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Kitaab’ t-Tahaara (The Book of Purification)
On What Has Been Related Regarding Purification Being Half of Belief
It has been related in the SaheéMuslim on the authority of Abu Malik al-
Harith ibn “Aasim al-Ash afiwho said that the Messenger of Allah, may Allah bless
him and grant him peace said: “Purity is half of belfef.”

! The phrase ‘purification’tdhaara) with the taa inflected withfat'ha it means cleansing oneself
(tatahhiru). As for the phrase ‘purifying agentupaara) with the lettertaa inflected withdammait is

the water or earth with which purification is perfed. As for the phrase ‘detergerithfara) with the

taa inflected withkasrg it is what is added to that for cleansing sucls@p and its like. The author
began with the Chapter of Purification after Bebecause it is the key to prayer which is the gsat
of the principles of Islam after the two testimanief the Divine Unity. For purification is a noun
which stands in the place of cleansing oneself witlter: such as cleansing the private parts with
water; ablution, the ritual bath and other thars¢h&haykhAbdullahi ibn Fuduye® said in his Diya
“Uluum’'d-Deen “The stages of purification are four: the first purification of the outward from
impurities and filth; the second.is purificationtb& limbs from offenses; the third is purificatiohthe
heart from blameworthy characteristics; and thertfois purification of the secret from everything
besides Allah. For each time you stand to purifyryoutward, you must remember to also purify your
limbs of sins, purify the heart of repulsive traigsd purify the secret of other than Allah in whati

are able.” | say: for each stage of purificatiohas.its.own. purifying agentuhaara); and the purifying
agent for all of these stages of purification ib@@nce to the pure and purifyiBgnna

2There is disagreement regarding_his _name._ Iti #&t his_name was Abu Malik al-Haarith ibn
“Aadgm al-Ash’ari. It is said that it was Ka'b ibn "Aas Some said it was "Amr ibn "Aasim. Those
who transmitted from him were: Rabi’a al-JarshidAdRahman ibn Ghanim al-Ash’ari, Abu Salaam
Mamtuur al-Aswad, Shuraylbn “Ubayd al-Fhdrami, Shahir ibn ldwshib, Khalid ibn Sa’id, A&’ ibn
Yasaar and others. Shuraiin "Ubayd al-thdami related that Abu Malik al-Ash’ari when he had
approached death he said: “O listeners among yam fhe people of the tribe al-Ashari, let those
present among you deliver the message to thosearehabsent. Indeed | heard the Messenger of Allah
say: ‘The sweetness of this world’s life is thetdrthess of the Hereafter and the bitterness of this
world’s life is the sweetness of the Hereafter'.”

% The meaning of his words upon him be blessingspaate: “Purity thhuup)...”, with the lettertaa
inflected withdammameans purification, while the phrase ‘pure thifi@huur) with the lettertaa
inflected withfat’ha is every pure thing which purifies, because a phirgg linguistically is that which

is pure in itself and purifies other than itselhig is because it cannot be called pure unlesgrifigs
other than itself, such as water with which thealitablution is performed. It is for this reasorsisaid:
‘Every pure thing is clean, but not every cleamghis pure.” The meaning of his words upon him be
blessings and peace: “...is half...”, takes its etymalalgroot from one-half or a half of a thing. The
meaning of his words upon him be blessings andeeacof belief’, is that there is disagreement
regarding the meaning of his words, upon him beditgys and peace: “Purification is half of beliéf.”

is said that it means that the reward for it eqhal$ of the reward of belief. It is said that ieans that
belief necessitates what comes before it from errikewise with ablution, because ablution is not
valid except with belief. It is said that what isamt by belief in this context is the prayer itsel$
Allah ta’ala says:And Allah does not forfeit your beligthat is to say ‘your prayers’. Purification is a
precondition for the soundness of prayer, for th@son it has become half of it. Thus, the meaaing
the prophetic traditions is that purification idftaf prayer, which means that the prayer is naegpted
except with purification, as will be explained. Tagpression ‘half ¢hat) does not necessitate that
purification is half of belief in reality. This isimply a metaphorical expression which is nearest t



On What Has Been Related Regarding the Prohibition of Reliemg Oneself
While Facing the Qibla, the Dhikr Prescribed During That and On Freeing
Oneself of Impurities

It has been related in the Sahedlal-Bukhari on the authority of Abu Ayyub
al-Ansari? who said that the Messenger of Allah, may Allah bless him aamt §im
peace, said: “If anyone of you goes for answering the calatfre, he should neither
face thegibla nor turn his back to it>”

what is really intended. It is conceivable thatnitsaning is that belief is acceptance of the haad,is
connected to the outward, and these two are thehahees of belief, since purification is subsummed
within the prayer, and comprises the actions ofatsvard. Our proof for this interpolation is fraime
actual textual evidence of the following prophétadition: “Purification is half of belief becaubelief

is the mark of the perimeters of the inward, wipl&ification is the mark of the perimeters of the
outward.”

*He was Abu Ayyub Khalid ibn Zayd ibn Kulayb ibn &taba ibn Abdu “Amr ibn “Awf ibn Ghanim
ibn Malik ibn an-Najaar al-Ansari al-Khazraji anjdari al-Badri. He was an immense spiritual
master, and was from among thgabaof the Companions, may Allah ta'ala be pleased hiithh He
was present at Badr, and the second al-"'Agabsa.skid that Abu Ayyub was present at all the battle
of Islam. The Prophet, may Allah bless him and gram peace made a pact of brotherhood between
Abu Ayyub and Mus ab ibn “Umayr. Ibn Yunus saide“Hrrived in Egypt by sea in the year 46 A.H.”
Abu Ayyub was also present with Ali, may Allah ehi® his face, in the war against the Khawaarij.
Abu Zar’at an-Nasri said: “He arrived in Syria dgrithe rule of Mu'awiyya.” He transmitted 155
prophetic traditions. Of these al-Bukhari and Mumslharrated 7. Al-Bukhari narrated two isolated
prophetic traditions from him while Muslim narratédHe died in the year 52 A.H and was buried in
the foundation of the fortress of Constantinople.

® The meaning of his words, upon-him be blessingb @eace: “If’; is a conditional phrase, and it is
why the conjunctive particlfaa prefixes the response to the;conditon by his wdtasshould neither
face theqgibla’. The meaning of his words, upon.-him be blessiagd peace: “.anyone of you”; is
anyone of you from among the Muslims, the peopléhefjibla. The meaning of his words, upon him
be blessings and peace: “goes out’; is from thedwooming’ with the meaning of arrival. The
meaning of his words, upon him'be blessings andeéa..to answer the call of nature”, that is to say,
he goes out to a level land in.order to relievedaif) “...he should neither face thgbla”, this means
theKa'aba This is an apparent referent to the prohibitiéfiaging thegibla while answering the call
of nature. The meaning of his words, upon him lessihgs and peace: nor turn his back to it”, is he
should not direct his back to tlyébla, or he should place it at his back. The sole iticerfor this is to
honor and show respect to thibla by not directing impure things in its directiorh& completion of
this prophetic tradition is: “...you should face eitreast or west.” Those being addressed here are th
people of al-Medina, and those whagbla is in that way, north of Mecca such as the peopBynia

or south of Mecca like the people of Yemen. Thievi&lence that thgibla of the people of Medina is
neither in the direction of east or the west, mthis in the the south. As for those whaghkla is either

in the direction of the east or west, then theyulthmeither face east or west when relieving oriigsel
but face the south or the north. The scholars diffgarding the conditions of this prohibition. Abu
Hanifa held the view of the absence of permissibili facing thegibla and turning one’s back to it
while urinating or defecating regardless while lire topen wilderness or in a building. He took this
proof from the apparent and broad meaning of tloplpetic tradition. This was also the view of the
narrator of the tradition, Abu Ayyub al-Ansari, agll as, Mujahid, an-Nakhai’, at-Thawri, and
Ahmad. However, Ibn Umar, Malik and as-Sha’bi hélel view of the prohibition of facing ttegbla

or turning one’s back to it while relieving oneselfthe wilderness, the desert or outdoors, but not
while inside a building or if there is somethingween the person and thiéla which shields him. In
that case there is no harm, as IbnaBhtl-Maliki cited. Al-Muhallab said: “The prohtimn of facing
the gibla and turning one’s back to it while defecating anating in an open wilderness, and Allah
knows best, is in order to show honor to tfilela and to consecrate it.” Malik said: “Do not face th
direction of thegibla, nor turn your back to it while urinating or ded¢ing in an open place or upon
roof tops where it is possible to change directigxssfor latrines which are used for that purpdlen
there is no harm in that.” The proof from the atnerator of the prophetic tradition that its migan
comprised the lawfulness of facing thibla in a building, homes and in an open place wheeeveas
shielded is in what was transmitted by Marwan adf#es on the authority of lbn Umar that he once
made his camel kneel down facing Be&yt'l-Maqgdas He then squatted and urinated in that direction.
then said to him: ‘O Abu Abd’r-Rahman, has not thaén prohibited?’ He said: “The prohibition on



In it also® on the authority of Anas ibn Malik that whenever the Prophet, may
Allah bless him and grant him peace, entered into the toilet, ldetasay: “Allah, |
seek refuge with You from all evil deeds and evil spirits.”

that is in a open space. As for when there is soimgtetween you and thigbla which shields you,
then there is no objection to it.”

® That is to say, in the Saheeh al-Bukhari or it means in What Has Been RelaRatjarding the
Prohibition of Relieving Oneself While Facing tf@bla, the Dhikr Prescribed During That and On
Freeing Oneself of Impurities.

"The meaning of his words, may Allah be pleased Wim: “...whenever the Prophet, may Allah
bless him and grant him peace, entered into tHett@halaa) he used to say”; is that the phrase
‘khalad where the lettekhaais inflected withfat'ha is the place for relieving oneself. It is calldatt
because it is devoid of other people during retigwoneself. It refers to the latrine, bathroom, erat
closet and also the lavatory. Its etymological robthe phrasd&halaais a place which is empty and
unoccupied, or a place without anything in it whisthe meaning meant in this prophetic tradition.
The meaning his words, may Allah bless him andignam peace: “Allah, | seek refuge with You from
all evil deeds and evil spirits.” The expressidrubuthis the plural okhabeethwhich are masculine
evil spirits, while the expressidkhabaa’ith.is plural forkhabeethawhich are feminine evil spirits,
meaning male and female malicious demons, as alaéba Ibn Hibban and others explained. In a
transcript of this prophetic tradition transmitted Ibn “Asakir he said: “Abu Abdallah, meaning al-
Bukhari, said: ‘It is said that the expression veidkess Khubth with the letterbaa inflected with
sukuunhas diverse meanings. When the expression.isealfigm being inflected, then it refers to evil
demons, whose interpolation was mentioned. If #pression has the meaning of being singular then
its meaning is as lbn al-"Arabi stated to be soimgtheprehensiblenfakruul). If the expression is a
reference to a form of speech then it means ablesnguage ghatan). When the expression is used in
reference to religion it means disbelikbifr). When the expression is applied to foodstuff éams that
which is forbidden lfaraan). When it is used in reference to beverages érgefo noxious harmful
drink. It is based upon these diverse interpolatitimat what is generally meant by things offensive
(khabaa'ith are disobediencem@’asiy, or unrestrictedly to all blameworthy actionaf @ah
madhmuumpacommensurate to what the expression is referghtih is said that what is meant here
are every kind of low or base character. It is shatkhubuthis anything which is contrary to descent
actions such as debauchery and the like. Thisdatation was cited by al-Hassan and Mujaahid. & ha
been related regarding the meaning of his commmaag, Allah bless him and grant him peace to seek
refuge when entering the lavatory in a prophetlition transmitted by Mu amir on the authority of
Qatada on the authority of an-Nadar ibn Anas enatithority of Anas ibn Malik that the Messenger
of Allah, may Allah bless him and grant him peaails“These toilets are the places of the presefice
malevolent forces. So when one of you enters shmuld say: ‘O Allah | seek refuge with You from
khubuthandkhabaa'ith.” Thus, he informs us in this prophetic tradititimat toilets are the locale for
for devils. It is for this reason that we are omtkto seek refuge when entering them. It has been
related by Ibn Wahb on the authority of Hayyat &marayh on the authority of Abu "Aqil that he heard
Sa’id al-Mugbari say: “When a mean enters latrinéake care of his needs, and he makes mention of
the name of Allah, a barrier is placed between &t thginn shielding him. If he fails to mention the
name of Allah, then thgnn gaze upon him mocking him and making fun of hithhas been related

in the authority of the Prophet, may Allah blessnk@nd grant him peace that he once said: “When a
person leaves from from relieving himself he shoséy: ‘All praises are due to Allah who has
removed from me what will harm me, and has retaiftedne what will benefit me’.” This is said
because demons are present in the toilets becaissthé only place to which they can flee from the
remembrance of Allah ta’ala, thus when coming émtlone should seek refuge taking protection from
them.



In it also® on the authority of Ibn Abasayho said: “The Prophet once passed
by two graves and said: “These two persons are being tortured retni@jor sin.
One of them never saved himself from being soiled with urifhe.”

8 That is to say, in the Saheeh al-Bukhari or it means in What Has Been RelaRatjarding the
Prohibition of Relieving Oneself While Facing tt@bla, the Dhikr Prescribed During That and On
Freeing Oneself of Impurities.

° He was the governor Abu’l-'Abass Abdallah ibn “abébn Abd’l-Muttalib Shayba ibn Hashim “Amr
ibn Abdumanaf ibn Qusay ibn Kilab ibn Murra in Kalim Luway ibn Ghalib ibn Qahr al-Qurayshi al-
Hashimi. He was born three years before the yedahefEmigration. He transmitted 1660 prophetic
traditions. From these 75 were narrated in the3abeetcollections, while al-Bukhari transmitted 120
isolated traditions from him, while Muslim transteid 9 isolated traditions. lbn “Abass died in teary

68 A.H. at the age of 71.

9 The meaning of the words of Ibn Abass, may Allehpkeased with him: “The Prophet once passed
by two graves”; is that it is not apparent in tharation in which place the two graves were. kadil
that they were in Mecca, and it is said that theyenn al-Medina. In another narration from lbn Aba
he said: “The Prophet once passed by a wall froenwthlls of al-Medina or Mecca, and heard the
voices of two humans being punished in their grave the narration of Anas ibn Malik he said:
“The Prophet once passed by two graves from the &aiNajaar who were being punished for slander
and urine...” It is well known that the Banu'n-Najaaere a famous tribe from the people of al-
Medina. The meaning of his words, upon him be lgssand peace: “These two persons are being
tortured”; is that they were being tortured in therld of thebarzakh(ithmus) because the punishment
of the grave is the first local of the punishmeeatdoe the punishment of the Hereafter. This esthbf

the obligation of having belief in the punishmerittbe grave and its blessings for those buried,
whether their graves are in the earth, or if theyreot buried; like the one drowned, crucified, tme
cremated and then scattered in the winds and tiéydonbs were completed destroyed. None of this
will prevent the existence of the punishment anes&ihg, asShaykhlbrahim al-Bajuri said in his
commentary upon the Jawhara't-Tawhekds.the unanimous agreement of the scholath@Sunna
that those who are blessed and punished in theegjiane affected in their bodies and the spirittfgin
that the punishment of the graves of the disbeli@rel hypocrite is eternal with the eternity of the
ithmus between death and resurrection; that thespment of the disobedient believers will be stappe
based upon the diminishing of their crimes, justlas punishment can be lifted from them due to
supplications made for them or alms given in theame, and other than these. And just as the
punishment is not designated for the deceasedeirgthves, likewise the blessings of the deceased
embraces all tose who have been decreed to reitewieether they are buried in the earth or note Th
blessings of the grave are also not designatethéobelievers of thismmaonly; nor just for humans
who have attained the age of responsibility. Framomag the blessings of the grave are: it being
widened, a portal being opened to it from Paradisbeing filled with fragrances, it being made a
meadow from the meadows of the Paradise; and riighdluminated until it becomes as bright as the
full moon. It is for this reason that it is highlgcommended to visit the graves of twliyyaand the
right-acting scholars in order to take blessingsnfitheirbaraka The meaning of his words, upon him
be blessings and peace: “...but not for a major sinthat it is proof that the punishment of the grav
is not stipulated for major sinkgbaa'ir) alone. Rather, it befalls those who have minars si
(saghaa’i) as well. This is because there had not been rittesl any Divine threat in taking
precaution against urine; that is before this nisgavas related. It is said that what he mearhad
failing to take precaution against urine was notsidered a major sin in the beliefs of the two peop
in the grave or in the belief of those, he upon bienblessings and peace was addressing. However,
with Allah it is considered a major sin as Allahala says: You consider it insignificant, while with
Allah it is immensé It is said that what he meant is that it is moajor with regard to the
inconvenience of taking precaution from urine. Tisato say, that there was no hardship on the two
people in taking precaution from it. The meanindnisfwords, upon him be blessings and peace: “One
of them never protected himself from being soiledhwurine”, where the meaning of ‘protect’
(istinshaal) is to place something between himself and hiseyrimeaning protecting himself from it.
Thus, it means that he did not cover his privatespaor did he guard his body from being soilechwit
urine. TheShehumay Allah be merciful to him said in his Mirat'tdllab: “As-Shabrakheeti said in his
commentary upon the al-Mukhtasathere theShaykhsaid: ‘It is obligatory to purify oneself by
completely removing impurities from the two privaiarts’ — ‘The proof for the obligation of purifygn
oneself is in what was related in the two Saheeltections regarding the companions of the two
graves which the Prophet, may Allah bless him arahtghim peace passed by and said: ‘As for the




And in another narration:! “...he did not free himself of urine...*?

«...while the other used to go about with slandeér.”

first of them, he never purified himself from urifesays in the al-Jaamthe commentary upon the al-
Mukhtasar ‘Purifying oneself is_obligatory without any dgr@ement, based upon the tradition of the
two graves: ‘Verily these two are being punishedwdver, they are not being punished for major sins.
As for the first of them, he never purified himsé&iém urine. As for the other, he used to spread
slander’.”

Y That is in another narration from Ibn *Asakir.

12 As for the narration regarding freeing oneselfiofe, it is the most expressive in conveying thesi

of taking precaution against urine, because it @sahat urine has a distinctive connection witrardg

to the punishment of the grave. This is indicatgadvhat was verified as sound by Ibn Khuzayma from
a prophetic tradition of Abu Hurayra going backte Prophet: “The majority of the punishment of the
grave is from urine.” That is to say, that the phnmient of the grave occurs mostly by reason of
neglecting to guard oneself from it.

13 |bn Dageeq'l-'Eid said: “Slander means circulatiilg talk concerning people to others; where the
sole objective in transmitting it is to bring hatonthem. However, the kind of speech which can be
judged to bring about some advantage or in ord@regent harm, then this kind of talk is desirdble.
An-Nawwawi said: “Slander is transmitting the worfsothers with the objective of bringing harm to
people; and is the most repulsive kind of offensspeech.” The etymological root of slander
(nameemais from the expression ‘to malevolently informa&wst another’ famma3, which is the
broadcasting of words with the aim of spreadingyugimors and corruption. It is said that it means
embellishing words with outright lies. Al-Jawhagid: “Slander is the transmitting of the words of
some people to another people with the aim of causbrruption and evil.” It is for this reason thia¢
Messenger of Allah, may Allah bless him and gram peace said: “The calumnious person will not
enter Paradise.” The calumnious person is the sl@ndvho transmits words from one people to
another in order to harm them. Because there has barrated Divine threat regarding slander, it is
considered among the major sins.



On What Has Been Related Regarding Cleaning Oneself With Stonist{jmaar)**

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, who said: “I followed the Prophet, may Allah bless him gwaht him
peace, while he was going out to answer the call of nature. ldenosé¢o look this
way or that. So, when | approached near him he said to meh“f@t me some
stones for removal.” That is in order to putifshe private partt®

! The etymological root of purification with stonistjmaar) is taken from the word ‘stonegirgaar)
itself which are small pebbles, which the same ngiven to the rocks used in the rites of pilgrimage
to throw at thgamaraat Thus, purification with stone is to clean thevpte parts with stones by
wiping the private parts with them. Its lawfulnessestablished in the prophetic tradition: “Wheruyo
use water to clean the private parts sprinklenit, @hen you us stones utilize an odd number.”

15 Here ends facsimile 8 of the Arabic manuscript.

' The meaning of his words, may Allah be pleaseth wim: “I followed the Prophet, may Allah bless
him and grant him peace”, is that | walked behinel Messenger of Allah, may Allah bless him and
grant him peace. The meaning of his words, mayhAtla pleased with him: “...while he was going
out to answer the call of nature. He used nobdd khis way or that”, is that this was the methHodg

of his courtesy when going to relieve himself. Theaning of his words, upon him be blessings and
peace: “Fetch for me”, is to seek for me. It igdshiat when someone fetches something for someone
that he searches for it for him. In another naorativhich is severed, he upon him be peace saidp“He
me to find...” It is said regarding the meaning: “ught something for you” is that | assisted you in
finding it. The meaning of his words, upon him be blessingspmate: “...some stones for removal”,
where the expression ‘removabdtafac) in the al-Qamuusneans to extract something. When it is
used with stones it means cleaning the privatespand is taken from the ideas of al-Matrazi whd:sa
“The expression removais(infaad means extractionidtikhraaj) and is a catchword for cleansing the
private partsiétinjaa).” It is with this meaning in mind that Abu Hurayadded his words: “That is in
order to purify the private parts.”



In it also®” on the authority of Abu Hurayra, who said that he, may Allah bless
him and grant him peace, said: “Whoever cleans himself with stones, he shouid use a
odd number*®

" That is to say, in the Saheelh al-Bukhari or it means in What Has Been RelaReharding
Cleaning Oneself With Stonés{jjmaar).

18 The meaning of his words, upon him be blessingspaace: “Whoever cleans himself with stones”,
that is to say, that he utilizes stones in ordeetnove filth from the orifice of the private parfshese
are small stones used for cleansing the privates.pahe meaning of his words, upon him be blessings
and peace: “...he should use an odd number”, whit¢hashe should utilize three or five, as it was
stated explicitly in another narration of al-Bukihan the authority of Abd’r-Rahman ibn al-Aswad on
the authority of his father that he heard Abda#lai: “The Prophet, may Allah bless him and grant hi
peace went out to relieve himself and he commamaedo bring him three stones. | found two stones,
and continued searching for a third but was unablénd one. So | took a piece of dried camel
dropping and brought them to him. He took the twanss and threw away the dung and then said:
‘Return that.” By implication this prophetic trin is proof of the behaviofgdmal) to be taken from
the general prohibition in the prophetic tradit@inSalman on the authority of the Prophet, may illa
bless him and grant him peace who said: “None afslwuld clean his private parts with anything less
than three stones.” It was narrated by Muslim.igltiy an odd number to clean the private parts with
stones is not obligatory as it was proven in thappetic tradition related by Ibrahim ibn Marwan on
the authority of Abu Hurayra who said that the Megger of Allah, may Allah bless him and grant him
peace said: “When you wish to complete the cleansgiith stones, you should do so with an odd
number. Whoever does so it is better for them. Wapedoes not there is no harm.” TBeehusaid in

his "Umdat’l-Bayaan‘It is permissible §jzad to clean oneself of feces with any pure cleanttiyg
(which is not harmful; valued; damp; impure; smoatharp; foodstuff, something with writing upon it;
gold; silver; the wall; the dry dung of riding bé&saand bones). If the thing used can clean andvem
all extraneous matter, then it is permissible e like hand or less than three dry stones.” Frogwiii
realize that it is lawful to clean oneself of imjpigs with tissues or napkins as long as thereothing
written upon them.




On What Has Been related Regarding Purificationiétinjaa’) of the Private Parts
With Water *°

It has been related in the Sahexhal-Bukhari on the authority of Anas ibn
Malik, who said: “Whenever the Messenger of Allah, may Allagsblhim and grant
him peace, entered the toilet, | along with another boy used mwmpeny him

¥ The etymological root oistinjaa is from the word redeemingigjaa which means being free of
something. It is the removal of something from bloely by means of washing and wiping. Abu Zayd'l-
Qayrawani said in his_an-Nawaadhi wa'z-Zivaadditaking istinjaa’ is not among thesunnanof
ablution, nor among its obligations, but it is dpafrcleansing oneself of impurities with water daad
valid without making intention. As for ablutionstarts from the rinsing of the mouth to what comes
after that.” It is for this reason that the schelaf theSunnadisagree about that. In this context it has
been related by Ibn Abi Shayba with a sound chéiauthority on the authority of Hudhayfa ibn al-
Yamaan that he was once asked about maistigjaa’ with water and he said: “As long as there
doesn’t remain on the hands a foul smell.” It hasrbrelated on the authority of Naafi® that Abdalla
ibn Umar used to makistinjaa’ with water. It has been related on the authorftylbdallah ibn az-
Zubayr who said: “We did not do that.” It has béemsmitted by Ibn’t-Teen on the authority of Malik
that he used to deny that the Prophet, may All@sbhim and grant him peace mastenjaa’ with
water. It has been related on the authority of Habib from the Maliki scholars that Malik used to
prohibit the use of water fastinjaa’ because it was something to be consurdéhykhMuhammad

ibn Abd’r-Rahman said: “It is upon this behavidarha) that the people of knowledge chose making
istinjaa’ with water, even though makinstinjaa’ with stone is valid with them. For they considered
the use of water foistinjaa’ to be highly recommended, and some even considesegberior. This
was the opinion of Sufayn't-Thawri, Ibn’l-Mubaraks-Shafi’; Ahmad and Is’haq.” The prophetic
tradition cited byShehuJthman ibn Fuduye™ here is a clear refutationregjahose who considered the
use of water foistinjaa’ as reprehensible.or.who.denied that the Prophay, Alah bless him and
grant him peace did so. Tihehuransmitted in his Mirat't-Tullab“Allah ta'ala says regarding praise
of the people of Qubalri it are men who love to purify themselves. Alares those who have a care
for purity.’ It is narrated in the tradition of Abu Hurayreay Allah be pleased with him: ‘The
Messenger of Allah, may Allah bless him and.grant peace asked the people of Quba regarding the
reason of the revelation of the verskr it are men who love to purify themselves. Allaes those
who have a care for purityThey said: ‘We follow the purification with sterwith that of water.” This

is related by al-Bazaari and was authenticatecbhyHuzayma. Its source is from at-Tirmidhi and Abu
Dawud.” In another narration he upon him be blegsiand peace responded when they said that: “It is
like that, therefore hold to it”; which means falling the stones with water is obligatory upon you.
ShaykhAbdullahi ibn Fuduye® said: “However this is highkcommended and not obligatory because
the position of utilizing stones is excused whesrehs a necessity, but not the removal of the nityu
itself. This is because impurities are not remogecept with pure water.” Al-"Ayni said: “The school
of thought of the ancient and recent scholars whimhsists of the agreement of the people of legal
decisions from the metropoles of Islam is thasibest to join together the use of water with sépne
where the stones are utilized first, and then wiaterder to first remove most of the impuritiestbat

the hands do not come in direct contact with itisTie better and more precise for cleanlinesshéf t
person wants to limit it to one of them, then watebetter due water’s natural ability to remove
impurities and its traces; while stones are ablestnove the imurities themselves, but not its tsace
However, the use of stones alone is excused anprélyer of the one who uses them is valid.” This is
conclusive proof thaBhehuUthman ibn Fuduye™ did not follomamMalik in all of his independent
judgments, asSultan Muhammad Bello cited in his_Infag’'l-MaysuufThe Shehuused to say that
cleansing the private parts of urine is an obl@ativhich includesstinjaa’. Its description is that he
should began by washing his hands and then waspldice where the urine comes out, and then he
should wipe the place from which defecation isaséal with either a clump of earth or something, else
or with his hand. He should then rub his hands inéoearth and then wash them with water. He should
then follow this with makingstinjaa’ with water. When pouring the water he should make that it
reaches to two openings of the private parts, andhould shake his penis slightly. He should also
renew the rubbing of the private parts with thecdhantil he is certain it is cleaned of filth. It mot
necessary for him to wash the inside of the tweate parts, or for him to makstinjaa’ as a result of
breaking wind. Whenever he utilizes three stonescleaning the private parts he should make sure
that the last one is clean.” So understand.




carrying a tumble full of water which had an iron tip to it iderthat he might make
istinjaa’ with water.”°

On What Has Been Related Regarding the Prohibition of Cleanm the Private
Parts With the Right Hand**

It has been related in the Sahexdhal-Bukhari on the authority of Abdullah
ibn Abu Qatada on the authority of his fatfewho said that the Prophet, may Allah
bless him and grant him peace, said: “Whenever anyone of you grihateshould
neithegstouch his penis with his right hand nor clean his private wétishis right
hand.’

% The meaning of his words: “Whenever the Messenféillah, may Allah bless him and grant him
peace, entered the toilet”, means in this contexdrder to take care of his needs based upon anothe
narration: “Whenever he used to go out to take oéfgs needs...”. The meaning of his words: “...1
along with another boy used to accompany him cagryi”, is that the boy referred to was from
among theéAnsaaras it was explicitly stated by al-Isma'ili in hisirration by way of Ibn Marzug on the
authority of Sha'ba: “l and a boy from among #hesaartogether used to go out...”. Some of the
scholars interpolate the expression ‘boy’ in thephetic tradition to be Abu Hurayra because he used
to accompany the Prophet, may Allah bless him aadtdim peace carrying a tumbler for his ablution
and taking care of his needs. The meaning of higlsvd...a tumble idaawg”, where the lettehamza

is inflected withkasrais a small container made of leather. The meaofrtgs words: “...full of water
which had an iron tip to it", is that ‘the iron timeans a long stick whose lowest part was actually
spearhead. It is said that it was a small speactwtiie Prophet, may Allah bless him and grant him
peace used to keep with him, so that when he mbld¢ian and prayed, he would plant it in front of
him to obstruct people from passing in front of hifilne meaning of his words: “...in order that he
might makeistinjaa’ with water”, is that he might purify his privateants with water. It is the
unanimous agreement of the people of fearful avem®from thémamsof the different regions that it
is better to join the use of water with the usesioines, where the stones are utilized first in otde
remove impurities and reduce direct contact withiland with impurities, and then utilize water. sThi
prophetic tradition establishes ‘that it is highgtommended to be far from people as well as
concealing oneself from the gaze of people whefilling one’s needs. In it also is established the
principle of being at the service of the righte@msl the people of spiritual bounty as well taking
blessings from them.

% This means the prohibition of holding or touchthg private parts with the right hand during

istinjaa.

2 He was Abu Qatada al-Harith ibn Rabi’ al-AnsariSasémi. He was one of the knights of the
Messenger of Allah, may Allah bless him and grant peace, who was presentliiud, the Treaty of
Hudaybiyyaand the Battle of the Trench. It has been relateBalma ibn al-Akwa’ on the authority of
the Prophet, may Allah bless him and grant him peabo said: “The best of my knights is Abu
Qatada and the best of my foot-soldier is SalmaaibAkwa'.” He died in the year 54 A.H. in Kufa
when he was 70 years old, but it was as thoughdre merely 15. It was Ali who prayed over him and
made thdakbir seven times. Among his children were the abovetiowed Abdallah, Abd’r-Rahman,
Thabit, "Ubayd, Umm’l-Baneen and Umm Abaan.

% The meaning of his words, upon him be blessingsp@ace: “Whenever anyone of you urinates”, or
in other times because this ruling is not restddi® urinating, but includes all times. As-Sindidsa
about the meaning his words: “Whenever anyone of yonates”, it should not be understood from
this that the ruling is confined to this, but itswaentioned here because this is the usual time tee
private parts are held and touched. Thus, if hgldire private parts with the right hand is nofirfidt
when one his taking care of one’s needs, themitdee proper not to do so at other times. The nmgani
of his words, upon him be blessings and peacehé.should neither take his penis”, is that he ghoul
not touch his penis with his right hand since tlkeression ‘touching’ was explicitly utilized in a
narration of Muslim from Himam on the authority ¥ahya. In the narration of al-lsma'ili it states
unequivocally: “...he should not touch...” The objectiveutilizing the explanation of al-Bukhari is
because touching the penis is more general thamgtdlold of it. The meaning of his words, upon him
be blessings and peace: With his right hand nor clean his private partshwhifs right hand”, that is
do not hold the penis with the right hand while pog water with the left, but pour the water wittet
right hand while holding the penis with the leforfie of the scholars extract from this the prohoiti
of makingistinjaa with the hand on which there is a ring engraveth wie Name of Allah ta’ala, due



On What Has Been Related Regarding the Obligations of Full RituaBath
(ghus)*

It has been related in the Sahewhal-Bukhari on the authority of Umm
Salama, the mother of the believ@nho said: “Once Umm Sulaym, the wife of Abu
Talha, came to the Prophet, may Allah bless and grant him peace idndGa
Messenger of Allah! Verily Allah is not shy of telling ttraith. Is it obligatory for a
woman to take a bath after she has a wet dream?” The Messénfkah, may
Allah bless him and grant him peace, replied, “Yes, if she notices a discharge.”

to the fact that the prohibition in this is in orde show honor to the right hand, then it is mpreper

to prohibit it if there is a ring engraved with tName of Allah ta’ala. It was cited in the al-"Utm on

the authority of Malik that he did not considersthéprehensible, but many of the legal experts fngm
companions considered it reprehensible. It is Hadd the wisdom in this prohibition is that thehtig
hand is customarily used for eating. Thus, if ightrhand is used for removing filth from the ptiea
parts or holding the penis, it is likely he will b@ndful of this when eating and it will be a nuisa. It
says in the al-Mukhtasatlt is not proper for the person freeing himsetfurine that he pulls on his
penis, clear his throat, stand, sit directly oneheth or walk. He should free himself of urinedayply
taking his penis in his left hand and squeezingsiraking it slightly.”

% The linguistic meaning of the expression rituatho@ghus) is the bathing of the entire body. Its
meaning according to thehari*ais the inundation of the entire body with watet|dwed with rubbing
with the intention to remove major impurity or take an obligation permissible. This should be done
based upon specific order and number. Biehumentioned the issue of the ritual bath before
mentioning the issue of ablution because it isgatiiry for the one who first enters into the religof
Islam to ritually bath his body.

% She was the mother of the believers, 8ayida modest and pure, Umm Salama Hind bint Abu
Ummaya ibn al-Mughira ibn Abdallah ibn Umar; ibn Makm ibn Yagtha ibn Murra al-
Makhzumiyya. She was the .daughter of the uncle lb&lid ibn al-Walid and was the last of the
mothers of the believers to die. She lived clos@dgears having died in the year 59 A.H. in thentho

of Dhu’l-Qa’ida. She transmitted 178 prophetic traditions of whattBukhari and Muslim agreed
upon 13. Al-Bukhari narrated 3 isolated prophetditions from her and Muslim narrated 13.

% The meaning of the words of Umm Salama, may Alalpleased with her: “Once Umm Sulaym, the
wife of Abu Talla”, is a reference to Umm Sulaym al-Ghamisa binhati ibn Khalid ibn Zayd ibn
Hiram ibn Jundub ibn “~Aamir ibn Ghanim ibn "Asiynilan-Najaar al-Ansariyya al-Khazrajiyya. She
was the mother of Anas ibn Malik the private setwafithe Prophet, may Allah bless him and grant
him peace. Her husband, Malik ibn an-Nadr died simel then married Abu Talha Zayd ibn Sahl al-
Ansari, with whom she gave birth to Abu ‘Umayr akiodallah. She was among the most spiritually
virtuous of women. Thabit related on the authooityAnas who said that the Porphet, may Allah bless
him and grant him peace said: “I entered Paradisel deard footsteps in front of me, and suddenly |
was in the presence of al-Ghamisa bint Milhan.” 8aasmitted 14 prophetic traditions of which al-
Bukhari and Muslim agree on a single tradition.BAMkhari narrated one isolated tradition from her
while Muslim narrated two. The meaning of her wortf3 Messenger of Allah! Verily Allah is not
shy of telling the truth”, is that variation andreetion do influence Him, because this is impoksib
with regard the rights of Allah ta’ala. It is con@ble that what is meant here is that Allah does n
command people to be modest regarding the truthh&me does not forbid mentioning the truth. The
meaning of her words: “Is it obligatory for a womiarntake a bath after she has a wet dream?”, isttha
what a person sees during sleep; which is cdlédam the letterhaa inflected withfat’ha andahtalim
(wet dream). What is meant here is the experienoing specific matter in it, which is a conjugal
relationship. In a narration of Ahmad from a praghéradition of Umm Sulaym that she said: “O
Messenger of Allah when a woman sees that her hdsishaving conjugal relationship with her
during sleep, does she make the ritual bath?” lahn8n said regarding the person sleeping who
discovers discharge and he did not experience ylea$Vhat he knows what occurred in his sleep,
then the ritual bath is obligatory upon him.” Theaning of his words, upon him be blessings and
peace: “Yes, if she notices a discharge”, is thatdiscovers ejaculatory fluid after waking upthis

is proof that every woman experiences wet dreams.dlso is proof of the obligation of the rituzdth
upon a woman due to ejaculation. Ahmad narratedophgtic tradition from Khawla bint Hakim a
similar narrative where he upon him be blessings$ peace said: “The ritual bath is not obligatory
upon her until she ejaculates the way a man ejeufaln this is refutation against those who claim
that fluid of a woman does not emerge, and that djaculation is known by her passion. They



It has been relatedin the Saheelof al-Bukhari on the authority of Abu
Hurayra on the authority of the Prophet, may Allah bless him and bnanpeace
who said: “When one sits between the four parts of a woman and tegs eKort
then the ritual bath is made obligatofy.”

It has been relatedin the narration of Muslim is the tradition of Muf&tthat
he, may Allah bless him and grant him peace said: “...even if he does not ejatulate.”

interpolate his words: “.if she notices a discharge”, is that if she knolat it happened, Because the
existence of knowledge here is inconceivable, simbat they mean by knowledge is what she saw
during sleep. This is not a sound legal judgmertbee a man if he sees in his sleep that he indavi
conjugal relations and knows that he ejaculated;taen he awakens but does not discover wetness,
then by unanimous agreement the ritual bath isobtigatory upon him. And the is likewise with a
woman. If what they mean by her knowledge thatraftee awakens, then this too is not valid because
what a person sees in sleep does not persiststadteawaken, even if they are able to remembet wha
they saw. Thus, the judgment of a dream is basetd what is apparent is correct. In this prophetic
tradition is also established the right of womerséek a legal decision by themselves. Malik and his
companions said: “What obligates the ritual batlithis release of ejaculation fluid due to sexual
pleasure experienced either through copulation aretdream. It is also obligatory when the penis
enters the vagina. It is also obligatory when a anrsees that she has become pure from menstruation
or the blood of after-birth.”

%" The meaning of his words, upon him be blessingsmeace: “When one sits between the four parts
of a woman”, is that the plural expression ‘fourtpameans a section or part of a thing. It is shat
what is meant here are her hands and legs. Itdsttsat it refers to her legs and thighs. It isistiat it
refers to her thighs and the inner lips of the magit is said that it refers to her thighs anddak is
said that it means the four parts of her vaginaA#ari said: “The inner lips of the vagina are the
actual area of the vagina; while the labia refeitsoouter lips.”Al-Qadi “lyad inclined towards the
latter interpolation, while Ibn Dageeq’l- 'Eid chabe former interpolation. He said: “This is beaaits

is nearer to the reality or it is.the reality whatiing.” Thus, ‘four parts’ is a catchword for gogal
relationship which suffices from explicitly statiy The meaning of his words, upon him be blessing
and peace: “.and then exerts effort”, means to reach the extiémieof physical exertion. It is said
that it means to toil with her in his movementdmreach the extreme limit in exertion in actionhw
her. An-Nawwawi said: “The prophetic tradition.meahat the obligation of the ritual bath does not
stop with ejaculation only. One may misconstrue theaning of the exertion to actually mean
ejaculation because this is the ultimate goal iputation; however there is no proof for this in the
prophetic tradition. The correct answer is that itlearly demonstrates that it doesn’t stop with
ejaculation is what was narrated by Muslim by waatar al-Waraaq on the authority of al-Hassan
in the last part of the prophetic tradition: ‘...eviéine does not ejaculate’.” This also occurs in twha
was related by Qatada which was narrated by Ibnthéyma in his Tariklon the authority of “Afaan
who said: ‘Himam and Abaan narrated to us sayingfanarrated to us’ where he added in the end of
the prophetic tradition: ‘...whether he ejaculatesdoes not ejaculate.” This was also related by ad-
Daraqutni and was verified by way of Ali ibn Sahl the authority of “Afaan. This was also mentioned
by Abu Dawud at-Tayalisi on the authority of Hamabd Salma on the authority of Qatada. The
meaning of his words, upon him be blessings andgéa..then the ritual bath is made obligatory”, is
as an-Nawwawi said: “Realize that now themmaare unanimous regarding the obligation of theatitu
bath due to copulation even if no ejaculation aquamies it. There were a group of the Companions,
however, who held to the view that the ritual batlonly obligatory with ejaculation. Then some of
them reversed their view, and later the consensaarhe unanimous regarding that.” The prophetic
tradition which proves this will be cited, Allah Nimg.

% He was thdmam Abu Raja Mutar ibn Tahman as-Salmi al-Waraaq al+iébani, the truthful, the
ascetic. He was the freedman of ‘llba ibn Ahmarashkari. He was from among the right-acting
scholars and those who transcribed @wer’anic scripture and authenticated them. It was for this
reason that Mutar was called al-Waraaq (‘the stritbéutar al-Waraaq died in the year 129 A.H. He
was the one who narrated the above mentioned ptiopihedition on the authority of al-Hassan ibn
Abu’l-Hassan al-Basri on the authority of Abu Raddagee™ as-Saa’igh al-Medini on the authority of
Abu Hurayra ad-Dawsi.

% The meaning of the prophetic tradition is that dibéigation of the ritual bath does not stop witk t
release of sperm. On the contrary, whenever thespemers the vagina, then the ritual bath is
obligatory upon the man and the woman. lbn Habith: $&he disappearance of the penis obligates the
ritual bath, it obligates payment of the dowry, avtligates the status of matrimony and what is




On What Has Been Related Regarding the Description of the Ritual Bath
It has been related in the Sahedlal-Bukhari on the authority of A’'isha, may

Allah be pleased with her, said: “Whenever the Prophet, may Allas bien and
grant him peace, took a batph(s) after major impurity janaabg, he would begin
by washing® his hands and then he would perform ablutimmdi) like that for
prayer. After that he would put his finger in the water and rulbrdbts of his hair
with them, and then he would pour three handfuls of water over his Adtat.that
he would pour water all over his bod}.”

normally prohibited during the pilgrimage. In aduiit the disappearance of the penis in the vagina
invalidates pilgrimage and fasting and obligates plunitive punishment for the one who commits
adultery or fornication.” The scholars of t8kafi° madh’hab say that if the head of the penis enbters
anus of a woman, that of another man, or the vagmanus of an animal, then the ritual bath is
obligatory; and this is regardless of whether eithealive, dead, young or mature. Further, this is
regardless if it is done intentionally or as a hestiheedlessness. And it is also regardless gtivbr it
was done by choice of forced; or even if a manrerités penis into the vagina of a woman, while he
was fast asleep. This judgment applies whetheerliee penis entered or not; or whether the peas w
circumcised or not. In each of the above menticsitdhtions the ritual bath is obligatory upon time o
who does it and the one to whom it is done to. &higthis saying, may Allah bless him and grant him
peace: “The touching of the circumcised part with tircumcised part obligates the ritual bath.” The
scholars say that this means that when your pamistpates the vagina of a woman and does not mean
actual touching. This is because the circumcisibthe woman is performed upon the highest part of
her vagina, which the penis does not normally taleting copulation. The scholars agree that if @ ma
places his penis upon the area of the woman’s wagimich is normally circumcised and does not
penetrate the actual vagina, then the ritual kmattot obligatory upon him nor her. This is evideti
what is meant is what we mentioned.

%0 Here ends facsimile 9 of the Arabic manuscript.

31 The meaning of her words: “Whenever the Prophay Allah bless him and grant him peace, took a
bath ghus) after major impurity janaabg”, is that he initiated it as a lawful action. Thenitive
particlemin (from) in her words: ‘after major impurity’ meagsusality. The meaning of her words:
“...he would begin by washing.his hands...”, is.thasitonceivable that it was the lawful washing of
the hands usually done after rising from sleep. Wnaves this opinion is the additional expressions
transmitted by lbn “Uyayna in a prophetic traditiom the authority of Hisham: “...before entering
them in the water container”; as it was relatecabyShafi’ and at-Tirmidhi. In the narration of Musl

on the authority of Abu Mu awiyya, he adds: “...the& would wash his private parts”. Abu Dawud
joined both of these opinions together in a navratie related on the authority of Hamaad ibn Hisham
which is a significant enhancement of the origim&laning of the prophetic tradition because with the
washing of the two hands prior to anything elseseauassurance that the private parts will not be
touched during the course of the ritual bath. Tleaming of her words: “...and then he would perform
ablution (vudu) like that for prayer”, means in accordance wita tvell known ablution in thehari'a
Ibn’l-Qasim and Ibn Nafi® said on the authority Mdalik: “If the ablution is not performed before the
ritual bath or after it, the ritual bath is stildid since his hands passes over the places ofi@hnlu
Malik also said: “It is not an obligation for theeqgon ritually impurejgnub) to perform ablution.
What is incumbent upon him is the performance efritual bath.” The meaning of her words: “After
that he would put his fingers in the water and tha roots of his hair with them”, this means thetso

of the hair of his head or the roots of the haihf body.Qadi “lyad said: “This statement required
some of the jurists to extract the opinion of thaning of the fingers through the hair of the body
during the ritual bath based either on the gersteaément of her words: ‘the roots of his hairbased

on the legal analogygiyaa9 of the meaning of expression ‘the hair of thedh&arhe advantage of
running the fingers through the hair is in ordecaénise the water to reach all parts of the haivedkas

the skin. The advantage of directly touching the héth the hand is in order to cause the water to
pervade the entire body. Getting the skin accustbtonébeing rubbed directly is in order that nothing
harmful affects the skin from the water while itheing poured over it. Finally, the running of the
fingers through the hair of the head is not angattion with the followers of As-Shafi® except when
the hair matted with something which prevents wditem reaching its roots. The meaning of her
words: “...and then he would pour three handfuls ofewaver his head”, is that the plural form of
handful means the amount of water that can be takpalms of the hands. In this expression ind&ate
that it is highly recommended to repeat all washdoiging the ritual bath three times. An-Nawwawi



In it3*on the authority of A'isha also: “That whenever the Prophet, may

Allah bless him and grant him peace used to tadieus|from janaabg he would call
for something close to the size of a medium container. He wouldhialkeof its
handle and pour over his head; the right side then the*féft.tt 3* on the authority

of A’'isha may Allah be pleased with her: “When one of us became ritually ergha
would take with her two hands three times over her head and then sherulotihe
right saige of her body with one hand and rub the left side of the Wwatythe other
hand.’

said: “We do not know of any disagreement in thatept what al-Mawardi singularly held when he
said: ‘Repetition is not highly recommended durihg ritual bath’. | say, however, this was simiiar
the statement dBhaykhAbu Ali as-Saniji in his commentary of the al-Fuand likewise in the opinion

of al-Qurtubi.” The meaning of her words: “Afterathhe would pour water all over his body”, is that
he would completely inundate his body with watergduse immersion means inundation. Those who
do not make rubbing a prerequisite of the rituahbase this expression as evidence; which is the
apparent meaning of the expression. Al-Maziri sdithere is no evidence for this because the
meaning of inundation includes the meaning of waghi

% That it is to say, in the Saheati al-Bukhari or On What Has Been Related Regardine
Description of the Ritual Bath also.

% The meaning of her words: “...he would call for somieg close to the size of a medium container”,
is that he would ask for a container which was elts one considered medium size. Abu "Aasim
described it as being smaller than a hand spandbasen the size of a hand span related by Abu
"Awaana in his Saheen the narration of Ibn Hibaan it states: “Abuaghm indicated the meaning of
this with his two palms.” It was as if he indicateith his two handspans the amount of water which
could reach the highest edge. of his hands. In éinetion of al-Bayhagqi: “It was like the amountaf
jug which could hold eight pounds of water.” Theamig of her words: “He would take hold of its
handle and pour over his head; the right side thereft”, is that then he would take his two palass

it was stated explicitly in the narration of MuslifftHe would take with his two palms...”. He then
said: “...with them over his head.” In the narratifral-lsma’ili: “...he would then take water with his
two palms and pour it over his head.” Each of these narrative indicate that he would take his two
palms in pouring three handfuls of water, as it egglicitly stated.in the narration of Abu "Awaata.
this prophetic tradition establishes that it ishtiygrecommended to begin with the right side of the
body in all acts of purification. It is in this wdlat Ibn Khuzayma and al-Bayhagi interpolatediitit
also is established the permissibility of making thual bath with merely three handfuls of wateis

in this way that Ibn Hibaan interpolated itlasamIbn Hajr stated in his Fat’h’l-Baari

% That it is to say, in the Saheadi al-Bukhari or On What Has Been Related Regardine
Description of the Ritual Bath also.

% The meaning of her words: “When one of us becaise’eference to the wives of the Prophet, may
Allah bless him and grant him peace. In this prdigheadition is the institution of a legal procéegl
because its apparent meaning is that the Prophat, Alah bless him and grant him peace was
acquainted with that. This was the determinatioraleBukhari based upon meaning of words of a
Companion when he said: “We used to do so-and-soitlwcomprise the institution of a legal
proceeding regardless if it was clearly attributedis time may Allah bless him and grant him peace
or not. It was based upon this opinion that al-Hakadjudicated. The meaning of her words:
“...ritually impure she would take with her two hands’that she would take pure water in her hands.
The meaning of her words: “three times over her head”, is that she would foover her head. The
meaning of her words: “.and then she would rub the right side of her bodi wne hand and rub the
left side of the body with the other hand”, is teae would take her hands and follow the water with
rubbing over right side of the body first, and thake her other hand and follow the water with
rubbing over the left side of the body. Al-Karmaaid that what is meant here by the right side of a
person is from his head to his feet. This interfiotais compatible with the apparent meaning of the
tradition. TheShehy may the mercy of Allah be upon him said in his dati-Bayaanin the chapter
on the obligations of the ritual bath and stsnnan “The obligations ofghusl are five: [1] intention
(niyya); [2] covering the entire body with water; [3] dowity; [4] wiping the entire body; and [5]
making water penetrate the hair. $isnnanare four: [1] beginning with washing the handstoaghe
wrists; [2] rinsing the mouth; [3] sniffing wateand [4] wiping the earlobesShaykhAbdullahi ibn
Fuduye’, may Allah be merciful to him said in higy® "Uluum’d-Deenregarding the description of
the ritual bath: “The methodology of the ritual lbad that the water container should be placedisn h




On What Has Been Related Regarding The Obligation of Ablutionwudu)*®

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, who said that the Messenger of Allah, may Allah blessahingrant him
peace said: “The prayer is not accepted from a person wheusenmadath until he
performs the ablutionafudu).”*’

right side. He should then wash his hands threedinte should then wash his private parts by
removing impurities from his body if there are ame should then perform the ablution like the
ablution of the prayer. He should then pour watgoruhis head while washing it three times. He
should then pour water over the right side of lidyband then the left side, making sure to rutihel
places that the water flows over from the fronthe back of his body. He should also rub within his
beard so that the water can reach underneathpgcidly if it is thick. He must be committed to
washing and rubbing the curves of the body, makung to stay clear of touching the private pafis. |
however, he does touch it, then he should simglgaethe ablution only.”

% The expressionvaduu’u with the letterwaw inflected withfat'ha actually means the water with
which one makes ablution; while the expressiarduu’u with the letter inflected witldammais the
action itself of ablution. For the ablution for theayer is known and it comprises the washing afeso
of the bodily limbs and the wiping of some in orderemove minor impurity. These bodily limbs are
eight: the two hands, the mouth, the nose, the thestwo arms up the elbows, the two feet, thalhea
and the two ears. Ablution was made obligatory lg/wbrds: ‘O you who believe, when you stand for
the prayer wash your faces and your hands to theved, and wipe your head, and wash your feet to
the ankles The Shehumay the mercy of Allah be upon him said in his airTullab: “I say: The
consensus of themmais unanimous regarding the obligation of ablutiomamal-Bukhari said in his
Saheeh“The Prophet, may Allah bless him and grant higaqge clarified that the obligatiofa(d) of
ablution is to wash one time, and that ablutior atsvalid twice and three times, but he must not
exceed three times. The people. of knowledge diqliiegiha) being excessive with waters(aar)
during the ablution. One should not surpass thieribf the Prophet, may Allah bless him and grant
peace.” He also said in his Umdat'l-Baya@garding the obligations arsinnanof ablution: “The
obligations fara'id) of wudu are seven: [1] intentiomiyya); [2] washing the entire face; [3] washing
the hands up to the elbows; [4] wiping over thdrerftead; [5] washing the feet up to the ankle; [6
rubbing; and [7] continuity. Theunanof wudu are eight: [1] washing the hands to the wristthat
beginning; [2] rinsing the mouth; [3] sniffing upater in the nose; [4] blowing it out; [5] bringitige
hands back to the front when wiping the head; [®jg the exterior and interior of the ears; [Ritey
fresh water for wiping the ears; and [8] followitige correct order of the obligations.”

3" The meaning of his words, upon him be blessingspace: “The prayer is not accepted”, what is
meant here by acceptance is that which is synongméitln soundnesssibha) which is validity. For
the reality of acceptance is the reward of perforeeaof and act of obedience as recompense for that
which is blameworthy being extract from it. Thisdige to the fact of it being performed in accordanc
with its prerequisites hoping for the recompenséclvtacceptance is just one of its outcomes, where
the expression acceptance is used as a metaphdor & acceptance which is negated it is like his
words, may Allah bless him and grant him peace: 8&iter goes to a soothsayer, then his prayers will
not be accepted.” This is the reality because #¢veugh the outward actions of the prayer are sound,
yet acceptance is contradicted by something whielvgmts it. It is for this reason that some of the
ancestors said: “To have a single prayer of mirepted is more dear to me than the entire wortd.” |
was Ibn Umar who said it; and he added: “This isdose Allah ta’ala says/érily Allah accepts from
those who are fearfully aware The meaning of his words, upon him be blessiagd peace: “.from

a person who is impure”, that he discovers thahd&& minor impurity, and what is meant by this is
what comes out of the two private parts, (suchrageudefecation and gas). The prophetic tradiion
proof of the invalidity of the prayer of a persenminor impurity regardless if what comes out dses
by choice or necessity. It also proves that abfuigonot an obligation for every prayer. The megroh

his words, upon him be blessings and peaceuritil. he performs the ablution”, that is with watar
with what stands in its place. It has been narratedn-Nisaai’ with a string chain of authority tire
authority of Abu Dharr going back to the ProphegynAllah bless him and grant him peace: “High
pure earth is the means of ablution of the belfeVhus, the Lawgiver designated thtayammamus
ablution because it stands in its place. It ishidtlen that what is meant by acceptance of prapen f
the one who is in minor impurity being with ablutiamplies that it must accompany all the remainder
of the prerequisites of the prayer.



It has been relatedin the_Saheebf Muslim on the authority of Umar ibn al-
Khataab, who said that the Messenger of Allah, may Allah bless hdrgeant him
peace said: “Prayer is not accepted except after purificatibauf).”>®

% The expressiotuhuur with the lettettaa inflected withdammameans purification and in this case it
means ablution and what represents it sudaysmmamuand the ritual bath. This prophetic tradition
is textual evidence of the obligation of purificatifor the prayer. ThEEmmais unanimous regarding
the fact that purification is one of the preregeisiin the soundness of the pray@adi "lyad said:
“They disagree as to when was the obligation offigation for prayer made. Ibn ‘I-Jahm held the
opinion that ablution in the very beginning of lelavas simply asunna then its obligation was
revealed with the verse regarditlyammamut However, the majority of the scholars say: “Ratht
was obligatory before thatQadi “lyad also said: “They disagree regarding whether theteil was
made obligatory upon everyone who stands for prayeupon the person specifically in minor
impurity. A group from among the ancestors heldwesv that ablution was to be performed for every
prayer as an obligation taking as proof the wordallah ta*ala: For when you stand for the prayer
While some of the people held that this was abesfj@nd that the command in the verse had the
meaning of being highly recommended. It is said tha ablution was not made lawful except for the
one in minor impurity, however, that renewing thgluéion for every prayer was merely highly
recommended. It is in accordance with this view tha people of legal decisions agree after thad, a
there does not remain among them anyone who différgs, the meaning of the words is: ‘...when

one of you are in a state of minor impurity...".



On What Has Been Related Regarding the Description of Ablutiorifudu)

It has been related in the Sahexhal-Bukhari on the authority of ‘Amr ibn
Abu Hasar’ that he asked Abdallah ibn ZdJdbout the ablution of the Messenger
of Allah, may Allah bless him and grant him peace. He then askeehftinenware
pot containing water and in front of them he performed the ablutiortHéteof the
Prophet, may Allah bless him and grant him peace. He poured waterttie pot
over his hands and washed them three times. He then placed hisrhdnelpot and
rinsed his mouth out and washed his nose by snorting water in ihamdblowing it
out with three handfuls of water. Again he put his hands in the watewashed his
face three times and wasHetis forearms up to the elbows twice. He then placed his
hands in the water and passed them over his head by bringindotoénand forth
once. He then washed his feet up to the ankfes.”

% The above mentioned "Amr was the son of Yahya ihmaara and was the teacher of the
aforementioned Malik. "Amr ibn Abu Hasan was theclanof his father as we mentioned him
previously. He was named here after his grandfatimeply as a metaphor.

“OHe was Abdallah ibn Zayd ibn “Aasim ibn Ka'b al-ta an-Najaari, the singular companion who
transmitted the prophetic tradition regarding ablut He was among the spiritually elite of the
Companions, who was mentioned by Ibn Mandah alsrieeing among the people of Badr. Abu Umar
ibn Abd’l-Barr and others said: “Rather, he was agithe people of the Battle of Uhud and later was
among those who killed Musaylama with the sworahglwith an arrow accompanied with the spear of
Wahshi.” It is said that he was killed on the DéyHarra in the year 63 A.H.

“I Here ends facsimile 10 of the Arabic manuscript.

“2The meaning of his words: “He then asked for attheaware pot containing water”, means as al-
Jawhari said: “While a water containémga) is a container from which it is normal to drinfoin, the
water containertéur) mentioned in the prophetic tradition is most ljka container that Abdallah ibn
Zayd usually used to perform.ablution whenever las asked about the description of the ablution.
Thus, from this perspective it became the mostétfe means of transmitting the outward depictibn o
the situation.” The meaning of his words: &nd.in front of them”, that is that he performedrittheir
behalf. The meaning of his words: ‘he performed the ablution like that of the Propinedy Allah
bless him and grant him peace”, that is to saytlikeablution of that of the Prophet, may Allahssle
him and grant him peace. By imentioning the ablutiddnthe Prophet unrestrictedly it was more
expressive. The actions of Abdallah ibn Zayd giveop that instructions occur through actual
demonstration. The meaning of his words: “...Herpduvater from the pot over his hands and washed
them three times”, in this is the legal judgmerit tvashing the hands occurs before entering thém in
the water container, even when a person was neiou®y sleep. What is meant by the two hands here
is the actual hands only. The meaning of his wotds$ie then placed his hands in the pot and rinsed
his mouth out and washed his nose by snorting watiérand then blowing it out with three handfuls
of water”, is made clear by the narration of al-Klamayhini which states: “He rinsed his mouth and
snhorted water up his nose.” Now, blowing the waterof one’s is implied by the expression ‘snorting
water up the nose’, but not the reverse. Muslimtlue other hand has a narration from the above
mentioned Khalid which states: “He then enteredhaisds and brought it out and rinsed his mouth.”
All of these narrations give proof of the perforgiof rinsing the mouth prior to sniffing water upet
nose, due to the fact that in each narration the piwases are made conjunct by the conjunctive
particlefaa, which means subsequence. In this phrase is nasetarch, among the meanings being that
he would join them three times each one with a hdnof water. It is also conceivable that the
judgment is tied to the phrase: “three times”; nie@rthat he would join to two actions three times
with ‘a single handful of water. However, the fiisterpolation is consistent with the remaining
narrations regarding this, which makes its judgnieréamost. The meaning of his words: “... Again he
put his hand in the water and washed his face timess”, however the expression which occurs in the
narrations of Ibn “Asakir and Ibn ‘I-Wagt by way 8tilayman ibn Bilal: “He then entered his two
hands...” utilizing duality. However, this is not memted in the narrations of Abu Dharr, or al-Usayli,
nor in any of the narrations which have been rdlatethe sound prophetic traditions; as an-Nawwawi
said. | assume that the water container cited wadl sand would only suffice for one of the hands to
be entered into it. He would then transfer the wébethe other as it was clearly mentioned in the
prophetic tradition of Ibn Abass. However, scoopiqmgwater with both hands together is easier and
nearer to the correct interpolation of the prophtridition. Also in this regard is what Ahmad aaid
Hakim related on the authority of A'isha, may Allad pleased with her that the Messenger of Allah,



may Allah bless him and grant him peace used totlmanfingers through his beard with water. The
meaning of his words: “.and washed his forearms twice”, means that he waalkh the entire hand
twice as it was mentioned in the narration by wawalik: “...then he would wash his two hands
twice and then twice.” Thus, it does not mean tiedistributed the washing twice between the two
hands, because this would imply that he only waglamth hand once. The meaning of his words: “...up
to the elbows”, here the scholars differ whetherdlbows are to be actually included in the washing
not? The greater majority of the scholars said:s"éad some of them transmitted this opinion on the
authority of Malik.” Some of them relied in this ¢me majority that the genitive particldal ‘to’ in

the Quranic verse means ‘inclusion’n{a’g based upon the words of Allah ta’alént do not
consume their wealth witlila) your wealth” Thus, when Allah revealed His words:...Up to the
elbows, it remained that the elbows were to be washed@bwith the rest of the arm, simply by right
of the name. However, the inclusion of the elbowd #s exclusion in terms of legal ruling revolves
around evidence. Allah ta’ala says:.then complete the fast unfila) the night” This is clear
evidence that the meaning of the expression fta) (s not inclusive and is a prohibition of constant
fasting without breaking it. In another examplesmeaker may say: “I have memorized er'an
from its beginning toil@) its end.” This on the other hand give evidencat the phrase ‘to’ilg)
means inclusive because the words means he meihdtiee entireQur'an. Further proof of the
inclusion of the two elbows in the washing is bagpdn the actual actions of the Prophet, may Allah
bless him and grant him peace as it was relateddbiaruqutni with an excellent chain of authority
from a prophetic tradition of Uthman in the nawatregarding ablution: “...he then washed his two
arms until he exceeded the elbow.” In a narratignabTahawi and at-Tabarani from a prophetic
tradition of Tha'alaba ibn "Ubad on the authorifyhis father going back to the Prophet: “...He then
washed his two arms until the water flowed overtthe elbows.” The elbowntirfag) with the letter
mim inflected withkasraand the lettegaafinflected withfat'ha, is the major bone which lies at the
end of the arm. It is namadirfaq (elbow) because it is leaned upon when reclinimdj the like. The
meaning of his words: “He then placed his handkénwater and passed it over his head”, here lbn at
Tibaa® added the phrase: “...the entire..." as it idestan the narration of Ibn Khuzayma. In the
narration of Khalid ibn Abdallah. it states: “...withis_head...” with the genitive particleaa Al-
Qurtubi said: “The genitive particlbaa is to indicate transcendence which exceeds ithid®and
affirms it; like your saying: ‘I wiped the head tffie orphan’ and ‘I wiped (with) the head of the
orphan’; where it is said that the genitive paetiid utilized to indicate another broader meanihgs
that washing linguistically which _has the judgmeifitbeing washed by means of something; while
wiping does not imply in its judgment wiping by mmsaof something. Thus, had Allah ta’ala said:
‘...and wipe your heads’ (without including the gevitiparticlebad), then it would carry the judgment
that the wiping could happen without water. Howetke actual legal judgment is that the head is to
be wiped with water.” The meaning of his words: By, bringing them back and forth once”, means as
the narration Malik specified beginning with therit of the head as he interpolated the expression:
‘bringing them back’ to be a designation for an@tfrom its beginning. That is to say, that he deg
from the front of the head. However many otherriméations are give regarding this. The wisdom in
this going back and forth is to include the twoesidf the head during the wiping. This judgment is
specific for the one who has hair. The widesprgadion of those who make it incumbent to cover the
entire head is that the first wiping of the headnsobligation, while the second wipingSsinna It is
from here clarification is made of the weaknesgakiing this prophetic tradition as proof for the
obligation of wiping the entire head. And Allah km® best. Abu Zayd'l-Qayrawani said: “He should
take water for wiping the head with his two hartien release it; or he can pour the water from one
hand to the other. He should then wipe his heal hig two hands from the roots of his hair on his
forehead until the bondaries of his hair at the ofapis neck. He should then return them to thegla
where they began.” The meaning of his words:He then washed his feet up to the ankles”, is as it
has been related on the authority of Ibn’l-Qasimtbe authority of Malik that the ankle is the
protruding bone which lies at the upper part offtda and the place of the socks. Ibn Habib saldie
obligations of ablution are what are mentioned fribnin the Qur'an, while what isSunnanfrom
ablution are the rinsing of the mouth, the sniffangd blowing water from the nose, and the wiping of
the two ears. Whoever forgets anything from thegaltions is to always repeat the prayer. Whoever
forgets anything from th&unnandoes not have to repeat it. This is the view ofliMand his
companions.”



In it **in the prophetic tradition of Uthman** “He would wash his hands up
to the elbows three time&>”

On What Has Been Related Regarding Performing the Ablution Properly

It has been related in the Saheeafhal-Bukhari on the authority of Abu
Hurayra who said: “Perform your ablution properly for verily AbQ&asim, may
Allah bless him and grant him peace, said: “Woe to the heels from the Hel-£ires

*3That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardlie Description

of Ablution. This prophetic tradition was related the authority of Himraan, the freedman of Uthman
ibn “Afan, may Allah ta'ala be pleased with bothham.

*4He wasAmir'l-Mu'mineenUthman ibn “Afan, the possessor of the Two Lights.was well known
with this cognomen because he married two of theghkiters of the Prophet, may Allah bless him and
grant him peace, one after the other. It was relate Abu Sa'd al-Malayni with chain of authority
which is weak on the authority of Sahl ibn Sa'd wdad: “Uthman was calle@®hu’n-Nuurayn
because whenever he transfers from one place themio Paradise two thunderbolts will ignite.dt i
for this reason he is called with this name.” Heswae of the ten men guaranteed Paradise.

5 The full text of the prophetic tradition which wesated on the authority Himran, the freedman of
Uthman ibn “Afan was that he saw Uthman ibn "Afali for water to perform the ablution. He then
poured some water from container onto his two hamtswashed them three times. He then entered
his right hand in the ablution water, and thenethis mouth, sniffed water up his nose and blew it
out. He then washed his face three times and Imdshap to the elbows three times. He then wiped his
head, and then washed the whole of his feet thmeest He then said: “I saw the Prophet, may Allah
bless him and grant him peace make ablution like dblution of mine, and he then said: ‘Whoever
makes ablution in the manner that | made ablutmd, then prays twmak atswithout his soul making
premonistions in them, Allah will forgive him forhat has preceded from his sinsShaykhAbdullahi

ibn Fuduye’, may the mercy of Allah be upon hindsiai his Diya "Uluum ‘d-Deenegarding the
description of the ablution: “As.for the methodal ablution it is that the one performing it should
wash his hands three times before entering thetheirwater container while making the intention to
remove minor impurity or to make the prayer peribiss He should allow his intention to persist up
until he washes his face. He should then take dfblof water in his right hand and rinse his mouth
three times with it. If he is not fasting he shoallbw the water to.reach the back of the throaermhe
should take a handful of water ans sniff water hgriose and blow it out three times. He should then
take two handfuls of water in one scoop and washfdie from the fourhead until the ending of his
beard, and from ear to ear, as well as lightly wthaghbeard three times. He should then wash his two
hands to the elbows three times making sure tolae his fingers. Then he should wipe his entire
head joining the tips of fingers of his left handhathose of his right place them on the front & h
head and pass them to the nap of his neck. Hedltloeh return them to the front. He would then wipe
the outer and inner earlobe. Then he should washwu feet beginning with the right one, then the
left, and he should interlace his fingers betweisntdes, beginning with the smallest toe of théatrig
foot and ending with the smallest toe of the lefitf He should then raise his head to the heavas a
say: ‘I bear witness that there is no deity exd@fzh the One without partner and | bear witness th
Muhammad is His servant and messenger. O Allah makamong those who repent, make me among
those who have a care for purity and make me arvauog righteous servants’.”

“® The meaning of his words: “performing the ablutjoperly”, is to perform it perfectly, as if hevsa

in the performance of their ablution some deficies@nd feared for them. The meaning of his words:
“...for verily Abu’l-Qaasim, may Allah bless him andagt him peace, said”, is that he mentions the
Messenger of Allah, may Allah bless him and grant peace, by using his honorific nameuy3
which is an excellent act. However, mentioning lignmeans of his attribution to messengership is
better. The meaning of his words upon him be hhgssand peace: “Woe”, is that the disagreement
regarding the actual meaning of this expressiodiverse. The most apparent meaning is what was
related by Ibn Hibban in his Sahelebm a prophetic tradition of Abu Sa’id, going kdo the Prophet:
“Woe (wayl) is a valley withinJahannim(Hell Fires).” The meaning of his words upon hira b
blessings and peace: “...to the heels”, is that tlet isethe end of the foot. The meaning of his words
upon him be blessings and peace: “,,,from the Hedls”, is as al-Baghawi said: “It means: ‘Woe to
the owners of the heels who are deficient in washiem.” It is said that the heels are specified fo
punishment because of the tendency to be negligemashing them. In this prophetic tradition is the
principle that a scholar can give the evidencetfa basis of his legal decision so that the legal
decision can have more impression on the souleobtte listening.




On What Has Been Related Regarding Wiping the Leather Sock&Huffayn)*’

It has been related in the Saheélal-Bukhari on the authority of Sa’d ibn Abi
Waqqa$® that the Messenger of Allah, may Allah bless him and grantgeace,
used to wipe over the leather sockisuffayr).”*°

*" This is with the precondition that the two leatsecks are manufactured from leather skin which is
pure. This means that it must be produced fronskie of a pure animal, and not the skin of carrion,
even if it has been tanned; as the followers ofilaésert. Ibn al-Mundhir transmitted on the auitlyor

of Ibn al-Mubarak who said: “There. is no disagreatreamong the Companions regarding the wiping
over the leather socks.” Ibn Abd’l-Barr said: “I dot know of any narration from anyone of the jigis
of the early ancestors who objected to it excapnfivhat was related on the authority of Malik; @on
with the fact that the sound narrations from hinpleitly establish it, as it will be presented Alla
ta'ala willing in the commentary of the prophetiadition. The well known and established opinions
which them now comes down to two opinions: [1] Stébsolutely permissible; and [2] that it is
permissible for the one traveling and not the owenidile. The second one is cited in the al-
Mudawwanaas well as on the authority of Ibn Nafi® in theM#bsuta It is well known that Malik
specified for himself to stop doing. it, although pessed legal decision regarding its permissibility
Ibn Habib said that both Mutraf and Ibn al-Majushsaid: “There is no disagreement regarding wiping
the leather socks among the people ofShanaand we do not know of Malik on anyone besides him
from our scholars who objected to that, that is velgected to the wiping of the two leather socks,
while resident or traveling.”

“8He was Abu Is’haq Sa'd ibn Abi Waqqgas Malik ibnayh ibn Abdumanaf ibn Zuhra ibn Kilab ibn
Luway al-Qurayshi az-Zuhri al-Mekki. He was onetbé Ten Promised Paradise, and one of the
foremost notables of the Companions. He was preaerthe battle of Badr, and the treaty of
Hudaybiyya. He was one of the six of the Peoplemisultation. He was aamir. From him was
transmitted 270 prophetic traditions, of which 16 aarrated in the two Saheedllections; while al-
Bukhari transmitted 5 isolated prophetic traditidram him, and Muslim transmitted 10. He died in
the year 55 A.H. at the age of 82.

9 There has been transmitted on the authority ofitialany narrations regarding this. The most
prominent position of hisnadh’habin this issue is like the opinion of the majority.large group of
people outside of the companions have transmittedoermissibility of wiping the two leather socks.
Al-Hassan al-Basri said: “Seventy of the Companiohthe Messenger of Allah, may Allah bless him
and grant him peace narrated to me that the MessaigAllah, may Allah bless him and grant him
peace used to wipe over the two leather socks.” dielars, however, differ regarding whether
wiping over the two leather socks or whether waglihre feet is better. The large contingent of the
Companions and the scholars after them held teithe that washing the feet is superior because it i
the fundamental ruling; while a large contingenioam the second generatiofia@bi uur) held to the
view that wiping over the leather socks is supetidalik said regarding the soundness of wiping over
the two leather socks: “He should take water inf@iads and then release it and then wipe with one
hand over the top of the leather sock and withother hand over the bottom and cover the area which
is normally washed during ablution.” With the ergliof his quote, | have ended the commentary upon
the Book of Purification and success is with Allah.




