bounty’ (fadeelg. An interpolation which came in the propheticditeon of Ibn Hibban on the
authority of Ka'b ibn Malik going back to the Prabh“Allah will resurrect mankind and my Lord will
adorn me in a green cloak. | then will say whatAlwills for me to say.” That will be the statioh o
mahmuudreferenced in the prophetic tradition. What isappt is that what is meant by the above
mentioned words is that it will be praise which Ivbe lauded upon him just before he gives the
intercession to creation. The meaning of his wongspn him be blessings and peace:then
incumbent upon him”; is that it will be necessamiligatory or it will descend upon him. It saidan
prophetic of at-Tahawi on the authority of Ibn Mak™ “...then obligatory upon him”. It is not
permitted to interpolate the phrase ‘incumbentitiean lawfulness because it would imply that the
intercession before that was prohibited. The meganinhis. words, upon him be blessings and peace:
“...is my intercession on the Day of Standing”; foe tbne who recited it. This particular expression
was problematic for some of.the scholars, espgcisith what has been established regarding the
intercession being for the sinners among the bedgevihe correct response is that he, may Allassble
him and grant him peace will have many other irgsstons, such as his intercession: of enteringethos
into Paradise without any reckoning; as well as riging up of the spiritual rank of some, each
commiserate with his rank. “lyad narrated on th@a@rity of some of his teachers: “This intercessmn
specified for those who say it with sincerity makipresent in his soul the immensity of the statbn
the Prophet, may Allah bless him_and grant him peand not for the one who merely intends by
saying it to obtain the reward mentioned.” Al-Muhal said: “In this prophetic tradition is incitenten
to make supplication during the times of prayeGause it is the circumstances in which response to
supplications are hoped for.” The two following &iohs to the supplication it has become famous on
the tongues of the people. The first being: “veMiyu do not go against Your promise’ in the lasttpa
of the supplication. The second being: dnd the highest rank’, which is normally said aftee
phrase: Wa’'l-fadeeld (the bounty). As for the first additional expressit came in the narration of al-
Bayhagi as is well known. As for the second adddioexpression it is not found in any narration,
however, al-Qaari said in his al-Maraga&ts for the additional phrase: “and the highest rank’, it
has become famous on the tongues of the peopleBukhari said: “I have not seen this in any of the
narrations of prophetic traditions.”

% The meaning of his words upon him be blessings peate: “Whoever says when he hears the
muadhiri; is that when he hears his call to prayer, hig@mr his words, which is the most apparent
meaning. It is conceivable that what is meant & thshould be said when he first hears it ortsat i
ending. The meaning of his words upon him be hhgssand peace: “...| am pleased with Allah as my
Lord”; is contentment with the lordship of Allamdaall of His judgments and decrees. This is bezaus
contentment with the decree is an immense gatell&h Alt is said that it means to be content that
Allah is the one who sustains, controls, mastedscamrects all affairs. The meaning of his wordsmp
him be blessings and peace: “...with Islam”; isadlthe legal judgments of Islam, its commands and
prohibitions. The meaning of his words upon himbessings and peace: “...as my religion”; as a
belief and in submissive complianc&he meaning of his words upon him be blessings @eate:
“...and with Muhammad, may Allah bless him and gtaim peace, as my messenger”; is with all that
he was sent with and has delivered to us from thitems of doctrines of belief and other than tiae
meaning of his words upon him be blessings and gp€acwill be forgiven all of his sins”; is a
reference to his minor sinsaghaa’ir) as a recompense for his words which he recitesnwie hears
themu adhin.



On What Has Been Related Regarding Walking to the Mosque Calnfy

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra that the Prophet, may Allah bless him and grant hinepsaid: “When you
hear thelgaamawalk to the prayer. Walk calmly and with dignity and do not hurry;

for3tohat which you catch from the prayer, pray it and what you, rthes complete
it.”

% Here ends facsimile 18 of the Arabic manuscript.

%9 The meaning of his words upon him be blessingspaate: “When you hear thgaamd; is more
specific than what was related in the prophetidlitian of Abu Qatada: “When you come to the
prayer...”. However, the apparent meaning is that mathrations are understood to be in agreement,
because the one who hastens when the prayer ig bsiablished hopes to catch the bounties of the
first takbir and its like; along with the fact that overly rugi to; the prayer has been prohibited.
However, others who come to the prayer beforeigaamaare not required to hasten because it is
understood that they will catch the entire prayeis for this reason that the prohibition of rusdpito

the prayer is the preponderant judgment. The meawiirhis words upon him be blessings and peace:
“...walk to the prayer. Walk calmly”; is that the'legatigment in this command takes its advantage
from the additional expressions related by Muslynay of al-"Alaa on the authority of his father on
the authority of Abu Hurayra, who mentioned someghsimilar to the presently discussed prophetic
tradition but added in the end: “...for one of youl@sg as his objective is for the prayer, thende i
actually in the prayer.” That is to say that havithin the legal judgment of one who prays, thus it
incumbent upon him to rely upon the same thingahe praying relies upon and avoid what the one
praying avoids. The meaning of his words upon hinblessings and peace: ‘and with dignity”; is in
accordance with what “lyad and al-Qurtubi said:dttually means tranquilly and is mentioned as a
form of emphasis to the expression ‘calmly’.” AnWaawi said: “The apparent meaning is that there
is a clear distinction between the two expressibesause ‘calmly’ refers to the actual movement of
walking and to avoid animated movements while wagkiwhile ‘dignity” refers to the actual outward
appearance while walking, like lowering the gazsydring the voice and the absence of making a
detour while walking. The meaning of his words ugom be blessings and peace: &nd do not
hurry”; is do not rush in a manner which negates'®dignity. As for hastening which does not negate
one’s dignity, like one who fears missing the fiekbir, then there is no censure to that. The meaning
of his words upon him be blessings and peacebf.that which you catch from the prayer, pray if’;
that there is no distinction between whether hehes a little or a lot of the prayer. This is thgndon

of the majority of the scholars as it has beentedlan the prophetic tradition: “...whoever catches a
singleraka atof the prayer has caught the prayer.” In this erinthere is a prophetic tradition related
by Ibn Abi Shayba by way of Abd’l-'Aziz ibn Rafeen the authority of a man from tensaarwhich

is more explicit where it says: “Whoever finds makimgruku’, standing, or prostrating, then should
immediately be in the same state that | am in.” TWeaning of his words upon him be blessings and
peace: “..and what you miss, then complete it”; that is tp fiaish what you missed from the prayer.



On What Has Been Related Regarding Beginning With the Meal Bare the
Prayer When it is Served If the Time of thdgaamaHas Occurred

It has been related in the Saheékl-Bukhari on the authority of A'isha, may
Allah be pleased with her on the authority of the Prophet, may Alkds llim and
grant him peace, who said: “If dinner is placed down while the prage been
established, then begin with dinnét.”

In it also®® on the authority of Umar ibn al-Khataab, who said that the
Prophet, may Allah bless him and grant him peace, said: “If oneuwoisysitting at his
meal, do not rush until you have finished your requirements from it, etlea grayer
has been establishetf.”

%1 The meaning of his words upon him be blessingsgeate: “If dinner is placed down”; is that it
refers to the meal which is eaten in the eveniaghag. The meaning of his words upon him be
blessings and peace: ‘while the prayer has been established, then beghn dinner”; since it is
feared that the meal will become spoiled. It is thiis reason that some of the people of knowledge
from among the Companions of the Prophet, may Ableglss him and grant him peace and others like
them from the Second Generation did not.desirersopeto stand for the prayer while his heart was
preoccupied with anything. It has been relatedhenatuthority of Ibn Abass that he said: “Do nohdta
for the prayer and you have any preoccupation imr ygoul.” The majority of the scholars hold the
opinion that this matter falls 'under what is highlgcommended; after which they disagree.
Subsequently, some of the scholars restrict thisguio.those who.are required to eat, and this tivas
well known view of those who follow as-Shafi". Alk@zali added to that: “This is as long as they fear
that the meal will become spoiled.” Some of theotats held that there are no limitations to this
ruling, which was the view of at-Thawri, Ahmad dsthag. Ibn Hazm held an extravagant view by his
words: “To pray while the meal has been servedlidates the prayer.” Some of he scholars chose that
one should begin with the prayer, only if the misa& light one. This view was narrated by lbn al-
Mundhir on the authority of Malik. Some of the coammons of Malik specified this opinion further by
saying: “One should begin with the prayer as losigh& soul is not attached to the meal; or evemwhe
his soul is attached to the meal, but it doesniseshim to rush his prayers. If the meal may chirse

to rush his prayers, then he should begin withtleal.”

% That is to say, in the Saheehal-Bukhari or On What Has Been Related Regaréiaginning With

the Meal Before the Prayer When it is Served IfTirae of thelgaamaHas Occurred.

% The meaning of his words upon him be blessing@eate: “If one of you is sitting at his meal, do
not rush”; is that when one of you place your dindewn, then begin by eating dinner, and do not
hurry until all of those eating with you have finésd their meal. The meaning of his words upon hem b
blessing and peace: “until you have finished your requirements fromeiten if the prayer has been
established”; this is so that no one’s heart iDpeapied with other than Allah during his prayes;ia
has been expressed explicitly in a narration fromAbi Shayba: “...so that nothing intervenes during
our prayers.” In the meal before thishaa prayer there are many advantages in the spintatd to
Allah ta’ala. It has been narrated on the autharfitygl-Hassan ibn Ali ibn Abi Talib, may Allah tdaa

be pleased with both of them that he said: “Thenélireaten before the prayer wipes away the overly
critical soul én-nafs ‘I-lawaama” In all of this is an indication that the causatfactor in this is to
get the soul to anticipate the meal. Thus, it isessary that the legal judgment subsists as lortigeas
causative factor exist or is absent, and it ishegitimited to the whole or part of the judgmenheT
exception to that is the person who is fasting,hlfershould not neglect his prayer even when food is
present, since in the case of the lawful abstaifiag food it does not preoccupy the soul from the
prayer. However, if his soul is overcome with thesside to eat, then he should transfer from thatepla
to another, where he can pray without hindrances. .



On What Has Been Related Regarding Greeting the Mosque

It has been related in the Saheétal-Bukhari on the authority of Abu Qatada
as-Salanif that the Messenger of Allah, may Allah bless him and grant hamepe
said: “\é\slhen one of you enters the mosque, he should makekiais before he sits
down.’

% The causative factor of this prophetic traditidnAbu Qatada was that: “Abu Qatada once entered
the masjid and found the Prophet, may Allah bless him arahighim peace among his Companions,
so he came and sat with them. He upon him be psgide ‘What prevents you from making some
rak’ats?’ he said: ‘I saw you sitting and the people sgtivith you.” He then said: ‘When one of you
enters thamasjid he should not sit until he has performed tak ats.” This prophetic tradition was
related by Muslim. In a narration of Ibn Abi Shaylbam another direction on the authority of Abu
Qatada, he upon him be peace said: “Giventlasaajidits rights.” It was said: “What are its rights?”
He said: “Performing twoak atsbefore sitting.”

% The meaning of his words, upon him be blessingspace: “When one of you enters the mosque,
he should make”; that is to .say he should prayintakrom the principle of using a generalized
statement regarding the part, but implying witht the& whole fnin itaaq ‘I-juz’ wa iradat’l-kulli). The
meaning of his words, upon him be blessings andep®a two rak ats’; the unanimous opinion is that
this number is not to be understood to indicate rtiwst that can be performed, although there is
disagreement regarding the least that can be pesfbr The soundest opinion is what the prophetic
tradition actually expressed, because Bisinacannot be accomplished with anything less than two
rak’ats The meaning of his words, upon him be blessimgseace: “before he sits down”; is that the
majority of the scholars hold the view that the twak ats on entering themasijid is a highly
recommended act of worship and is not obligatoye People who follow thad-Dhaabhiri school
hold the opinion that it is obligatory, howevere tmajority hold the view that the interpolationtbé
imperative command in this_prophetic tradition mbst qualified by the fact that there are no
obligatory prescribed prayers except the' five ‘prsy@hat is if .the imperative command in the
prophetic tradition is to be interpolated as anigation, then that would necessitate there being
prescribed obligatory prayers more than the fidge $cholars differ in the issue regarding the ohe w
comes to thenasjidand he has already prayed the tak atsof fajr in his home: does he perform two
rak atson entering thenasjid or not? As-Shafi® said: “He should make tvedats” This is also the
narration of Ash’hab on the authority of Malik. Ablanifa said: “He should not perform arak’ats”
This is also the narration of Ibn’l-Qaasim on tleharity of Malik. The legal reason for the dispais

the general disagreement regarding his words, ipmnbe blessings and peace: “When one of you
comes to thanasjid he should make twoak ats’; as well as his words, upon him be blessings and
peace: “No prayer should be performed afterfélireexcept the tweoak atsof subh” The scholars also
disagree regarding one who comes tojtinea” prayer, and thémamis already upon thminbar. does

he perform tworak ats or not? Some of the scholars hold the view thasth@uld not perform any
rak’ats which is the opinion of the school of thought\¥éilik. Some of the scholars hold the view that
he should perform the twak ats Qadi "lyad said: “Malik, Layth, Abu Hanifa, and a majgrof the
early community from the Companions and the Sec®aderation said that the twak atsshould not

be performed in that circumstance.” This was relaie the authority of Umar, Uthman and Ali may
Allah be pleased with them and they took as evideghe command to be silent when theam sits
upon theminbar. Some of the Maliki scholars say that sayifgublaana Allah wa’l-Famdulillahi wa

laa ilaha illa Allah wa Allahu akbar wa laadwla wa laa quwwata illa billahi’l-"Aliyu ‘I-"Adhem
(Glory be to Allah, all praises are due to Alldmerte is no deity except Allah, Allah is the gregtaad
there is no power or might besides Allah the Exhttee Mighty) takes the place of the tvak atson
entering themasjidwhen he enters it during thema’ prayer and thémamis upon theminbar or for
some other reason.”



On What Has Been Related Regarding Straightening the Lines of Prayer

It has been related in the Sahedhal-Bukhari on the authority of Anas ibn
Malik on the authority of the Prophet, who said: “Straighten up yous,lifoe indeed
straightening the lines is a part of establishing the pra¥er.”

In it also®" on the authority of an-Nu'man ibn Bashihat the Prophet, may
Allah bless him and grant him peace, said: “You should straigittenlines or Allah
will cause conflict between your objectives.”

% The meaning of his words upon him be blessing geate: “Straighten up your lines”; is that you
should straighten them out into a single row. Theaning of his words upon him be blessing and
peace: “..for indeed straightening the lines”; refers to atipg the lines when one desires to enter into
the prayer and establish it into single rows. Theaning of his words upon him be blessing and peace:
“...is a part of establishing the prayer”; is thasitipart of the completion and perfection of theeypr.

Or it is apart of the aggregate principle of esghidhg it, which include adjusting its pillars, and
preserving it from what aberrations can occur $noibligations angunnan Thus, straightening lines
constitute a conforme8unnawhich must be preserved. Some of the jurists lieédview that it is
obligatory to straighten the lines of prayers beeagstablishing the prayer is apart of the obbgetiof
prayer. Subsequently, everything which is apathefobligations of a thing is also obligatory. Soofhe
the scholars, on the other hand, hold the view $iti@ightening the lines is Sunnabecause the
improvement of a thing is an addition to its petifat and completion. Thenujaddidlbn Dageeq ‘I-
“Eid said: “What can be extracted from the expuassi...the perfection of the prayer, is it being
highly recommended because the perfection of ajtbistomarily is an additional matter to its realit
which cannot be realized except by it, even wheis iexpressed unrestrictedly with regard to its
implementation with other parts,.that its.realighnot be completed except by means of it.” Thellega
evidence for this view is in what was relatadrsalon the authority of Zayd ibn Aslam: “Three things
are from the perfection of the prayer: the completf the ablution; the straightening out the lirersd
following thelmam” It has been related on the authority of Prophety Allah bless him and grant
him peace that he said: “Apart of the perfectiorihgf prayer. is establishing the lines.” In a néaorat
from al-Bukhari: “Indeed the establishment of tiies is from the excellence of the prayer.” In &eot
narration from him: “Verily the straightening ofelines is apart of the completion of the prayétr.”
has been narrated on the authority of Umar: “Tleatised make a man responsible for establishing the
lines in prayer. He would not make ttabir until he was informed that the lines were straggled.” It

has been related on the authority of Ali and Uthnf@hat they used to also officially appoint someon
for that and would say: ‘Straighten up!” Ali used say: “O so-and-so come forward! O so-and-so
move back!”

%" That is to say, in the Saheehal-Bukhari or On What Has Been Related Regar@traightening
the Lines of Prayer.

3 He was Abu Abdallah an-Nu'man ibn Bashir ibn SaidTha alaba al-Ansaari al-Khazraji. He was
a learned scholar and was apoointediasr of Hims. He was killed when the people of Hims aver
invited to give the oah of allegiance to Abdalléin iaz-Zubayr in the year 64 A.H. His collection of
prophetic tradition amounted to 114.

%9 The meaning of his words, upon him blessings aate: “You should straighten your lines”; is as
al-Baydawi said: “This lettelaam is normally utilized with an oath. The oath herdnmplied rather
than expressed, which is why the expression is esipéd with the lettenuuninflected withshadda

For this reason some of the scholars hold the opithat straightening up the lines is a confirmed
Sunnad’ The meaning of his words, upon him blessings pedce: “..or Allah will cause conflict
between your objectives”; that is if you do noaighten yourselves in the lines. An-Nawwawi saldl:

is said that its meaning their objectives or faeds be transformed and altered for their true form
based upon his words, may Allah bless him and dnantpeace: ‘Allah will make our forms into the
forms of donkeys'.” It is said that it means thheit attributes will be changed. The most apparent
meaning, and Allah knows best, is that He will @esmity, rancor and the disparity of hearts t@lbef
them; just as one says: ‘So-and-so’s face changgarding me’; that is to say it became apparent to
me by his face that showed dislike of me and hatheas been altered regarding me. This meaning is
based upon the fact that the disparity in theediimdicates disparity in their outward. The diggan
their outward indicates discord in their inward.



On What Has Been Related Regarding thdmamat and That the People of
Knowledge and Excellence are Deserviﬁgof It

It has been related in the Saheélkal-Bukhari on the authority of Abu Mu$4,
who said that when the sickness of the Prophet, may Allah blessndigrant him
peace, became intense he said: “Order Abu Bakr to go and ptayheipeople?

0 Here ends facsimile 19 of the Arabic manuscript.

*IHe was Abu Musa Abdallah ibn Qays ibn Salim ibrdadir ibn Harb al-Ash’ari at-Tamimi, the
notablelmam He was a jurist an@ur’an reciter. Abu Musa al-Ash’ari used to constantlgtfavas
intensely spiritual, ascetic, worshipful, and amahgse who_gathered knowledge and actions along
with military struggle. He was a person of a peakebuntenance, who was not changed by the
positions of authority or by worldly affairs. He svéheamir of Basra in the year 17 A.H., and was the
amir of the army during the conquering of ‘ar-Rahaa, &=aat and Isbahaan. He was later appointed
as theamir of Kufa in which he died in the year 42 A.H.

“2The meaning of his words: “when the sickness of the Prophet, may Allah bléssand grant him
peace, became intense”; which is the sickness fubioh he died; the time of the prayer arrived and
the call to prayer was made. He upon him be blgssamd peace said: “Order Abu Bakr to go and pray
with the people.” Some of the scholars said: “Tkebal expression of appointing Abu Bakr over the
leadership of prayer during his sickness, may Alildss him and grant him peace, was clear indigatio
that he was deserving of tlkilaafat” This opinion was borne by way of legal extrantiand not
textual evidence. The evidence taken from his wougen him be blessings and peace: “Order..." is
that the command of a command of a thing is argabbn to perform it. This is a well known issue in
the science of the foundation of jurisprudence.sehaho object to this interpolation say that itllyea
means: ‘Tell Abu Bakr that | have commanded him..t"h&s been related by Abu Dawud on the
authority of Abdallah ibn Zam™at who said: “Where thickness became severe with the Messenger of
Allah, may Allah bless him and grant him peaceakwith him among a group of the Muslims. When
Bilal made the call to prayer, he said: ‘Order soneto pray with the people’. Then Abdallah ibn
Zam' at went out and saw Umar among the peopleAandBakr was absent, then said: ‘O Umar, stand
and pray with the people.” He then went forward amatle theakbir. When the Messenger of Allah,
may Allah bless him and grant him peace heard bisey for Umar had a sonorous voice; he said:
‘Where is Abu Bakr? Allah and the Muslims will natcept this! Allah and the Muslims will not
accept this!” Then Abu Bakr was sent for, and heeafter Umar had prayed that prayer and he then
prayed it again with the people.” This prophetadition is evidence for the people of tBannathat

the Messenger of Allah, may Allah bless him anchgram peace by his words gave indication after
his time of thekhilafateof Abu Bakr, may Allah ta'ala be pleased with him.



In it also® on the authority of Malik ibn ‘I-Huwayrifl that the Prophet, may
Allah bless him and grant him peace, said to them when they hadtoomma and
stayed some twenty nights: “When you return to your country and peoplehéatd
teach them, command them to pray this prayer in this particalarand that prayer
in that particular time. And when the time for the prayer hasecame of you should
call theadhaanand you should then make the eldest of yourtiem”*°

*3 That is to say, in the Saheehal-Bukhari or On What Has Been Related Regartielmamatand
That the People of Knowledge and Excellence areiey of It.

* That is with the dimibutive form of the name aldtith. He was from the Banu al-Layth, and was a
Companion who settled in the city of Basra. He apart of the delegation who came to the Prophet,
may Allah bless him and grant him peace and stayttdhim for twenty days and lived in Basra. By
reason of the little time he spent in actual conmaship with the Prophet, may Allah bless him and
grant him peace the scholars of the science ofmiba of transmission mentioned little about his
biography.

*>He said this out compassion.and consideratioritfem, as it said in another narration: “...and the
Prophet, may Allah bless him and grant him peace w@npassionate towards us.” In a narration
related by Ibn "Aliyya and Abd’l-Wahaab they sdible assumed that we were missing our families
and what we had left behind, so we informed hind he said: ‘Return to your families, reside among
them and teach them’.” What was meant by his wdtdsand stayed some twenty nights”, is that they
remained as guests of the Prophet, may Allah Bliessand grant him peace for twenty days as it was
expressed explicitly in a narration related onraylsi narrator by way Abd’l-Wahaab on the authority
of Ayyub: “...for we remained with him for twenty day. The reason for their remaining twenty days
with him, upon him be blessings and peace, wasrdieroto_gain_knowledge of the obligations and
prohibitions. This is an indication of the' leastamt of days necessary to learn the individual
obligations. The meaning of his words upon him kEssings and peace: “When you return to your
country and people. You should teach them”; tha isay: return to your families, reside among them
and teach them. In another narration: “When yourreto your families, then teach them...”. Ibn at-
Teen took this as evidence that the emigrationrbetfwe conquering of Mecca was only an individual
obligation for some people. The meaning of his wprdpon him be blessings and peace”...and
command them to pray this particular prayer at gagticular time. When the time of the prayer is
present, one of you should make the call to prayel make atmamthe most notable of you.” The
apparent meaning of this prophetic tradition igitee preference to those who are the most eldgst, b
many years or a few. There are those who permitwhat is intended by the expression ‘advanced’
(kibr) to mean something more general than years oityadike giving preference to those more
advanced in the sciences of jurispruder@ar’anic recitation and religion as it was related in the
narration: “...the people should chooses as tleimsthose most knowledge @ur’anic recitation.”
This is evidence that what was meant was the bathgnced in knowledge. This however, is a
contradiction of the narration: “...and you should @b® as youimamsthe eldest of you.” This is
because the first narration gives the judgment lofwéng preference to those who are more
knowledgeable irQur’'anic recitation, while the second narration gives enadeof the opposite. It is
conceivable that what is meant by the expresstms rhost advanced’ among theaklfar minhun at
that time was those most knowledgeable of jurispneg. However, gathering the meaning of the two
narratives is what is foremost, and Allah knowstblesthis prophetic tradition is established therits

of emigration, traveling to seek knowledge, theitaef teaching, as well as the compassion whieh th
Messenger of Allah, may Allah bless him and grant showed to others, and the importance he gave
to the circumstances of prayer and others matfargeaeligion.



On What Has Been Related Regarding thémam Lightening the Prayer When
He Prays With the People

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him, that the Messeng&ilali, may Allah
bless him and grant him peace, said: “Whenever one of you praytheipeople, he
should lighten the prayer, because perhaps among them there arakhéeénfirm,
those who have needs and the elderly. But when one of you prays bif,Hmsman
lengthen it as long as he like®.”

In it also*’ on the authority of Anas ibn Malik, who said: “The Prophet, may
Allah bless him and grant him peace, used to make the prayer brief but perf&ctly?”

“5 The meaning of his words, upon him be blessingsp@ace: “Whenever one of you prays with the
people”; that is to say as thdmam The meaning of his words, upon him be blessing$ peace:
“...he should lighten the prayer”; is as Ibn Dage€fiti 'said: ‘Lengthening and lightening the prayer
is from those matters which are secondary, becaub@g is only light with respect to the custom of
one people and elongated with respect to anotBenie of the jurist held the view: “Theam should

not exceed in the bowing and prostration more thage glorifications. This does not contradict what
has been related on the authority of the Prophat; Allah bless him and grant him peace that he
would exceed that, because the desire of the Cammefor spiritual excellence required that theg di
not make it over elongated.” The preponderant viegarding the boundaries of lightening the prayer
is taken from the prophetic tradition related byuAbawud and an-Nisaai’ on the authority of Uthman
ibn Abu’l-"Aas that the Prophet, may Allah blessnhand grant him peace said to him: “You are the
Imamof your people, so conduct yourself with the pedphsed upon the weakest of them.” The chain
of authority of this prophetic tradition is gooddaits source is from Muslim. The meaning of his
words, upon him be blessings and peacebécause perhaps among them there are the weak, the
infirm”; is that what is meant by ‘weak’ here is akein their physiognomy; and what is meant by
‘infirm’ is those who are ill. The meaning of hisovds, upon him be blessings and peaceahd.the
elderly”; are those elderly in years. In the naombf Muslim it said: “...the young and the elderlyt”

is added in a narration of At-Tabarani from Uthmian Abu’l-"Aas: “...the pregnant and those
nursing.” Also in a narration by at-Tabarani fronpr@phetic tradition of "Adiyy ibn Haatim is adds:
“...and the wayfarer.” His words: “...those who have r&feth the tradition of Abu Hurayra,
comprises all the attributes described in the petiphradition. The meaning of his words, upon Hien
blessings and peace: ‘But when one of you prays by himself, he can leagti as long as he likes”;
means the same as it was related by Muslim: “...heprag however he likes”; whether lightly or
lengthened.

*"That is to say, in the Saheeh al-Bukhari or On What Has Been Related Regardhre Imam
Lightening the Prayer When He Prays With the People

“8\What is meant by brevityjdaz) accompanied with perfection is performing theyprawith the least
actions possible from its pillars.



On What Has Been Related Regarding the Prohibition of the Oné&ollowing
(ma’muum) Preceding thelmam in Any of the Acts or Words of the Prayer

It has been related in the Sahedlal-Bukhari on the authority of A'isha that
the Prophet, may Allah bless him and grant him peace, said: y\begllmam has
been appointed in order to be gone along with; thus, when he m&kesyou should
then makeuk u with him. When he rises up from it, you should then rise up from it.
When he says: ‘Allah hears the one who praises Him’, you should then say: ‘@ur Lor
and to You is the praise®®

9 The meaning of his words, upon him be blessingispaace: “Verily thémamhas been appointed in
order to be gone along with”; that is to say, sat the can be followed in what has been made lawful
the prayer. Al-Baydawi and others said: “’Going rajowith’ in this context means imitation and
following, which is to say that tHenamhas been appointed in order to be imitated aridvield. Apart

of the issue of following is that the one beinddaled should not be preceded in an action, norlshou
actions be performed the same time and his, andneoshould stand ahead of him in his position.
Rather, all of his circumstances should be cangfilliserved and one should follow in his footstéps,
conformity with all his actions. The judgment ofths that he is not to be divergence with anything
from his conditions.” There is disagreement regagdhe meaning of ‘going along with’. It is the el
known view with the followers of Malik, that this ipre-conditioned with the initidbkbir and the
standing from the firstashahhud The meaning of his words, upon him be blessings peace:
“...thus, when he makesk’u, you should then makek u with-him”; is what Ibn al-Muneer said: “Its
judgment is that the bowing of the one followingshl be after the bowing of tHenan either after
the completion of his lowering,-or that thmam proceeds him in lowering his body first. Thus, he
should only commence with the bowing after tineam has commenced with his bowing.” The
meaning of his words, upon him be blessings andege8Vhen he says:Sami'a Allahu liman
hamidahu, (Allah hears the one who praises Him), you sHotllen say: Rabbanaa wa laka ‘I-
hamdu, (Our Lord and to You.is the praise)”;. it is_likiis in_all the narrations in the prophetic
tradition of A’isha where the particle of conjunctwaw (and) is retained. This is similar to what is in
the prophetic tradition of Abu Hurayra and Anassegt in the narration of al-Layth on the authodfy
az-Zuhri. In the narration of al-Kashmeehini isnsmitted with the omission of the particle of
conjunctionwaw (and). That is to say he saidRdbbanaa laka ‘I-hamduO our Lord to You is the
praise). However, the preponderant opinion is \lith retaining of the particle of conjunctiovaw
(and), where he saidRabbanaa wa laka ‘I-hamdO our Lord and to You is the praise) where iteg
and additional meaning of being a conjunct of waitich is omitted where the meaning implies:
‘Rabbanaa astajib(O our Lord answer); orRabbanaa & naaka wa laka ‘[-hamdyO our Lord we
obey You and to You is the praise). Thus, the esgiom comprises making supplication and
glorification together. Some people consider it empreponderant to omit the particle of conjunction
waw (and) because the original meaning is without ithplications, and thus the existence of the
conjunction to the speech is incomplete. Howeuee, first interpolation is the soundest and most
preponderant opinion as lbn Dageeq ‘I-'Eid noted-Mawwawi said: “It is firmly established in the
narrations with the retaining of the particle ohpmctionwaw (and) as well as its omission. Thus, the
two points of view are both permissible withoutigty one legal preference over the other.” In anothe
narration is states:Allahumma Rabbanaa wa laka ‘I-hanid{© Allah, our Lord and to You is the
praise). Further, it was narrated by “lyad on th#herity of Qadi Abd’l-Wahaab: “Indeed this gives
evidence that thémam should restrict his words toSami‘a Allah liman hamidahAllah hears the
one who praises Him) and that the one followingltheam should restrict his words toRabbanaa wa
laka ‘I-hamdu (Our Lord and to You is the praise), There ishiiog in the context of the narration
which gives the judgment of prohibition from thb&cause the silence regarding a thing does not mean
that the thing should be neglected. Indeed, itgjueht means that the one following theam should
say: Rabbanaa laka ‘I-hamdyOur Lord to You is the praise) after the wordsttee Imam “ Sami'a
Allah liman hamidahu(Allah hears the one who praises Him). As for fivehibition of thelmam
saying: Rabbanaa wa laka ‘I-hamd@Our Lord and to You is the praise), there ishiag prohibiting
that because it has been firmly established traPttophet, may Allah bless him and grant him peace

used to join the two phrases together’.



In it also® on the authority of Abu Hurayra on the authority of the Prophet,
may Allah bless him and grant him peace, who said: “Does anybgeu fear, or
does anyone of you not fear that if he raises his head befolmdhe that Allah will
transform his head into the head of a donkey, or make his entire farthét of a
donkey?®?

In it also®® on the authority of al-Barg&* who said: “Whenever the Messenger
of Allah, may Allah bless him and grant him peace, sa&hmi'a Allahu liman
hamidahu (Allah hears the one who praises Him); no one from among us would bend
his back after him until the Prophet, may Allah bless him and dpiamtpeace had
moved into prostration. Then we would move into prostration.”

**That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardive Prohibition

of the One Followingrha’muum to Precede thenamIn Any of the Acts or Words of the Prayer.

1 Here ends facsimile 20 of the Arabic manuscript.

*2The meaning of his words, upon him be blessingb @aace: “Does anyone of you fear, or does
anyone of you not fear”; in the narration of al-Kamhini: “Or does he not fear...”; and in a narration
of Ibn Dawud on the authority of Hafs ibn "Amr dretauthority of Sha'ba: “Will he not fear or does
he not fear...”; where all the narrations are indmadi of doubt on behalf of the narrator. The meaning
of his words, upon him be blessings and peace: “t.ittiee raises his head before tineant; is clear
evidence that what is meant is the rising from fpati®n. However, this opinion is a follow up with
what was said that the prophetic tradition is takevidence for the prohibition of those followitige
Imam preceding his actions in rising from bowing as vwasdlfrom prostration. Although, it mentions
the prostration textually, yet it also includesit® meaning the judgment of the bowing. Censure of
lowering oneself and rising before thmam was also transmitted in another prophetic traditio
narrated by al-Bizaar from a narration of Maleeh ibdallah as-Sa'di on the authority of Abu
Hurayra going back to the Prophet, may Allah bleiss;and grant him peace: “The one who lowers
himself and rises before themam.verily his forelock is in the hand of Satan.” Theeaning of his
words, may Allah bless him and grant him peace: “at.#flah will transform his head into the head of
a donkey, or make his entire form like that of akky?”; is that the apparent meaning of the prdphet
tradition gives the judgment that the prohibitidirising before thedmam is threatened with physical
disfigurement which is the severest form of punishtnThere is_ however, disagreement regarding the
meaning of the aforementioned threat. It is saéd this more conceivable that its meaning referskb

to a more abstract affair, because a donkey. isritbescwith the attribute of stupidity. The meaning
here of stupidity carries over to the one ignonihat is obligatory upon him from the obligationis
prayer and following thdmam_Thus, the preponderant opinion is that this disiment and
transformation cannot be literal due to great numibfepeople doing it yet not being disfigured
physically.

> That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardive Prohibition

of the One Followingrha’muum to Precede thenamIn Any of the Acts or Words of the Prayer.

**He was Abu ‘Amara al-Bara’ ibn "Azib ibn al-Harih-Ansari al-Khazraji al-Medini. He was from
among the notables of the Companions. He engagditéen military campaigns alongside the
Messenger of Allah, may Allah bless him and gram peace. His collection of prophetic traditions
reached 305, of which 23 of his prophetic tradgievere transmitted in the two Sahesitlections. Al-
Bukhari transmitted 15 isolated traditions from hirhile Muslim transmitted 6. He died in the year 72
AH.

> The meaning of his words: “Whenever the Messeonféillah, may Allah bless him and grant him
peace, said:Sami‘a Allahu liman &amidahu (Allah hears the one who praises Him)”; is asviis
explicitly stated in a narration of Sha'ba: “...whea would lift his head from bowing...”; as well as
what has been narrated by Muslim on the authoffityleharib ibn Dithaar: “...when he would raise
his head from bowing, and say: ‘Allah hears the @ praises Him’, we would still be standing.”
The meaning of his words: “...no one from among uslditxend his back”; is that we would not lean
over, because it is said that you bend a rod wleencguse it to lean in one direction. In the n&mat

of Muslim: “...we would not bow...”, which is linguistidly more sound. The meaning of his words:
“...no one from among us would bend his back after tnitil the Prophet, may Allah bless him and
grant him peace had moved into prostration. Thernwuld move into prostration”; is legal evidence
of the obligation of maintaining tranquilty and ome during the prayer. However, in this there are
different legal perspectives. In this also is tleenpissibility of looking at thémamin order to follow
him in his transitions in the prayer.




On What Has Been Related Regarding the Description of the Prayer

It has been related in the Sahedhal-Bukhari on the authority of Malik ibn
al-Huwayrith that the Prophet, may Allah bless him and grantgeace, said: “Pray
the way you see me pra§/3.”

*% The meaning of his words, upon him be blessingsp@ace: “Pray the way you see me pray” is that
you should perform in your prayer the way you'versene perform in my prayer. Or it means do in
your prayers in accordance with what has been legiad that it is from my actions in my prayer.
Subsequently, the actions of the Prophet, in prayempredicated. on clarification, and clarificatioi

an obligation is also obligatory. In his words, ogum be blessings and peace are an address to the
entire Umma that they should pray the way he used to prayh whie condition that it has been
established that he, may Allah bless him and; ghamt peace was persistent in doing that thing,
proving by that it should be done always to thenpwihere it enters under the judgment of something
commanded and is obligatory. TheujaddidIbn Dageeq al-'Eid said regarding the meaningisf h
words upon him be blessings and peace: “Pray theyama see me pray”, this is evidence for many of
the jurist in many situations for the obligation a€ting strictly in accordance with the literal
statements. This is because when you take worda isolated manner from mentioning the cause of
the statement as well as its actual context, & @dear notification that those being addressedtae
entire Umma so that they will pray as he prayed, upon him hesdings and peace. This opinion
corroborates the evidence of that every action whis been established that he did in the prayléhou
also be done. However, the actual addressee irpthghetic tradition occurred with regard to Malik
ibn al-Huwayrith and his companions, in that thegrevto perform in the prayer based upon the
perspective that they had seen him, may Allah éssand grant him peace pray. Indeed, the entire
Ummaare partners with them in the judgment, with tbedition that his permanence, may Allah bless
him and grant him peace in doing that thing haslestablished. This is legal evidence of that actio
being done continually, until the judgment of tlastion enters among a command and becomes
obligatory. Thus, some of this actually becomessilee proof simply by his continuity in doing it.sA

for that which evidence does not prove of its exise in these prayers, which are connected to a
command of it occurring in the description of thayer, we do not give the judgment that it is an
obligation, and Allah knows best.” This prophetiadition is corroboration and support for the
forthcoming prophetic tradition related on the auity of Abu Hameed Abd’r-Rahman ibn Sa'd al-
Ansari al-Medini regarding the description of theyer of the Messenger of Allah, may Allah bless
him and grant him peace. This is because Abu Hameesdthe most knowledgeable and the one who
memorized the most among the people of the praytdreoMessenger of Allah, may Allah bless him
and grant him peace, since he narrated the dascript the prayer just as he saw it from the Prophe
may Allah bless him and grant him peace.



In it also® the authority of Abu Humayd as-Sa'®iwho said: “I have
preserved the prayer of the Messenger of Allah, may Allals higs and grant him
peace, more than any of you. For | saw him when he saithkbe, he placed his
hands parallel with his shoulders. When he maderdkay, he placed his hands
firmly upon his knees and then kept his back straight and level. Wéheaised his
head he would stand straight until his spine and all his joints rettorteeir proper
place. When he made prostration, he would not place his hands with thes finger
spread out or with them clinched. When he sat for therfiksat, he would make the
toes of his left face towards tl@la and straighten up his right foot. When he sat for
the secondak at, he would place his left foot forward and straighten up the other
foot, and he would sit upon his hips.”

> That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardtie Description

of the Prayer. At-Tirmidhi, Ahmad, Ibn Khuzayma,daAbu Dawud also related prophetic traditions
regarding the description of the prayer of the Retpmay Allah bless him and grant him peace. These
prophetic traditions are the strongest evidenceMaltik and his companions from the People of
Medina regarding letting the hands hang by thessitlging the prayer. Further, in the narration bbA
Dawud is additional explicit evidence for lettifgethands hang by the sides, as will be presentati Al
willing.

* He was Abu Humayd Abd'r-Rahman ibn Sa’d as-Sddinsari al-Medini. He was from among the
jurists of the Companions of the Prophet, may Alldéss him and grant him peace, and he was
without question the most knowledgeable of the peopgarding the description of the prayer. He
narrated from the Prophet, may Allah bless him graht him peace innumerous prophetic traditions
and in his collection were narrated 26 sound propheaditions. Those who narrated from him were
his grandson, Sa’id ibn al-Mundur ibn Abi Humaytke Companion Jabir ibn Abdallah, Abass ibn Sahl
ibn Sa’d, Abd’'l-Malik ibn Sa’id ibn Suwayd, "AmrriSalim, ;Urwa, Muhammad ibn “"Amr ibn "Ataa
’and others. Al-Wagqidi said that he died duringfthal days of the rule of Muawiyya, or during the
first period of the rule of Yazid ibn Mu awiyya the year 51 or 52 A.H.

% The target of the words of Abu Humayd when he:saidave preserved the prayer of the Messenger
of Allah, may Allah bless him and grant him peacsgre than any of you”, were ten of the
Companions of the Messenger. of Allah, may.Allahsbléim and grant him peace as it was stated
explicitly in the narration of Abu Dawud. Among thewas Abu Qatada, as at-Tirmidhi and Abud
Dawud stated. Among them was Abu Hurayra as AbulRbstated. Among them were Abu Asyad as-
Sa’idi and Muhammad ibn Maslama as Ahmad statecomgnthem also was Abu’l-Abass Sahl ibn
Sa'd. However, | have not come across the naméseafemaining ten who were present when Abu
Humayd narrated this tradition. Thus, this progh&fdition is one which ten of the Companions agre
regarding its soundness, making it stronger thaisalated prophetic tradition narrated from a sing|
Companion. Further, the abve mentioned Sahl ibd $as the one from whom Malik ibn Anas related
in his al-Muwattathe prophetic tradition of grasping the hands tiogle during the prayer on the
authority of Abu Haazim ibn Dinar, on the author@ Sahl ibn Sa'd, who said: “The people were
commanded to place the palms of the right hand uperwrist of the left during the prayer.” This is
lucid evidence regarding the abrogation of graspimghands, because had it not been abrogated then
he would not have corroborated Abu Humayd as-Saridhis description of the prayer of the
Messenger of Allah, may Allah bless him and grant peace; nor would have Abu Hurayra, who was
the foremost compiler of the prophetic traditiodsttee Prophet, may Allah bless him and grant him
peace verified him; as he upon him be blessingspmate once said about him: “O Abu Hurayra, |
assumed no one was more worthy of asking me almattttadition than you since | realize your
longing for learning the traditions.” Further, Unmamd others among the notables of the Companions
testified to the fact that Abu Hurayra, was the tdearned of them regarding the prophetic tradgion
of the Prophet, may Allah bless him and grant hgage. In the narration of Abu Dawud, Abu Humayd
said: “I am the most knowledgeable of you of thaygr of the Messenger of Allah, may Allah bless
him and grant him peace’. To which they repliedoviHis that? Because you did not follow him as
much as we did, nor did you precede us in Compahiprto him.” He said: ‘Indeed.’ They then said:
‘Then give us a demonstration’.” He then said: “Feaw him when he said thakbir’; this refers to

the takbir which initiates the prayer, and his sayingilahu Akbat at the beginning. Among the
followers of Malik, this is among the verbal exmiesis of the prayers, which means it is among those
matters which the tongue must express during tagepras an obligation. The initiakbir suffices for
raising the hands, but the raising of the handsaosuffice for articulating the initialakbir. The



meaning of his words: “...he placed his hands pdrallth his shoulders”; means raising the hands
during the initialtakbir until they are opposite the shoulders, or oppotite ears, are considered
among the merits of the prayer with the followefdalik. The shoulder is considered the meeting of
the upper arm and the shoulder blade. It has belated by Malik on the authority of Naafi® on the
authority of Ibon Umar that he would raise his hardsial to the shoulders during the opening of the
prayer, but below that in the remainder of the prayrhis was related by Abu Dawud; which also
states in his narration that: “When the Messendéllah, may Allah bless him and grant him peace
used to stand for the prayer he would raise hisihamtil they were equal with his shoulders, arahth
make thetakbir until all the limbs fell equally to their propepgition. He would then recite, and then
make thetakbir raising his hands equal to his shoulders. He wth#th bow down placing his palms
firmly upon his knees.” In the narration of Hushagmthe authority of Abd’l-Hameed: “...until each
limb was resting equally in its natural place.” 38 similar to what is in the narration of Abu Dalv
“...until each limb fell in its place”; as it was std in the_al-Fat'h’l-Baarifrom the narration of
Hushaym on Abd’l-Hameed. We learn from this, &isaykh Muhammad as-Shingiti said: “The
meaning of ‘resting’yagirru) and ‘falling’ (yaga'y in both narrations establishes that the limbsldou
remain in their place. There can be no doubt thatproper place of the two hands of human beings is
by their sides. This is the essence of the meaafigtting the hands hang by the sides. No one
disputes this except someone mad, ignorant, amiplg recalcitrant against what is accepted by the
senses. For the above two prophetic narrationglaeg and unambiguous regarding letting the hands
hang by the sides during the prayer. It is impdssito interpolate this other than its correct
interpolation, and Allah knows best.” Abd’r-Rahmém al-Qasim narrated in the al-Mudawwana
saying that Malik said regarding the placing of tigit hand over the left during the prayer: “l dot
know of this in the obligatory prayers. However,tie superogatory prayers, when the standing is
made long, there is no harm in that.” The meaning®words: “When he made thek u’; is that the
bowing means that the one praying lowering his heféel the standing in which he recit®sir'an,
until his back becomes still in bowing; which is@mg the obligations of the prayer with the follower
of Malik. The meaning of his words: “...he placed hends firmly upon his knees and then kept his
back straight and level”; that is bent foward uhts back was straight and not curved like a baw. |
the narration of “Isa: “...without tucking in his liear pointing it forward.” This is similar to what
Abd’l-Hameed related. In the narration of FaleednfrAbu Dawud: “...he would then place his hands
upon his knees as if he were grasping them.” Im#reation of Ibn Laheeja on the authority of Yazid
ibn Abi Habib: “...an he would spread his fingers.”elmeaning of his words: “When he raised his
head he would stand straight”; where “Isa from Abawud added: “...he would then sayami
Allahu liman hamidahu. Allahumma Rabbanaa laka'ivithi (Allah hears the one who praises him. O
Allah our Lord to You are the praises), and raigeHands.” This is similar to what Abd’r-Rahman
narrated where he added: “...until they were equahisoshoulders.” The meaning of his words:
“...until his spine and all his joints returned teeithproper places”; is that the expressaffagaar
(vertebrates) where the lettdesm andgaaf are inflected wittfat’ha is the plural ofagarah (vertebra),
which is the main bones of the back. They are tiveeb which are called the spine of the back, which
begins from the upper part of the back until itséharhey are twenty-five bones: seven in the neck,
five in the spinal column and the remainder in daige of the curvature of the spine. Thus, what is
meant is that back was made complete in his stirzégh. In the narration of Hushaym on the authority
of Abd’l-Hameed: “...then he would remain standingiluall the limbs fell into their proper place.”
The meaning of his words: “When he made prostratierwould place his hands without spreading out
the fingers”; that is to either in either of hisnda. In the narration of Ibn Hibban from the naombf
“Utba ibn Abi Hakim on the authority of Abass ibahB “...without spreading out his arms.” The
meaning of his words: “...or without clinching thenthat is to say, without merging the fingers
together. In the narration of “Isa: “For when heuldomake prostration he would separate his two
thighs from his body without any part of them toinchthe stomach.” In the narration of the above
mentioned “Utba: “...he would not place his stomapbhruany part of his thighs.” In the narration of
Ibn Is’haq: “...until | was able to see the brighta@d his underarms. He would then remain still lunti
each of his limbs became tranquil. He would thaserdis head and straighten.” In the narration of
Abd’l-Hameed: “He would then sayAllahu akbat, raise his head, place his left foot flat andugibn

it until each of his limbs rested in their plac&fie meaning of his words: “When he sat for thet firs
raka'at he would make the toes of his left face towahdsgtbla and straighten up his right foot”; that
is to say, in the first of the twak atsfor thetashahhudIn the narration of Faleeh: “...he would then
sit, laying down his left foot, prop up his righaot where the toes were facing the direction of his
gibla, place his right hand upon his right thigh, placeleft hand upon his left thigh, and indicatehwit
his finger.” In the narration of “Isa ibn Abdallatiie would then sit after the twmak ats until he



In it also® on the authority of Abu Hurayra that he, upon him be blessings and
peace, said to a man named Khalaad ibn Raafi’ who had not complepsithtkeof
the prayef’! “When you stand for the prayer, say tagbir and read what is easiest
for you from theQur'an.®> Then makeuk u until you become tranquil iruk’u. Then
rise up until you are standing straight up. Then make prostratioryaatare tranquil
in prostration. Then rise up until you are tranquil in sitting. Thexkemprostration
again until you are tranquil in prostration. You should then do like thahen
remainder of your prayef?®

desired to rise for the standing. He would themdtaith thetakbir.” This last narration conflicts
outwardly with the narration of Abd’l-Hameed whére said: “When he stood from the tnak atshe
would make theakbir and raise his hands, in the same way that he thadekbir during the opening
of the prayer.” His words: “When he sat for themwtrak at, he would place his left foot forward and
straighten up the other foot, and he would sit upisnhips”; is similar to the narration of “Isa kviat-
Tahaawi: “When he made tlsalaams he would turn to his right and says-Salaamu alaykum wa
rahmatullahi (Peace be upon you and the mercy of Allah), d®htturn to his left and do the same
thing.” In the narration of at-Tirmidhi on the aotity of A'isha that: “The Messenger of Allah, may
Allah bless him and grant him peace would makest#ieamsn the prayer he would make tealaams

to his right, turning his face slightly to the righMalik chose that the one following themam should
make twosalaamsone being given to thenam It is also said that from Malik that he said ttte one
following thelmamshould make thresalaamsthe first for the termination of the prayer; texond to
the Imamand the third for anyone on his left side. Abwa &id: “Some of the people of knowledge
said that the soundest narration from the Prophay Allah bless him and grant him peace is two
salaams This opinion constitutes most of the people af\ledge from among the Companions of the
Prophet, may Allah bless him and grant him peawen theTabi 'uunand those after them. However,
some of the people from the Companions of the Rrpphay Allah bless him and grant him peace and
others narrated that there should be a siaglaamin the prescribed prayers.” As-Shafi® said: “If he
likes he can choose to make azaaam or if he likes he can make tvgalaams’ In the narration of
Abu Dawud: “Those who were present in the assemllyAbu Humayd, when he completed his
description of the prayer of the Messenger of Alieay Allah bless him and grant him peace all said:
‘You have told the truth. Likewise did he may Allaéala bless him and grant him peace pray’.”
Subsequently, if Abu Humayd as-Sa'di had negleaewthing from the prayer which it is not
complete without it, they would have said to hin¥oti made a mistake”; or “You neglected to
mention the grasping of the hands”; or “you left sa-and-so.” However, they did not contradict him
because he was the most knowledgeable of themegdrdyer of the Prophet, may Allah bless him and
grant him peace. Muhammad al-Khidr ibn‘Abdallah Mayaaba said: “It has been established as an
axiom from the scholars that remaining silent ia face of a demonstration is a clear proof that the
person made a sound demonstration.”

0 That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardlie Description

of the Prayer.

. The full text of the prophetic tradition is th4The Messenger of Allah, may Allah bless him and
grant him peace entered theasjid and then a man entered, prayed and then gaveathamsto the
Prophet, may Allah bless him and grant him pead® weturned the greetings and then said: ‘Return
and pray again for you have not prayed.” The maumrmed prayed as he had prayed before, and then
came gave thesalaamsto the Prophet, may Allah bless him and grant peace who then said:
‘Return and pray for you have not prayed.’ He répeahis to him three times. Then the man said: ‘By
the One who sent you with the Truth, | can not éttdy than that, so teach me’.” He, upon him be
blessings and peace then said what will follow.

2 Here ends facsimile 21 of the Arabic manuscript.

% The meaning of his words, upon him be blessinglsp@mce: “When you stand for the prayer, say the
takbir and read what is easiest for you from tar'an”; is that there is no disagreement in the
narratives of this from Abu Hurayra. As for as Rifa in a narration from Is’haq: “He should recite
what is easiest for him from ttg@gur'an from what Allah has taught him.” In the narratioinYahya ibn

Ali: “If there is anyQur'an with him, then he should recite it. If not, thea $hould say:dl-hamdu
lillah’” (All praises are due to Allah)Allahu akbar (Allah is the greatest); andaa ilaha illa Allah
(there is no deity except Allah).” In the narratiohMuhammad ibn "Amr with Abu Dawud: “...then
recite theUmm’'l-Qur'an and what Allah wills.” And from that perspectiveoin Ahmad and lbn
Hibban: “...he should then recite thémm’l-Qur'an, and then recite what he likes.” Ibn Hibban



In it also® on the authority of Ibn Abbas, may Allah be pleased with him, that
the Prophet, may Allah bless him and grant him peace, said: “Webleaneordered
to make prostration upon seven bones, and not to tuck up the garments or tffe hair.”

interpolated this in the chapter on the obligatiéthe one praying to recite tf@atiha of the Book in
everyraka'at It is said that his words: “...what is easiest"attributed to what is recited in addition to
the al-Faatiha, which connects with the obligation of recitingetlal-Faatiha This is further,
corroborated by the narration which proceeded fAdimad and Ibn Hibban where he said: “Recite the
Umm’l-Qur'an, and then recite what you like.” His words: “Themake ruk'u until you become
tranquil inruk’u’; is similar to the narration of Ahmad: “When ytxave made theuk'u, then place
your palms upon your knees, protract your backramnchin firm in your bowing.” In the narration of
Is’haq ibn Abi Talha: “...he should then make ta&bir, and then bow down until he becomes tranquil
in his joints and he should then relax.” This marfr narration gives evidence of the obligation of
being reposed in all the pillars of the prayerisitipon this, that the majority of the scholars algh
Regarding his words, upon him be blessings andgyé®ou should then do like that in the remainder
of your prayer”; is evidence that making tiggama seeking refuge from Satan, the supplications at
the beginning of the prayers, raising the handinduhe initialtakbir and other than these, as well as
placing the right hand upon the left, tadbir for the transitions of the prayer, the glorificatiof the
bowing and prostration, the aspects of the sititnthe prayer, placing the hands upon the thighd, a
the like from those matters not mentioned in theppetic traditions is not among the obligationshef
prayer. Further, in none of these narrations didéntion the grasping of the hands. On the contrary
each of the prophetic traditions in which thera idescription of the prayer of the Prophet, mawatll
bless him and grant him peace, the grasping ofiimgls is never mentioned, because letting the hands
hang by the sides or having the hands to the sifid®e body is actually at the roots of the prager,
we presented previously in the prophetic tradittdrAbu Humayd as-Sa’idi. Moreover, the notables
among the Companions, tA@abi uun the Taabi 't-Taabi'eenused to allow their hands to hang by
their sides during the prayer. It has been relatetbn al-Mundhir on the authority of Ibn az-Zubayr
al-Hassan al-Basri, and an-Nakhai that they useallow their hands to hang by their sides and did
not place their rights hands over their left. Ibioi Shayba related on the authority of Yazid ibratbm
who said: “| heard "Amr ibn Dinar say: ‘When lbn-Zabayr prayed he would let his hands hang by
his sides’.” In addition, Ibn Abass testified thithe prayer of Ibn az-Zubayr was the prayer of the
Prophet, may Allah bless him.and grant him peagé, was related by Abu Dawud on the authority of
Maymun al-Mekki on the authority of Ibn Abass whaids “If you desire to see the prayer of the
Messenger of Allah, may Allah bless him and grant peace, then follow the prayer of Abdallah ibn
az-Zubayr.” Indeed Ibn az-Zubayr took the desaviptdf the prayer from Abu Bakr as-Sideeq, as al-
Khateeb related in his Tarikh_al-Baghdawl the authority of Ahmad ibn Hanbal, may Allakata be
pleased with him who said: “Abd’r-Razaaq narratedrie saying: ‘That the people of Mecca say that
Jurayj took the description of the prayer from @taAtaa’ took it from lbn az-Zubayr. Ibn az-Zubayr
took it from Abu Bakr as-Sideeq. Abu Bakr tooknbr the Prophet, may Allah bless him and grant
him peace’.” Abu Bakr as-Sideeq in turn once sdidhave never neglected anything which the
Messenger of Allah, may Allah bless him and gram peace used to do, except that | did it, out of
fear that if | left anything from his affair thatwould go astray.” This is conclusive evidence tfog
soundness of letting the hands hang by the sidediawing the hands to rest at the sides of theybod
during the prayer, and Allah knows best.

® That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardtie Description

of the Prayer.

% The meaning of his words, upon him be blessingsp@ace: “We have been ordered”; is that | and
the righteous servants of Allah from among the Asgthe prophets and the entlbenma have been
ordered... In another narration: “I was ordered tospede upon seven bones: the forehead; (he then
pointed to his nose); the two hands; the two knaed;the two feet.” In another narration: “He omster
that | prostrate on seven and not to tuck up thedra the garment: the forehead; the nose; the two
hands; the two knees; and the two feet.” The megpofrhis words, upon him be blessings and peace:
“...to make prostration upon seven bones”; is thatsitteolars agree that the prostration is to be done
upon seven bones: the face; the two hands; th&kmees; and the front part of the two feet. However,
they disagree regarding the one who prostrates tipoface, but is defective in one of the othebbm

Is his prayer invalid or not? Some of the peoplg that his prayer is not invalidated because the
expression ‘prostration’ is normally interpolatesitae face alone. Some people say that it invaglat
his prayer if he does not prostrate upon all séh@mes based upon the established narrated prophetic
tradition. There is no disagreement among the sehalegarding the one who prostrates upon his




In it also®® on the authority of Abdallah ibn Malik ibn BuhaydWhen the
Prophet, may Allah bless him and grant him peace used to prayguieé spread his
arms wide enough until the brightness of his armpits were §&en.”

forehead and nose, then he has actually prostugied his face. They do disagree, however, regarding
the one who prostrates upon just one of the twdik\aid: “If he prostrates upon his forehead antl n
the nose, then this is permissible. However, iphastrates upon his nose and not his forehead, then
this is not permissible.” Abu Hanifa said: “On tbentrary, this is permissible.” As-Shafi’ said: 1%t
only permissible to prostrate upon both the forehered nose together”; as it was related in a riarrat
of Ahmad on the authority of Waa'il ibn Hajr whoida“l saw the Messenger of Allah, may Allah
bless him and grant him peace make prostrationingdus forehead and nose upon the earth when he
prostrated.” The meaning of his words, upon himblessings and peace: “...and not to tuck up the
garments or the hair”; is not to pull together ggather the garments or the hair of his head dutieg
prayer, because lifting the garments and the maimnftouching the earth resembles the traits of the
arrogant. As for the lawful glorification prescribéor the prostrations it has been related by Abd'r
Razaaq in his al-Jaamih the authority of Abu “Ubayda ibn Abdallah ibradlud on the authority of
Ibn Mas’ud that he used to say in his prostratié@sory be to my Lord the Exalted, and with His
praises”; three times and would add to that. Abbaydla then said: “My father used to mention that
the Prophet, may Allah bless him and grant him pes®d to say it like that.” This is evidence that

is permissible to add to the glorification of tlaevful glorification of the prostrations of the pceibed
prayers because it has been related in the praptraditions: “The nearest that the servant isifo h
Lord is when he is in prostration.” For this reasbasually say in addition to the lawful glorifitan

of every prostration; “O Allah send blessings uptthammad and upon the family of Muhammad, to
the number of every remember who remembers himtartie number of every forgetful one who
forgets him.” | say this out of great esteem anddndo our master Muhammad, may Allah bless him
and grant him peace and in imitation of his wongson him be blessings and peace: “...as for the
prostrations, then make strenuous effort in it vgitipplications.” In this prophetic tradition: “Wee
been ordered to make prostration upon.seven.bdaes’profound indication that when the servant
desires to draw near to his Lord, it is hecessaryim to wipe away his vestiges, his appeararaas,

his eight transient attributes; which are his temap@xistence, his life, his desires, his powes hi
knowledge, his hearing, his seeing and his spetthese should be annihilated in the witnessimg t
Existence of Allah, the Life of Allah, the Will dillah, the Power of Allah, the Knowledge of Allah,
His Hearing, Sight and Speech: He should see teaetis no existent in reality except Allah ta'ala,
that there is nothing living in reality except Hifgr everything in reality is in a constant stafe o
annihilation except His Countenance. The servaasdmt desire anything except that his Exalted Lord
wills it. There is nothing that is able, hearingdaseeing except Him. He should see himself as dead
and annihilated without existence, life, will,'pawknowledge, hearing, seeing and speaking exacept b
means of Allah ta’ala. Thus, the servant draws teedis Lord, by acknowledging his real attributes
which are: pure non-existence, death, coercion,otamre, ignorance, deafness, blindness and
dumbness. When the servant knows himself, he céonkesow his Lord, as the well known prophetic
tradition states. For, the attributes of the seinaan opposite those of the Lord. It is with thisogis
that the servant draws near to his Master, thusnwie makes prostration with this objective, ttids i
the real prostration, as it has been stated irptbphetic tradition: “The nearest the servant daaira
with his Lord is when he is in prostration.”

 That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardtie Description

of the Prayer.

%" He was Abu Muhammad Abdallah ibn Malik ibn Jundgknown as al-Qishb) ibn Nadla ibn
Abdallah ibn Raafi® ibn Su ab ibn Dahnaan ibn NBarZahraan ibn Ka'b ibn al-Haarith ibn Abdallah
ibn Ka'b ibn Abdallah ibn Ka'b Abdallah ibn al-AzaftAzadi. He was called ‘lbn Buhayna because
his lineage was attributed to his mother, Buhayimd bl-Haarith ibn Abd'l-Muttalib. He was a
protected ally of the Banu al-Muttalib ibn Abdumértde was a Companion who accepted Islam early
on. He possessed many prophetic traditions relatethe sound andunnancollections. He was
extremely ascetic, had tremendous spiritual boanty used to fast continuously. He eventually skttle
in the valley called Ra'im about three miles fronediha, where he died in the year 56 A.H. during the
government of Marwaan.

% The meaning of his words: “When the Prophet, méghAbless him and grant him peace used to
pray, he would spread his arms”; refers to whadibdeduring his prostrations where he would separate
each of his arms from his sides. This form of pai&in most resembles a state of humility and isemo
effective in firmly placing the forehead and theseapon the earth, and is the furthest from theasp



In it also® on the authority of Anas ibn Malik that the Prophet, may Allah
bless him and grant him peace, said: “Be moderate in your prosti@iid do not
spread out your forearms in prostration like a ddg.”

of laziness. Naasir'd-Deen ibn al-Muneer said is &li-Haashiyya“The wisdom in this is that each
limb becomes apparent and distinct until a singlespn becomes like many while making prostration.
This can only apply when each of the limbs standhgynselves and none of them lean on another of
the limbs during prostration. This is opposite dfawis related regarding the prayer lines wheis it
desired for close connection between each bodys Ehibecause the objective here is to manifest
oneness between those praying as if they wereglesbody.” The meaning of his words: “...wide
enough until the brightness of his armpits weraen'§ae evidence that he did not wear the kind aftsh
which prevented his armpits from being seen. Adddily, this indicates the conceivability of him
wearing a shirt which had wide sleeves. This prtipheadition also gives evidence that his armpits,
may Allah bless him and grant him peace were tsarli also proves that he was not ‘black’ or dark
color, upon him be blessings and peace.

% That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardlie Description

of the Prayer.

" The meaning of his words, upon him be blessingspace: “Be moderate in your prostration”; is to
be intermediate between stretching oneself out @rdracting oneself. Or what is meant here by
‘moderation’ is performing the outward aspects afgtration in accordance with the command. What
is desired here is the raising of those limbs which supposed be higher, firmly placing of the
forehead, looking at the earth, and performingithwepose. The meaning of his words, upon him be
blessings and peace: “...and do not spread out yoearfims in prostration like a dog”; is do not under
value it and do not spread the forearms like astogiches its forearms on the earth. This means the
should not be extended on the earth during the eprafpr this is reprehensible and indicates
carelessness and little real concern for the prapsrfor a complete methodology of the prayer &sd
description from the beginning until the e8taykhAbdullahi ibn Fuduye™, may Allah be merciful to
him said in his Diya "Uluum’d-DeerfRealize that the prayer is the support of tHegien. Whoever
establishes it has in effect established the wligiWWhoever neglects it has in effect demolished th
religion. Apart of its establishment is making ttadl to it, completing its pillars, performing iudng

its proper times, doing them in_congregation, iantasaajidand.inducing a state of submissiveness.
Thus whoever completes the ablution , purifies leifrfsom impurities, covers his private parts; slibu
then stand for the prayer erect, facing tfiela, gazing with his eyes down before him not closing
them, remembering that he is standing in the Poeseh Allah ta'ala, desiring intimate conversation
with Him. He should make his heart present anchoht® perform a specific obligatory prayer making
his intention persist until he finishes ttakbir saying: Allahu Akbat, while raising his hands equal
with his shoulders. He should then recite #Hig-aatiha with the completion of its grammatical
emphasis and letters; and making effort to distisigibbetween the lettedaad and dhaw And he
should then sayAmen at its completion. He should recite aloud durthg subh maghriband “isha
prayers, and recite silently in the others. He &hthen recite the extra chapter or the amounhide
verses from th@ur'an, or more. He should then bow down with thakbir until the end of the bowing,
by placing his palms on his knees firmly, straiginig his back keeping his arms from touching his
sides; if the one praying is male. But the femdleutd keep her limbs close to her body during the
entire prayer. During the bowing he should sayehmmes: ‘Glory be to my Lord the Mighty and with
His praises’. He should then raise his head froentibwing after being composed in it, saying: ‘Allah
listens to the one who praises him'. Then whilengeomposed standing he should say: ‘O Allah our
Lord, and to You is the praise’; if he is prayirigree or if he is following thémam He should then go
down into prostration with theakbir and place his knees on the earth, his foreheast and palms
while looking at the earth, and then say three ¢sim&lory be to my Lord the Exalted and with His
praises’, while remaining composed and straight. SHeuld then rise up from prostration and sit
composed and straight upon his left foot and pragpip his right foot, placing his hands firmly ais h
knees, with his fingers opened. He then shouldoperfa second prostration in the same manner. He
should then perform the secorakaat like the first. He then should make tteshahhud and then
send blessings upon the Prophet, may Allah blassanmid grant him peace. He should perform what
we mentioned in the remainder of his prayer, thakerthetashahhudand then thsalaamby saying:
‘As salaamu alaykum’; by saying tsalaamwith determination and not elongating it. He sldoulake
clear distinction between the obligatiossnnan and merits of the prayer which have been deletkat
in the books of jurisprudence, but what we mentibnere is what is required.”




On What Has Been Related Regarding the Sin of Those Who Passkront of
Someone Praying

It has been related in the Saheahal-Bukhari on the authority of Abu
Juhaym’* that the Messenger of Allah, may Allah bless him and grantpeace,
said: “If the one passing in front of one praying knew what wgasat him, he would
have considered stopping in his place for some forty to be bettemiahhn passing
in front of the one praying.” Abu an-Nadri said: “I don’'t know whethesail forty
days, months or year$?

M He was Abu Juhaym Abdallah ibn al-Haarith ibn aahina ibn “Amr ibn "Ateek ibn Mabdhuul ibn
“Aamir ibn Malik ibn an-Najaar al-Ansaari an-Najaar

2 The meaning of his words, upon him be blessingb @eace: “If the one passing in front of one
praying knew”; that is to say, passing close imfrof him. There is some disagreement regarding the
actual extent of this. It is said that if he passefont of him to the extent of his prostratiomigh is

the foremost opinion. It is said to the extent dfatvis between him and length of a grave, whichtwha
say. It is said to the extent of three arms lenfitis said that it is the extent of a stones thrdive
meaning of his words, upon him be blessings andgéa..what was against him,”; is what is against
him regarding sins. This is specifically designafi@dthe one who knows that it is prohibited andrth
does it; as it was related in the prophetic trad&i The meaning of his words, upon him be blgssin
and peace: “.he would have considered stopping in his placeséone forty”; is if the person passing
in front of those praying knew the extent of thessivhich he had earned as a result of passingi fr
of them, he would choose to have stopped for tieedaperiod rather than earning the mentioned sins.
It states in the Sunnaof Ibn Maja as well as in the Saheahibn Hibban from a prophetic tradition of
Abu Hurayra: “...he would have considered stoppingdioe hundred years better than taking a single
step.” This indicates that the expressive use efrthmber forty is utilized here as in incentive to
communicate the immensity of the affair, and nospecify an exact number. This is corroborated in
the Musnadof al-Bazaar where.it. states: “...he would have mered stopping for forty autumns.”
The meaning of his words, upon him be blessingspate: “..to be better for him than passing in
front of the one praying”; clearly proves that pagsn front of those praying is among the majarssi
which necessitates punishment in the Fire; bectheseapparent expression is a general prohibition
regarding every person praying..However, some effttiowers._of Malik specify this prohibition to
apply only to passing in front of tHenamor one praying alone, because there is no harsirgam
front of those following anmam since theirsutra (screen) is thémam himself, or it is the place in
front of thelmamis theirsutra The meaning of his words: “Abu an-Nadri said’e actually the words

of Malik himself and are not directly related teBalkhari because this same expression was cited in
the al-Muwattain all of its variant versions. He Abu an-Nadrg iwas Salim ibn Abi Umayya al-
Medini, the scribe of Umar _ibn ‘Ubaydallah at-Tayemd his fresdman. transmitted prophetic
traditions from: Anas ibn Malik, "Ubayd Haneen, Bisn Sa’id, Sulayman ibn Yasaar, "Umayr the
freedan of Ibn Abass, “Aamir ibn Sa'd and othessdess them. He transmitted close to fifty prophetic
traditions and was considered upright and reliablese who transmitted from him were: Musa ibn
“Ugba, "Amr ibn al-Haarith, Malik ibn Anas, al-Ldytbn Sa’d, Sufyan ibn "Uyayna, Sufyan at-Thawvri
and others. He died in the year 129 A.H. The mepoinhis words: “I don’t know whether he said
forty days, months or years”; is that there washdoegarding his words in reference to the actual
number, because the cited threat is specified Hergerson who actually passes in front of those
praying and not the one who, for example, stopdfulit in front of them, sits or reclines.
Subsequently, the apparent implication of the petiphtradition is that it is a general prohibition
regarding every person praying. It also establistes in this prohibition there is no distinction
between it being an obligatory or superogatory eraliowever, some of the Maliki jurists make four
clear distinctions between the circumstances ofahe passing in front of them and those actually
praying, regarding the extent of their sins or ek there of. [1] The one passing in front of #os
praying commit sins but not the one actually prgyisince he prays respecting kigra and the one
passing in front of him has an alternative. Thhs, @ne passing in front commit sins and not the one
praying. [2] The one praying commit sins and nat ¢me passing in front of him, when he prays in a
place normally used as a path for walking, anddlile fo place autraor he is so far from hisutraand

the one passing in front of him has no other a#téve. Thus, the one praying earns sins and not the
one passing in front of him. [3] Both commit siisel the second stipulation, but the one passing in
front of him has an alternative, thus, they botimesins. [4] Like the first stipulation where theeo
passing has no other alternative, as a resultereiththem earns sins. In all of this there is ayaltty



On What Has Been Related Regarding Making-up for Missed Prayef3

It has been related in the Sahedhal-Bukhari on the authority of Anas ibn
Malik that the Prophet, may Allah bless him and grant him peaog#, ‘4Vhoever
forgets a prayer, should pray it when he remembers it. There atonement for it
other than thatAnd establish the prayer for My remembranté’

as to exactly what sins the person passing in fainthose praying actually commits, and this
ambiguity is intentional as a form of reproach.the narration of al-Bizaar where it states: farty
autumns”, an-Nawwawi said: “This particular variafithe prophetic tradition is proof of the abselut
prohibition of passing in front of people prayirgince the meaning of the prophetic tradition is a
definitive prohibition and a constitutes a sevéreat.”

3 To make up for a thing means to make up for whaatélapsed from it. Its meaning in jurisprudence
is to make up for what has elapsed from the actgoo$hip. What is meant here is the making up ef th
prayers. Allah ta'ala saysAhd establish the prayer for My remembrafick is the unanimous
agreement of the scholars of tBannathat it is obligatory upon the person who forgetperform the
prayer or who over sleeps, that he should perfdnmm grayer which he missed due to sleep or
forgetfulness. The scholars differ regarding the arho missed the prayer intentionally and the one
who became unconscious. As for the one who negtketprayer intentionally until the time elapses,
the majority of the scholars agree that this isna @nd that making the prayer up is obligatory upo
him because he omitted one the prerequisites mdjtir make the action sound, which is the proper
time, since it is a one of the prerequisites fergsbundness of the prayer as we previously memtione

" The meaning of his words, upon him be blessingspaace: “Whoever forgets a prayer, should pray
it”; it can be taken from this address that theagge is saying that the one who intentionally neigle
the prayer that he does not have to make it upgcbapon the legal principle: ‘The absence of the
condition necessitates the absence of the thingitoned.” Thus, it requires that whoever does not
forget it is, then, not necessary for him to makep. On the other hand, those who say that the one
who intentionally neglects a pray is required token& up, believes that this is the utility of what
understood from the address.of.the prophetic.imaditThus, it falls within the legal principle of:
“Cautioning of the higher by admonishing the sulimaite.” This is because if it is obligatory to make
up the prayer for the one who forgets it, alonghwiite abating of sins and the removal of harm, then
is even more obligatory for the person who intemioneglects his prayers to make them up. Some of
the jurists assert that the obligation of makingmissed. prayers for the person who intentionally
neglects them is taken from his words: “...when heydts...” because forgetfulness is intrinsically
connected to neglect, regardless if the neglectdeas as a result of absentmindedness or not. From
this ruling can be understood the words of Allalal&a “They forgot Allah, thus He made them neglect
themselves. They forgot Allah_and then He negletttech” The meaning of his words, upon him be
blessings and peace: ‘when he remembers it. There is no atonement fithér than that”; is that the
expiation for missing the prayers due to an ersothe same for the one who does so intentionally.
However, the sin of the one who allows the timehef prayer to elapse persists upon him, even when
he makes that prayer up. This is contrary to theewino actually forgets to make the prayer, fordtier
absolutely no sin upon him. The meaning of his wpndpon him be blessings and peacé&nt
establish the prayer for My remembrands’that the Prophet, may Allah bless him and grant
peace cited thiQur'anic verse in order to bring clarity to what he saichisrwords were a clarification

of the meaning of the verse. The actual meaningisfwords is: “When you remember Me, that is to
say, when you remember My command after havingofibeg it.” It is said that it means: “Do not
recall in your prayers other than Me.” It is alsmidsthat it means: “...and establish the prayer as
gratitude for My remembrance.” It is said that wigtmeant by His words:My remembranceis
remembrance of My command. It is also said thatdans: “When you remember the prayer, then you
have in effect remembered Me.” For the prayer isship of Allah, thus, whenever it is remembered it
reminds one of the One who is worshipped; as if rhlsant: “...and establish the prayer for the
remembrance of the prayer”; or “...and establish treygr for its remembrance.” This is because
when it is remembered then Allah ta’ala is remertbeOr what is intended is the annexed noun
(mudaaj, that is to say, “...for the remembrance of My mndy or remembrance of the pronoun
inherent in the noun, which in the case is the elatthe prayer in order to show honor to it. The
Shehy may the mercy of Allah be with him said in hisritit-Tullab: “It states in the Miftaah as-
Sadaad the commentary upon the Irshaad as-Sadlike school of thought of Malik is that the
making up of missed prayers should be done immagliatbn Rushd said: “As long as it is not overly
constraining, the making up of the prayers shouwldpneclude taking care of his livelihood and tbat
his immediate family.” | say: The opinion conceminot making-up missed prayers is unusual which



On What Has Been Related Regarding Forgetfulness in the Pray@r

It has been related in the Saheétal-Bukhari on the authority of Abdallh
ibn Buhayna, who said: “The Messenger of Allah, may Allah blessamd grant him
peace, prayed with us twak atsfrom one of the prayers. He then stood up without
sitting and the people stood up with him. When he had finished the preeyesited
for him to make thesalaamsHowever, he made thiakbir before thesalaamsand he
then made two prostrations while he was sitting. He then madaltrems’”’

was rejected by ‘lyad and others on the authoritiMalik. This also obligates those who claim
disbelief for those who leave the prayers interatiyn Ahmad Zarrug mentioned this in his "Umdat ‘I-
Murid ‘s-Saadiq He also said in it: “The Prophet, may Allah bléss and grant him peace said:
‘Whoever sleeps through the prayer and forgethén its proper time for him is when he remembers
it.’ He should then be cautioned by the least dkiergreater because leaving the prayers intentjonal
is not as light in its judgment as forgetting tmayers. However all of this is based upon the pnemi
opinion. The legal reliance of the majority of theholars is that leaving the prayers is not to be
considered an act of disbelief.” Tdehualso said in his Umdat'l-Bayaalit is obligatory for every
responsible person to make up for objectionablegthirom the prayers. And he should make them up
in the order that they were missed. If they werayers while resident, he should perform them as
resident prayers. If they were traveling praydienthe should perform them as traveling prayers Th
is regardless if he performs the missed prayersgheisident or while traveling. The maintaining o
correct ordertartee) of two current prayers that are due at the same is an obligationwaajib).
Likewise maintaining the correct order between alsguantity of missed prayers and a current prayer
is obligatory when it is remembered. A small qugnfyaseey means four prayers or less. Thus,
whoever has to make up four prayers or less mast gwem in order before the current prayer, even if
the time of the current prayer passes.”

" This means the forgetting of a thing; being hessliegarding it and the heart going away from it.
Forgetfulness in the prayer means being heedlasardimg something from it. Ibn al-Athir said:
“Forgetfulness in a thing is to-neglect it withdutowledge; while forgetfulness concerning a thigag i
to neglect it knowingly.” As-Shafi® held the opinidhat the prostration of forgetfulness iSanna
Abu Hanifa held the opinion that it was obligatopyt that it was not apart of the prerequisitestffier
soundness of the prayer. Malik differentiated betwthe prostration of forgetfulness of actions el
prostration of forgetfulness of words; as well astween. adding something to the prayer and
decreasing something from the prayer. He said: ‘fiostration of forgetfulness which is performed
for actions decreased from the prayer is obligat®hys is because these actions were with him from
the prerequisites of the soundness of the prayas i$ the most well-known opinion. From Malik as
well is that the prostration of forgetfulness fatians added to the prayer is highly recommended.
Those who follow as-Shafi® hold the opinion thaé throstration; of forgetfulness is always to be
performed before thealaam Those who follow Abu Hanifa hold that the prostma of forgetfulness

is always to be performed after tsalaam Ahmad ibn Hanbal said: “He should only make the
prostration before thealaamin those situations in which the Messenger of Wllaay Allah bless him
and grant him peace made the prostration beforealamm And he should only make the prostration
after thesalaamin those situations where the Messenger of Alfaly Allah bless him and grant him
peace made prostration after #aaam” Allah ta'ala says: There is in the Messenger of Allah a good
example for yorl This Qur'anic verse establishes the doctrine of belief of thepfeeof theSunnaand

the Jama’atregarding the infallibility of the Prophet, mayl#@ bless him and grant him peace from
intentional disobedience; his infallibility from rgetfulness which negates his truthfulness and
trustworthiness; and his infallibility from heedée®ss which invalidates his sagaciousness in
delivering the Divine Message. This is becauseMissenger of Allah, may Allah bless him and grant
him peace is the exemplar and excellent model ®tJmma Thus, forgetfulness and overlooking a
thing is permissible to the Prophets, upon therlbssing and peace in what establishes a pathédor t
legal enactment of a ruling in the religion, on &iélof those who follow them. Thus, forgetfulnessla
overlooking a thing for the Prophets is not in itydieedlessness except in the outer apparent jedgm
in order to enact law for theidmmaas a form of atonement for them in the law. Soeusténd!

® Here ends facsimile 22 of the Arabic manuscript.

" The meaning of his words: “The Messenger of Allatay Allah bless him and grant him peace,
prayed with us”; is that he prayed leading us,hat the prayed because of us. The meaning of his
words: “..two rak’atsfrom one of the prayers”; is explained in anotherration that the prayer was
the dhuhr prayer. The meaning of his words: “He then stogd without sitting”; to make the
tashahhud The meaning of his words: “and the people stood up with him. When he hadHedsthe



In it also’®on the authority of Abu Hurayra, who said: “The Prophet, may
Allah bless him and grant him peace, prayeddhehr prayer but only prayed two
rak’ats It was said to him: ‘“You have only prayed twak ats’ He then stood and
prayed twarak'ats made thesalaamsand then made two prostratiors.”

prayer”; is that when he completed it as it wasigraitted by Malik on the authority of his teacher.
This provides the evidence for those who claim thasalaamsare not apart of the actual prayer, even
to the point of saying that it is permissible Ipisrmissible to talk after having made the finatiirsit,

and before making thealaams then the prayer is complete. This is the opiniddnsome of the
Companions and th€aabi'uun and is the expressed view of Abu Hanifa. Thifollowed with the
view that since thesalaamis for the dissolution of the prayer, then the qmaying had already
completed it when he reaches the greetings. Thisrni®borated by the words in the narration of Ibn
Maja by way of a large group from the reliable sanitters on the authority of Yahya ibn Sa’id on the
authority of al-"Araja: “...until when he had compdtthe prayer with the exception of making the
salaams’ This gives evidence of why some of the narratorst the particle of exceptiomlfistithnag)

in order to make this clear. However, the additbdrihe particle of exception from the traditionist
acceptable. The meaning of his words:We.waited for him to make th&alaams; is that we waited

on him. In this phrase is clear refutation of thede claim that in the narrative of Ibn Buhyanattha
he, may Allah bless him and peace made the prmsir&ir forgetfulness before trealaams or that
what was meant by the two prostrations were thstgation of the prayer; or that what was meant by
the salaamswas the seconslalaams The meaning of his words: “However, he madet#idbir before
the salaamsand he then made two prostrations”; is in this lthefulness making the prostration of
forgetfulness and that it to be done with two matsdn. If, subsequently, a person restricts ijust a
single prostration then it does not count for amghor if he does so intentionally then it invaltds

his prayer. The reason for the latter opinion icdmse intentionally performing an additional
prostration is not lawful. It also establishes theatfulness of making theakbir for these two
prostrations in the same manner that one makesaltir for other prostrations in the prayer. This
proves that théakbir for the two.prostrations.of forgetfulness shouéddmne audibly just as they are
done in the prayer and that they should separateddingle sitting between them. The meaning of his
words: “..while he was sitting. - He then made thelaams; is regarding the issue of giving the
salaams The mujtahid scholars differ regarding turning only to;the tigh give thesalaams and
turning to the right and left for thealaams Malik said.that.it.is obligatory to articulatedibly a single
salaamto the right, and that it is highly recommended tlee one following to return thsalaams
silently to thelmamand to those on his left, without turning his héadards them. Ad-Daruqutni, and
at-Tirmidhi both narrated on the authority of Aastinat the Messenger of Allah, may Allah bless him
and grant him peace used to_give #aaamsin the prayer with a singlealaamturning his head
slightly to the right. In this regard as well is athsome of the people have transmitted from the
Companions of the Prophet, may Allah bless him gnaght him peace and others that a sirsgliaam
should be done in the prescribed prayers. In atiarr Ibn Maja on the authority of Abd’l-Muhaymin
ibn Abass ibn Sahl ibn Sa’d as-Sa’idi on the aiithof his father on the authority of his grandfath
that the Messenger of Allah, may Allah bless hird grant him peace used to make a sirsglaam
turning his face slightly. In a narration of Ahmad the authority of A’isha that the Messenger of
Allah, may Allah bless him and grant him peace s&d night the Messenger of Allah, may Allah
bless him and grant him peace used to make a ssatgamwith the phrase:ds-Salaamu alaykum
raising his voice loud enough to wake us up.” la tlarration of ad-Daruqutni on the authority ofISah
as-Sa’idi that heard the Messenger of Allah, mdghAbless him and grant him peace make a single
salaamand not say anything in addition to that.” Thigliéidnal information to what we provided in
section on the description of the prayer previously

8 That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardlie Issue of the
Prostration of Frogetfulness.

" This means that made tealaamsafter the originasalaamsof the prayer. This prophetic tradition
gives evidence for those who say that whoever mtilessalaamafter only tworak”atsfrom thedhuhr
and the asr prayers out of forgetfulness, should pray two addal rakats then give thesalaamsand

the make tow prostration of forgetfulness, anddhisrno need for him to repeat the prayers. This is
because he only added to the first tred ats with a salaams Regarding adding something to the
prayer, one should make the prostration afterstieams and in leaving something from the prayer
one should make the prostration before shtaams It is this ruling which Malik, al-Mazini and as-
Shafi’ followed; while the followers of Abu Hanifassed as evidence the same prophetic tradition for
all prostration of forgetfulness being done aftes $¢alaams The Shehumay the mercy of Allah be



with him said in his Mirat't-Tullab“Al-Kharaashi said in his commentary on the Mdarabout the
words of the author: “The establisheannafor forgetfulness is two prostrations. Howevereda the
disagreements within the Maliki school the judgmiémally emerged as prostration before or after the
salaamsregarding forgetting an obligation and@anna by his words, “The&unnafor forgetfulness is
two prostrations’.” He, may Allah be merciful tesalsaid in his "Umdat’l-BayaafiHe prostrates two
prostrations before thsalaamif he has left out a confirmesunnaand he makes theshahhudfor
them and then thealaam If he has added something, he prostrates afeesdalaam If he has left
something out and added something, he prostratisebéhe salaam because decrease dominates
increase. There are three levels of forgetfulneske prayer: Sometimes he forgets and missesnaut o
of the obligations of the prayer the prostrationfafyetfulness is necessary and he must do itelf h
does not remember it until after tialaamand a long time passes, his prayer is invalidared he
must repeat it. Sometimes he is forgetful and rsissgt one of the meritorious parts of the prayke, |
the qunuut or the saying 'My Lord to You the praise’, a sértgkbir, or the like. He does not prostrate
for that. If he prostrates before thalaam he invalidates his prayer and he must repe&bimetimes
he forgets one of thsunnanof the prayer, like the extra chapter after #id~aatiha, the two
tashahhud the sitting, or the like. He should make pro#ratfor that (before thesalaan). The
prostration after thealaamis not missed out through forgetfulness. He carstpate for it even after a
year has passed. If he puts the prostration dfeesalaambefore or delay the prostration before the
salaam that is permitted. If he does not know whethehhe prayed three or twaka'at he should
build upon the least of it and do what he has doabbut, and prostrate after g@aam”



On What Has Been Related Regarding the Prostration of th@ur'an®

It has been related in the Saheélal-Bukhari on the authority of Umar ibn al-
Khataab, who said: “The Prophet, may Allah bless him and grant laoepeead the
Qur’'anic chapter calle@ajdawhile we were with him. He then made the prostration
and we prostrated with him. And because of the heavy crowd theralmast no
place for some of us to make the prostration ugbn.”

8 The prostrations of th@ur'an are the prostrations which are done by the reoiténeQuran, or the
one listening to him, when he recites or hears oh¢he verses of prostration. The jurists differ
regarding the exact number of the verses for wpidstration should be performed. Malik said in his
al-Muwatta “The issue with us is that the incumbent progiret of theQur'an are eleven prostrations
and none of them are from the middle size chaptére first of them is at the end of the chapdér
“Araaf with His words: Verily with your Lord, they are those who are ngbgant from His worship,
and they glorify Him and make prostration to Himihe second of them is in the chapéerRa dwith
His words: ‘and at early mornings and at days ehdhe third of them is in the chaptan-Nahlwith
His words: ‘And they do what they are commanddche fourth is in the chaptéani Isra’il with His
words: “..and it increases them in humilityrhe fifth is in the chapteMaryumwith His words: They
fell down in prostration and weepirigrhe sixth in the chapteal-Hajj with His words: Verily Allah
does whatever He willsThe seventh is in the chapt@rFurqaanwith His words: “..and it increased
them apprehensivenessThe eighth is in the chaptel-Naml with His words: The Lord of the

Tremendous Throne The ninth is in the chaptess-Sajdawith His words: “..and they are not
arrogant” The tenth is in the chapté8aadwith His words: “..and he fell down bowing and in
repentanc€ The eleventh is in the chaptéussilatwith His words: “..if indeed it is Him that you
worshig’; it is also said that it is at His words..‘and they are not dissatisfi€d\s-Shafi’ said: “They
are fourteen prostrations, three of which are erttiddle sized chapters: atrInshigaaq an-Najmand

the prostration oSaad” Ahmad said and it is in.accordance with his agminl follow: “They are
fifteen prostrations where two of them are establisinal-Hajj and the prostration ddaad” Abu
Hanifa said: “They are twelve.” At-Tahawi. said: ‘@) are every prostration for which there is
expressed prophetic narrative regarding it.” Thisjs differ regarding the judgment of the prostnad

of theQur’an. Some of them say that it is an obligation, amahgm are Abu Hanifa, whose evidence
is the apparent meaning of the ‘words of Allah & &Vhen you recite to them the verses of the All
Compassionate One they fall.down in prostration amegping’ Some of them say that it is@unna
among who are Malik and as-Shafi’, and their ewdeheing the prophetic tradition of Zayd ibn
Thabit that he said: “I once recited tQeir'an to the Messenger of Allah, may Allah bless him and
grant him peace, where | recited the chaptédajj and he did not prostrate nor did we.” Likewise,
these take as their evidence what was narrated fiiomupon _him be blessings and peace that he did
not prostrate in the middle sized chapters of@u&’'an, and with what was related that he sometimes
prostrated in them. All this together indicatest tifee prostrations of th@ur'an are not an obligation.
Likewise, these take as evidence what was undet<tom the actions of the Companions where it
was firmly established that Umar ibn al-Khataaktescthe chapteas-Sajdaduring thekhutbaof one
Friday; he then descended from thinbarand prostrated and the people prostrated with illen on

a second Friday he recited the same chapter and thkegpeople were getting prepared to prostrate, he
said: “Remain as you are. Allah has not prescritheddas obligatory for us except if we want.” Hédsa
this in the presence of the Companions.

8 The meaning of his words: “The Prophet, may Allalhss him and grant him peace, read the
Qur'anic chapter calle®ajdd; in the Quran at His words: *..and they are not arrogafitThe
meaning of his words: “.while we were with him”; is that we were with hiimstening to his recitation.
The meaning of his words: “He then made the prostrtaand we prostrated with him”; because the
prostration of recitation is @unnaupon the one reading and those listening. The mgarf his words:
“And because of the heavy crowd there was almogplace for some of us to make the prostration
upon”; it was performed with the condition that rtnavas notakbir or salaamswhich accompanied
them. If the one reciting reads them during prayédrether it be a prescribed prayer of superogatory
one, he should make prostration. And even he repee of the verses of prostration repeatedly durin
his daily recitals; each time he reaches the veesghould make prostration. The only exceptiomit t
are theQur'anic teacher and the student of er’an. It has been related by Ahmad on the authority
of A’isha who said: “The Messenger of Allah, mayahl bless him and grant him peace used to say
during the prostrations of th@ur'an: ‘I prostrate my face to the One who created hapened his
hearing and sight by means of His might and poivas.for the one who is required to prostrate, ¢her
is unanimous agreement that it is upon the onaémgauring the prayer or the one reciting outside



Salaat An-Nawwaafil(Superogatory Prayers}?
On What Has Been Related Regarding the TwRak atsof Dawn
It has been related in the Sahed#hViuslim on the authority of A'isha, may
Allah be pleased with her, who said: “The Messenger of Allah, Allay bless him
and grant him peace, prayed tved atsbeforefajr prayer and he did it so lightly that
| said (to myself): ‘Did he even read tbenm’l-Qur'anin it?"®

the prayer. They differ, however, regarding the listening. Abu Hanifa said: “It is obligatory féim

to prostrate”. He did not make any distinctiontirstobligation with men or women because with him
it was an obligation. Malik said: “The one listegishould make prostration based on two conditions:
one is if he is actually sitting to listen to tigur'an, and the second is that if the reciter actually
prostrates.” This is because the prostrations ®fJhr'an with him were aSunna It has been related
by Abu’l-Qasim on the authority of Malik who saidindeed, the one listening should make
prostration, if he is sitting with even a persornovid not fit for theimamate” As for the proper time for
the performance of the prostrations of tBer'an, Abu Hanifa held the view that it is prohibited to
them during times which it prohibited to pray. Tikghe same in the opinion of Malik, because to him
the prostrations of th@ur'an are among the superogatory acts of worship, arns forbidden to
perform superogatory acts of worship during thases$ with him, as he cited in the al-Muwattiahas
been related by al-Qasim on the authority of M#tikt he used to make prostration of @wr’an after

the “asr prayer as longs as the sun had not had beconmwsil and began to set. And this was the
same after theubhprayer” This was also the opinion held by as-Shafid is the reason that he held
that it is aSunnabecause it was permissible to pray during thesegias long as the sun was not being
half blocked by the horizons during setting ormggias al-Qurtubi said in his Bidaayat'l-Mujtahide
also said regarding the description of the prasinatof theQur'an: “As for the description of the
prostrations, the majority of the jurists say: ‘Wihhe reciter of th&ur'an prostrateie should make
the takbir going done and rising’.” The teachings of Malilfeli regarding this when it is outside the
prayer. However, when he is in the prayer, he shawdke theakbir. The wisdom behind th8hehu
may Allah be merciful to him,.in narrating.the issof the prostrations of th@ur'an before
mentioning the issue on the superogatory prayelse@suse he adhered to Malik’s opinion that the
prostrations of th&ur'anic recitation were from among thigunnaacts of the superogatory acts of
worship.

8 In its plural form linguistically it means supplentary prayers. It is said that it means the
supplementary prayers to those which are obligatdbyn Rushd al-Qurtubi said: “There is
disagreement regarding the superogatory prayersthehthey should be done with twak ats four

or three? Both Malik and as-Shafi said: ‘The; volumt prayers of the day and night should be
performed in pairs of twoak atsand tworak atswith asalaambeing done between each tvek’ats.

Abu Hanifa said: ‘If he likes he can perform thenthwtwo rak’ats three, four, six or eight, without
separating them with trealaams Some of the people distinguish between the v@alynprayers of the
night and those of the day. Some say: ‘The volynpaayers of the night should be twak atseach,
while those of the day should be done with foak'ats’. The reason for their disagreement is based
upon the divergent narratives related in that isee example, it has been related regarding tioa f

a prophetic tradition of Ibn Umar that a man onskea the Prophet, may Allah bless him and grant
him peace about the night prayers and he said: pragers of the night should be twak ats each.
But when one of you fears missing thgbhprayer, then praying a singtaka at will suffice him for
what he would have prayed'...It was also establisliechfthe prophetic tradition of A'isha that she
once said describing the voluntary prayers of thessénger of Allah, may Allah bless him and grant
him peace: ‘He once prayed fouak’ats and do not even ask about how excellent they were
performed or how long they were. Then he prayedhardfourrak’ats and again do not even ask
about how excellent they were performed or how Ity were. He then prayed thned ats | then
said to him: “O Messenger of Allah will you sleepftre you pray thevitr prayer?” He said: “O
A’isha, even when my two eyes are sleep, my hezes ot sleep.’...Also there are those who take
from the apparent expressions of these prophetdition the permissibility of making superogatory
prayers with fourak atsand three, without separating between them witlsétaams The majority of
the scholars uphold the view that it is not peribissto make superogatory prayers with just a gngl
raka'at”

8 The meaning of her words: “The Messenger of Allatay Allah bless him and grant him peace,
prayed tworak’ats beforefajr prayer”; is that prayer performed between the talprayer &dhaar)
and theiqaama as it was related in another narration. What éam here by théajr is the prayer of
subh The meaning of her words: “and he did it so lightly”; is that there is someatjreement




regarding the judgment of lightly. It is said it svdone this way in order to embark on performirg th
prayer ofsubhin the first part of its time. It is in accordanwéth this judgment that al-Qurtubi
decided. It is said it was done this way in ordeopen up for the prayer of the day with two lightl
performedrak’ats as he did with the night prayers, in order toeentto the obligations; or what
resembles that from spiritual bounty with sprigies and complete preparation. Likewise Muslim
transmitted a narration from Yahya ibn Abu Kathir the authority of Abu Salma: “He prayed two
light rak ats between the call to prayer and tig@amaof the prayer osubh” The meaning of her
words: “..that | said (to myself): ‘Did he even read thenm’l-Qur'an in it?”; is that it constitute
evidence for those who hold the view that thereasrecitation during the tweakats of the fajr
prayer. Al-Qurtubi said: “The meaning of this istibat she entertained doubt regarding whether he,
may Allah bless him and grant him peace actuakyted theFaatiha What it means is that he was
normally extensively long in his superogatory nighayers. Thus, when he was light in the recitation
of the tworak’atsof fajr, it seemed as if he did not recite anything in parison to the other prayers
performed at night. He designating thexm’l-Qur’an for mentioning is an indication of his persistence
in reciting it over other chapters of tR’'ran during his prayers.” It has been related by Ibrjavtan
the authority of A’isha who said: “The MessengeAbt&ah, may Allah bless him and grant him peace
used to pray twoak atsbefore theajr and would say: ‘Indeed, the two chapters whictughbe read

in the tworak ats of fajr are: Say, O you disbeliever.and ‘Say, He Allah is Orielbn Abi Shayba
narrated a prophetic tradition on. the authorityAolsha who said: “He used to recite them in it.”
However, the prophetic tradition which tBaehucited gives evidence that he did not recite amgfin
thefajr in addition to thddmm ‘I-Qur'an, which is the opinion of Malik. It states in theBayuuti on

the authority of as-Shafi*: “It is highly recommentto recite the two above mention@dir'anic
chapters in the twaak ats before subh along. with Fatiha, acting in accordance with the above
mentioned prophetic tradition. This is the opinionthe majority of the scholars. They say that the
meaning of the statement of A’isha: ‘...did he remitthem with thdUmm ‘I-Qur'an?’ is that he either
restricted his recitation to it or he incorporatgtier than it. This was due to the speed with wihieh
recited them, because it was normally his custome¢de the chapters in a measured fashion until he
made them very long.” As for the merits of the et atsof fajr Allah ta’ala says:And glorify with
the praises of your Lord at the time you rise, amdhe nights. Then glorify Him at the flight ofeth
stars” It has been related by al-Khateeb in his atHtadn the authority of Ibn Abass who said that the
Messenger of Allah, may Allah bless him and gram peace said: The flight of the statsare the
two rak’ats beforefajr.” There has been narrated many prophetic tradifiom the Messenger of
Allah, may Allah bless him and grant him peace rdigag this what was related by at-Tabarani in his
al-Kabeeron the authority of Abu Amaama that he upon hinblessings and peace said: “Whoever
makes ablution, then goes to tmasjid prays the twaak ats beforefajr, and then sits until thiajr
prayer is prayed, his prayer that day will be rdedramong the prayer of the righteous, and hebwill
recorded among the delegates of the All Compastddae.” In it also on the authority of lbon Umar
who said that the Messenger of Allah, may Allahsblim and grant him peace said: “Necessary for
you are the twaak ats of fajr, for verily n them is spiritual bounty.” In it @son his authority also
who said that the Messenger of Allah, may Allatsblbim and grant him peace said: “Do not forsake
the tworak atswhich come before thigjr prayer, for in them are all things aspired forrhéng them

as well is what was related by Muslim on the authi@f A’isha who said that the Messenger of Allah,
may Allah bless him and grant him peace said: ‘“Weerak atsof fajr is better than this world and all
that is in it.” Among them is what was related by two Shaykhson the authority of Abu Sa’id al-
Khudri who said that the Messenger of Allah, maiaAlbless him and grant him peace said: “Verily
Allah azza wa jalla increases your prayers withiay@r which is better than red sulfur. Indeed this
two rak atsbefore thefajr prayer.” Among them is what was related by al-Bagiton the authority of
Abu Hurayra who said that the Messenger of AllalaynAllah bless him and grant him peace said:
“No one preserves the twak ats of fajr except the one repentant.” And many other thasetliom
the prophetic traditions narrated regarding theitsief the tworak atsof fajr.



On What Has Been Related Regarding thBuha Prayer®

It has been related in the Sahed#hVuslim on the authority of Mu adha al-
“Adawiyya® who asked Aisha: “How mampkatsdid the Messenger of Allah, may
Allah bless him and grant him peace, do in thia prayer?” She said: “Four
raka’ats but he would exceed that if he wish&8.”

In the Saheelof al-Bukhari and Muslim in the prophetic tradition of Umm
Haani®’ “He, may Allah bless him and grant him peace, used to pray thadon
prayer with eight rak ats”®°

8 The meaning of the termuha (forenoon) as it was stated in the al-Qamutiis the rising of the
day.” It also said: “When midday nearly approachlsalso said regarding its proper time: “It is &
the sun in the east is in the same position irskyethat it is in the west at the time'asr.” It has been
related by al-Haakim in his al-Mustadrak the authority of Abu Hurayra who said that khessenger

of Allah, may Allah bless him and grant him peae#&s“No one preserves the prayer of forenoon
except the repentant.” In another narration: “this prayer of those truly repentant.”

8 See footnote # 114 regarding her concise biography

% The actual meaning of her words: “Faak ats; is that it has been related that he performed le
than that, like what was related he upon him bedigs and peace prayed the forenoon prayer with
two rak’atsas narrated in the prophetic tradition of Ibn Alwfa that the Prophet, may Allah bless
him and grant him peace prayed the forenoon praitbrtwo rak ats as it was related by lbn “Adiy.
Likewise in the_Saheehfrom the prophetic tradition of Utban, at-Tabarand Ibn “Adiy on the
authority of Ibn Abi Awfa. The evidence also in tharration of al-Bukhari on the authority of Anas
ibn Malik that his grandmother, Mulayka once inditthe Messenger of Allah, may Allah bless him
and grant him peace to a meal which she herseKezbfor him. He came and ate from it, and then
said: “Stand and | will pray with you.” Anas theaid “I then stood and took a straw mat of ours
which had become blackened.from much. usage. | $peinkled water on it. Then the Messenger of
Allah, may Allah bless him and grant him peace dtdimed me up with him, the orphan behind him
and the elderly woman behind us. The MessengeilahAmay Allah bless him and grant him peace
then prayed twoak atswith us and then left.” This prophetic traditiorasvalso narrated by Malik in
his transmission regarding the forenoon prayehall been narrated by al-Haakim by way of Abu |-
Khayr on the authority of "Utba ibn ~Aamir who saifthe Messenger of Allah, may Allah bless him
and grant him peace ordered us to pray the foreaodnrecite in it the chapter8y the sun and its
brightnessand ‘ad-Duhaa.” The meaning of her words: “hut he would exceed that if he wished” is
what an-Nawwawi said in his_ar-Rawd&he best of the forenoon prayer is that it bayed with
eight, while the most that it should be prayedaislve.” The proof of it being twelveak'atsis in the
prophetic tradition of Anas going back to the hippo him be blessings and peace: “Whoever prays
twelverak atsfor the forenoon prayer Allah will build for himmalace in Paradise.” This was narrated
by at-Tirmidhi, who said that it was extraneogbdreebd. However, the soundness of the all that was
related regarding the number of ttek ats was related by at-Tabarani from a prophetic tradibf
Abu’d-Darda going back to him upon him be blessiagd peace: “Whoever prays twak atsfor the
forenoon prayer, will not be recorded among thedless. Whoever prays fouak ats for it will be
recorded among the repentant. Whoever praysasiats for it will suffice him for that entire day.
Whoever prays eighiak ats will be recorded among the devout worshippers. o prays twelve
rak"atsfor it, Allah will build for him a House in Paragh.” However, the chain of the authority of this
narration is weak. Some of the people hold theiopiramong them being Abu Ja afar at-Tabari, and
was corroborated by al-Haleemi and ar-Rawayaam famong the followers of as-Shafi that there is
no limit to most that can be prayed for the forampoayer. It has been related by way of lbrahim an-
Nakhai® who said: “A man once asked al-Aswad ibzia‘'How manyrakatsshould be prayed for
the forenoon prayer?’ He said: ‘Whatever you likeHowever, it has been related in one of the
narrations of al-Bukhari on the authority of Ummatathat the most which should be prayed for the
forenoon prayer is eighak ats as what will follow.

87 She was the spiritual master, Umm Haani, FakHgiataAbu Talib Abdumanaf, the paternal uncle of
the Prophet, may Allah bless him and grant him pete son of Abd’l-Muttalib Shayba ibn Hashim
al-Hashimiyya al-Mekiyya. She was the sister of &fid Ja'far. He collection of prophetic traditions
reached 46, among which one was related by theStvaykhsUmm Haani lived until after the year 50
A.H.

8 Here ends facsimile 23 of the Arabic manuscript.



On What Has Been Related Regarding the FouRak atsBefore Dhuhr Prayer

It has been related in the Saheélal-Bukhari on the authority of A'isha, may
Allah be pleased with her, that the Prophet, may Allah bless hingrantl him peace,
never neglected the fouak atsbeforedhuhrprayer.®®

8 This prophetic tradition is the soundest that hesn transmitted regarding the number ofréieats

to be performed for the forenoon prayer and it psothat the forenoon prayer is established as a
Sunna It has been related by.lbn Abd’l-Barr in his @rfiheedby way of “Ikrama ibn Khalid on the
authority of Umm Haani who said: “When the MessemfeAllah, may Allah bless him and grant him
peace came to Mecca he prayed eighktats. | then said: ‘What is this?’ He said: ‘This ietforenoon
prayer’.” This gives evidence that the most thabusth be prayed for the forenoon prayer is eight
rak’ats | will explain the meaning this in the prophetiadition transmitted regarding travel, Allah
ta'ala willing. As for what is recited during therénoon prayer, it has been transmitted by al-Haaki
on the authority of "Ugba ibn.~Aamir as we mentmeeviously that one should recitBy' the sun
and its brightnessand “By the forenoon” It has been transmitted hyaziri Abd’l-Qaadir ibn Gidadu

in his al-Muwaahib’r-Rabbaaniyysegarding the methodology of tHghehy may Allah ta’ala be
merciful to him in praying the forenoon prayer; whée said: “At forenoon you should pray two
rak’ats reciting in the firstrak’at the Faatiha and By the sun and its brightnésand in the second
part theFaatiha and By the forenoon Then say after thealaamsfrom them: ‘O llluminating! O
Opener! Illuminate my heart with the light of Yognosis. Open to me the gates of Your wisdom.
Spread upon me the treasures of Your mercy. VeYiby are Omnipotent over what You will’; ten
times.” In the narration transmitted by MuhammadllBén his Infag’l-Maysuur he said: ‘O
llluminating! O Opener! llluminate my heart withetHight of Your gnosis. Preserve for me the doors
of Your wisdom. Spread upon me the treasures ofrYoercy. Verily, You have power over all
things’; ten times.”

% Ad-Dawudi said: “In the prophetic tradition of Itwmar it states: ‘There are twak ats before the
dhuhr. Sometimes he would pray then with twak ats and sometimes he would pray them with
four.” It is said that this is interpolated basgmbn whether he was in theasjid where he would pray
two rak’ats or if he was in his home where he would pray fours also conceivable that he would
pray tworak atsin his home and then leave for thmasjid and pray twaak atsthere. And thus, lbn
Umar only saw what he performed in timasjid and not his home; while A'isha was aware of both
matters. What corroborates the first interpolatisrwhat Ahmad and Abu Dawud transmitted in a
prophetic tradition of A’isha who said: “He usedpray fourrakatsin his home before theéhuhrthen
depart (for the mosque).” Abu Ja'far at-Tabari sédkbur rak’ats is what he did in most of his
circumstances, while he performed in only tteé atsrarely.” As for the merits of the fourk ats
beforedhuhr it has been related by Ibn Jareer on the authefitpbdallah ibn Mas’'ud who said:
“There is nothing from the voluntary acts done dgrihe day that is equal to the night prayers, jxce
these fourak'ats performed beforehuhr. Verily they are recompensed equal to the thahefnight
prayers.” In a narration from lbn al-Mubarak on thehority of Humayd ibn Abd’r-Rahman that Umar
ibn al-Khattab once said: “Whoever has missed g#dsvof the night should pray them before the
dhuhr, for they are equal to the night prayers.”




On What Has Been Related Regarding the Tw®ak atsto Be Done Before and
After Dhuhr; After Maghrib; After " Isha; and Before Subha

It has been related in the Sahedhal-Bukhari on the authority of lbn Umar,
who said: “I preserved from the Prophet, may Allah bless him aatt gim peace,
tenrak’ats two rak ats beforelhuhr prayer; tworak ats after it; tworak ats after
maghrib prayer in his home; tweoak ats after “isha in his home; and twoak ats
beforesubha prayer.®*

%1 The meaning of his words: “I preserved from thegPet, may Allah bless him and grant him
peace”; is a clear expression that it was tranenhitb_him_from the Prophet, may Allah bless him and
grant him peace directly without any intermedidfbe meaning of his words: “ten rak ats two
rak’ats beforahuhr prayer’; is that the interpolation is very broddhe first being, that it comprises
two circumstances: sometimes he prayed rakdbatsand sometimes he prayed four. It is also said that
it is determined by the fact that he would resttic#m to_tworak ats when in themasjidand in his
home he would pray four. And as we mentioned preslig it is also conceivable that he prayed two
rak ats while in his home, and then departed for thasjid where he would then pray twak ats
Under these circumstances lbn Umar only saw whéialdedone while in themasjid while A’isha was
aware of both circumstances. The meaning of higlgiof..two rak atsafter it”; is as it is stated in the
narration of Ali who said: “The Prophet, may Allakess him and grant him peace used to pray four
rak ats beforedhuhr and after it he prayed twak ats” The meaning of his words: “two rak’ats
aftermaghribprayer in his home”; is that the evidence for ikdh the prophetic tradition of Mahmud
ibn Labeed, that the twiak ats after Maghrib are the prayers of the home. In the Muspadmam
Ahmad on the authority of Mahmud ibn Labeed, thathmr of the Banu Abd’l-Ash’hal said: “Once the
Messenger of Allah, may Allah bless him and grant heace and prayed tivaghrib in our masjid
When he made thsalaamsfrom it, he said: ‘You should perform these tvadatsin your homes as
extra act of glorification aftemaghrib.” It has been related by Abu Dawud in his Sunranthe
authority of Ibn Abass who said: “The MessengeAlldh, may Allah bless him and grant him peace
used to elongate his recitation after tMaghrib until the people of thenasjid had all dispersed.” In
this prophetic tradition also is evidence that®inephet, may Allah bless him and grant him peaed us
to pray the tworak ats after theMaghrib in the masjid The way of conjoining these seemingly
divergent prophetic traditions is that it meanst thas permissible to perform the twak ats after
Maghrib in themasjid However the foremost and best manner is to gragntin the home, and Allah
ta’ala knows best. The meaning of his words:to. rak ats after “isha in his home”; is that as it
states explicitly that both the superogatory prayerMaghrib andisha were done in his home. This
gives evidence that the performing of superogapoayers of the night in the home is better thahan
masjid in contrasts to the vigils of the dajhe meaning of his words: “and tworak ats before
subha prayer”; is a clear reference to the tvai atsof fajr.



| have not come acrosthe evidence of fourak atsbefore theasr prayer in
the two Saheelrollections. However it has been related by an-NiSafibm a
tradition on Ali ibn Abi Taalib, may Allah ennoble his fate.

% He was Abu Abd'r-Rahmamhmad ibn Shuayb ibn Ali ibn Sinan ibn Bahr an-Nisaai' al-
Khurasani. He waShaykh al-Islamthe famous traditionist and author of the as-@anHe was born

in the year 215 A.H. He was a sea of knowledgééndciences with comprehension, meticulousness
and deep insight into the science of the narratndsproficient in the composing of beneficial tete
excelled all others in the seeking of knowledgehe land of Khurasan, thdijaz, Egypt, Iraq, the
Arabian peninsular, Syria, and even in the militaygrrisons. He then settled in Egypt where
traditionists journeyed to him from all over thendy because there no longer remained anyone equal
to him in the issue of the science of prophetiditrans. In his time he was the most knowledgealble
the scholars in Egypt in the science of jurisprugerHe was also the most learned of them in the
science of prophetic traditions and the sciencthefmen of transmission. His face remained radiant
even during his advanced years. He gave prefereneilizing the prophetic kohl on his eyes and
wearing the color green. He died in Palestine amdi&y, on the 130f Safarin the year 303 A.H.

% He wasAmirl-Mu’mineenAbu’l-HassanAli ibn Abi Talib ibn Abd’l-Muttalib Shaybat’l-Hamd ibn
Haashim "Amr ibn Abdumanaf al-Mughira ibn @ysZayd ibn Kilaab ibn Murra ibn Ka'b ibn Luway
al-Qurayshi al-Haashimi. He was the ultimate gpalitmaster andmam The mother of Ali ibn Abi
Talib was Fatima bint Asad ibn Haashim ibn Abdunidba Qusy. He was the paternal cousin of the
Prophet, may Allah bless him and grant him peacé,veas the first male to accept Islam at the age of
eight. He was raised in the home of the Messenigatlah, may Allah bless him and grant him peace
and never parted from him. He was present in alltittles with the Prophet as his flag bearer éxcep
in the battle of Tabuk. When he asked why he wdsred to stay in Medina, the Messenger of Allah,
may Allah bless him and grant him peace said: ‘@ not content that your place with me is like the
place of Harun with Musa?” He was the husband eflgader of the women of Paradise, Fatima bint
Muhammad, the Messenger of Allah, may Allah bldassdind grant him peace, with whom he fathered
al-Hassan, al-Husayn (the two leaders of the yofitRaradise), Zaynab, Umm Kulthum and Mushin
(who died young). He also fathered Muhammad al-fikemi Umar al-Abass and nine other children
after the death of Fatima. When the Messenger t#hAlmay Allah bless him and grant him peace
made brotherhood pacts between the CompanionsidhéosAli: “You are my brother in this life and
the Next.” Not one of the Companions attained tineu@s that Ali attained. He was reknown for his
bravery, fearlessness and prowess on the battleffddu Ja'far Muhammad al-Baagir ibn Ali was
asked about the description of Ali and he said: (s extremely dark skinned, he had a sturdy body
and his height was middling.” He was assassinatd€uia by the worst of people Abd’r-Rahman ibn
Muljam, may Allah curse him, on the 23ight of Friday in the month dRamadharin the year 40
A.H. at age of 63. Hikhilaafawas five years short of two months. The words$dle not come across
the evidence of...” to the end is from the words @ $ihehy may the mercy of Allah be with him. For
everything that he transmitted in this book wasrfrilne two_Saheebollections, except two citations.
This particular prophetic tradition is from the raion of an-Nisaai’; while the second one is frima
narrations of at-Tirmidhi, as we will mention. Aarfthe narration of an-Nisaai’ it was related oa th
authority of “Aasim ibn Damra who said: “I once edlAli about the prayer of the Messenger of Allah,
may Allah bless him and grant him peace and he $aldo of you can endure it?’ We then said:
‘Even if we cannot endure it, let us hear of ité Hhen said: ‘When the sun was here (at forendka) |
its aspect here at the time ‘afsr he would pray tweak ats When the sun was here to here during the
aspect ofthuhrhe would pray fourak ats and then pray four befodhuhrand two after it. He would
pray before'asr prayer fourrak’ats separating between every twak ats with the salaamsto the
Angels, those who have drawn near to Allah, thepRets, and those who follow them from the

believers and Muslims’.




On What Has Been Related Regarding Standing in Prayer During the Nigft

It has been related in the Sahedlal-Bukhari on the authority of Ibn Abaas,
who said: “The Prophet, may Allah bless him and grant him peace oaspdhy
thirteenrakats’; meaning by that during the nigPt.

%It is the unanimous agreement of the scholarsemixan extremely obscure group among the
previous scholars that the night prayers are nattdigation upon th&mma They, however, disagree,
whether the night prayers are among the specifigdated acts of the Prophet, may Allah bless him
and grant him peace. Its commencement was establisy His words, azza wa jallaAfid during the
night make tahajjud as a superogatory act for.jou

% That is to say he would pray these as superogai@yers. The phrase: “meaning by that during
the night” is from the words of al-Bukhari himselhich he said as an explanation; which meant that
he upon him be blessings and peace prayed thesghat This was explicitly stated in the narratimin
at-Tirmishi on the authority of Ibn Abass who sdifihe Prophet, may Allah bless him and grant him
peace used to pray during the night thirteskiats” The jurists differ regarding the exact number of
the night prayers. It is said that they are thintesk ats only, which is the opinion of the majority of
the scholars. They take as their evidence the ti@mmraf Muslim in the prophetic tradition of Ibn
Abass: “The prayers of the Messenger of Allah, mdiah bless him and grant him peace were
completed during the night with thirteesk ats and he would then lie down.” It is clear thatlied
among these was thetr prayer as it was stated explicitly in the narmatecd Muhammad ibn Nasr on
the authority of Ibn Abass where he mentioned: {ttaild then stand and pray twak ats then two
rak’ats then tworak ats then tworak’ats then tworak’ats then tworak atsand then pray a single
oddrak'at” In the narration of Zayd ibn Khalid al-Juhni: H&n the Messenger of Allah, may Allah
bless him and grant him peace would pray two ligktats then he would pray two exceedingly long
rak’ats He would then pray tweak ats which were less in length than the previous twe.wbuld
then pray twaak atswhich were less in length than the previous twe.wbuld then pray tweak’ats
which were less in length than the previous two.viteild then pray twaak ats which were less in
length than the previous two. He would then mak@gle oddrak™at which made it thirteerak atsin

all.” These prophetic traditions are legal evidefamethose among the majority of the jurists whg sa
that the number of theak atsof the night prayers should be thirteen.



In it also® on the authority of A'isha, may Allah be pleased with her who
said: “The Prophet, may Allah bless him and grant him peace agedyt during the
nightg;hirteenrak‘atsincluded among these were thétr and the tworak ats after
fajr.”

% That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardire Standing in
Prayer During the Night.

% That is to say, all theak atswhich he prayed during the night. Thus, it is shiat the number of the
rak’ats of the night prayers are eleven, while thier prayer and the tweoak ats of fajr are added to
them; as it was related in the narration of al-Barklon the above cited prophetic tradition of Adsh
However, it is also said that the number ofr#tk atsare ten accompanied with a singdk"at of witr,

as it was related in another narration: “He wouldypduring the night eleverak ats making one of
them a single oddcak™at” In this regard it has been related in a narratiodaslim: “His prayers were
tenrak’ats He would then make a single odd prostration, #reth perform the twoak ats of fajr.
These in all were thirteerak ats” As for the answer she gave to Masrugq, it was thaccurred for
him on different times. Sometimes he would prayesewsometimes, nine, and sometimes eleven. As
for the merits of standing praying in the nighthés been related by at-Tabarani on the authofity o
Abdallah ibn Mas'ud who said that the Messengehliah, may Allah bless him and grant him peace
said: “The superiority of the night prayers oveg firays performed in the day is like the supesiaft

the charity given secretly over charity given ogéenin a narration of "Amr ibn "Abasa: “The night
prayers are twaak ats each, and the wee hours of the night is a timenwdheplications are most
answered.” Ad-Daylami related on the authority lof lUmar who said that the Prophet, may Allah
bless him and grant him peace said: “It is necgdsaryou to perform the night prayers, even ifyoal
singlerak’at Verily the night prayers;wipe away sins, extirgjuthe fire of the Anger of the Lord,
tabarraka wa ta'alaand wards off the heat of the Fire from the peaplehe Day of Judgment. Know
that the most hated of creatures to Allah are thaeman who sleeps too much during the say, and doe
not pray anything during the nights; a man who &msmuch and does not mention the name of Allah
over his meals nor praise Him; and a man who laugbsmuch without amazement, for indeed too
much laughter kills the heart, and induces povkttya narration of Abd’'r-Razaaq in his al-Jaamn

the authority of Ali ibn Abi Talib in which it stas: “The best part of the night is the wee hourghef
night. Then prayers are accepted untilfdje prayer.” In all of this is evidence of the supeitipof the
night prayers, especially during the second hathefnight. Among its courtesies is to begin byhgsi
the tooth brush, which in fact is_highly recommethdie use with each ablution and at the beginning of
each prayer. He should recite the last part ofcthegpterAali “Imraan when standing to perform the
night prayers. It is also highly recommended towtee face and the two hands when he desires to
sleep, if he is in a state of minor impurity. TBleehy may the mercy of Allah be upon him transmitted
his methodology in standing during the nights is hs-Salaasil'l-Qaadiriyyavhere he said: “You
should pray during the wee hours of the night tak atsof tahajjud, reciting in the first of them the
Faatiha and Say: O you disbelievérsand in the second of thefaatiha and Say: He is Allah, the
Oné. You should say during the prostrations of bofhtleem: ‘O Allah be merciful to me in my
humility and humbling myself to You. Make my sotiis with You be a source of intimacy. Be
merciful to me with Your mercy. O Generous One!dad You have power over all things’. You
should then send blessings upon the Prophet, miay Aless him and grant him peace, one hundred
times after these twoak ats like what was stated previously”; this means icoadance with the
expression: “O Allah send blessings upon our magiginammad and upon the family of our master
Muhammad and grant them peace.” Muhammad Bellsinitted the litany of th&hehy may Allah
ta'ala be merciful to both of them, in his Infalylaysuurwhere he said: ““You should pray during the
wee hours of the night twak ats of tahajjud reciting in the first of them thEaatihaand the chapter
al-Kahfand in the second of thelraatiha and the chaptead-Dukhaan or chaptefvaaSeerin the first
and the chapteal-Mulk in the second; orSay: O you disbelievérm the first, and Say: He is Allah,
the Onéin the second, based upon one’s memorizationthadextent of the time. You should say
during the prostrations of both of them: ‘O Allak erciful to me in my humility and humbling
myself to You. Make my solitude with You be a sauaf intimacy. Be merciful to me with Your
mercy. O Generous One! Indeed You have power oWehiags’. You should then send blessings
upon the Prophet, may Allah bless him and grant peace, one hundred times after these two
rak ats”




On What Has Been Related Regarding th&Vitr Prayer®®

It has been related in the Sahexdhal-Bukhari on the authority of lbon Umar,
who said: “The Prophet, may Allah bless him and grant him peace,togawy
during the night twaak ats then tworak ats continuously. He would then pray a
single oddrak’at”®°

In it also’®on the authority of Ibn Umar, that the Prophet, may Allah bless
him and grant him peace, said: “MakKeyour final prayer during the nightitr.”*%2

% The etymological root of the womslitr (uneven) is from solitaryférd) or it means that which is not
even in its enumeration. In the prophetic tradititrerily Allah is Solitary and He loves that whidh
solitary, so make your prayers solitary on PeopltheQur'an.” Its meaning according to trehari"a

is to make something singular or to make it an wgichber as it states in the prophetic tradition: 8Wh
you utilize dry stone, then use an odd number.’sThéans to make the stones which you use to purify
your private parts odd, which is to us three stpfies or seven, and do not you an even numbeneas
previously mentioned in the Book of Purificatiorhus, the meaning here by the phrase the prayer of
witr is the one singularak at or that you pray it with threeak’ats five or other than that from a
number which is not even. The jurists disagreerdigg thewitr in five distinct situations: in its legal
judgment; in its description; in its time; in whetttheganuutsupplication is made in it; and whether it
can be performed while mounted. As for its legalgjment there are two opinions. The first is that of
Malik, as-Shafi* and the majority of the scholawbich is that there are only five obligatory préised
prayers. The second is that of Abu Hanifa and bimganions, which is that theitr is obligatory
along with the five prescribed prayers. As fordescription, for Malik, may Allah be merciful torhj
made it highly recommended to perform thigr with threerak ats where you separate between two
rak’ats and the one with thealaams Abu Hanifa said: “Thewitr is performed with threeak ats
without separating between them with #adaams’ As-Shafi® said: “Thewitr is a singleak’at” Each

of the above opinions have their evidence from therds. of the early community from the
Companions and th&aabi'uun Our evidence for this is in what was related byuAawud on the
authority of Ayuub al-Ansari that-he upon.him.bedsings and peace said: “Thér is the right of
every Muslim. So whoever wishes to perform thiér, he should do it with fiveak'ats Whoever
desires to perform theitr with threerakats should do so. Whoever desired to performvtite with a
singlerak’at, should do so.” As for Malik, he took as his evide in this issue from the fact that he
upon him be blessings and peace never performedith@xcept that he did it after making an even
number ofrak’ats He asserted that this was from ®ennaof thewitr, and that the least number of
the even numberexhk ats should be two. For the reality of thdtr with him is that it should be a
singlerak’at, but that it is conditioned by being preceded hyeaen number ofak ats He held the
view that thewitr which was ordered to be perform _comprised bothehen and odd number of
rak’ats Thus, if any addition was to be made to the'eaed oddrak ats then all of them together
would still be an odd number. The evidence for tp@ion in the Malikimadh’habis the prophetic
tradition of Abdallah ibn Qays who said: “I onceidséo A'isha: ‘How many did the Messenger of
Allah, may Allah bless him and grant him peace piaying thewitr?’” She said: ‘He would make the
witr with fourrak’atsand then three; with spak atsand then three; with eighak atsand then three;
or with tenrak”atsand then three. But he never performedvitie with anything short of seveak"ats

in total, or more than thirteemak atsin total’.”

% As for the time of thevitr, the scholars agree that its time is after tblea prayer up until just before
the appearance of the dawn, although this wasrtigtesi from him upon him be blessings and peace
from divergent paths of transmission. They diffesywever, on the permissibility of praying it aftee
fajr prayer. There are some people who prohibit thaflenothers permitted it as long as he has not
prayed the prescribezsibhprayer. The first opinion was held to by Abu Yuaefi Muhammad ibn al-
Hassan, the two students of Abu Hanifa, as welbafyan at-Thawri; while the second opinion was
held by as-Shafi’, Malik and Ahmad.

10 That is to say, in the Saheehal-Bukhari or On What Has Been Related RegartlieWitr prayer.
Al-Bukhari transmitted this prophetic tradition tme authority of Naafi on the authority of Abddlla
ibn Umar on the authority of the Prophet, may Altdéss him and grant him peace.

191 Here ends facsimile 24 of the Arabic manuscript.

192 This means that if a person performs wig, then goes to sleep and then thereafter wishpsatp
more rak’ats where the odd prayers will be made even, he shthén make whatever voluntary
prayers he wishes and then pray an mdat, preserving his words: “Make your final prayer idgr
the nightwitr”; or he can pray whatever voluntary prayers hedjkwhich will not negate theitr he
made. This will suffice in what was mentioned poemly. The answer to the choice of the second



On What Has Been Related Regarding Ease in the Religion

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra that the Prophet, may Allah bless him and grant him pseaice “Verily the
religion is easy and no one is rigid in the religion except thatshevercome.
Therefore, be moderate, come as close as possible to wdwatest, have the good
news of acceptance, and seek assistance with something of war#igomornings,
the late afternoon and something from the late evenifigs.”

description is the evidence in the prophetic tiadit“When one of you makes thtr in the first part

of the night, there is no need to make it agaithenend.” Al-Isma’ili added by way of Ghandur oreth
authority of Sha'ba: “When one of you intends tofqren thewitr at the last part of the night, then
there is no need to perform it in the first patbh Abass was once asked about nullifying Wit
prayer and he answered with a similar answer. Hewen this issue the early community disagreed,
for Ibn Umar was from among those who held the igpirthat thewitr was nullified by praying any
rak’ats after it. The soundest opinion with the followefsas-Shafi® is that this does not nullify the
witr, as it was stated in the prophetic tradition ia téxt. This is the opinion of the followers of Nkal

as well.

193 The Shehumentioned here the easiness of the religion asxaoretion to the servants to be
intermediate in the matter of the superogatory attgorship. He said in his Najm’l-lkhwaahAs for
what will clarify that the religion of Allah is egsAllah ta’ala says:Allah desire ease for you He does
not desire hardships for ydukurther, Allah ta’ala saysAnd He has not made the religion as a source
of difficulty for you” He then went on to mention after this the feliag prophetic tradition. The
meaning of his words, upon him be blessings andee¥erily the religion is easy”; is because the
religion is from among the tokens of the signs afpethood. It is the opinion of the scholars of ou
time and those of the people before them that tigateng deeply into the religion has been
discontinued. This, however .does not in anyway @néwseeking for perfection in one’s worship;
because this is among the praiseworthy actionsth®ncontrary, what is prohibited is the kind of
excessiveness which leads eventually to.indolemicbging so exorbitant in performing voluntary acts
of worship that one ends up neglecting that whichétter; or causing a person to take an obligation
out of its proper time, like the one who spendehgre night praying, and then is overcome by slaeep
the latter part of the night and he misses pratfiegubhin congregation; or until to chosen time of the
act of worship lapses; or until.the sun has rigem. the time of the obligation lapses. In a proghet
tradition related by Muhjan ibn al-Adra’ from Ahmé&dou will not be able to maintain this affair by
being exorbitant, for the best of the religionhattwhich is easiest.” The meaning of his wordgrup
him be blessings and peace: and no one is rigid in the religion except thatidievercome”; is that
no one delves deeply into performing religiousatdiand neglect being gentle on himself, except tha
he will become incapable, eventually cease whas kdeing and will be overcome. The meaning of his
words, upon him be blessings and peace: “Therefmenoderate”; is to adhere to ‘the golden mean’
which is it the correct courtesy, without being essive or derelict. The linguists say: “The ‘golden
mean’ is being intermediate in one’s behavior actibas.” The meaning of his words, upon him be
blessings and peace: ‘came as close as possible to what is correctf;yisu are unable to take on the
most perfect aspects of the religion, then actdooedance with what is close to it as possible. The
meaning of his words, upon him be blessings andeea..have the good news of acceptance”; is
always believe that you have attained the recongpgos good deeds even if they are a little. What is
meant by ‘glad tidings’ in this context is that vever is unable to act in accordance with the most
perfect aspects of his religion, due to his inna#bility to perform it, does not necessitate thssl of

his reward. On the contrary he should have the gomds of the reward from Allah simply out
glorification, esteem and exaltation of Allah. Timeaning of his words, upon him be blessings and
peace: “..and seek assistance with something of worship imnimgs”; is to seek help by being
persistent in acts of worship by performing themimty vital times of the day. The phrase, ‘mornings’
(ghudwg means the progress of the beginning of the dé&javhari said: “It is the time between the
prayer of the early morning and the rising of th.5 The meaning of his words, upon him be
blessings and peace: ‘late after noon” is that the phrase ‘late afterridoawha) is the progress of
the day after the sun begins to descend from itéttzeThe meaning of his words, upon him be
blessings and peace: ‘and something from the late evenings”; is that phease ‘late evenings’
(dujla) is the actual progress of the late night. Itaiglghat it means the progress of the entire night,
is for this reason that he, upon him be blessimgspgace qualified it by mentioning a part or sahe

it. This is because the actions performed at nightore difficult than those actions performed dgri
the day. Metaphorically, these times are the hpm4 for the one traveling. It is as if he, mayaAill



On What Has Been Related Regarding the Most Beloved of the Religion to Allah

It has been related in the Saheélal-Bukhari on the authority of A'isha, may
Allah be pleased with her, that the Prophet, may Allah bless hingrantl him peace,
entered upon her while she was with a woman. He said: “Who is this?” She sad: “It i
so-and-so doing remembrance of Allah from her prayer.” He thgh SWVhat is
this?! Stick to what is in your abilities. For by Allah! Allah neverdiae fed up until
you become tired and fed-up. The most beloved of the religion th Allthat which
is done continuously'®*

bless him and grant him peace is addressing therameling to his spiritual goal, and advises him o
the times best suited for its activity. This is &dese the traveler if he travels continuously dutimg
entire night and day will eventually be overcoméhwmpotence and will cease. However, when he
journeys progressively during these vital timess ipossible for him to be persistent in it with@ury
difficulties.

104 An explanation for her words: “It is so-and-sompiremembrance of Allah from her prayer” was
made clearer in what was related on the authoffitalddassan ibn Sufyan in his Musnad the
authority of A'isha who said: “There was once a woanvith me, who when she stood to leave, the
Messenger of Allah, may Allah bless him and grant peace said: ‘Who is that, O A'isha?’ | said: ‘O
Messenger of Allah, this is so-and-so, she is antbhagnost worshipping of the women of Medina’.”
The meaning of his words, upon him be blessingspate: “What is this?!”; is that the expression
maH in Arabic originally comes from the phrasenaa hadhaa(What is this?) and is a form of rebuke
where part of the original phrase of the two wonds discarded and they came to be one word. This
reproach was conceivably directed at A'isha, andtwias intended by that, was admonishing her for
praising the woman as she did. It is also concéivéiat what was intended by the reproach was to
prohibit the actions of the woman. It is for thesason that a large group among mamstook this
prophetic tradition as a proof; saying: that itréprehensible to pray the whole of the night. The
meaning of his words, upon him.be blessings.-andge&tick to what is in your abilities”; is to be
preoccupied with actions which are actually witbimes ability to be persistent upon. The expression
has the legal implications of being a command. ideorto restrict people to what is bearable from
worship. What is understood from it is that it inegl a prohibition against being pretentious regeaydi
those things which one cannot endu@adi Jlyad said: “It is conceivable that this judgmeiplies
specifically to the night prayers. It is also comeble that it applies generally to all actionshiit the
shari'a” His words, upon him be blessings and peace: “BgrAllah!”; is evidence that it is
permissible to swear with out necessarily taking cath. Swearing by Allah’s Name is highly
recommended when it is done_in order to show esfeemn issue from the matters of the religion, to
motivate people to it, or to drive people away frivat which will endanger them. The meaning of his
words, upon him be blessings and peace: “Allah nbeeomes fed up until you become tired and fed-
up”; is that the expression ‘wearinessiifaal) is when a thing becomes over burdensome andotlle s
as a result flees from it after having first beend of it. In reality, this attribute is impossibhgth
regard to Allah ta’ala by unanimous agreement.Hlyban said in his SaheefThis is among those
well known metaphorical expressions which the oeimdp addressed is not prepared to know its true
objective except by means of interpolation.” Thigswlbn Hibban's approach to all allegorical
expressions. Al-Qurtubi said: “From the perspectivenetaphor, Allah ta’ala ceasing His reward for
the one who ceases his actions is a form of ‘b&dgup’. He utilized the figurative expression ‘hei

fed up’ by way of naming a thing based upon the earhits causative factor.” Al-Huwari said: “It
means that He does not stop His bounty from regciu until you actually become weary of asking
Him and austere from desiring Him.” Others havel ghat it means His rights to you regarding your
obedience will not cease until your striving ceassl of these interpolations revolve around the
phrase hatta (until) which means the completion of a goal, dhd meanings which emerge from that.
Some of the scholars diverge from this interpotatiaying that the phrase ‘until’ has the meaning of
‘heen (time), that is to say: “Allah does not becomeanewhen you become weary”; or “He does not
become weary, at the time you become weary. Al-Misaid: “It is said that the phrashdtta (until)

here in this context has the meaning of the partidl conjunction waw (and). Thus, it means: ‘He
does not become weary and you become weary’. Hausggates weariness to Him while establishes
weariness to them.” The meaning of his words, ugionbe blessings and peace: “The most beloved of
the religion”; is agQadi Abu Bakr ibn al-"Arabi said: “The meaning of lov®r Allah is connected to
the desire for Divine Reward; that is to say, tiheréase in good deeds makes the reward persists.” T
meaning of his words, upon him be blessings andee€a..to Allah”; implies that whatever is most



On What Has Been Related Regarding the Travel Prayef

It has been related in the Sahedhal-Bukhari on the authority of Anas ibn
Malik, who said: “We went out with the Prophet, may Allah bless &ma grant him
peace, from Medina to Mecca, and the Prophet, may Allah blesardngrant him
peace, prayed twak atsrepeatedly until we returned to Medind>

beloved to Allah is also the most beloved to Hissbtnger. An-Nawwawi said: “By being persistent in
few actions causes acts of obedience to endurl, asithe remembrance of Allah, being attentively
watchful of Allah, sincerity to Allah, and turningp Allah, in contrast to many actions done with
difficulty. Until few actions done all the time ireases and exceeds exponentially those many actions
done and then stopped.” The meaning of his wongsn tnim be blessings and peace:is.that which

is done continuously”; is even when those actiamsedoersistently are few. This refers to thosenasti
done constantly and customarily. In the narratibMaslim by way of Abu Salma on the authority of
A'isha: “Verily the most beloved of actions to Allas that which is done continuously even if it is
little.” The reason that it is something most beldwo Him is because the one who is constant in a
thing is so only because there persists for hinr@isupport and assistance from the presence of the
Generous Benefactor. Thus, leaving an action éfdrinitiating it is like being rejected after Viag

first arrived, or like the taking flight from a thg after first having benefited from its bounty and
recompense. It is for this reason there has beersrmitted immense threat against the person who
memorized a verse from th@ur'an and then forgot it; when before his memorizinghiétre was no
blame on him. This implies that being persistenti@ing good requires continued service. The one
who keeps to the gate every day for a small timsotislike the one who keeps to it for a full daydan
then quits. Without doubt the one who keeps togtie every day for a time will eventually attaiis hi
goal and realize his objectives. For this reasamaiging constant in doing good goods even a few is
better and more beloved to Allah ta ala.

1% The prayer of travel has been. established by thedsvof Allah ta'la: And when you journey
through the earth, there is no harm upon you if gbarten your prayers The meaning of the person
traveling is the one who journeys.for at leastétdays as Malik transmitted. This was also trariechit

on the authority of Ibn Mas’ud, Uthman and oth&tse scholars differ regarding the type of travel fo
which the prayer should be shortened. Some of thaynthat the shortening of the prayer should be
done only for those journeys by 'which a person draear to Allah, such as the pilgrimage, the lesser
pilgrimage and military struggle. Among those wtoddhthis view. was Ahmad. Among them are those
who permit it to be done during lawful travel, amat traveling to commit an act of disobedience sThi
is the opinion of Malik and as-Shafi’. There aresth who permit it to be done during all forms of
travel, whether traveling to draw near to Allahydal travel or travel in order to commit an act of
disobedience. Those who hold this view were Abuifdarand his companions, at-Thawri and Abu
Thuur. TheShehy may the mercy of Allah be upon him said in higd#lit-Tullab: “It is mentioned in

the Saheelof al-Bukhari as well that Umar and Ibn Abass usesghorten their prayers and break their
fast when traveling fouburud” He, upon him be blessings and peace said: “Dioshorten your
prayers during a journey less than what is betwé#eoca and Gusfan, which is foburud” This was
related by ad-Daruqutni and its soundness wasie@idy Ibn Khuzayma. In the Miftaah as-Sad#asl
commentary upon the Irshad ‘s-Saatiktates: “There is disagreement regarding tgellgidgment of
shortening the prayers during travel. Ibn Umar :sdide true school of though is that it isSainna

Ibn Rushd said: ‘In the Maliki school of thoughtdaall of his companions it is Sunnafrom the
sunnanpractices which is taken as a merit.” He therd ster some words: “Isma’il al-Qadi and lbn
al-Juhm both hold the same opinion of Ash’hab réiyay the obligation of shortening the prayer. This
was transmitted by al-Lakhmiy on the authority afhBuun al-Maziri. Muhammad ibn Yunus also
leaned towards this opinion. Likewisal-Qadi transmitted it on the authority of a large group o
scholars from Bagdad. Al-Abhari said: ‘It is highlgcommended.” Others said that it is permissible.
There is unanimous agreement that shortening tgepronly applies to the prayers of faak ats

and that thesubh andMaghrib prayers should not be shortened.”

1% The meaning of his words: “We went out with theptet, may Allah bless him and grant him
peace, from Medina to Mecca”; is that they werediheato Mecca for the Farewell Pilgrimage. The
Farewell Pilgrimage occurred in the twelfth yearttod hijra without doubt; and it was the last of his
journeys. Then a little after his return to Medinthin three months he died, may the best blessings
and most perfect peace be upon him. The meanimhgsofiords: “..and the Prophet, may Allah bless
him and grant him peace, prayed tvak ats repeatedly”; is the prayers normally prayed wibrf
rak’ats This is explained clearer in the narration of aiBaqi by way of Ali ibn ~Aasim on the
authority of Yahya ibn Abi Is’hag on the authoribf Anas where he added: ‘...except during




On What Has Been Related Regarding Joining Two Prayers During Trav&l’

It has been related in the Sahedlal-Bukhari on the authority of Ibn Abaas,
who said: “The Messenger of Allah, may Allah bless him and drantpeace, used
to join thedhuhrand asr prayer when he was in the midst of travel; and he used to
join themaghriband ishaprayers.*®

Maghrib.” The meaning of his words: “until we returned to Medina”; from this phrase vea dake it
that when the one traveling enters a locale heldtshorten his prayers as long as he does not leecom
resident in that place, or when he intends onlgetoain their four days excluding the day he entered
leave the locale. In short, Malik’s opinion regaglithe legal judgment of shortening the prayehan t
most prominent of the narrations from him is thias iSunna and that the prayer should be shortened
after fourburud As for aburud, it equals to 16arsakh and a singléarsakhequals 3 miles; thus four
burudis equivalent to 48 miles. This is the distanca dfays travel using a standard march. Malik also
held the view of the lawfulness of shortening thayper during lawful travel, excluding traveling to
commit an act of obedience. Regarding the localielwh person could began shortening the prayer, he
said: “He should not shorten the prayer when héreeso travel until he leaves the last homes sf hi
village, and it is not complete until he enters fingt of the homes of his village.” It has beenrated
from him also that the person should shorten tlaygmns when the village he resides is one in which
there is congregationahasjid for jumu'a when he has left his village by three miles. Thiso
indicates his view in at least one of his two nores, the furthest distance which made it obligato
for a person to pray tHamu awhen he lived outside the main populous of the. ¢itnally, regarding
the time which it is permissible for the one tranglto stay in a place and shorten his prayersati

if a person traveling is resolved to stay four diaya place he should complete the prayer. Thidsis

the opinion of as-Shafi* and Ahmad.

197 Those who hold the view of the permissibility ofrjing the prayers agree that those that should be
joined are those which are performed while in dbtusaveling. They differ, however, in joining the
prayers while domicile and in the condition of thevel which permits it. There are some who make
the actual travel the causative factor for the pssihility of joining the prayers, regardless of ath
kind of travel or its description. Some conditidre tjoining of the prayers with actually being ireth
process of journeying, and with a trait from th&egaries of travel. As for those who make beinthi
process of journeying a condition for joining theayers, Malik is among them based upon the
narration of Ibn al-Qasim from_him. It is that heds “The traveler should not join the prayers etce
when he is in the process of journeying.” As fanijog the prayers while domicile without any valid
reason, Malik and the majority of the jurists da permit this.

1% The meaning of his words: “The Messenger of Allafay Allah bless him and grant him peace,
used to join thadhuhr and asr prayer”; is that he would join them together a time of the'asr
prayer, based upon the evidence of Muslim from raatian of Jaabir ibn Isma’il on the authority of
“Aqil: “He would postpone thehuhr prayer until the time of theasr and then join them together. He
would also postpone thmaghrib prayer and join it with théisha prayer when the twilight afterglow
had set.” Also with Muslim from a narration of Sladla on the authority of "Aqil: “...until the first ga

of the time of'asr began, then he would join between the two praydiise meaning of his words:
“...when he was in the midst of travel”; is that #weressiondhahr (midst — literally ‘back’) occurs
here in order to expand the meaning of his wordsf ® say that journeying is dependent upon hgwvin
a strong back for walking fast. The phraeahr (midst or back) is used to express journeying bsea
the mounted traveler remains so as long as hetreimidst of the journey, as if riding on the batk
his mount. All of this gives evidence of the persitidity of joining the postponed prayer to thetéat
prayer. The meaning of his words: “...and he usedito themaghriband isha prayers”; is clearer in
the narration of Abd’'r-Razaaq on the authority ofi'®mir on the authority of Ayyub and Musa ibn
"Ugba on the authority of Naafi’: “He would thensgmone themaghrib prayer until the twilight
afterglow had subsided when the customary nightdwiad ceased.” This prophetic tradition proves
that he, may Allah bless him and grant him peael ts join together thdhuhr and asr prayers in
one of the two times, and joined together eghrib and ishain one of the two times. In summary,
the scholars agree that at the stoppingArhfa. That joining together thehuhr and “asr prayers
during the time oflhuhris Sunna and that at Muzdalifa, the joining together af thaghriband isha
prayers during the time ofsha is alsoSunna The followers of Malik differ regarding the forof
joining the prayers during a journey. Some of thestd the opinion that it was permissible to choose
either postponing the first prayer and prayingithvthe following prayer or to join them togethertlae
beginning of the first prayer. This was the opinaribn ‘I-Qasim narrated from Malik, in that heicca
“The one traveling should join the prayers exceptew he is in the midst of journeying. Malik



On What Has Been Related Regarding Avoiding Doing Superogatory Pragse
During Travel, Either Before or After the Obligatory Prayers

It has been related in the Sahexdhal-Bukhari on the authority of lbn Umar,
who said: “I accompanied the Prophet, may Allah bless%liamd grant him peace,
and | did not see him glorifying Allah during travéf®

permitted the joining of the prayers when domieiith the excuse of excessive rain during the night,
but prohibited it during the day. He also permitieth be done when the street roads were extremely
muddy and not raining during the night. Malik s#ig/as lawful for the sick person to join the prese
when he feared being overcome by impotence or wkesuffered a sickness of the stomach.”

199 Here ends facsimile 25 of the Arabic manuscript.

10 The meaning of his words: “I accompanied the Peppimay Allah bless him and grant him peace”;
means during one of his journeys. The.meaning sfwords: “..and | did not see him glorifying
Allah”; is that he did not see him praying any swgatory prayers. Although, the reality talsbeeh
(glorification) refers specifically to saying: ‘Glp be to Allah’, however when it is utilized
unrestrictedly it applies to the prayer, taken frthra principle of utilizing the unrestricted namieao
part to indicate the whole. Or it.is.a referencehim fact that the one praying by means of theesityc

of his worship actually exalts Allah sub’hanahu teédala. The meaning of his words: Huring
travel”; is that during his journeys he did notfpem any established superogatory acts which were
normally performed before the prescribed prayemsfar them. This is taken from his words in anothe
narration: “...he never exceeded twak ats during his_travels.” Ibn Dageeq’l-'Eid said: “This
expression implies that what he meant is'that klendi exceed in the number of thek ats of the
obligatory prayers. Thus, the referent applieshriegation of performance, where his objective is
inform about the persistence of shortening the gmsayit is conceivable that what he intended was no
exceeding the prescribed prayers with anything ftbensuperogatory acts. Or it is also conceivable
that he intended something more general than tha.'Hajr al-'Asgalani said in his al-Fat’What
proves the previous opinion is in what was related narration of Muslim from another direction in
which it states: ‘I accompanied Ibn Umar on thedré@a Mecca, and he prayed twak ats for the
dhuhr prayer. He then stood and we stood with him urgilcame to his camel, and we sat with him.
He then happened to turn around and saw some petgiding and said: ‘What are they doing?’ |
said: ‘They are praying.” He then said: ‘If | wadtéo pray extra prayers, | would have simply
completed the prescribed prayer.” An-Nawwawi saggjarding the words of Ibn Umar: “This is
because the prescribed prayer is incumbent andnifptetion of the prescribed prayers during travel
were lawful, it would have been more incumbentdmplete them. As for the superogatory prayer it is
to be done at the choice of the one praying. Tthespath of leniency in that is to take concessinris
and to do it based upon choice. Finally, what waamh by the words of Ibn Umar: ‘If | wanted to pray
extra prayers, | would have simply completed thespribed prayer’, is if he had a choice between
completing the prescribed prayers or praying vaontprayers, then completion of the prescribed
prayers would have been more beloved to him. Tiumst he understood by shortening the prayers
was decreasing. For this reason he did not prayntaty prayers during travel, nor did he complate t
prescribed prayers.” Ad-Daruqutni transmitted appetic tradition by way of al-Hassan on the
authority of “Imraan ibn Hussein who said: “| didtmecall from the Prophet, may Allah bless him and
grant him peace that he pray8dnnaprayers before and after the prescribed prayeite wiaveling,
except thesunnaprayer offajr”; as it will be explained in the forthcoming sexti



On What Has Been Related Regarding Pra%/ing Superogatory Prayers dr
Than Before and After the Obligatory Prayers™*

It has been related in the Sahesfhal-Bukhart'?that, “The Prophet, may
Allah bless him and grant him peace, used to pray therakats of fajr during
travel. ™13

Muslim narrated a prophetic tradition from Abu Qatada in which it s&ft:
“...he tﬂgn prayed twak atsbefore thesubh and then prayesubh That was during
travel.”

M1 This is because the negation of performing theemgatory prayers during travel applies
specifically to thoseSunna prayers. normally. performed. after the prescribedy@r, and is not
interpolated to mean those performed before thgepraor is it connected to unspecified superogator
prayers, such as the prayerstahajjud the witr, the forenoon prayer and others. The distinction
between those&Sunnaprayers performed before the prescribed prayeds aiter them, is that the
voluntary prayers performed before are considersdian be apart of the prescribed prayers because
they are separated from them by itpgama in most cases by waiting on tlhream and the like. This

is in contrast to thosBunnaprayers performed after because in.most casesatieegonnected to them,
and considered to be apart of them; as Ibn Hajft. san-Nawwawi narrated: “The scholars differ
regarding performing the superogatory prayers wihileeling in three distinct opinions: it is absely
prohibited; it is absolutely permitted; and thaérh is' distinction to be made between tenna
superogatory prayers and the unspecified _supemgat@ayers.” He also said: “What is meant by
unspecified superogatory prayers in this contexthsit was related by Abu Dawud and at-Tirmidhi
from a prophetic tradition of al-Bara’ ibn "Aazibhwer said: ‘I traveled with the Prophet, may Allah
bless him and grant him peace eighteen times amér saw him neglect the twak ats before the
dhuhrwhen the sun declined'.”

112 Al.Bukhari did not mention from whom this prophetradition was narrated, for this reas®iehu
Uthman cited after it the narration of Muslim o thuthority of Qatada.

113 The commentary regarding this prophetic traditiolhcome when discussing the prophetic

tradition related by Muslim on the authority of Qdéa.

"4 That is to say, in the Saheeh Muslim on the authority of Qatada regarding tieerative of the
Prophet and the Companions sleeping througlsibéh prayer in which it says: “...he then prayed two
rak’atsbefore thesub’h prayer, then prayed thseib’has you normally pray it.”

15 The meaning of his words: “That was during travgiVes evidence of the immensity of the two
rak’ats of fajr because he upon him be blessings and peace negkacted doing it, even while
traveling. It also establishes that these tak atsareSunnaand not obligatory, as the majority of the
scholars uphold. In another narration from Musllere is a prophetic tradition which indicates this
explicitly: “There were none among the superogagmgyers which were a stronger convention than
that of the twarak ats beforesubh’. With Muslims also is another prophetic traditiohAbu Hurayra
regarding this same story: “He then called for sevager, performed the ablution, and then prayed two
prostrations, meaning twoak'ats Then theiqgaamawas made for the prayer, and he prayed the
morning prayer.” In this same story is a narratielated by Ibn Khuzayma and ad-Daraqutni by way
of Sa’id ibn al-Musayyib on the authority of BildHe commanded Bilal to make the call to prayer. He
then made the ablution, and prayed tvedCats He then prayed the morning prayer.” A similar
narration was related by ad-Daraqutni by way dflassan on the authority of “Imraan ibn Hussein.



In it also**® on the authority of Umm Haani, who mentioned: “On the day of
the opening of Mecca the Prophet, may Allah bless him and grantds@oe pmade
ghuslin her home and prayed eigiak ats | did not see him pray prayers more
moderate than them except that he completed perfectly the boanty
prostration.*’

18 That is to say, regarding the superogatory pragermg travel or in the Saheeli Muslim, and that
was also narrated by al-Bukhari.

7 The meaning of her words: “On the day of the opgrif Mecca the Prophet, may Allah bless him
and grant him peace, madbuslin her home”; is that the place where the acta#h book place was in
the home of Umm Haani. In another narration shd:s#&le entered her home on the Day of the
Opening of Mecca, and took a bath and prayed...”. fianing of her words: “...and prayed eight
rak’ats’; is that these prayers were tbeha prayer, as it was stated explicitly in the namatof al-
Bukhari on the authority of Umm Haani who said: “Bvhthe Messenger of Allah, may Allah bless
him and grant him peace arrived in Mecca, he prayghtrak’ats | then said to him: ‘What is that?’
He said: ‘This is the prayer @uha.” This is evidence that the most that ttieha should be is eight
rak’ats In a narration from Ibn Khuzayma: “He made #$aaamsafter every tworak’ats” The
meaning of her words: “I did not see him pray pray@ore moderate than them”; is made clearer by
another narration: “I did not see any prayer lighten them.” The meaning of her words: “...except
that he completed perfectly the bowing and prasindtis that the bowing and the prostration wese a
long as the standing, or they were longer thaasiif was explicitly stated in the narration of dive
mentioned Abdallah ibn al-Haarith: “I do not knowhether his standing in it or his bowing and
prostration in it was longer, because each were medength.” This is evidence that it is highly
recommended to perform tlteiha prayer moderately. The citing of the prophetiditian of Umm
Haani is in order to clarify that being reposedtiwe prayer during travel should resemble the
circumstances of the prayer when domicile.



In it also™® on the authority of Ibn Umar, who said: “The Messenger of Allah,
may Allah bless him and grant him peace, used to make gldoficah the back of
his mount facing any direction, and he used to offemtite prayer while on mount,
but he never did the prescribed obligatory prayers updi’it.”

M8 That is to say, it has been related regardingstiperogatory prayers during travel or in the Saheeh
of Muslim.

19The meaning of his words: “The Messenger of Allatay Allah bless him and grant him peace,
used to make glorification”; means that he prayedsuperogatory prayers. The meaning of his words:
“...on the back of his mount”; is the mount of his @mvhich is appropriate for that because
sometimes provisions are placed.upon it. The meaoirhis words: “...facing any direction”; means
in the direction in which he was traveling. Thedels said that if one faces other than the dioecbf
travel, then if it is towards theibla, then it is permissible, if not then not. The magrof his words:
“...and he used to offer th&itr prayer while on mount”; in this is evidence foe thchool of thought of
as-Shafi’, Malik, Ahmad and the majority of the @leins that it is permissible to perform thér while
mounted during travel in any direction the persofacing; and that it is &unnaand not an obligation.
Abu Hanifa, however said that its is an obligatimnd that it is not permissible to pray it while
mounted. The meaning of his words: “...but he nevdrtde prescribed prayers upon it”; refers to the
obligatory prayers. In these three prophetic tradiare intimation that the negation of performing
voluntary prayers during travel applies specifigath those prayers performed after the obligatory
prayers; and does not apply to those voluntarygreagerformed before the prescribed prayers. Nor is
the negation connected to those unrestricted sgpey prayers, such as ttehajjud, the witr, the
duha and others as has been mentioned. The differegtveebn those performed before and after the
prescribed prayers as we mentioned, is that thentaly prayers performed prior are not consideoed t
be apart of them because they are separated higahemaand in most cases by the waiting for the
Imam and the like. This is unlike the voluntary prayeerformed after, for in most cases these are
connected to them and are considered to be apd#inenf. An-Nawwawi said: “The scholars disagree
regarding the superogatory prayers during travétiiee distinct opinions. It is absolutely prohgait It

is absolutely permissible. There is a differencawben the regulatedsunnaprayers and the
unrestricted voluntary prayers. This is the opiniddribn Umar as it was mentioned in the above cited
prophetic tradition.” Ibn Hajr said: “There is nigince regarding a fourth view, and that there is a
difference between those unrestricted voluntarygmaperformed at night and those performed during
the day.” Here ends what he said and with its cetign | end the commentary upon the Book of the
Superogatory Prayers, and success is with AllalAll@h | ask You for every good which Your
knowledge encompenses in this world and the Next,|seek refuge with You from every evil which
Your knowledge encompenses in the this world aed\text. O Allah give us success in following the
Sunnaof Your prophet, Muhammad, may Allah bless him ardnt him peace, outwardly and
inwardly, by his rank that he has with You.



