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Kitaab’l-lman (The Book of Belief)*
On What Has Been Related Concerning How théslam of the Servant and His
Belief Can Be Ascertained in this Lifé
It has been related in the Saheéhal-Bukhari on the authority of Ibn Umar,
that the Messenger of Allah, may Allah bless him and grantpeiate said: “I have

! The etymological root of the expression ‘beliefl-{man) is a verbal noun taken from the words: ‘he
believed; he believes; belief, for he is a believémeans the opposite of disbelief; or it is eptance
which is the opposite of denial. Az-Zujaaj saidetf is the manifestation of humility and accem@n

of the shari*a and that which the Prophet, may Allah bless hird grant him peace came with and
comprises the belief and acceptance of the he&he Shehusaid in his_Mirat't-Tullab “Belief
linguistically means acceptance and according tosthari'a it means acceptance in the heart of
everything which the Messenger, may Allah bless &imd grant him peace came with out of necessity,
but excluding those matters derived through inddpeh judgment.” Belief is the foundation of the
religion and is callethwheedor doctrine of beliefs as ti&hehu clarified in his "Umdat’l-"UlamaOne
can assume that the meaning-of his words: “acceptaf the heart” is that belief in total is the
acceptance of the heart without verbal acknowledgnoe action. However, genuine belief is the
acceptance of the heart in everything which ourtemagluhammad, may Allah bless him and grant
him peace came with, the acknowledgement of thguerand acting in accordance with the principles
of the religion. Allah ta’ala saysVerily the believers are those who when Allah isitneed their
hearts become afraid, when His;signs are rehergdtidm it increases them in belief and they become
reliant upon their Lord. They are those who esttblihe prayer and spend out from what We have
provided them. These are the real believers. Tlae Ispiritual ranks with their Lord, forgivenessdan
generous provisiaf It has been related by_Abu "Amr_ibn Hamdaan lo& &uthority of Ali ibn Abi
Talib who said: “I once asked the Prophet, may ldess him, his family and grant him peace about
what belief was and he said; ‘It is acquaintancthwhe heart, the affirmation with the tongue and
acting with the limbs’.”

2 This is a reference to the means of judging thendness of a person’s Islam of in this world’s life
and acknowledging the belief that will suffice himit as well as. Th&hehusaid in his_Tarweeh'l-
Umma “The consensusa(-"ijma) of theSunnischolars, may Allah be pleased with them, is umanis
regarding the belief that is sufficient in applyingdgment in this world’s life is verbal
acknowledgmentiraar) of the two testimoniesaé-shahadataynonly. Whoever verbally pronounces
the two testimoniesshahadatayphas secured for himself the judgment of Islarthnreligion as long

as disbelief does not appear from him by words;H{sas denying what is known that the Messenger
came with out of necessity), or deeds, (such asngalkostration to an idol, for example). This ibat
Abd’s-Salaam ibn lbrahim ‘lI-Lagaani said in his aoentary of his Jawharat ‘t-Tawhe&d say: that
verbal acknowledgement of the two testimonies ficsent; however, this must be accompanied with
the remainder of the five pillars, such as the erayhe obligatory alms, as it will be cited in the
forthcoming prophetic traditions.

®He was Abu Abd'r-Rahman Abdallah ibn Umar ibn dlataab ibn Nufayl ibn Abd'l-"Uzza ibn
Riyaah ibn Qarat ibn Rizaah ibn "Adiy al-Qurayshi &dawi al-Makki al-Medini, may Allah be
pleased with them. He was tBéaykh’l-Islam He accepted Islam when he was young close tmnseve
years of age. He was among those who gave theobattegiance under the tree. He was present at the
Battle of Ulud, and witnessed the victory over Mecca, when ae twenty years old. He transmitted
an abundance of beneficial knowledge from the Pegpimay Allah bless him and grant him peace.
Muhammad al-Baagir ibn Ali ibn al-Husayn said: “Whion Umar heard a prophetic tradition from
the Messenger of Allah, may Allah bless him anchgram peace, he would not add or delete anything




been commanded to fight the people until they testifyaa ilaha illa Allah wa
anna Muhammadan rasulullah, establish the prayersdlaaa)), and give the
obligatory alms Zakaaj. If they do that, then their lives and property will be
protected from me except by the rightdsdémand their reckoning is with Allat”

In it also® on the authority of Anas ibn Mafikvho said that the Messenger of
Allah, may Allah bless him and grant hi peace, said: “Whoeverspoay prayer,
faces ougibla and eats out slaughtered meats, then that is a Muslim who istbhader

from it, and in this regard no one was like hint.has been related by Malik on the authority ofstho
who related it to him: “Ibn Umar used to follow th&air of the Messenger of Allah, may Allah bless
him and grant him peace, so closely in his traged,states and was so concerned with doing soit that
was feared he would go mad due to his regard fr"thbn Umar also transmitted from his father, Abu
Bakr, Uthman, Ali, Bilaal, Suhayb, "Aamir ibn Radi Zayd ibn Thaabit, his uncle Zayb ibn al-
Khataab, Abdallah ibn Mas'ud, A'isha and many ahérisha, once said regarding him: “I have
never seen anyone who adhered to the first afgaiba Umar did.” Ibn al-Musayyib said: “If | were t
give witness that anyone was from the people ib&iae, then | would surely testify that Ibn Umarswa
one.” Tawuus said: “I never saw anyone more scrupuloukeir piety than Ibn Umar.” An abundant
amount of the righteous narrated from him; amongmwhwere his sons: Saalim, “Ubaydallah, Hamza,
Zayd, and Abdallah, also his freedman, Naafi', Alalfar Muhammad al-Baagqir, al-Hassan al-Basri,
Ibn Shihaab az-Zuhri, al-Qaasim ibn Muhammad, Muinawh ibn Sireen, and many others besides
them. He died in Mecca in the year 74 A.H. whemas 84 years old, may Allah be pleased with him.
* The meaning of his words, upon him be blessingspeace: “I have been commanded” that is ‘Allah
commanded me’, because only Allah can command thes®bhger of Allah, may Allah bless him and
grant him peace. However, through legal analogynnda€ompanion says: ‘| have been commanded’,
it means: ‘The Messenger of Allah, may Allah blegs and grant him peace commanded me’, and it
should not be taken to mean that another Compasdammanded him; due to the fact that he was a
scholar of independent judgment; he was not in neEdhe command of another scholar of
independent judgment. However when.a scholar ofsémond generatiorta@gbi’) said it, then its
meaning here is applied. The meaning of his woptsthim be blessings and peace: “...to fight the
people” means in order to give victory to the WofdAllah and subordinate those who oppose it. This
can be accomplished in certain circumstances hahutarfare, in some circumstance by imposing the
jizya, and in other circumstances by establishing aatcontract fnu’aahida or treaty of trucegulhi).

The meaning of his words upon be blessings andepéaauntil they testify td_aa ilaha illa Allah wa
anna Muhammadan rasulullah, establish the prayesdlaaaf), and give the obligatory almgakaa}.

If they do that, then their lives and property voidl protected from me except by the rightéstnT, is

that the implications of this statement is that ewer testifies to the two testimonies, establighes
prayer and gives the obligatory alms, then his @l@® protected from him even if he denies the
remainder of the legal requirements. However, tbstimony to messengership also comprises
acceptance of everything he came with. The meawoirtgs words upon him be blessings and peace:
“...and their reckoning is with Allah”, is in those ttexrs which are hidden and concealed in them. In
this is clear evidence of the acceptance of outvaatibns, and that judgment is concluded based upon
what is apparent. Also taken from this is avoiddeglaring as disbelievers those people of heretical
innovation who are connected to the divine unigwpeedl and adhere to thehari'a as well as the
acceptance of the repentance of the disbeliever fris disbelief without making a distinction betwee
apparent or hidden disbelief.

® That is, in the Saheeadf al-Bukhari also, or it means in “What Has Bé&lated Concerning How the
Islam of the Servant and His Belief Can Be Ascertaimethis Life”.

® He was Abu Hamza Anas ibn Malik ibn an-Nadr ibmidam ibn Zayd ibn Hiraam ibn Jundub ibn
“Aamir ibn Ghanim ibn “Adiy ibn an-Najaar al-Ansai-Khazraji an-Najaari al-Medini. He was an
Imam mufti, Qur'an reciter, traditionist and the transmitter of Isladre was the private servant of the
Messenger of Allah, may Allah bless him and gram peace and was closer to him than his wives,
disciples and followers. He was the last of the @anions to die. Anas kept company of the Prophet,
may Allah bless him and grant him peace compleialy adhered to him completely from the time that
he, upon him be blessings and peace made the eimiguetil he died. He was among those who gave
the oath of allegiance under the tree and accoragahie Messenger of Allah, may Allah bless him
and grant him peace on all of his military engagatsas his attendant, while he was a youth. He died
in the year 93 A.H. and reached the age of 107sy@aiage. His collection of prophetic traditions
reached 2286. Al-Bukhari and Muslim agree on 188B#khari transmitted 80 isolated traditions from
him, while Muslim transmitted 90.



protection of Allah and His Messenger. Therefore do not betray Adigdrding those
under His protection””

In it also® on the authority of Anas ibn Malik also who said that the
Messenger of Allah, may Allah bless him and grant him peacd;, 4ahave been
commanded to fight the people until they sbga ilaha illa Allah. If they say it,
pray our prayer, face ougibla,’ and slaughter as we slaughter; then their life and
wealth will be made sacred to us, except by what rights denf&nd.”

" The meaning of his words, upon him be blessingspsace: “Whoever prays our prayer”, is whoever
prays the prayer that | pray, or prays the prayeicwmy Companions and the people of my religion
pray. This is evidence for the permissibility idléoving the differences among theujtahidsof the
Companions and others from tlmeamsregarding prayer. If it were other than that therupon him be
blessings and peace would have said: ‘Whoever prgygrayer.’ The meaning of his words, upon him
be blessings and peace: “faces ginla” is that he faces the direction of th@ abain Mecca from
whichever direction he is, as Allah ta'ala saydsnd wherever you are turn yours faces towards its
direction” The meaning of his words, upon him be blessiagd peace: “.and eats our slaughtered
meats” refers to anyone who slaughters animalsabging the blood to flow through the cutting of the
jugular vein with an iron, stone, wood or stickdikutting utensil, whether it be done by a Muslim o
one of the People of the Book; for these are thanmis of slaughter which are lawful with us. The
meaning of his words, upon him be blessings anadee€a..then that is a Muslim”, that is to say:
whoever prays the prayer of the Muslims, facesgib& of the Muslims, eats the slaughtered animals
of the Muslims, then these are clear proofs anah@gidence that he is Muslim. The meaning of his
words, upon him be blessings and peacewha is under the protection of Allah and His Meggah,

that is, he is under their security and their cawgnThe meaning of his words, upon him be blessing
and peace: “Therefore do not betray Allah”, thatdis not act treacherously towards Allah, because
betrayal is a form of treachery. The meaning ofdasds, upon him be blessings and peace: “regarding
those under His protection”; in this phrase comgxithe legal principle that the affairs of the deagp
based purely upon what is apparent with.them. Hayewer, manifest the rites of the religion, thea th
judgment of its people applies to him, as long eaglbes not manifest anything which is contrary to
that. TheShehuy said in his Tarweeh’l-Umma Shaykhas-Sanusi mentioned in his commentary upon
the al-Wusta“It is not permissible for us to have an evil wiph (Suu ‘dh-dhanhpregarding the beliefs

of anyone whether he be common or otherwise extépére appears openly on the tongue an issue
that indicates that he conceals in his heart sangethf corrupted beliefsal-"aqd ‘I-faasid. Then, it
becomes obligatory to be kind and tolerant in irdtng him in the meanings which will guide him to
what is more reasonable in his beliefs.”

® That it is to say, in the Saheehal-Bukhari also or it means in “What Has Beezld®ed Concerning
How thelslamof the Servant and His Belief Can Be Ascertaimethis Life”.

° Here ends facsimile 4 of the Arabic manuscript.

2 The meaning of his words, upon him be blessingsmeace: “| have been commanded to fight the
people until they say:aa ilaha illa Allah”, is that although the statement is confined t@tuhas said
and did not include the testimony of messengerstapit is implied. This is similar to what one msa
when you say: “l recitedl-Hamd, when you mean by that you recited the entireptdraof al-
Faatiha It is said that the first part of the prophetiadition was narrated regarding the right of those
who deny the divine unity; thus when he verballpresses it, then he becomes like one who unifies
Allah from among the People of the Book. He is thequired to have belief in what the Messenger
came with. It is for this reason that the subsetju@mtioned actions are brought in conjunction with
the first statement. The meaning of his words, ugianbe blessings and peace: “If they say it”, that

if they verbally pronounce the noble utterance. Weaning of his words, upon him be blessings and
peace: “...pray our prayer”, is a clear referencehto lawful prayer and is incorporated in the act of
bearing witness to messengership. The meaning ofwairds, upon him be blessings and peace:
“...face ourgibla, and slaughter as we slaughter; then their lii¢ wealth will be made sacred to us,
except by what rights demand”, is that the wisdameistricting his words to what was mentioned of
actions is that whoever verbally pronounces théndiunity from among the People of the Book, and
even if they pray, face gibla, and slaughter meats, but they do not pray asrase qr face ounqibla,
they are then outside of the above mentioned piioteof Allah and His Messenger. This is because
there are some among them who slaughter animadther than Allah; as well as those who do not
consume our slaughtered meats. It is for this medisat he said in the foregoing narration: “...and eat
our slaughtered meats.” All this indicates thathaatic acquaintance with the circumstances of a
person in his prayer and manner of consumptionasensummarily possible in a single day, unlike




It has beenrelated in the Saheadf Muslim on the authority of Abu Sa'’id al-
Khudri'* that the Messenger of Allah, mat Allah bless him and grant hiepsaid:
“I have not been ordered to search into the hearts of people orrtopea their
inward.”?

On What Has Been Related Concerning the Principles ¢flam*®

It has been related in the Sahexdhal-Bukhari on the authority of Abdullah
ibn Umar, may Allah be pleased with them both, who said: “I hérerdessenger of
Allah, may Allah bless him and grant him peace, say: ‘Islanmbkas built upon five
principles: [1] to testify td_aa ilaha illa Allah wa Muhammadun rasulullah; [2] to
establish the prayersdlaat); [3] to pay the obligatory almszdkaaj; [4] the

pilgrimage @l-hajj); and [5] to observe the fast Bamaan’.” **

other matters of the religion. From this prophétadition we know that the judgment of the Islam of
servants is based upon their apparent circumstamzkaot by what is concealed in their hearts.

" He was Abu Sa’id al-Khudri, Sa'd ibn Malik ibn &m ibn Tha'laba ibn “Ubayd ibn al-Abjar ibn
"Awf ibn al-Haarith ibn al-Khazraj al-Ansari al-Kheji. He transmitted from the Prophet, may Allah
bless him and grant him peace, Abu Bakr, Umar aadynirom the Companions. Handhala ibn Abu
Sufyan related on the authority of his teacher$iefé was no one from the young Companions of the
Messenger of Allah, may Allah bless him and grant peace, who was more knowledgeable than
Abu Sa’id al-Khudri.” Those transmitted from himr@éhis son Abd’r-Rahman, Abdallah ibn Umar,
Jaabir ibn Abdallah, Anas ibn Malik, Naafi', Muhamdnal-Baagir ibn Ali, al-Hassan al-Basri, ot

ibn Yasaar, Sa’id ibn al-Musayyib, &' ibn Yazid al-Laythi, Sa’id ibn Jubayr, and mantlgers. He
was among themujtahid jurists of the Companions. He narrated 1170 propheaditions. In the
narrations of both al-Bukhari and Muslim there wé8 Al-Bukhari transmitted 16 isolated traditions
from him, while Muslim transmitted 52. He died hetyear 74 A.H.

12 The meaning of his words, upon him be blessingspmace: “I have not been ordered to search into
the hearts of people”, is that.the. etymologicaltrobthe phrase ‘searchhfgqgabd is to ‘examine’
(fatashg and ‘scrutinize’ hahathg. Thus, the phrase means that the Messenger ah Afhay Allah
bless him and grant him peace and others fronuhismawere not ordered to examine and scrutinize
the hearts of people. It is as if he said: “| hawdy been ordered to judge them by their apparent
affairs.” The meaning of his words, upon him besbkiags and peace: “or to tear open their inwards”;
that the meaning of ‘tear opershagqga here is ‘to cleave open’ and ‘to rip open’ reveglwhat is in
their breasts or hearts. The phrabatiunihim (their inwards) is the plural obaain’, and is the
opposite of outwarddhaahin. This is a metaphor referring to their secretd aat is concealed in
their breast. In this prophetic tradition is cleefutation against those who claim that they arenuje
methodology of the Righteou&alaf who along with that search into and scrutinize ttoctrines of
belief of the common people and renounce themrasudt of that. All the scholars are agreed that th
judgment in this life is based upon the outward &gl Allah alone who oversees their hidden affair
He, may Allah bless him and grant him peace oniktedJsama after he killed a man from among the
idolaters who articulated the testimony of diviméty, that he claimed that he only made the testiyno

in order to save himself: “Did you tear open hiafi¢o see whether he was truthful or a liar?” Tikis
proof that judgment applies solely to what is appaiand that what is inward is the sole resporitsibil

of Allah ta'ala. In this prophetic tradition is atoral impediment against the emergence of an
‘Inquisition’ into the hearts of mankind, And whamy form of inquisition into the hearts of people
appears then it is not from ttf&unnaor upright religion. Rather it is a forbidden sataheretical
innovation.

13 The phrase ‘principlesatkaan is the plural of the word ‘pillar'rikun) and comes from the support
that someone takes against something or when Ims l@aon it and takes repose. Allah ta’ala says:
“And do not rely upon those who are urijuttiat is to say: do not rely upon them for sugprd do

not trust in them. Thus, the principles of a preéaap those aspects of a thing which strengthandt
make it stand; for the principles of Islam are #®pects of Islam which causes its outward branch to
stand.

4 The meaning of his words upon him be blessingspeate: “Islam”, which is what comprises the
outward branch of the religion. The meaning of Wwrds upon him be blessings and peacehés.
been built”, is a passive object phrase indicatheg it was constructed on a foundation. The maganin
of his words upon him be blessings and peace: “dpa@, that is five supportsda a’im) as it was
explicitly stated in the narration of Abd’r-Razadqg.the narration of Muslim it says: “...upon five”
using the feminine form meaning pillars or prineigl They are: “...to testify...”, that is to accept with



On What has Been Related About the Foundations of Belief WHicEntitles the
Servant Being Safe from the Eternity of the Fire and Entrance into Paadise"™

It has beenin the Saheebf al-Bukhari on the authority of ‘Utban ibn Matfk
who said that the Messenger of Allah, may Allah bless him aartt gim peace, said:

the heart and verbally pronounce with the tonguetd Laa ilaha illa Allah wa Muhammadun
rasulullah”. In another narration: “...belief in Allah and Hisddsenger...”, which means the verbal
testimony of the divine unity and messengershipn@ised within the testimony of the messengership
is acceptance of everything which he came with ndigg the affairs of the after-life. The four
mentioned issues after the testimony are actualhgsttucted upon it, since nothing from them can be
valid except after its existence. Its likenesskis B house which is constructed upon five pillarsere

the foremost of them is the center buttress andréhgainder act as pillars. As long as the central
buttress stands, then it can be said that the hemsgs, regardless of what collapses from the
remaining pillars. However, if the central buttresdlapses, then what is known to be a house also
collapses. The meaning of his words upon him besltgs and peace: “...to establish the prayer
(salaaad”, is that the phrase ‘to establish’ takes itsnetyogical root from ‘to institute’, thus what is
meant by establish the prayer is to be persistenit,ior to unconditionally perform it with its
preconditions, obligations and pillars. The meanifichis words upon him be blessings and peace:
“...to pay the obligatory almgzgkaa}”, is to give it over to its rightful people. Thawful meaning of
pay the obligatory alms is to discharge a portibome’s wealth in a specific manner for a specific
people. The meaning of his words upon him be bigssiand peace: “the pilgrimage dl-hajj)”,
meaning to the House of Allah in Mecca. In anotharration it states: “...and pilgrimage to the
House”, which is th&a abain Mecca. The meaning of his words upon him beditegs and peace:
“...and to observe the fast Bamadhalj is to refrain from eating, drinking and conjugalationships
throughout the day during the month Bhmadhan In this particular narration the pilgrimage is
presented before the issue of fasting. It is is thanner that al-Bukhari constructed its arrangémen
However, in Muslim in a narration of Sa'd ibn “Ubayon the authority of Ibn Umar the issue of
fasting is mentioned before the issue of pilgrimageen Ibn Umar said: “No. It should be fasting
Ramadharand then pilgrimage; likewise did | hear it frohetMessenger of Allah, may Allah bless
him and grant him peace.”

!> The Shehusaid in his_Tarweeh’l-Umma“Shaykhas-Sanusi said in his Nuur as-Saatie
commentary upon his Umm al-Baraaheé&hhe establishment of the divinity of our Mastdre
Majestic and Mighty with every reasonable persoundisputable. However, disbelief occurs when an
additional deity is added, then negation of thaieeithat have been added to Allah ta’ala is requir
This is how the science of Divine Unitat{tawheedl came into being, so consider that.” In the same
text he said: ShaykhMuhammad ibn Yusef as-Sanusi said when he waslaskeit was narrated by
Sidi Miyaara in the ad-Durri at-Thameen wa’'l-Mawlitdu een his commentary upon the Murshid’l-
Mu'een about what is incumbent from the foundations lné treligion (suul ad-deen is it a
prerequisite for the faith which entitles a servementer Paradise to know the meanind.-@4 ilaha

illa Allah Muhammadur Rasuulullahi (There is no deity except Allah and Muhammad is th
Messenger of Allah) in detail the way it is discbsn the al-"Ageeda’s-Sugheoa not? He answered:
“That is not a prerequisite except in the perfectid one’s beliefs. It is a prerequisite in the rstuess

of knowledge of the meanings concerning the conemsion of the particulars of this science.” He
then said: “There is no doubt that the majoritytaf believers, the common among them and the elite,
are aware of that; since each of them knows thithAk the Creator and that He is not creatdd (
Khaaliq wa laysa bi makhluygThey know that He is sole Provider and that sl@adt provided for
(ar-Raaziq wa laysa bi marzujdrhis simply means that He is Independent oélsié beside Himself
and that all things besides Him are in need of Hihey also know that prayers, fasting, pilgrimage a
only offered to Him and that there is nothing wapgled in reality besides Him. This is the meanifig o
their saying that Allah is the One deserving of sttp and that none deserves it except Him.”

® He was “Utban ibn Malik ibn *Amr ibn al-'ljlan ibBayd ibn Ghanim ibn Salim ibn “Awf ibn “Amr
ibn "Awf ibn al-Khazraj al-Ansari al-Khazraji as-8amni. According to the majority of the narrators h
was among those who were present at Badr, howewelsthag did not include him among them. The
prophetic tradition verifying his status among heople of Badr is confirmed in the two Saheeh
collections by way of Anas, Mahmud ibn ar-Rabi" abers. He was thinam of his people of the
Banu Saalim. Ibn Sa'd mentioned that the Prophay; Allah bless him and grant him peace made
brotherhood between he and Umar. He died duringhileafa of Mu awiyya when he had reached an
advanced age.




“Verily Allah has forbidden from entering the Fire, (that is frdme Fire of eternity),
him who says‘Laa ilaha ill Allah”; seeking by that the continence of AlfaH

In it also'®on the authority of Anas ibn Malik, may Allah be pleased with
him, who said that the Prophet, may Allah bless him and grant hige peaid to
Mu’adh (while Mu’adhwas seated behind on his saddfe/® Mu’adhibn Jabal!” He

Y The meaning of his words, upon him be blessing$ @eace: “Verily Allah has forbidden from
entering the Fire, (that is from the Fire of etgrhihim who says:Laa ilaha ill Allah’; seeking by
that the continence of Allah”, is that there ishiog in the heavens and the earth that is more iitapb

to Allah ta’ala than the noble testimony, whichlihis testimony of the divine unity. For this reason
has been made obligatory for a person at the begjrof his Islam and esentual at the point of his
death. It is highly recommended to be recited by tommon people and the spiritually elite
throughout their lives for the removal of theirssithe raising of their spiritual ranks with Allahd the
illumination of their hearts with His gnosis. Ftyetnoble testimony is the defense of the servaitts w
their Lord on the Day of Judgment as at-Tirmidhirated on the authority of Abdallah ibn "Amr that
the Messenger of Allah, may Allah bless him anchgtam peace said: “A man from niymmawill

be recuperated for all to see. Ninety-nine scnwith his bad deeds will welcome him. Each scroll wi
stretch as far as the eye can see. Then it wiidid to him: Do you deny any of these things? gs
recording Angels done you an injustice?' He vay:s’No my Lord." It will be said to him: "Do you
have any excuse to put forward?' He will say: ipLord." It will be said: *On the contrary. Veril
you have with Us an excellent deed and indeedDhig no injustice will be done to you.” There then
will be brought out to him a slip of paper wherwiitl be written,Ash hadu an La ilaha illa Allah wa
ash hadu anna Muhammadan abduhu wa rasuluhyl bear witness that there is no deity except
Allah and | bear witness that Muhammad is His slawé Messenger). Then it will be said: “Take your
paper." He will say: "O my Lord! What is thispshf paper in comparison to these scrolls? It gl
said to him,” Verily no injustice will.be done toy!' Then the scrolls will be placed on the scaled
then the slip of paper will be placed upon theexalhe scrolls will be light but the slip of papaH

be heavy for there is nothing which is weightiaarttihe name of Allah!” This means that nothing from
his sins will be equal to the noble testimony. @& ¢ontrary, the word of the testimony will out gl

all of his sins. The apparent meaning in the egioasof the prophetic tradition: “Verily Allah has
forbidden from the Fire...” is that no one among tieodedient among the monotheist will enter the
Fire. However, this conception.is.a contradictidmmany Qur'anic.verses and well known prophetic
traditions; among them being the prophetic trad&icegarding the intercession, where he upon him be
blessings and peace said as it was related byriaielfii on the authority of Jabir ibn Abdallah: “My
intercession is for the people of major sins fromWwmma Those who are not from among the people
of major sins will not receive my_ intercession.”ush the majority of the scholars interpolate thi/on
possible meaning for ‘forbidden’ in the above prefit tradition to be ‘forbidden the eternity’ ineth
Fire.

8 That it is to say, in the Saheehal-Bukhari also or it means in “What Has BeesldRed About the
Foundations of Belief Which Entitles the ServanirgeSafe from the Eternity of the Fire and Entrance
into Paradise”.

¥ He was thdmamand spiritual master Abu Abd’r-Rahman Mu'adh ilabal ibn “Amr ibn Aws ibn
"Aa’idh ibn "Adiy ibn Ka'b ibn "Amr ibn Udaya ibnaSd ibn Ali ibn Asad al-Ansari al-Khazraji al-
Medini al-Badri. Mu'adh accepted Islam when he wighteen years old. He was tall, handsome and
good looking. He was present at the oath of alleggagiven at "Agaba and the Battle of Badr. He was
among those who gathered Qear’an during the life time of the Messenger of Allah,ywslah bless
him and grant him peace. He upon him be blessingspaace said regarding him: “Mu’adh ibn Jabal
is the most knowledgeable of the people regardiegptohibitions of Allah and His permissibilities.”
As-Shaybaani related on the authority of Muhammiad@hagafi that the Messenger of Allah, may
Allah bless him and grant him peace said: “Mu adlhe@me on the Day of Judgment as theam of

the scholars walking in front of them.” Those wharmated from him were: Abdallah ibn Umar,
Abdallah ibn Abass, Jaabir ibn Abadallah, Anas balik, Abu Amama, Abu Muslim al-Khawlaani,
Masruug, and others. Ar-Ruuyaani related in_his hialon the authority of al-Haarith ibn "Amr at-
Thagafi who said: “Our companions related to ughenauthority of Mu'adh that he said: ‘When the
Prophet, may Allah bless him an grant him peacpatthed me to Yemen he said to me: ‘How will
you judge when a judgment is presented to you?saié: ‘| will judge by what is in the Book of Allah

If there is none, then by what the Messenger oatlimay Allah bless him and grant him peace
judged.’ He said: ‘And if it is not among the mastevhich the Messenger has judged?’ He said: 1l wil
make strenuous efforijtahhid) with my opinion, and will not err.” He then stiumy chest, and said:




replied: “At your beck and call O Messenger of Allah and airyservice! (Three
times).” He, may Allah bless him and grant him peace, shid:dne testifies tol'aa
ilaha illa Allah wa Muhammadun rasulullah’, sincerely in his hedftexcept that
Allah forbids the Fire from him (that is the Fire of eternit§}).”

‘All praises are due to Allah who has given sucdesthe messenger of the Messenger of Allah, may
Allah bless him and grant him peace in what ple@sed/essenger of Allah’.” Mu adh died in the year
18 A.H. at the age of 33.

2 Here ends facsimile 5 of the Arabic manuscript.

% The meaning of his words of Mu'adh: “At your bemhd call O Messenger of Allah and at your
service!”; is that the expression ‘remainingghk{b) with the lettedaam inflected withfat'ha means in
this context ‘to answer a call’. The etymologicabt of the phrase is from ‘to remain in a place
steadfastly’; that is, ‘to be established in it @athere to it’. Thus, the meaning of Mu adh wofds:
your service” is “I remain in your obedience”, ¢t:am firmly and steadfastly established in your
obedience”, or “I will answer your summons timeeaftime.” The meaning of the phrase ‘service’
(sa’adg is ‘providing assistancehfusaa’idy, as if he said: “I remain steadfast in answegog and

in assisting you.” However, these two phrases faasecond context which is the meaning of emphasis
and increase; that is to say replying to a sumneonstantly. It is said that the root of the phrége:
your service!” is from another etymological sourediich we will clarify in the Book of Pilgrimage
Allah ta'ala willing. Now, Mu“adh repeated the peahree times, that is to say, that the call &ed t
answer were made three times, as it is explickpyressed in the narrations of Muslim. The meaniihg o
his words upon him be blessings and peace: “No wmstifies to Laa ilaha illa Allah wa
Muhammadun rasulullah’, sincerely”, is that in the expression ‘sinceretya preemption against the
false testimony of the hypocrite which emerges entbngue without sincerity or true belief in his
breast. The meaning of his words upon him be bigssand peace: “in his heart”, means from the
sincere acceptance of the heart. It is conceivéide this expression is connected to the previous
phrase ‘sincerely’; that is to say, that he tessifivith his verbal expression along with the siecer
acceptance of his heart. Or perhaps the expreSgidiis heart’ is connected to the phrase ‘testifie
that is to say, that he testifies with his heatte Tirst interpolation, however, is the foremosthathe
scholars. The meaning of his words upon him besbigs and peace: “except that Allah forbids the
Fire from him (that is the Fire of eternity)”, pides definitive proof with the people of t&einnathat

a group among the disobedient believers will beighed and then brought out of the Fire by means of
the intercession. It is for this reason that helified the statement with his words: “that is thieeFof
eternity”, as theShehuhimself stated explicitly in his Tanbeeh’l-UmmalaQurb Hujuum Ashrat as-
Saa'a where he cited a prophetic tradition related bidakim and at-Tirmidhi in the Nawaadir’l-
Umuur on the authority of Abu Hurayra, may Allah be mled with him who said that the Messenger
of Allah, may Allah bless him and grant'him peaeéds “Verily the intercession on the Day of
Judgment will be for those who committed major $nesn among myJmmaand then died upon that.
Among them will be those at the First GateJahannamwhose faces will not be blackened, whose
eyes will not be turned bleary, who will not be gklad with chains, who will not be linked with the
devils, who will not be beaten with maces and wit be made to shriek in the lowest depths of Hell.
Among them will be those who will remain in It fan hour, then brought out. Among them will be
those who will remain in It for a month and thewioght out. Among them are those who will remain
in it for a year and then brought out. The longbat they will reside in It will by like the age ¢fis
world from the Day it was created until the Daymil be annihilated and that is 7000 years. Then
Allah when He wills He will bring out the monothtsgrom It as an insult to the hearts of the peale
the other religions, who will say to them: ‘We ayolu were together in the world. You believed in
Allah while we disbelieved in Him. You accepted Hand we denied Him. You testified of Him and
we denounced Him. However, that did not avail ygu and you are the same this Day in Hell
together! You are being punished just as we aregbpunished! You will be in It forever just as we
will be in It forever!” Then Allah will become Angrat that with an Anger which He has never shown
before or will ever show thereafter. He will thering out the People dhwheedfrom It to a spring
which will be between the Bridge of Hell and Pasadlicalled ‘the River of Life’. He will then sprilek
some of the water upon them and they will begarsgmut forth like a seed growing out of its
kernel...They will enter Paradise and there will bétem on their foreheads: ‘The freedmen of Allah
from Hell’, all except one man from the people@itheed He will remain in Hell after them for 1000
years. He will then call out: ‘O Affectionate! O Mificent!” Then Allah will dispatch an Angel to him
in order to bring him out. The Angel will delve anthe depths of Hell searching for him for seventy
years and will be unable to find him, and then ilt veturn and say: ‘Verily You ordered me to bring




In it also?® that he, upon him be blessings and peace, said to_Mu'adh
“Whoever meets Allah and he has not associated anything with Wilnenter
Paradise ®

In it also® on the authority of Abu Hurayra, who s&t‘O Messenger of
Allah! Who will be the most fortunate of people with your intessas Ghafa’a) on
the Day of Standing?® The Messenger of Allah, may Allah bless him and grant him

Your servant so-and-so from the Hell Fires, anedrshed for him for seventy years, but was unable t
find him!" Then Allah ta’ala will say:Go and get him! He is in such-and-such Valley béne#lting
volcanic rock! Then he will be brought out of It and enteredifaradise.”

% That it is to say, in the Saheehal-Bukhari also or it means in “What Has Beesla®ed About the
Foundations of Belief Which Entitles the ServanirgeSafe from the Eternity of the Fire and Entrance
into Paradise”. This prophetic tradition was nadabn the authority of Masaddid on the authority of
Mu'tamir ibn Sulayman at-Taymi on the authoritySaflayman at-Taymi on the authority of Anas ibn
Malik who said: “It was mentioned to me” using thassive tense, as Anas did not mention who told
this to him in any of the narrations of the traalitithat | have come across. This is perhaps because
Mu'adh only narrated this prophetic tradition at tieath while he was in Syria, and Jaabir and Ahas
that time were in Medina and did not witness hinraia it. However, among those who were present
with Mu'adh when he narrated this prophetic traditivas “Amr ibn Maymun al-Awadi one of the
Mukhdarameenlt is conceivable that Anas heard it from him.

% The meaning of his words, upon him be blessings peace: “Whoever meets Allah...”, means
whoever meets the appointed time which Allah haseda for him, which is death, as the majority of
the scholars interpolate it. It is also conceivathiat what is meant here is the Resurrection, er th
Vision of Allah ta’ala in the Hereafter. The meanif his words, upon him be blessings and peace:
“...and he has not associated anything with Him”; & thhoever dies and he is one who unifies Allah
at the time that he dies; or whoever makes he fimads before death comes, the testimony of
sincerity. The meaning of his words; upon him besbings 'and peace: ‘will enter Paradise”, he
restricted the statement to negating associatiriieslewith Allah because it explicitly evokes the
Divine Unity by necessity and evokes the establestimof messengership by implication, since
whoever denies the Messenger of Allah, may Allads®lhim and grant him peace has indeed denied
Allah, and whoever denies Allah is a polytheist. e likeness of the phrase is similar to the
statement: “Whoever performs.the ritual ablutioas lmade_his prayer valid.” That is to say, that he
does it with all the remaining preconditions of yma Thus, what is meant here is that whoever dies
and his circumstances is that of a believer, intladlt is required for him to believe in, will enter
Paradise. What is meant here is that he must leelieVAllah, the One, and not associate any deities
with Him; along with that, he must repent of alisibetween him and his Lord and those sins between
him and His creatures.

* That it is to say, in the Saheehal-Bukhari also or it means in “What Has Beesla®ed About the
Foundations of Belief Which Entitles the ServanirgeSafe from the Eternity of the Fire and Entrance
into Paradise”.

% He was Abu Hurayra, Abu’l-Aswad Abd'r-Rahman ibakBr ad-Dawsi’l-Yamaani. He was an
Imam jurist, mujtahid traditionist and Companion of the Messenger ddi#\I may Allah bless him and
grant him peace. He was the absolute master ofréldéionists. He witnessed the Battle of Khaybar
alongside the Prophet, may Allah bless him andtdran peace. He kept company with the Messenger
of Allah, may Allah bless him and grant him peaoe four years, but became the greatest of the
preservers of the prophetic traditions among then@mions, as as-Shafi" once said: “Abu Hurayra
was the greatest of those who memorized the nansabf prophetic traditions in his time”; as thiglw

be stated explicitly in the following cited propteetradition by his words, upon him be blessingd an
peace: “..since | realize your longing for learning the ttaais” Abu Hurayra died in the year 59 A.H.
at the age of 78.

% The meaning of the words of Abu Hurayra, may Allghpleased with him: “Who will be the most
fortunate of people with your intersessioshdfa’a) on the Day of Standing?”; is that the word
‘as’adu (the most fortunate) is from the superlative foofrthe verb &f alu) and means good fortune
(yumr) which is the opposite of misery. The people dicfiy (sa’aada are those who unify Allah
from the Umma of Muhammad, may Allah bless him and grant him peatio do not associate
anything besides Allah; even if they are transgrnesfrom the people of major sins. They are those
who will be joyous $u’adaa) because they will eventually be taken out of Fire by means of the
Intercession of the Prophet, may Allah bless himh grant him peace. As for the pure idolater and the
hypocrite there will be no bliss for them. The megrof the question of Abu Hurayra gives evidence




peace, replied: “O Abu Hurayra, | assumed no one was more worthskiofy me
about that tradition than you since | realize your enthusiasm elamihg the
traditions. The most fortunate of people with my intersessibaf@’a) on the Day of
Standing will be he who said:4a ilaha illa Allah’, sincerely in his heart or soui”

that the matter of the intercession was well knavith the Companions of the Messenger of Allah,
may Allah bless him and grant him peace. For indbednay Allah bless him and grant him peace will
intercede on behalf of some in order to give thasedrom the terrors of the Stopping Place. He will
intercede on behalf of some disbelievers by ligingrihe Punishment for them as has been verified
regarding Abu Talib. He will intercede on behalfsafime of the believers by bringing them out of the
Hell Fires after they had entered It; and for sdmepreempting them from entering the Hell even
though they were required to enter It. He will noede for some of them by their entering Paradise
without any reckoning; and on behalf of othershwy taising of their ranks in Paradise.

2" The meaning of his words, upon him be blessingsp@ace: “O Abu Hurayra, | assumed no one was
more worthy of asking me about that traditikan you since | realized your enthusiasm for liean
the traditions”; is that this statement of. the RBrpupon him be blessings and peace is a clear
indication of the merits of Abu Hurayra in the sgie of prophetic traditions as we mentioned
previously; and suggest the merits in being arétenbbtaining knowledge. Al-Muhallab said: “In this
statement is an indication that being ardent foodgand knowledge culminates in being ardent in
asking about the more incomprehensible issuesindgst. of a more subtle meaning. This is because
the issues which are apparent to all people arsahes with them in inquiry, due to the fact thase
pose no challenge for their thinking. However, lie ttase of the more incomprehensible issues and
those more exceptional ideas in meanings, no om&ires about these except the one who is firmly
established as a researcher, which induces hinave that level of ferver for knowledge. Thus, his
ferver for knowledge becomes the causative faaorathieving recompense from Allah, as well as
being recompensed for those who act by the issumiked until the Day of Judgment.” It is for this
reason that the scholars have said: “The excedfjeastion is half of knowledge.” The meaning of his
words, upon him be blessings and peace:The. most fortunate of people with my intersession
(shafa’ad on the Day of Standing will be he who said: ‘lida illa Allah’, this is a precaution against
one who associates deities with Allah. He meamalwith that, the pronouncement of Muhammad‘r-
Rasuulullahi. However he sufficed citing the firgart from the two statements of the testimony
because it has become like a catchword which ca@pidoth phrases as was previously discussed in
the section on belief. The meaning of his wordgyrupim be blessings and peace: sincerely...” is

in accordance with another narration: “...being siacet; where both are taken from the expression
‘sincerity’ (ikhlaag. He said this as a precaution against the hyjwowaitio utters the testimony with his
tongue only without any belief in his breast. TBeehusaid in his_Tareeql-Jann&Realize that
sincerity is in two divisions: the sincerity of amts (khlaasl-"amal); and the sincerity of seeking after
the Hereafterikhlaas talabi'l-akhirati). As for the sincerity of actions, it is actiodsne with the
desire to draw near to Allalizza wa jalla As for the sincerity of seeking after the Hetegfit is
desire for the benefits of the Hereafter by doimgpd) deeds. Al-Fudayl said: ‘Sincerity is to be in
perpetual watchfulnesslfmuraagaba for Allah ta’ala and to be unconcerned with abd fortune
(hudhuudh.” That is the most perfect of explanations.” Timeaning of his words, upon him be
blessings and peace: ‘in.his heart or soul”, indicates doubt in the mofdthe narrator. In another
narration by the author in the section on freeiagtiwes it states: “...sincerely from his soul.” Thhs,
mentioned this by way of giving emphasis as Allates by His words: For indeed he caused sins
upon his heatt this is because the mine of sincerity is therhda this prophetic tradition is proof that
the prerequisite of articulating the two statemefithe testimony is the verbal utterance.



On What Has Been Related Regarding the Principles of Belf&f

It has beenrelated in the Saheedf Muslim on the authority of Umar ibn al-
Khataab, may Allah be pleased with him, that the Messengerlali,Alhay Allah
bless him and grant him peace, said at the time Jibril askedtomnt belief® “It is
that you believe in Allah, His Angels, His Divine Books, His Megges, the Last
Day, and that you believe in the decree-its good and its Bvil.”

% The meaning of the principles of belief is theexsp of belief by which belief is made to stand and
its axioms which strengthen it.

# This is an indication of the prophetic traditidted in the introduction of the book which was teth

by al-Bukhari on the authority of Abu Hurayra, aslivas by Muslim on the authority of Umar ibn al-
Khataab, when Jibril said: “Inform me about beliaf it was related in the narration of Muslim; &md
the narration of al-Bukhari that Jibril said: “O Bsznger of Allah what is belief?”

% The meaning of his words, upon him be blessingksp@ace: “It is that you believe in Allah”, is that
belief in Allah means acceptance of His existetitat He is described by attributes of perfectiod an
negating from Him all attributes of deficiencghaykhAbdullahi ibn Fuduye™ clarified the meaning of
belief in Allah in his_Tagrib ‘d-Daruuri’d-Deewhere he said: “You should believe that Allah &xis
There is no first-ness to Him and no last-nessita.H here is nothing like Him. He has neither body
nor direction. He is independent of place and dbler.is one in His essence, His attributes and His
actions. Nothing in creation has innate actionsamd of itself. Fire does not burn. Food does not
satisfy. The knife does not cut. All phenomenalaxs in creation are in fact the acts of Allah la’a
which He does with its creation not by means ofrthele is omnipotent over every possibility, which
does not exist, which cannot exist except by thik afithe All Knowing who is never ignorant of
anything. He is the Living who will never die. He All Hearing of every existent thing, but without
ears. He is All Seeing of every existent thing, Without pupils. He is a Speaker without tongue or
sound. Nothing in creation is.obligatory upon Hiodo. All rewards are because of His bounty and
punishment is by His justice.” All of this has besstablished by the Book and tBannaas theShehu
clarified in his books such as the "Umdat’l-Mutadsen the_Umdat’l-"Ulamathe_Mirat't-Tullah the
lhya ‘s-Sunna wa Ikhmad'l-Bidaand others. The meaning of his words, upon hinblbesings and
peace: “..His Angels”, is that belief in the Angels is accapte of their existence, that they are as
Allah ta’ala describes thermd&ble servants that they are luminous spiritual beings, which aeither
male nor female, which neither eat or drink or.peate. He mentioned the Angels prior to mentioning
the Heavenly Books and the Messengers out of ceratidn of the actual ordered arrangement,
because He sub’hanahu wa ta'ala first sends thelémgth the Heavenly Books to the Messengers.
Nevertheless, this arrangement should not be takeavidence for those who consider the Angels
superior to the Messengers. This is because thedésagreement among the scholars regarding the
superiority between the genus of the Angels and afidumanity. For some of the scholars of the
Sunnaand the philosophers hold the view of the supiyiaf the genus of the Angles over that of
humanity with respect to their elemental originsewiéver, the majority of the scholars of the peale
the Sunnaand theSufiyyahold the preponderant view of the superioritytef genus of humanity with
regard to the ontological reality of human beirtgsijr spiritual meanings and character; as the Karow
of Allah, ShaykhAbd’'l-Qaadir ibn Mustafa clarified in his Tafaadhyna Jinsi’l-Malik wa’l-Bashrso
refer back to it. The meaning of his words, upam Ibe blessings and peace: His Heavenly
Books”, is that belief in the Books of Allah is aptance that they are the Speech of Allah and that
what is subsumed in them is True. The meaningofvairds, upon him be blessings and peacetis..
Messengers”, is that belief in the Messengersds@ance that they are truthful in what they infedm
creation about Allah. The generalization regardieAngels, the Heavenly Books and the Messengers
proves that it is sufficient to have belief in thewithout going into detail, except where a partcul
name has been established, then it is obligatofyet@ve in it in detail. The meaning of his words,
upon him be blessings and peace: “,,,the Last Diaythat it is called the ‘last day’ because Iths
Last Day of this world’s duration; or because Ittie End of finite time. Thus, what is meant byidfel

in It is acceptance of what will occur in It of tiReckoning, the Scales, the Paradise, the HelkFire
and other than that from the affairs of the Unsaeth the After-Life. The meaning of his words, upon
him be blessings and peace: &nd that you believe in the decree-its good anehits, is that what is
meant is that Allah ta’ala knows the destinieslbfrengs as well as its times before He bringsnthe
into existence. He then brings them into existdraged upon His prior knowledge of what He intends
to make exist. For every in-time created thing eyasrfrom His knowledge, power and will. This is a
matter which is known from the religion by meansdefisive evidence, and it is on this that the
ancestors among the Companions and the best sfiteeeding generations believed.




On What Has Been Related Regarding the Increase of Belief and Its Decre¥se

It has been related in tigaheehf al-Bukhari on the authority of Anas ibn
Malik, that the Prophet, may Allah bless him and grant him peacd;, “He will be
taken out of Hell-Fires who sayd:da ilaha illa Allah’, and he has in his heart the
equivalent of the weight of a grain of barley in gokkiafyr). He will be taken odf of
Hell-Fires who says:L'aa ilaha illa Allah’, and he has in his heart the equivalent of
the weight of a grain of wheat in goddhéyr. He will be taken out of Hell-Fires who
says: Laa ilaha illa Allah’, and he has in his heart the equivalent of the weight of a
grain of an atom in goodifayn.”*

%L The increase of belief and its decrease for dttar the Prophets and Angels is firmly establidwed
the Book, theSunnaand the consensus. As for the Book there are thhdsaof Allah ta’ala: I'h order

to increase their belief with beliéfHe says: And He increases those who believe in bélidé says:
“As for those who believe, it only increased thetneiief” As for theSunna lbn Umar, may Allah be
pleased with him once asked the Messenger of Altatly Allah bless him and grant him peace:
“Belief, does it increase and decrease?” He saf@s: It increases until it enters its companiom int
Paradise, and it decreases until it enters its emiop into the Hell Fires.” As for the consensus,
Shaykhlbrahim ibn al-Lagaani al-Maliki said in his Jawhtt-Tawheed “It is the preponderate view
regarding the increase of belief * based upon ticeese of obedience of a human.” It means that a
large majority of the scholars hold the prepondeoginion that belief is increased by reason of the
increase of the obedience of a human being, andagbeease of belief is by reason of the decrease of
his obedience. The scholars have divided the is§utecrease of belief and its decrease into three
divisions: the first creatures whose belief incessaand decreases, which is the belief of humargbein
andjinn. We have mentioned the evidence for that. Thergkcoeatures are those whose belief does
not increase nor decrease. This is the belief efAhgels, because their belief is innate with their
original nature and is not incongruent. Allah ta’ahys about themThey do not disobey Allah in
what He commands them and.they do.exactly.-what aheycommandetl And since it has been
established that the decrease of belief is dubdalecrease in obedience, then the belief of Ardgels
not decrease because they never commit disobedi8noge of the scholars say that everything which
does not accept decrease must of a necessity ceptaocrease. However, some of the scholars differ
regarding this, like&ShaykhAbd'l-Barr al-Ujhuuri.who said.that the belief gingels increases but does
not decrease. Thus, he includes them among the diision, and it those creatures whose belief
increases but does not decrease, which is thef loélthe Prophets upon them be blessings and peace.
Allah ta’ala says to our master lbrahim, upon hienpleace: Do you not believe? And he said: ‘Of
course, but it is in order to bring tranquility_toy heart’ The meaning of the question of Allah ta’ala
is: Is not your belief sufficient? And the meaniofjthe answer of Ibrahim upon him be peace is:
Indeed, however in order to increase the belighgfheart with more belief. Subsequently, this s th
evidence that the belief of the Prophets, increhsedoesn’t decrease.

32 Here ends facsimile 6 of the Arabic manuscript.

% The meaning of his words, upon him be blessingspaace: “He will be taken out of Hell-Fires who
says: Laa ilaha illa Allah’”; is a reference to the noble expression befor&hvino good deed is
accepted and after which the one who utters witlremain forever in Hell. In this is evidence that
Divine Unity is preconditioned by verbal articutati Or what is meant here by ‘saying’ is the speech
of the inner soul. Thus, it means that whoever awltedges the Divine Unity and accepts it.
Nevertheless, verbal testimony is still necesshing for this reason it is repeated at all timas.we
mentioned previously, he did not make mention ality it the saying: ‘Muhammad is the Messenger
of Allah’ because the first part of statement hasdme like symbol for the whole. In this prophetic
tradition is evidence that no one will be taken afuthe Fire except with the permission of Allafeta.

In it also is that true faith is not sufficed byethnowledge of the heart without the acknowledgnaént
the tongue; nor by the utterance of the tongueawitthe belief of the heart. The meaning of hisdsor
upon him be blessings and peace:dnd he has in his heart the equivalent of the weai§l grain of
barley”; that is to say, a single grain which iaf the least things in measurement. The mearfing o
his words, upon him be blessings and peacein“good khayy”; is that what is intended by ‘good’
here is belief as it will explicitly stated in tfierth coming narration. For, good in reality is #nigg
which draws the servant close to Allah ta’ala dmde is no good superior to true belief. The meganin
of his words, upon him be blessings and peace: Willebe taken out of Hell-Fires who sayd,aa
ilaha illa Allah’, and he has in his heart the equivalent of theghiedf a grain of wheat in good
(khayn”; where the lettebaain the expressionburra’ (grain of wheat) is inflected witdammaand




In another narration on his authority® on the authority of the Prophet, may
Allah bless him and grant him peace, who mentioned: “beifreddn)”, in the place of
“good (khayn”; in the proceeding traditiorn

the letterraa is inflected withshadda which means a single grain of wheat flour. Ibnr&ya said:
“The use of grain of wheat is more precise in egpien than wheat flour.” The meaning of his words,
upon him be blessings and peace: “He will be takgrof Hell-Fires who sayslaa ilaha illa Allah’,

and he has in his heart the equivalent of the weaifjan atom in goodkbayn”; where the lettedhaal

in ‘dharra’ (atom) is inflected withfat'ha and the letteraa is inflected withshadda is the smallest
microbe.Qadi "lyad said: “Thedharr (atom) is the name for a minuscule microbe.” Isasd that the
atom it is the dust particles which only become ifesh under the rays of the Sun, and which is
smaller than the head of a needle. This meanghkateasurement of wheat particle is smaller than
the measurement of a particle of barley becausirgtementioned barley, then cited wheat, then the
atom, and it is in this manner that measurememsiaanged in some of the countries. He mentioned
the measurements of barley, wheat and an atom behese are all produce. No one disputes
regarding the increase and decrease of producdaBimthis is evidence for the decrease and iasee

in fiath. In this prophetic tradition establishémt some of the disobedient among those who unify
Allah who have committed major sins and did noergfbefore death, will enter the Fire.

% That is to say, in the narration on the authanityAbu Abdallah al-Bukhari himself, who said that
Abaan said, that Qatada narrated to him on theoatiof Anas ibn Malik.

% Here he explains that what it meant by ‘good’éfiéf. Thus, it means that whoever has in his heart
anything from belief will not remain forever in théell fires. Abu Sa’id said: “Whoever doubts this
then let him recite the verseZerily Allah will not act unjustly even an atom’sight. If you have any
good He will increase it manifold and bestow on himimmense Reward from Himsklf



On What Has Been Related Regarding Spiritual Excellencét{saan)®

% The etymological root of the expression spiritetellenceihsaar) is taken from: ‘he did excellent’
(ahsang, ‘he does excellent'y@hsinu), ‘excellence’ thsaanan. It is a verbal noun of the phrase
‘ahsaart and means the opposite of that which is repugnaltah ta’ala says:For those who do
excellence, they will have the best reward and ewere. Neither dust nor humiliation will come near
their faces. They are the companions of the Paeadiswhich they will abide forevérAllah ta’ala
says: Do excellence for indeed Allah loves those whosmigtually excellentAllah ta’ala says: Is

not the recompense for spiritual excellence moigtgal excellenc@” For, spiritual excellence is the
kind of good which affects oneself and others. ¥ay: “| have done such-and-such excellently”, when
you mean you were proficient in it. And you say:atted excellently towards so-and-so”, when you
were able to connect something beneficial to htris the first meaning which is foremost because th
objective in the expression is to have proficieimtywvorship, being observant of the rights of Allah
ta’ala and being attentively aware of Him. Thataissay, it comprises the precision of worship for
Allah ta’ala as if you see Him, which is the highlesm of spiritual excellence; and if you do nees
Him, then it comprises the precision of worshipHiim due to the fact that He sees you, which is the
lowest level of spiritual excellence. This is liklgr example, being precise in the ablution by
performing it completely in accordance with its peo description, courtesy, and the perfection ®f it
Sunnapractices. This is the same in every act of warsRather, this is the case in social transactions
(muaamilaa} as well. For, every social transaction is a tgpaorship, either through acting excellent
towards one’s nearest of kin, towards strangergydoeing excellent towards others with one’s body
or wealth. Thus, spiritual excellence is being &mvin one’s sincerity to Allah ta’ala through
obedience to Him, and through being acutely attentd Him in one’s social transactions with His
creation. The reality of spiritual excellence iattgou be in all of your states the way the Propimety
Allah bless him and grant him peace was in thoseesstates. For, if it were not for him, Allah taal
would not have created Adam or anything besidesftom His creation, since Muhammad, may Allah
bless him and grant him peace was what was orlgia&hed for in bringing creation into existence.
This is because Allah ta’ala did not create humemgsjinn, (nor the whole of existence for that
matter), except to worship, or to know Him; andrénhis nothing in creaton that worships Allah ta’ala
and has gnosis of Him the way our master Muhammaad; Allah bless him and grant him peace
knows and worships Him. For, he is, as Swdtanof the scholars, the master of our teacl&hraykh
Muhammad ibn al-Habeeb al-Meknesi said: “...the fokthe lights to overflow from the immense
seas of the Divine Essence, who realized Allahhim worlds of the inward and outward with the
meanings of the Divine Names and Attributes. He thasfirst to give praise and worship with all the
varieties of forms of worship and drawing near.lisltfor this reason that our master Abu Hamza al-
Baghdadi may Allah be pleased with him said: “Therao guide on the Path to Allah ta’ala except in
following the Beloved, may Allah be pleased withmhiWhoever makes his soul adhere to the
courtesies of th&unna Allah will illuminate his heart with the lightsf direct experiential knowledge
of Allah. For, there is no Path nobler than follagiithe Beloved, may Allah bless him and grant him
peace in his commands, his actions, his words, @ratacter.” Thus, the meaning of spiritual
excellence ifisaan is that one be in a state of gnosis and atter@ivareness of Allah ta’ala in all
states, which is: “...that you worship Allah as if yeee Him, and if you do not see Him, He sees you.”
This is the reality ofasawwuf(spiritual purification), and it is for this reasohat as-Shaybaan, may
Allah be pleased with him said when he was askedtahe reality otasawwuf “It is imitation of the
Messenger of Allah, may Allah bless him and gram peace.” Fortasawwufis adherence to the
Sunnaoutwardly and inwardly, and adherence to$l@nain all circumstances, is, in essence, spiritual
excellence dl-ihsaar). The phraseihsaar (spiritual excellence) has become a catchword tfar
science of spiritual purificationtdsawwu) as theShehy may the mercy of Allah be upon him
explained in his_ Umdat'l-"Ulamavhere is said: “As for the inward branch, itakihsaan (spiritual
excellence) and the science that verifiethsaanis the science of the divine realityifh ‘l-hageega.”
The divine reality referred to here is the scieotsecrets which are innately connected to thethiexdir
humanity, its purification and what their hearttais from gnosis of Allah, spiritual unveilings and
divine realities. This science is divided into tweivisions: spiritual purification for character
reformation fasawwuf li't-takhallug and spiritual purification for divine realizatiopasawwuf li't-
tahagquq. The Shehy may the mercy of Allah be upon him said in hisTafriga Bayna “lim ‘t-
Tasawwuf Li"t-Takhallug Wa Bayna “lim ‘t-Tasawwufi't-Tahagquq regarding the subject of the
science of spiritual purification for characteraehation fasawwuf li't-takhallug: “It is the cleansing

of the inward by means of praiseworthy charactessand purifying it from blameworthy traits.” He
also said in the same text regarding the subjedhefscience of spiritual purification for divine
realization fasawwuf li't-tahaqquq: “As for the spiritual purification which is coamed with divine




It has beenrelated in the Saheddi al-Bukhari and Muslim on the authority of
Umar ibn al-Klataab that Jibril, upon him be peace, said to the Prophet, may Allah
bless him and grant him peace, said: “Inform me about spirituellexce (hsaar)?”
He, may Allah bless him and grant him peace, replied: “It is that you wordhip #&s
if you see Him. And if you do not see Him, He sees ydu.”

realization it is that which concerns the divineogis, and spiritual states, which are the affairs
specifically designated from the spiritually elitéle also said explaining that in his Fat'h’l-Ba%aa
where he said: “As for the science of spiritualification it is also divided into two divisions. €Hirst
division is relalted to the reformation of charagg-takhallug and it is the abandonmerat{takhalli)

of every blameworthy trait from the heart - likenceit (ujb), pride kibr), unjust angerghadab bi'l-
baatil), envy hasad, greed Bukh), showing off (iya'u), the love of rankHubb'l-jaah, the love of
wealth fubb'l-maa) in order to boast, false hopantal), and having an evil opinion of the Muslims
(isa'at d-dhanh It also includes the endowmerdt{ahalli) of the heart with every praiseworthy
characteristic - like repentancebg), sincerity {(khlaag, fearful awarenessagwa), patience gabi),
doing without guhd, reliance {awakku), leaving matters over to Allahtafweed, contentment
(ridaa), fear khaw), and hoper@jaa). This division is apart of the individual obligats furuud'l-
‘ayaar) as al-Ghazzaali explained in is lhya "Uluum 'debend as Abd 'r-Rahmaan as-Suyuuti
explained in his Itmaam 'd-Diraay@ his commentary upon the an-Nigaayae second division of the
science otasawwufis related to spiritual certitudéabagquq and includes the knowledgmd rifa) of

the spiritual statesafiwaa) of the disciplesrourid9, the permanent spiritual statiomaggaamadtof

the protected friendsagliyya), the knowledge of the self manifestaticiajdlli) of the Acts, the
knowledge of the Divine Names and the self maratiést of the Divine Essencéajalli ad-dhaa).
This division is not only among the collective glafions furuud 'l-kifaayg, but part of this science is
specifically established for trewliyya - without dispute.” It is for this reason that st the realized
ones say regarding this immense affair that s@iripwrification for divine realization is restrickdo

the spiritual disciples and the knowers of Allahdds not to be dispersed to other than its rightfu
people. However, thtmam of the group of th&ufisal-Junayd, may Allah ta'ala be merciful to him
said: “It can be dispensed to its people and difeen its people.” For spiritual excellendas@ar) is

the noblest of the sciences due to the nobilitwledt it is connected to - the heart, which is thblest

of the limbs. Rather, it is the king and the rerragrhuman limbs are its subjects. For when thethear
of humanity is corrected then all the limbs areected and when.it is corrupted then all the lirabs
corrupted. The human heart is the treasure of ewvenyan quality such as reason and knowledge, and
Allah does not look upon anything from humanity epichis heart; as he upon him be peace said:
“Indeed Allah does not look at your outward forms,your demeanor, but He looks into your hearts.”
For, Satan and the Angels do_not intend for angtiinhumanity except their hearts. The objective of
the Angels in the human heart is to correct it,levktie objective of Satan in it is to defile it. (g the
noblest of that which is with humanity is their hedt is for this reason that the scienceiltfaanis
considered nobler than the remaining sciences altieet nobility of what it is connected to, which is
the heart. This is what induced thneam of the Group, al-Junayd, may Allah ta’ala be rifigirto him

to say: “If there were with Allah a science undee shelter of the heavens nobler than this science
which we speak about with our companions, | wow@dehrushed to it.”

3" The meaning of his words, upon him be blessingspaace: “It is that you worship Allah”, is that it
is conceivable that what is meant by the expressionship’ in this prophetic tradition is direct gsis

of Allah. The meaning of his words, upon him besblags and peace: “as if you see Him”", is that
there is an adjective verbal noun which has beeittenih meaning: “...with worship as if in the
worship you see Him.” Or it is a phrase of circuamste, meaning: “...in the state as if you see Him.”
What is not meant here is that you worship Allalaassult of the state which would imply that your
worship of Him would then have to await that statech that you do not worship Him until the
emergence of that state. On the contrary, whateianinhere is that the attainment of this state rgccu
while in the midst of worship. The bottom line Isat spiritual excellence means being in a state
scrupulous piety during worship coupled with hutyikind fear with what these truly mean based upon
a humility and fear of Him as if He is seen. Thisr@o doubt that if He is seen like this in thelestaf
worship, then one will never be negligent with wiseatequired of him from humility and other than
that. For this scrupulous piety can never emergemxf the person realizes that He the Exalteallis
aware, all knowing and all acquainted with his ginstances, which is the reality as it is; everhd t
servant does not see Him. The meaning of his wanasn him be blessings and peace: “And if you do
not see Him, He sees you”, is that it is sufficimnhave scrupulous piety accompanied with humility
from that perspective because being aware thateke wou is a means to that end and not a condition




In these alsd® on the authority of Abu Hurayra, who said: “O Messenger of
Allah! What is spiritual excellencdhsaan?” He, may Allah bless him and grant
him peace, said: “It is that you worship Allah as though you#ee If you do not
see Him, realize that He sees y&u.”

for it. In addition, this prophetic tradition isidence that the vision of Allah ta'ala in this vebsl life
with the eyes does not happen. As for the visioitlvthe Prophet, may Allah bless him and grant him
peace had of his Lord azza wa jalla, it did noetakace in this world’s life but it happened in the
elevated world of the Unseen Kingdoms, because whidd is not suitable for that. The clearest
evidence for the lack of the occurrence of theovisdaf Allah ta’ala with the eyes in this world'eliis

in what was related by Muslim in the prophetic ttiad of Abu Amama that he, upon him be peace
said: “Realize that you will never see your Lordtilugou die.” As for the vision of Allah in the
Hereafter, the school of thought of the People afti is that it will definitely occur with the eyes
However, some of the extreme among shiis claim that the vision of Allah ta'ala with the eyies
permissible in this world’s life, but there is neality to their claim. The vision which the People
Gnosis have of their Lord in this world’s life istrwith the eyes, but with the heart and the inrestm
secret with the lifting of the veils from the Unsekingdoms and in the world of sleep visions. The
meaning of the lifting of the veils here is theitif) of destructive barriers which prevent one from
seeing Him, which if Allah ta’ala were to do itspogite with them, they would actually see H@adi
“lyad said: “All of this is a commentary upon thesues of the outward and inward worship of Allah,
from the beliefs of faith, the outer actions of timbs, the sincerity of the innermost secret, taking
protection from destructive actions, to the polattall of the sciences of tlshari*arefers back to this
prophetic tradition and are rays from it.” | sakistissue of spiritual excellence is the pivot loé t
secrets which lie in this blessed book becausgralkis and acute awareness of Allah are rays from
following the Sunnaof the Prophet, upon him from Allah ta’ala be biest blessings and most perfect
peace.

*# That is to say, that it is related in the Sahekhl-Bukhari and in the Saheef Muslim or it means

in What Has Been Related Regarding Spiritual Eroek.

%9 His answer upon him be blessings and peace isdicaiion of two states: the highest of them being
that direct witnessing of the Absolute Being ovenes his heart until it is as though he sees Hirh wit
his eyes, which is the meaning of his words: “...agoifi see Him” that is to say He sees you. The
second is that he becomes acutely aware that tBeldte Being.is acquainted with him and sees him
in everything he does, which is;the meaning ofvinisds: “...for verily He sees you.” For these two
distinct spiritual states are the fruit of gnosfsAdlah and fear of Him. This was expressed in the
narration of "Amaara ibn al-Qa’gaai’ by the wortithe Prophet upon him be blessings and peace: “It
is that you fear Allah as if you see Him.” And thgssimilar to what was related in the prophetic
tradition of Anas. An-Nawwawi said: “Its ‘meaning tisat you must be scrupulously pious in the
mentioned courtesies with Him, since you see Hih lde sees you. This is because He sees you, not
because you can see Him, because He always see$hymj you must perfect your worship for Him,
even when you do not see Him. Thus, the implicatibtine prophetic tradition is that if you do nees
Him, yet be persistent in the perfection of worshgrause He sees you. This understanding of the
prophetic tradition is an immense foundation fréva toundations of the religion, and it is an impatt
axiom from the principles of the Muslims. It comrga$ the support of the champions of truth, the goal
of the spiritual wayfarers, the treasure of the Wars of Allah and the diligence of the righteousds|
also from the comprehensive speech which he, miahAlless him and grant him peace was given. It
is for this reason that the people of realizati@ven made it highly recommended to sit in the
assemblies of the righteous so that it can be eptative from being influenced by deficienciest ou
of respect to them and out of shame before theran Tow is it for someone acutely aware that Allah
is always acquainted with him secretly and openk@ we realize from this that spiritual excellence
is in two stations. The first (and higher) being tiords, upon him be peace: “It is that you worship
Allah as if you see Him...”; and the second (and Igve#ation is his words, upon him be peace: “And
if you do not see Him, He see you.” The Knower dfalA, Abd’'l-Jaleel said: “The first station is
divided into three divisions. The first division ii$ the station of Islam, which is that mattersthie
sensory world are three kinds: disobedience, obedieand permissible things of life. As for the
division of disobedience they are different in ttdiversities. For, the servant is ordered to krbat
Allah sees him, so when he has a strong desirertonit an act of disobedience, he realizes thathAlla
sees him and observes him in every circumstan¢ééhs in. He also knows the treachery of the gyes
and what the breast conceals. Thus, he desistsdisobedience and resorts back to Him. As for the
person who forgets the gaze of Allah upon him, $a eesult disregards that He sees him at thedfme



This is the explanation of the reality ofilaam, Imaan and Ihsaan as elucidated by
the Lawgiver, upon him be peace. For there can be no clearer gipiahat can be
given after his explanation. We have previously stated that theedivisions make
up the whole of the religion, especially with regards to worshiladdaa). The
conclusive proof for that is established by his words, upon him beirfgssand
peace, when he addressed his Companions: “Verily that was Hidigame to you in
order to teach you about your religiofl.”This was after Jibril had asked about its
reality, and he explained ias it was related in the narration of Muslim. In the
expressions of the narration of al-Bukhari it says: “Verily thas Jibril. He came in
order to teach mankind about their religidh.Now we shall commence with the
arrangements of the chapters of the acts of IsiE@ma@al’l-Islam). We will arrange

his disobedience. Or he is ignorant and assumdsAteh ta’ala is far from him and does not
remember him. Or he knows that Allah is the One wiawves his limbs when he does an action, but he
forgets this. Or he is just simply ignorant, anct da his heedlessness, falls into disobediencke If
knew and realized, for example, that one of higpts or a prominent person were to see him when he
was committed an act of disobedience, he wouldstieand flee from it. Likewise, if the servant were
aware that Allah sees him at the time of his disddece, he would desist from it based upon the
realization of the spiritual excellence of that dance with him. This acute awareness becomes
evidence with him which Allah ta’ala provides famh similar to that which was given to Prophet
Yusef, upon him be peace; and stands as cleartoagaividence that Allah ta’ala exists in realttyat

He he gazes upon everything and that He aloneeisOtiie who expends everything, is their Prime
Mover, and is the One who causes their stillnessisTwhoever sees Allah ta'ala with this kind of
evidence in all important affairs, has removed fitim. the harm and repugnancies of all kinds ofsevil
The second division of obedience, it is that hewkthat Allah ta’ala exists and takes as evidence i
his soul that He sees him absolutely; unless.laehisretic who denies the existence of the Lord.ifFor
he openly admits of the existence of his Lord, #meth abandons worshipping Him being careless, then
this is due to the deficiency of the evidence dfig@l excellence with him. This is the trait dfose
who have squandered their obligations due to tlgeiorance of the Divine decree, except when they
resort back to recognizing the extent of His comasahe third division is regarding lawful things,
which are normally the locus of heedlessness argkraimindedness in that station of spiritual
excellence. For, when a servant remembers thah Adlala sees him during his lawful expenditurss, i
aware that it is He who accepts them and that Helyrdurns away from him, then he naturally
becomes ashamed that He will see him being intantamtemptible, albeit lawful, transient deeds,
being completely engrossed in them preoccupying fninm His remembrance; or being preoccupied
with what occurs from them from them being accelptabbthe eyes of Allah ta’ala. The second station
of spiritual excellence is in the world of the Uagelt is that when the servant reflects upon #adms

of the Hereafter, such as death, the grave, theegag, the showing of deeds, the reckoning androth
than these, knows that all of the things of thigldavill be shown to Allah ta‘ala in that world; én
what will be in that world will corroborate what likd in this one, then he becomes preoccupied with
beautifying himself for the Hereafter with the apgaf the People of the Hereafter in what he ig.ab
As for the third station of spiritual excellencejd that when the servant is aware that in thethed

His close intimate friends, that He removes froenthdestructive traits, he thus, tries to purify étf

of these, and seeks to be described with praisawarits until his innermost secret becomes aanirr
manifesting the secrets of his words: ‘...as if yoa #m and if you do not see Him, He sees you'.”
Here ends the words of the Gnostic Abd’l-Jaleed] his words are invaluable.

“0Ibn’l-Muneer said regarding his words: “in order teach you your religion”, is evidence that the
excellent question is called knowledge and instonctbecause nothing emerged from Jibril other than
guestions, yet with this he was called a teacheis tlue to this that the saying of the scholars ha
become famous: “The excellent question is halfrafiledge.” It is conceivable that this principlenca
be taken from this prophetic tradition becauséésefits emerged from question and answers together
Al-Qurtubi said: “About this prophetic traditionii correct to say that it is the ‘Mother of t8enna

due to what is comprised in it of a summation &f knowledge of th&unna”

*I This is an indication of increase because he ditl single him out except in order to give
authorization. Subsequently, the attributing otrimstion to Jibril was done as a metaphor becaase h
was the causative factor for the emergence of tisgvars that were given. It is for this reason iswa
ordered to take knowledge from him.



them the way the scholars of tlsanna may Allah be pleased with them, have
arranged theri¥

“2The meaning of his words: “the acts of Islam” me#re outward acts which are related to worship
and the obligations, just as the issuesnedn andlhsanare related to the heart. The meaning of his
words: “We will arrange them the way the scholafghe Sunna may Allah be pleased with them,
have arranged them”, means that they arrangedlibeks on jurisprudence based upon a well known
formula which are the Book of Purification, the Boof Menstruation and Its Limits, the Book of
Tayyamamuthe Book of Prayer and what is related to it, Blo@k of the Obligatory Alms, the Book of
Fasting, and the Book of Pilgrimage, following irat the arrangement which the Messenger of Allah,
may Allah bless him and grant him peace made iwoigis as related by Muslim on the authority of
Ibn Umar: “Islam is constructed on five things: tthy@u unify Allah, establish the prayer, give the
obligatory alms, fadRamadharand the pilgrimage.” Here ends the Book of Belifg with its ending,

| end its commentary and success is with Allah.eHards facsimile 7 of the Arabic manuscript.



