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Kitaab ‘I- Jihaad (The Book of Military Struggle)*

! The etymological root of the worgiiaad (military struggle) is from the expression ‘exert’ (jahd)
which means hardshipn@shaggaand energetic capabilitya@qa. According to theshari’ait means
waging combat and fighting against enemies, whichprises the exertion and emission of utmost
capacity in war, or words, or what is connected.t®he one who strugglegaéhid) against the enemy,

is amujaahidandjihaad is his actual combat; thus he is the one who gtasgin the Way of Allah.
Allah ta’ala says:.".if indeed you go out in jihaad in My Way seekingdléasure’ Allah ta’ala says:
“Say: if your fathers, sons, brothers, wives, rekdi the wealth you have acquired, the merchandise
for which you fear loss, and dwellings you desire more dearer to you than Allah, His Messenger
and jihaad in His Way that is in giving victory to the religion of Adlh and adhering to His pleasure.
This is evidence of the merits ghaad, and it taking preference over all the things Whhring
comfort to the soul and its attachments to familg avealth. In the two above cit€lranic verses is
clear proof against the collaborators in these gimbo falsely claim that the expressigihaad is not
utilized in theQur'an in the context of combat and military. Realizeattthis claim is a lie from the
lower soul, and is taking reliance upon false iptetation {a'wil baatil). For it has been narrated in a
sound prophetic tradition: “Verily Satan establistémself against the son of Adam in three position
He positions himself on the road to Islam and sdys:not forsake your religion and the religion of
your fathers.” He then opposes him and acceptsnlskée then positions himself against him on the
path ofhijra and says: ‘Will you forsake your wealth and yoamfly?’ He then opposes him and
makes thenijra. He then positions himself against him_on the pdtjihaad and says: ‘If you make
jihaad, you will be killed and someone else will marryuyowife, and divide your wealth between
them.’ He thus, opposes him, and it then beconteghtiof Allah to enter him into Paradise.” Thuset
above cited justification utilized by the collabtma 'is only the excuse of a liar, clinging to
humiliation, since their claim is_ merely apart bétdeceptions dblees We see many people in these
times repeating this, by which they confide witle ttiisbelievers in confidence seeking honor from
them. Foijihaad with the meaning of combat and military warfardiisly established in the Infallible
Qur'an, and it is apart of the most apparent elemente@$unnanof the Prophet of mercy, upon him
be the best blessings and most perfect peat@adis apart of the manner of the Righteous Ancestors,
and those who follow them in spiritual excellencgiluhe Day of Judgment, as he upon him be peace
said: “There will never cease to be a communitynfrmy Ummafighting in the Way of Allah until the
appearance of the Hour. They will not be harmedtinse who oppose them; and war and it's
preparation will not be put down until the appeasnfJuj andMajuuj.” For jihaad with the meaning

of military warfare and combat is a right estaldidlin the pure cancshari*aof Islam. Rather, it is has
been firmly established in the religions of the tpas the Jewish rabbinical law, in Christian
ecclesiastical law, and in the customary law ofrgyeiman community from the Arabs, the Blacks,
the Indians, the Chinese, the Europeans and otRerscombat and military warfare is a right from
among the natural and individuals rights in mattdrself defense. It is a right from among the tcdi
rights in the sovereignty of nations in mattersnafional defense and the declaration of war. H is
right within the Charter of the United Nations redjag the fundamental precepts of human rights and
self determination; it is accepted within interpagl law regarding the protection of the rights of
religious, ethnic, linguistic and cultural natiomainorities. For combat and military warfare is e

the fundamental principles of the constitutionaV lef the United States of America; and it is foisth
reason that the bearing of arms is a fundamerght of every citizen in that country. Fghaad in
reality is far superior to mere military warfaredacombat because it is accomplished in the Way of
Allah ta’ala, and it is from among the obligatiomsich have been made incumbent upon His Prophet,
upon him be peace and hisnmauntil the Day of Judgment. It is for this reastie $hehy may the
mercy of Allah be upon him said in his introductimnthis book: “Because of the laxity in the zefl o



the people of these times, | have limited, this bémkmentioning just the prophetic traditiorsl-(
ahaadith) which will clarify in summation what has beenateld in the tradition of Jibril, upon him be
peace, regardingslam Iman, andlhsan which with respect to.worship make up the wholehe
religion. | have only added in this book the pramhéraditions concerning the issue of military
struggle fihaad), which remains the sole means by which the maigs protected.” The reason for him
adding the Book ofihaadis because the religion is not preserved excephéans of it, either by the
sword, the pen, the word or by a social contrad¢h whe disbelievers. The religion is preserved by
means ofjihaad because it is the means by which the religionxalted and disseminated and the
means by which disbelief is destroyed and refutidaad was made incumbent by His words:
“Fighting has been prescribed for you, even thougk disliked by you; but perhaps you dislike a
thing which is good for you, and love a thing whisharmful to you. Indeed Allah knows and you do
not know” The Messenger of Allah, may Allah bless him agmdnt him peace said as it was related by
Abu Dawud on the authority of Abu Hurayra: “Tlhidaad is obligatory upon you with aémir
whether he be righteous or sinfuQadi Modibo Abdullahi ibn Bellel said in his RisaalabwWaseeha
“The scholars are unanimously agreed that fightimg unbelievers in their lands is a collective
obligation fard 'l-kifayad and some of them even say it is an individualgation fard 'l-"ayn). Al-
Qurtubi said in higafsir: "It is obligatory for thelmam to dispatch a brigade to carry out military
expeditions against the enemy once every year. hdelld go out with them himself or dispatch
someone who represents him. And they are to caldikbelievers to Islam, avert harming them and
inform them about the religion of Allah until theyter into Islam or they pay the tribujzya)." It is
stipulated in the al-Mukhtasand in other books of jurisprudendeli): "When the enemy makes a
sudden attack upon a region of the Muslim peoghentit is incumbent upon them to defend
themselves. It then becomes an individual obligatipon every Muslim in that region, even if it is a
woman.” The ending of this quote from the Chief grubf Yola is proof that the key objective of
jihaad is in order to exalt the Word of Allah, meaningsHeligion, in His earth. If this can be attained
by the sword, th§izya, the truce, the social contract, by commandinggihed and forbidding evil or
other than these, then this is what is meanjiltgad. However, this does not preclude that it also
includes defending one’s life, reason, honor, wdimlérand wealth because Islam was established in
order to preserve all of these. For by preserdiregé one establishes an aspect from the charécteris
of jihaad, and Allah knows best.




On What Has Been Related Regarding the Obligations dihaad?

It has been related in the Sahedhal-Bukhari on the authority of Ibn Abass,
may Allah be pleased with him that the Prophet, may Allah blessahd grant him
peace, said on the day of the conquering of Mecca: “There Sijrzo after the
conquering but there remaijibaad and intention. Thus, when you are asked to go
out and fight, then go out”

2 This refers to the legal judgment of the obligataf jihaad for the Shehy may Allah be merciful to
said in his Bayaan Wujuub'l-Hijra "Ala’l-"Ibaaid chapter 13 on the legal judgmentjibfad “As for

the legal judgment ofhaad it is an obligation upon mankind based upon theds®f Allah ta’ala:
‘Fighting has been prescribed for ypand based upon his words, upon him be blessimgkspeace:
‘Jihaad is obligatory upon you with aAmir, whether he be righteous or sinful.” This was tedaby
Abu Dawud. Al-Nafraawi said in his al-Fawaakih ‘dwaanithe commentary upon the ar-Risaalkt

is an individual obligation upon themir'l-Mu’mineento conduct thg¢thaad, and this is the same with
the Jama’at of the Muslims, if he does not exist’ Howevgihaad is considered the collective
obligation based upon the opinion of the majornityigts. Muhammad ibn Ahmad ibn Juzay said in his
Qawaneen’l-Ahkaam‘Jihaad is a collective obligation according to the majpf the jurists.” Ibn
Habib said that it is an individual obligation, Wehad-Dawudi said:Jihaad is a collective obligation
upon everyone who is near the disbelievers; anchwie borders of the lands have been protected; and
the fortified borderline cities have been defendadn the obligation gfhaad has been repealed, but
remains as a superogatory act of worshlfhaad is made an individual obligation by three
preconditions. The first being with the order armimmand of thelmam for whoever thelmam
specifies for thgihaad it then becomes an individual obligation for hiongo out. The second is when
the enemies make a sudden attack upon the lankiaat, it then becomes an individual obligation
upon the people of that land to defend themsellebey do not suffice then it become incumbent
upon those near to them. If all. of these do ndficiin defending the land then it becomes incurbben
upon the rest of the Muslims until the land is defed from the enemies. The third is in order to
liberate the captives among.the Muslims.from.thadsaof the disbeliever.’ It states in the al-
Mukhtasar “Jihaadis a collective obligation to be sent out in thieckion of the most pressing regions
every year and when there is fear for those vigitheKa ba from belligerents.” Al-Kharaashi said in
his commentary upon the al-Mukhtasdn this regard, meaninghaad, it is well known that it is a
collective obligation, and is canceled for mossdime undertake. it; based upon the words of Allah
ta'ala: Allah has made those who struggle with their . weahld lives superior in ranks to those who
sit at home; although for each Allah has promiseddy This gives evidence that the entire group
being addressed in this verse is done by way adtgubon. It also indicates that thidaad has been
canceled by the actions of some. However witeaad has become an individual obligation, those who
sit at home without necessity are disobedient."Shsbrakheeti said in his commentary upon_the al-
Mukhtasar “In this regard, if it is said how can he, maylakl bless him and grant him peace have
become angry with the three who refused to go cwenit is a collective obligation? The answer is
that thejihaad was made an individual obligation upon the al-Ammsevhen they gave the oath of
allegiance to the Messenger of Allah, may Allabsblim and grant him peace in that regard; thes, th
three who refused then to join the military engagetrtcommitted a major sin. As-Suhayli said this in
his ar-Rawd al-Anfiregarding the prophetic tradition regarding thee¢h Ansaar who failed to
participate, that it was related on the authorftibo Bataal.”

* The meaning of his words, may Allah be pleaset wim: “...that the Prophet, may Allah bless him
and grant him peace, said on the day of the conguef Mecca”; is this was said just prior to the
actual conquering of Mecca, as al-Muhallab citeke Theaning of his words, upon him be blessings
and peace: “There is nuijra after the conquering”; is a reference specificadlythe conquering of
Mecca, in the opinions of the majority of the jtsisAl-Khatabi and others said: “In the beginning of
Islam, hijra was made obligatory upon anyone who accepted Idlagnto the scarcity of the Muslims
in al-Medina, and their need to establish commulifiédy However, when Allah conquered Mecca and
the people entered into the religion of Allah ingk numbers, the obligation to make tiiga to al-
Medina was terminated, and the obligation to migkaad and intention remained for the people who
resided in Mecca, or for a people whom the enemtitesked.” Apart of the wisdom for the obligation
of hijra for those who accepted Islam, was in order fomthe be safe from the evils of the
disbelievers, because the disbelievers used toréothose who accepted Islam until they returned to
their former religion. It was about them that Alledvealed His words:fideed those whom the Angels
cause to die, while they are being unjust to tlesin souls, they will say to them: ‘What were your
circumstances?’ The will say: ‘We were oppresseth@earth.” They will say to them: ‘But was not




Allah’s earth vast enough that you might emigratati?” In this particular form ofhijra, its legal
obligation continues regarding the reality of thege accept Islam in the lands of disbelief, arglyth
have the ability to leave that land. This obligatiwill remain until the Day of Judgment. It has bee
related by an-Nisaai’ by way of Bihr ibn Hakim itvu"awiyya on the authority of his father in the
authority of his grandfather, that the Messengeklitzth, may Allah bless him and grant him peacelsai
“Allah does not accept the actions from a idolafer he has accepted Islam until he separates from
the idolaters.” The Professor Abdullahi ibn Fudugaid in his Diya'l-Hukaam“As for those who say
that the obligation ohijra has been abrogated by the prophetic traditioner&hs nohijra after the
conquering’; is actually ignorant of the causatfaetor of the prophetic tradition and of tkefseer
which the scholars of thBunnagive to it. This is because its causative factasws a result of those
who desired to make thgjra from Mecca after it was conquered. Thus, he, uponbe blessings and
peace explained that the obligation of makiijga from Mecca had been revoked with its conquering.
However, the scholars do cite-that judgmenhigf. being a prerequisite for the soundness of belief,
had been abrogated after the conquering of Mec¢&ahtalani said in his commentary upon al-
Bukhari: ‘As long as there remains in this worlthad of disbelief, then making thgjra from it is an
obligation; since legal judgments persists as laagheir causes exists’. There is also the propheti
tradition: Hijra will not cease until repentance ceases, and rapeatwill not cease until the sun rises
from the west.” This was related by Abu Dawud oa #uthority of Mu awiyya. As for those who say
that everyone who does not make kijea from among the disbelievers, then he is also hetiesver;

to the point they permit the seizing of their child as slaves; are also ignorant. This is becailegf

to make thehijra is merely an_act of disobedience, and not an fidishelief.” The meaning of his
words, upon him be blessings and peacebtit. there remainghaad and intention”; is as atdyyibi
and others have said: “This is called taking pré@oauagainst generating a judgment which conflicts
with a prior judgment.” This means that thigra, which was an individual obligation and comprised
separating from the designated land of Mecca ageirfy to al-Medina has been cancelled, except
when one leaves that land for the purposgil@fad whose judgment persists. Likewise the leaving
from a land for reasons of a righteous intentidke the fleeing from the land of disbelief; leaviag
land in order to seek knowledge; fleeing with onelégion from strife; and making intention in alf
that continues. It is also conceivable that whatieant by his words: “...and intention”; is that the
obligation of intention in every act of worship raims, for worship is not valid without intentionh&
meaning of his words, upon him be blessings anadgedhus, when you are asked to go out and
fight, then go out”; is as an-Nawwawi said: “What meant here is that the transmission which is
canceled with the canceling of tigra, is possible to be achieved throughaad and a righteous
intention. For when atmam orders you to disperse from your land for the psgofjihaad and its
like from righteous actions, then you should lethat land.” At-Tayyibi said: “His words: ‘...however
jihaad...” is conjuncted to the prefixing circumstance is hiords: ‘There is nbijra...’, which means
the hijra from one’s land, either by fleeing from the disbeérs or forjihaad or other than this
persists, like seeking of knowledge.” It has beaated by Ahmad from the prophetic tradition of lbn
as-Sa’idi that the Messenger of Allah, saidijfa will not cease as long as the enemies are being
fought.” In another narration of Ahmad also frone ghrophetic tradition of Junaada ibn Abu Umayya
that the Messenger of Allah, said: “Verihjjra will not cease as long as thergilsaad” These two
prophetic traditions are evidence that ktijga will not cease until war and its preparation hasrbset
aside; and war and it preparation will not be sidea until the appearance of Yajuuj and Majuujrafte
the heavenly descent of “Isa ibn Maryum, upon héinpbace.



On What Has Been Related Regarding the Merits afihaad

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him who said: “A man onceectmthe
Messenger of Allah, may Allah bless him and grant him peace, and said: ‘Guide me
an action which is equal fthaad he, may Allah bless and grant him peace, said: “I
can not find any”

In it also® on the authority of Abu Sa’id al-Khudri, may Allah be pleased with
him, who said: “It was once said: ‘O Messenger of Allah, whiapfeeare the best?’
The Messenger of Allah, may Allah bless him and grant himepesaid: ‘A believer
who strugglesriujaahd) in the way of Allah with hisxafsand wealth.” They then
said: ‘Then who?’ He, may Allah bless him and grant him pesad: ‘A believer
who resides among the diverse mountain passes fearing Allah and keeping people safe
from his evil’.”®

* The meaning of his words, may Allah be pleaseth Wwim: “A man once came to the Messenger of
Allah, may Allah bless him and grant him peace”that the traditionist Ibn Hajr said: “I have not
come across the name of the man.” The meaningeoiMbrds of the man: “Guide me to an action
which is equal tgihaad’; is guide me to an action that if | do it, it Wile likejihaadin its reward with
Allah; or which is the same gisaad or resembles ifThe meaning of his words, may Allah bless him
and grant him peace: “I cannot find any”; is | canhfind any action equal tphaad in the Way of
Allah. Then the man said: “Is it possible that wibemujaahd goes out, that you enter yomnasjid

and then stand in prayer none stop and fast canisiy without breaking it?” He said: “Who is abte t
do that?” Abu Hurayra then said: “Even the stallidithemujaahd standing on its hooves, has written
for the mujaahd good deeds.” This indicates the apparent meriteefujaahd in the Way of Allah,
and means that no other action is equal to thermadtjihaad “lyad said: “This prophetic traditions
embraces the idea of the immense esteem.accordeaifttir ofjihaad because other actions such as
fasting and the like in which there is mentioneel ¥irtues of these good deeds, jfbmad equals all of
them. For all of the circumstances of thajaatid, even his permissible actions are equal to therw
of a person persistent in the prayer and other thah” In this prophetic tradition is evidence ttha
superiority is not achieved by analogyiyaag but it is from the generosity of Allah ta'ala whihe
gives to whomever He pleases. All this is evidetizat jihaad is absolutely the most superior of
actions.

®That is to say, in the Saheeh al-Bukhari or On What Has Been Related Regardive Merits of
Jihaad

® The meaning of his words, may Allah be pleaseti witn: “It was once said: ‘O Messenger of Allah,
which people are the best?’ is that regarding thee who asked the question, it is not known with any
certainty who his name was. It is said that it sl Dharr who asked him about that. Its meaning is:
‘Who is best among the circumstances of the compeople?’; not the elite of the people, because
being among the elite from the people of religiknpwledge, spiritual bounty, and being precise in
following the Sunnanfrom among the scholars and champions of Truttsetfee more superior than
the mujaahd in the Way of Allah. The meaning of his words, ogim be blessings and peace: ‘A
believer who strugglesrujaatid) in the way of Allah with hisiafsand wealth’; is that what is meant
here by the believer is the one who establishes vwghancumbent upon him to establish, and then
thereafter he then achieves the mentioned virtuésthen that superiority of theujaahd emerges by
him then expending his soul and wealth for the sakdéllah ta'ala; due to what he achieves in
transcending normal advantages. It does not measetiwho limit themselves solely to tfieaad
while at the same time abandoning the individudigalions. This is clear refutation against thosew
claim that they aremujaahiduun, and because of thejihaad they are permitted to abandon the
obligations and commit prohibitions, such as dmgkintoxicants, fornication/adultery and other than
these from the major sins. They say that theséarkil for them from the perspective of dissimuteti
(tagiyyd; or from the perspective of deceit because ‘vgadeciet’; and other than this from their
corrupt and unfounded opinions. This is among tlstimmsense deceptions of Iblees in these times
of ours, we seek refuge with Allah from him. Fogwhcan these corrupted sinners be among the
mujaahduun the most superior of the servants of Allah, whileyt have forsakened the least
boundaries of a believer?! The Messenger of Allahy Allah bless him and grant him peace said:
“The fornicator at the time he fornicates is nobealiever. The thief at the time he steals is not a
believer. The one who drinks intoxicants at theetihe drinks is not a believer. The murderer at the



In it also’ on the authority of Anas ibn Malik, may Allah be pleased with him
that the Prophet, may Allah bless him and grant him peace, gaicedrly morning
out in tge Waj of Allah or a late evening return is better than this world ahthai
isinit.”

time he murders is not a believer.” If he is nditediever when he commits these major sins, then how
can he be among the most superior of the believdrs, are those who struggle with the wealth and
their lives in the Way of Allah?! It has been reldtin the narration of an-Nisaai’' that he upon bien
peace said: “Indeed among the best of the peopéerisan who does an act in the Way of Allah,
mounted upon the back of his stallion.” The meariftheir words: ‘Then who?’; is that it was those
present among the Companions who said this. It méeBmen after those whom you mentioned, who
among the people are best? The meaning of hisswopbn him be blessing and peace: ‘A believer
who resides among the diverse mountain passe#fieibeliever who isolates himself in them seeking
spiritual bounty, because the one who intermixeth Whe people is not safe from committing sins,
since one results in the other. This, however gricted to the occurrence of tribulations. In this
prophetic tradition establishes the merits of ssoly withdrawal from people and fleeing from them;
especially during the times of tribulation and tweruption of mankind. He mentions in the prophetic
tradition mountain passes and mountains becaus®#t cases these are locals of quiet and seclusion.
But it also includes any place which allows a per¢o be remote from other people such as the
masaajid the spiritual hospices, and homes; as it wasbomated in the prophetic tradition of "Ugba
ibn ~Aamir when he asked: “What is salvation O Megger of Allah?” He said: “It is holding your
tongue, sticking to your home, and being conceraleolut your own mistakes.” The scholars differ
regarding the merits of seclusion or the meritstgdrmixing with people. The majority of the schsla
hold the view that intermixing with the people igsrior, with the condition that a man can remain
safe from tribulation. Their evidence being whaTamidhi and Ibn Maja narrated that he upon him be
blessings and peace said: “The believer who intasivith the people and is patient with their evils
has a greater reward than the believer who doemteomix with the people and is unable to be ptie
with their evils.” Some of them.hold the view.ttsgtclusion from people is superior, and take as thei
evidence the remainder of the cited prophetic ti@ui The meaning of his words, upon him be
blessings and peace: “...fearing Allah and keepirgpfgesafe from his evil”; is that this confirmsath
being isolated from people is foremost, and isaworated by another prophetic tradition narrated by
Bu’ja ibn Abdallah on the authority of Abu Hurayhat he upon him be peace said: “There is coming
upon mankind a time when the best of people inostaexcept those who do better) during that time
will be those who take hold of the reins of theirges in the Way of Allah seeking after death &t th
way; and a man residing in the mountains passesblesting the prayer, giving alms and supplicating
for the people.”

"That is to say, in the Saheeh al-Bukhari or On What Has Been Related Regardive Merits of
Jihaad

8 Here ends facsimile 44 of the Arabic manuscript.

° The meaning of his words upon him be blessingspaate: “An early morning out”; is a reference to
the merits of that time. The phrasghadwa ‘morning errand’ with thefat’ha inflecting the letter
ghaynis doing something once and is taken from the wgt&dwu (leaving in the early morning).
Thus it means to leave the home in any hour duttiegfirst part of the day up until midday. The
meaning of his words upon him be blessings andeéacin the Way of Allah”; is a direct reference
to jihaad The meaning of his words upon him be blessingspaace: “..or a late evening return”; is
that the phraserawhat’ (afternoon errand) also is doing something oncé & taken from the word
‘rawaahl (the evening repose). Thus, it means to leavehtirae any in hour from the descent of the
sun from its zenith until its setting. The meanafchis words upon him be blessings and peaces”...
better than this world and all that is in it”; lat doing the actions in these times is better tharall

the remaining times of this world’s life because early morning errand and afternoon errand are
referents to time. It is for this reason that is&d that the reward in the short time of Paraidiseetter
than being rewarded in all the time of this worltifs. It has been related in another narration:it'is.
better than everything upon which the sun dawneldse” Ibn Dageeq al-"Eid said: “It is conceivable
that this expression to worldly time has two pectipge meanings. The first meaning is from the
perspective of placing that which is imperceptibke the place of that which is perceptible in ortte
understand and comprehend what is imperceptibles. i§tbecause this world’s life is from that which
is perceptible in and of itself and is immenseténniature. Thus, the comparison and parallel watema
with it. Other than that it is well known that eytring in this world’s life does not equal even an
atom’s weight of that of Paradise. The second nmggisi from the perspective that what was citind tha



On What Has Been Related Regarding the Ranks of th®lujaahiduun in the
Way of Allah

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him who said that the MessaigAllah, may
Allah bless him and grant him peace, said: “Verily in Paeadnere are one hundred
degrees which Allah has promised for Majaahiduunin the way of Allah. What is
between each degree is like what is between the heavens and tH& earth.

amount of reward is that it is-better than.the meMahich could be attained if one was to given the
wealth of the entire world and was able to expdrid bbedience to Allah ta’ala. The bottom line is
that what is intended here by the contrast is dgepito indicate that the affair of this world’selifs
insignificant in comparison to the immensity of @if#air of jjhaad And that for the one who achieves
anything from Paradise even if.it.is the amouna @fhip.it will be as though he obtained sometheny f
more immense than the entire world. So what waute ilike for the one who attains the highest Isvel
of Paradise? This prophetic tradition informs uat tbmallness of time and space in the Hereafter is
better than extensive time and space in this wellt. It'also encourages being austere in thiddi®

life and considering it insignificant; while the gmhetic tradition also encourages yearning to
participate in thgihaad

% The meaning of his words, upon him be blessingb peace: “Verily in Paradise there are one
hundred degrees”; is a reference to distance otespa at-Tirmidhi cited in his narration: “...one
hundred years...”, while at-Tabarani transmitted: “vefhundred years...”. This was corroborated by
what has been related by Ibn Khuzayma in_his athEsdand Ibn “Aasim in his Kitaab’s-Sunrman

the authority of Ibn Mas'ud, may Allah ta’ala begsed with him who said: “Between the heavens and
this world’s life and what is therein is a distamddive hundred years. Between each of these msave
is the distance of five hundred years.” What isaappt in these narrations is that what is intenided
not to give the good news to the people by merantioning those who will enter Paradise as a result
of true belief and performing the obligatory acgpmwhich will possibly cause them to stop with that
but to mention that which will make them transcéiid by performing what is superior to that with
regard to the spiritual rank obtained in performjimgaad The meaning of his words, upon him be
blessings and peace: ‘which Allah has promised for tHdujaahduun in the way of Allah. What is
between each degree is like what is between theeheaand the earth”; was corroborated by what has
been related by at-Tirmidhi from the prophetic ttiad of Abu Sa’id: “If all the worlds were gathefre
together then Paradise would be more expansivettien.” In this prophetic tradition it establishes
the apparent superiority of thaujaahduun It also establishes the immensity of Paradiseldb
indicates that the ranks of theujaatid can be attained by those who arejaahduun, either through
the making of sincere intention, or by what is @glént to it from righteous actions. This is be@aus
the Prophet, may Allah bless him and grant him peaenmanded all the believers to supplicate to be
entered into Paradise even after teaching themitthatd been promised to theujaaliduun It is also
said that in this prophetic tradition is establihiee permissibility of a supplicant supplicatirog that
which he has not obtained based upon what was icitd@ prophetic tradition.



On What Has Been Related Regarding the Fighter in the Way of Allah

It has been related in the Sahedétal-Bukhari on the authority of Abu Musa
al-‘Ashari, may Allah be pleased with her who said: “A man camthe Prophet,
may Allah bless him and grant him peace, and said: ‘One man faghtse spoils of
war while another man fights for renown, and yet another fights sdthaank can
be seen. Which of these is fighting in the Way of Allah?’ Hay rllah bless and
grant him peace, said: ‘Whoever fights so that the word of Aladxalted, that is in

the way of Allah’."™*

™ The meaning of his words, may Allah be pleaseth witn: “A man came to the Prophet, may Allah
bless him and grant him peace, and said”; is thatrhan referenced in the prophetic tradition was
Laahiq ibn Dameera as it was explicitly statechim prophetic tradition by way of “Ageer ibn Ma'daan
The meaning of the words of Laahiq, may Allah @&’laé pleased with him: ‘One man fights for the
spoils of war’; is that the phraseghunam (booty) and ghaneema(spoils) meanfay (that which is
plundered during war). Al-Azhari said: “The spailswar are what the Muslim can actually carry on
their horses and mounts from the wealth of theaidot.” It is obligatory to divide all the spoiléwar

into a fifth to be handed over to those whom Altlgsignated it. The other four fifths of the spaiis

to be divided between those who actually carriedgpoils away, where the members of the cavalry
get three shares and the foot-soldier gets a sgiglee. As for the generdhy (tribute), which is the
tribute of Allah from the wealth of the idolateriwgn to the Muslims without being obtained by war,

is not among the wealth carried away by the Mushkarriors; the wealth considergidya of their
leaders and the wealth agreed upon based on sultg);(in this wealth it is also obligatory to take the
fifth and to hand it over to those whom Allah hasignated it for. The remainder is to be expended f
the purposes of fortifying military garrisons; ingping and attaining weapons and supplies; in paying
the people of tribute, in paying the salary of fhdiciary, and others who resemble them from
government officials. In many of the prophetic ttamohs the repeatedly used phrases such as
‘ghaneema ‘mughanim and ‘ghanaa’inmi are-all.interchangeable. Thus, the man who figbtsthe
spoils of war is the one who desires by jiisadto attain the worldly life only. The meaning biet
words of Laahiq, may Allah ta'ala be pleased with:H...while another man fights for renown’; is
that his renown can be spread among people, andrhbecome famous as a result of his bravery. This
falls squarely under the issue of showing oi§d’), since he only desires by hisaad fame, repute
and standing and nothing more. The meaning of thelsvof Laahiq, may Allah ta’ala be pleased with
him: ‘...and yet another fights so that his rank cansben’ is actually a reference back to what came
before it from desiring standing and showing ofé mentioned it twice as a way of affirmation of the
former statement in order to_emphasize the uglirdsthis fault. In another narration related by
Mansuur and al-A’'mash the additional words were addedand the one who fights for defense...”;
refers to the person who fights merely for his @ims, such as his family, his relatives, and frend

the narration of Mansur he added: “...and the one who fights out of angehich is that he fights for
his own rights, which is a kind of clarification fihting for defensive purposes. Overall, the preiic
tradition establishes that fighting normally occtios five reasons: [1] desiring spoils of war; [2]
manifesting one’s bravery; [3] showing off; [4] defling oneself; and [5] out of anger. Each of these
has within them some praiseworthy aspect and adWamthy aspect. It is for this reason that in the
answer the Messenger of Allah, may Allah bless aimd grant him peace gave, he did not affirm or
negate either of them. The meaning of the wordgaathiq may Allah ta'ala be pleased with him:
‘Which of these is fighting in the Way of Allah that which of these five are truly fighting ireth
Way of Allah? The meaning of his words upon himhbessings and peace: ‘Whoever fights so that
the word of Allah is exalted, that is in the wayAdfah’; is that what is meant by the ‘word of Afiais

the invitation which Allah give to enter the rebigi of Islam. It is conceivable that what is meanthiat

no fighting can be considered in the Way of Allalkcept for the one whose reason is only to fight
seeking to exalt the word of Allah; meaning thahd connects to that any other reason from the
reasons mentioned, then fitsaad is infringed. It is also conceivable that filsaad is not infringed, if
these additional reasons are inclusive but nottagfdiis original objective. It is for this reastmat at-
Tabari explicitly stated: “If the original reasorh@n he initially set out was for the sake of Allgten
there is no harm on him for what occurs in his ha#ier that.” This is the view of the majority tife
jurists. It is important here to cite what was nieméd in this regard from the invaluable wordsh t
Chief Judge of our Sokoto Uthmani Caliphate, trered and majestic jurist Modibo Abdullahi ibn
Muhammad Bellel in his Risaalat wa Naseetegfarding the circumstances of the people in ifigfat

He said: “I say, and success is from Allah, realimg brothers that with regard to fighting, the




circumstances of the people in most cases are stingtidnto ten categories. The first categhe
who fights for the sake of Allah only. He is theeowho intends by his strugglgh@ad) to seek the
approval of Allah with the aim of obtaining the rterof worship. And when he is commanded to do
so, he does so without forestalling to get the revfiar it in the Hereafter. For if he is martyreaten

he is the highest of the martyra éla as-shuhadgi It was related that in one of the military
expeditions there was a young man who attackeaieny’s right flank and defeated them. Then he
charged the left flank and decimated them. He tiesailed the center flank until his sword bent. He
then said: ‘Pleased with a good opinion of my Mast&his is what we used to fervently desire from
Him * While the virgins of Paradise send upon usitlyreetings * Not for them did we fight, nor for
them were we killed! * But it was to our Master were yearning * For He alone knows our secrets
and what we reveal.” Then the young man foughtl ingtiwas killed. The second categasythat he
goes out to fight out of zeal for al-Islam and otidesire to make the word of Allah supreme and to
humiliate the expressions of disbelief. There isdoabt concerning the soundness of this person's
intention. He is a martyishaheell as was related in the Prophetic tradition: ‘Heoviights in order to
make the word of Allah supreme, then he is in theey\&f Allah’. The_third categoris that he intends
by his struggle jihaad) the aim of Paradise and in order to be saved fioenFire, without him
considering anything other than that. There is ogbdl that the one given to this situation is a graft

he is killed. The fourth categotlig that the enemy comes upon someone suddeniyn Ades killed
while facing the enemy, without ever showing theémback or without having any aim in that except
to defend himself; he too then is a martyr. Thibécause whoever defends himself until he isckie

a martyr. As for the one who ran away (in as magfieeing is forbidden), then if he is killed shogy

his enemy his back, he is not a martyr. Althoughhis world he may have the judgment of being a
martyr. Likewise with the one who cheats in thetarabf the spoils of war, he also is not a mantyr i
the Hereafter. The fifth categoiy he who goes out in thilaad in order to increase the number of the
mujaahiduun(those involved with the struggle) and his intentis only to kill not to be killed. Then
that one is also a martyr if he is killed; as isH#en proven by the Prophetic traditions. Thehsixt
categoryis the one who struggles for the sake of Allahjlevdesiring to acquire the spoils of war,
when his intention in thghaad was only to pounce upon the spoils. Like for exkmnpe is summoned

to raid a strong army which does not have spdikn the refuses to struggle against them. Or like if

is summoned to fight two contingents, one whichspsses spoils while the other does not; so he
chooses to fight the one with spoils. Subsequefdlythe one in this situation there is a differermf
opinion concerning him among our ancestdits khilaaf baina as-sallgf [1] Some of them say that
his intention is false because'he allowed worldilgsato enter into actions of the Hereafter. [2] Whi
others are of the opinion that his intention isreb@and he is demonstrably in accordance with the
intention ofjihaad But they add that his reward is reduced from ploent he began to have the
objective in his heart for the spoils. It is abthis that the Prophetic tradition was related wistdtes:
‘Whoever fights to make the word of Allah suprertieen he is in the Way of Allah’; excluding by that
those who only fought for the spoils. This is #&ttited to the fact that his first objective was tioe
spoils. And the proof for that is demonstrated bg Prophet, may Allah bless him and grant him
peace, going out to capture the caravan of Abu&uffhis is because that was for the purpose of
seeking permissible gaikdsab halagl The seventh categoig he who struggles in order to obtain
the goods of this world, without having in mind aspecific aim of worship. This is in as much as if
there appeared to him the chance to raid the déstees who have no spoils, he will not raid thelor

that one if he is killed, he is not a martyr in tHereafter. While his judgment in the outward iatthe
has the verdict of martyrdom. But there will abselyw be no Hereafter for him. In that there is no
disagreement. The eight categasythe one who struggles in order to be seen of amal in order to
boast and for similar reasons. And it never dawptn him that he is struggling in order to drawrnea
to Allah. In so much as, wherever he is not seemvioerever praises is not expected, he will not
struggle. Truly, that one if he is killed is notreartyr in the opinion of Allah without any disagneent

(bi laa khilaa). On the contrary, it is unanimously agreed ttehhs earned the Grievous Punishment.
The ninth categorys the one who fights in order to be killed sa@abe free from poverty, impending
debts or worldly misfortunes that he expects tacdird upon him, without it ever occurring to him the
objective to draw near to Allah. For this one th&r free range concerning him, based on what has
been previously stipulated. For it is conceivablsay he is not a martyr; or it is reasonableatpthat

he is a martyr because of his not being considéoatards himself except in that situation. And Alla
knows best. The tenth categasythat he is sincere in his intention, then tregspears in him showing-
off after commencing with the actions @haad Then in that case he has the reward for what
proceeded before his showing-off. May Allah provigewith sincerity &l-ikhlaag in all matters. All

of the above pertaining to the sincere ones wantédom_Mushari'i 'I-Ashwaaqf Ahmad ibn Ibrahim




On What Has Been Related Regarding Fettering Horsés

It has been related in the Sahewhal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him that the Prophet, mahAlless him and
grant him peace, said: “Whoever keeps horses in the way of Allatng faith in
Allah and trusting in His promise, then its fill, its wateriitg dung, and its urine will
all be placed upon the persons scales on the Day of Judgiment.

ibn an-Nahaas.” These words from the Chief Judgalibto Abdullahi ibn Muhammad Bellel are
priceless and fruitful in clarifying the meaning bfs;words, upon him be blessings and peace:
“Whoever fights so that the word of Allah is exadlt¢hat is in the way of Allah.”

2 That is to say, it is an explanation of the mevitettering horses, taking its source from thedso

of Allah ta’ala: “..and the fastening of horse%.and it has been related by Ibn Mardawiya regagdi
the commentary of the prophetic tradition of Ibna&b on thifur'anic verse, who said: “Indeed Satan
is not able to grasp the forelock of a horse.”

3 The meaning of his words, upon him be blessingspmace: “Whoever keeps horses in the way of
Allah, having faith in Allah and.trusting in Hisgmise”: that is to say, the promises that He hadema
to him regarding the recompense for his actionshis expression ‘Promise’ is actually an indicatio
of the Hereafter, just as in the expressimmaar (belief) is an indication of one’s doctrine of |t
(mabda’y. The meaning of his words, upon him be blessargspeace: “.then its fill”; that is to say
the fodder which filled it. The meaning of his werdipon him be blessings and peaceit$. watering,

its dung”; is the recompense for that, not thatdheg itself will be weighed. In this establishés t
reality that a person will be rewarded for his ntien just as he will be rewarded for his actionke
meaning of his words, upon him be blessings andee€ea..and its urine will all be placed upon the
persons scales on the Day of Judgment”; is bedhesil of the horse, its watering, its dung arrtha

are all included under the ancillary actions of thener of the horse, since it is among the thirgssh
responsible for. Ibn Abi Jamra said: “The legal @utages extracted from this prophetic tradition is
that these ancillary good deeds will be acceptech fthe person as if he performed them himself based
upon the stipulation of the Law Giver that thests adll be among those deeds which will be weighed
and reckoned in contrast to these same ancillaigrescperformed by others which will be forfeited
and not be placed upon the scales. In it alsoaseftablishment of the weighing of actions in the
Hereafter.” | am amazed at these words of Ibn Aok because it is well established that every good
action and evil action will be weighed on the Ssaleven thossunnanand heretical innovations
which he contrived and others acted upon themt ass$ related by at-Tirmidhi on the authority of
"Awn ibn Malik who said that the Messenger of Allahay Allah bless him and grant him peace once
said to Bilal: “Realize O Bilal that whoever revészaSunnafrom my Sunnawhich has died after me
will have the reward of those who act upon it withdheir reward being diminished in the least.
Whoever contrives erroneous heretical innovationctwiAllah and His Messenger are pleased with,
will have the reward of all those who act upon itheut the recompense the people being diminished
in the least.” For, if a person can be rewardedttieractions of others who act in accordance with a
sunnanwhich he revived or an heretical innovation whitghcontrived; then it goes without saying that
he will be rewarded for the fill, the watering, tdang and urine of his horse which he keeps in the
Way of Allah, having faith in Allah and trusting idis promise. This prophetic tradition establishes
unequivocally the weighing of actions in the Heteaf



On What Has Been Related Regarding Making Horses Lean by Trainif§

It has been related in the Sahedhal-Bukhari on the authority of Abdallah
ibn Umar, may Allah be pleased with both of them who said: “Theskleger of
Allah, may Allah bless him and grant him peace arranged a hacseamongst the
horses that had been made lean, letting them start from Al-Hafgiaheir limit> was
up to Thaniyat-al-Wada'. | asked Musa: ‘What was the distance éetiie two
places?’ He said: ‘Six or seven miles. He arranged aafaitee horses which had not
been made lean sending them from Thaniyat-al-Wada', and thdimiasiup to the
masjid of the Bani Zurayq.’ | asked: ‘What was the distance betwhere two
places?’ He replied: ‘One mile or sd®”

4 The etymological root of the phrasdrhaar (emaciation) is from the verbgldmr (to become lean)
and damur (to waste away) and means leanndsgaal) and that which is related to the inward of
things, respectively. Thus, the process of makihgrae leanidmaal) is by first spoiling the horse by
feeding it until it becomes fat and strong. Thenféed is reduced to the extent necessary to nrainta
its nourishment. Then it is entered into the stadlel covered with leather covering until its
temperature rises and starts to sweat. Once that9wealesiccated and its muscle mass decrease it
becomes resilient in running.

!5 Here ends facsimile 45 of the Arabic manuscript.

® The meaning of the words of Abu Hurayra, may Allah pleased with him: “The Messenger of
Allah, may Allah bless him and grant him peaceragesl a horse race”; is that the expression race is
from racing competition, and normally refers toage made between two competitors. What can be
extracted from this is the lawfulness of horse sader the scholars are agreed regarding the
permissibility of race horse competitions withoutahcial compensation. However, Malik and as-
Shafi’ restricted it to horses which are shod, ¢hased for patrol, and those used in the lancelryava
Some of the scholars specify that race competitan only be done with horses, while aAt
permitted holding race competitions with..anythirithe scholars are also agreed regarding the
permissibility of giving financial compensation tvithe condition that the one paying is not among
those involved in the race, like th@mam and as long as his horse is not among those dorgpéon
at-Teen said the Prophet, upon him be peace wotddge horse races and pay expensive robes from
Yemen. He would give the racer. who came first thid®es. The second one he would give two robes.
The one in third place would get a single robe. fohueth place runner would be given a gold coine Th
fifth place runner would get a silver coin. Thetkiplace runner would be given a piece of silves. H
would also say: “May Allah give 'yobarakaas well as to the'rest of you; to the winner dredne in

last place.” The meaning of his words, may Allahpbeased with him: “.amongst the horses that had
been made lean”; is that making a horse lean iwithholding its nourishment after it has become fat
as we mentioned. These horses made lean in thisenare those normally used for racing. The horse
of the Prophet, may Allah bless him and grant h&age was among these breed of horses and its name
was as-Sakab which had a white blaze on its loigét feg. It was the first horse that the Prophety
Allah bless him and grant him peace owned, andai the first horse upon which he made military
raids. He purchased it from a Bedouin from the B&amara for terawaaq (400 silver coins). The
Bedouin originally named it addbus, but the Messenger of Allah, may Allah bless &nd grant him
peace renamed it as-Sakab. It was the first hogseskd to race upon with which he would win and
was extremely happy with it. The meaning of his dgrmay Allah be pleased with him: ‘letting
them start from Al-Hafya"; is that he let themrstiom a place located some miles just outsidalof
Medina. The meaning of his words, may Allah be pdehwith him: “..and their limit”; is that the
furthest limit of their race. The meaning of hisrd®, may Allah be pleased with him: ‘was up to
Thaniyat al-Wada™; is a place within al-Medinaledlthat because it was just on the outskirts of al
Medina and was the place where the people escdtosg traveling from the city would bid farewell
(tawdee) to them. The distance between al-Hafya and TldarajsWada’ is about five, six or seven
miles. The meaning of his words, may Allah be pelawith him: “| asked Musa”; that is a reference to
Musa ibn “Ugba. The meaning of his words, may Alehpleased with him: “What was the distance
between the two places?’; that is to say betwedtafifa and the place for the farewell greetingse Th
meaning of the words of Musa, may Allah be pleasild him: “Six or seven miles”; that is between
al-Hafya and the place for farewell greetings wareto seven miles. The meaning of his words, may
Allah be pleased with him: “He arranged a racehef horses which had not been made lean sending
them from Thaniyat-al-Wada'"; that is to say thagal of the farewell greetings just on the outslafts
al-Medina. The meaning of his words, may Allah lEaped with him: “..and their limit was up to the



On What Has Been Related Regarding Weapohs

It has been related in the Sahedlal-Bukhari on the authority of Umar, may
Allah bless him and grant him peace who said: “The wealth dB#mer’'n-Nadr was
apart of the tribute of Allah to His Messenger, may AllalslBim and grant him
peace. When the Muslims were not in distress for horses and mbentshis tribute
went to the Messenger of Allah, may Allah bless him and grant péace,
exclusively. He used to expend it by first buying provision forfamsily for a year
and he would then customarily make the remainder for weapons and miounts i
preparation in the Way of Allan®

masjid of the Bani Zurayq”; which is a distance from tplace of the farewell greetings until the
Masjid of the Banu Zurayq, who were a people from amdrg dl-Ansaar. Their origin was from
Zurayq ibn “Aamir ibn Haaritha ibn Ghadab ibn Jaskin al-Khazraj. In this statement is evidence for
the permissibility for attributing the name ofraasjidto the one who constructed it, and to those who
pray in it. The meaning of the words of Ibn UmaymAllah be pleased with him: “What was the
distance between those two places?”; is what wasdiktance between the place of the farewell
greetings and th#lasjid of the Banu Zurayq? The meaning of the words os&Jumay Allah be
pleased with him: “One mile or so”; is that thetdigce between the place of the farewell greetings a
the Masijid of the Banu Zurayq was a mile or so, meaning & wdittle less than or greater than a mile.
In this statement is the legal proof for the lawksgs of horse racing and that it is not considbyethe
shari’a as a vain frivolity. On the contrary, it is amotite praiseworthy exercises and disciplines
connected to the acquisition of the objectives dftany exercise, and there are other advantages it
provides in taking care of general needs of thepfeedhus, it falls within the realm of being highl
recommended and lawful based upon the incentivagybetended. Accordingly, some of the jurists
make horse racing a confirmeilinna while. some make it an action which is simply lalwfAl-
Qurtubi said: “There is no disagreement regardireggermissibility of horse racing, or the racing of
other beast of burden; or the permissibility bye@sion of foot races between people. This is theesa
with arranging competition in the shooting of arspwend competitions in the use of weapons, due to
what is in these competitions of training for warhis is decisive evidence that the practice of all
forms of martial arts is apart of tisinnaof the Prophet, may Allah bless him and grant peace.

Y That is to say that he cites in this section wies been related regarding the prophetic traditions
concerning weapons and the remainder of the ingmntsrof war, like the sword, the dagger, the lance,
the bow and arrow, long arrows, the shield, armehnets, stallions and other then these. For the wo
weapon gilaah) is a comprehensive noun referring to all instrataef war, and can be rendered both
masculine and feminine in Arabic. Some of the listpispecify that this term refers to those weapons
made of iron. However, the majority of the lingsishclude the long and short stafihong weapons
because they too can be used to defend oneselfevtmwwhen the term weaposiléah) is used
unrestrictedly it refers to the sword exlcusivddgcause it is considered the ‘mother of all weapons
There is disagreement regarding which of the wesaoa superior. It is said that the lance or sgear
superior from one perspective. It is said that #meow (or marksmanship) is superior from one
perspective. It is said that the sword is supéfrimm one perspective, and it is this view that Idhim.

We will cite what is mentioned regarding the supety of each in what is to follow, Allah willing.

18 The meaning of his words, may Allah be pleaseti witn: “The wealth of the Banu’n-Nat is that

the Banu’'n-Nadir and the Banu Quraydha were twaiethubdivisions of the Jews of the Banu Isra'il.
The wealth of the Banu’n-Nadir referred to herewisat became the tribute of Allah after the war
between them and the Muslims took place in the ge&H. about six months after the Battle of Badr.
It was related in a narration related in the Kitaghunnaon the authority of Ibn Umar who said: “War
was made against the an-Nadir, and then the Quaagdd those under their charge supported them
until war was eventually established against thauBaNadir. Thus, their men were killed, and their
women, children and wealth were divided betweenMuslims, with the exception of those among
them who had aligned themselves with the Prophay; Allah bless him and grant him peace and he
protected them. They eventually accepted IslamyTheuded the most preeminent of all the Jews of
al-Medina, such as the Banu Qaynqaai- who werditifelk of Abdallah ibn Salaam, the Jews of the
Banu Haaritha, and the remainder of the Jews dfedina.” The meaning of his words, may Allah be
pleased with him: “.was apart of the tribute of Allah to His Messengagy Allah bless him and
grant him peace”; is that which was taken to expfendhis family from their wealth, as well as thodt
Fidak. The remainder he expended for the generfdngeof the Muslims, as it will be explained. Then
this wealth Abu Bakr took control over it; then Untid the same. When this wealth was placed under



the authority of Uthman, his own personal wealtlalded him to dispense with using any of it.
However, it was allotted to Marwan and others froisi close relatives. This wealth remained in their
hands until Umar ibn Abd’l-Aziz, may Allah be mérdito him, had it restored back to the its rightfu
people, that is the descendents of the Prophet, Atlali bless him and grant him. The origin of the
phrasefay (tribute) is what the Muslims obtain from the wtbeof the disbelievers without conducting
war orjihaad The meaning of his words, may Allah be pleaseith Wwim: “When the Muslims were
not in distress”; is when there was no expediemdn®r demand, which means when war was not
eminent. The etymology of the phrase ‘distresgljgf) is from ‘eejaaf (immediacy) and is an
expedient need to advance forward in accomplisliomething. Thus, a person is distressed by
something when there is a requirement for him teaade forward in accomplishing that thing. The
meaning of his words, may Allah be pleased with:Him for horses and mounts”; where the phrase
‘mounts’ refers to camels which carry the needthefpeople. The meaning of his words, may Allah be
pleased with him: “.then this tribute went to the Messenger of Allalaymllah bless him and grant
him peace, exclusively”; is that the wealth of Be&nu ‘n-Nadir was singled out for the Messenger of
Allah, may Allah bless him and grant him peace @si¢kely, and no one else shared with him in that.
Umar once said: “Indeed Allah jalla wa “azza spediHis Messenger, may Allah bless him and grant
him peace with an exclusive right which He did simigle out to anyone else. Allah ta’ala say$iat
which Allah gives as tribute to His Messenger fittie people of the townshigsThe meaning of his
words, may Allah be pleased with him: “He usedxpend it by first buying provision for his family”;
this refers to his women and daughters. The meamirtgs words, may Allah be pleased with him:
“...for a year”; is as as-Suyuti said: “This does nontcadict the narrations that he did not store
anything for tomorrow, because this storing is Uguone for oneself, while this was done for othér
An-Nawwawi said: “In this prophetic tradition estiahes the permissibility of storing up foodstuffca
supplies for one’s dependents, as well as purchasipplies from the markets and storing it up fier t
livelihood of relatives. However, in times of thmitation of food, then it is not permissible toybup
and store food. Rather, supplies should be purdhisethe general purpose of the Muslims, like the
nourishments necessary for days or months. Eviertlife time of purchasing the limit in foodstuffdan
supplies last for a year or mor&a-Qadi “lyad narrated a similar judgment detailing thealegiling
from the majority of the scholars, while from sohenarrated that the buying and storing of foodstuf
during times of hardship was absolutely permissiiée meaning of his words, may Allah be pleased
with him: “...and he would then customarily expend the remaifmfeweapons and mounts”; where
the phrase ‘mounts’ is a noun used for the plufdiarses, as it was clarified in the an-NihaaVhe
meaning of his words, may Allah be pleased with:Himin preparation”; is preparedness and those
weapons and the like which can be used to takeaptien against any adverse events which could
happen in the course of time. The meaning of hisdgjomay Allah be pleased with him: ‘in.the
Way of Allah”; is during warfare, military engagents andjihaad in the Way of Allah. The scholars
disagree regarding the expenditure of the tribtag).(Malik said: “The tribute and the fifth are the
same in that they are to be placed in the pubdasury bayt'l-maal) and thelmamis to give it to the
nearest of kin to the Prophet, may Allah bless lind grant him peace, based upon his own
independent judgment.” The majority of the juristake a distinction between the fifth of the spoils
war khums’l-ghaneemaand the tributef@y). Some of them say: “The legal ruling of the fifththat
Allah ta’ala has designated it to be among thegoaies of the wealth of the Muslims based upon the
Qur'anic verse regarding the fifth in the ChaptdrAnfaal and it is not to be expended to anyone
else.” As for the tribute it is the wealth whicHisaunder the purview of thenamin accordance with
the public interest; and they offer as argumenttwaar said regarding it that it was the exclusive
right of the Messenger of Allah, may Allah blessnhand grant him peace.” As-Shafi’ distinguished
himself from the other jurists, as Ibn al-Mundhideothers cited, by his view that the tribuiayj is to

be divided in five fifths, and four fifths is foh¢ expenditure of the Prophet, may Allah bless &t
grant him peace; while the fifth part of the fifhfor him personally, similar to the spoils of wand
that the remaining four fifths is just like its agarpart from the spoils of war.



In it also'® on the authority of *Amr ibn al-Haariti,who said: “The Prophet,
may Allah bless him and grant him peace, did not leave behind anghaegt his
weapons, his white female mule, and some land and he made it ag’alms.”

¥ That is to say, in the Saheehal-Bukhari or On What Has Been Related Regartiifeapons.

“'He was 'Amr ibn al-Haarith ibn Abi itar al-Musalaq ibn “Aa’idh ibn Malik ibn Khuzayma al-
Mustalagi al-Khazaa'iy, the brother-n-law of the Meggamof Allah, may Allah bless him and grant
him peace, and the brother of Juwayriyya bint adtith, the wife of the Prophet, may Allah bless him
and grant him peace.

% The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace, did not leave behind”; after leiatd The meaning of his words, may Allah be pleased
with him: “...anything except his weapons”; where the leseanin ‘weapon’ Gilaah) is inflected with
kasra and specifically refers to the kinds of weapadmat tcan be carried like the sword, the lance,
armor, helmet, the spear and others like them ffmeminstruments gfhaad It is well known that he,
upon him be blessings and peace left behind hif staord, ring and he left his armor as paymenmt fo
security on a loan from a Jew. The meaning of lusd®, may Allah be pleased with him: ‘his white
female mule”; is the kind specific for riding. liklhe horse, camel and others. The meaning of his
words, may Allah be pleased with him: ‘and some land”; and refers to half of the land idgk, a
third of the land of Wadi’'l-Qura, a portion of thend of Khaybar and a segment of the land of the
Banu’'n-Nadir. The meaning of his words, may Allahgleased with him: “...and he made it as alms”;
is that in the apparent expression the pronoungdfack to.the land, exclusively. Thus, the meaning
can imply that he gave as alms the benefit of #mel| where the judgment of the land took on the
judgment of an charitable endowment. However, tiveect view is that the pronoun refers back to all
three things which the Messenger of Allah, may lldess him and grant him peace left behind. This
is based upon his words, upon_him be peace: “Wetharaelatives of the Prophets and we are not
inherited from. What we leave behind is considearearity.” This is corroborated by what was related
by al-Bukhari in another narration on the authootyAmr ibn al-Haarith that he said: “The Messenge
of Allah, may Allah bless him and grant him pea@t bt leave at his death a single golden or silver
coin, nor male or female slave, or anything, exdeptwhite female mule, his weapon and some land
all which he made as alms.” He did this followirng twords of Allah ta’ala:.".and expend what We
have provided for you before death comes to angbiyeu, and he says: ‘My Lord if only You would
postpone me for a little while, then | could givmsiand be among the righteatf\l-Muhallab said:
“The people during the time dhahiliyyawhen one of their rulers or leaders died, thek ®aovenant

to break his weapons, burn his personal propeng,ratire his riding mount. Thus, the Messenger of
Allah, may Allah bless him and grant him peace écntrary to this and left his female mule, weapon
and land without any covenant entrusting it to ameydout he left them as alms to be expended in the
Way of Allah.” In this prophetic tradition estaliiss the austerity of the Messenger of Allah, may
Allah bless him and grant him peace and his yegrfon the Hereafter. In it also is the establishimen
that the taking up of arms isSainna It establishes that the bearing of arms is adomehtal right, like
the right to life and the right to free speech witthconditions. From this we can realize thathis t
regard the principle of the right of citizens toaberms in the Constitution of the United States of
America and other nations is a principle which confs with the principles of thBunna It is for this
reason that th8hehy may Allah be merciful to him said at the time whte numbers of thgama’at
increased and they sought to separate themseloes tfie disbelievers: “Verily the preparation of
weapons is &unnd’ Then theJama'atbegan to collect and make weapons ready, and isatgul
Allah by means of théaraka of ShaykhAbd’l-Qaadir al-Jaylaani, may Allah ta’ala be @ed with
him that He would manifest the sovereignty of Islfon them in the lands of the Blacks. And this
occurred just as they desired it from Allah taata to Allah is the praise and thanks.



On What Has Been Related Regarding Motivating While Shooting Arrow®

It has been related in the Sahedtal-Bukhari on the authority of Salma ibn
al-Akwai’, may Allah be pleased with hifithat he said: “The Prophet, may Allah
bless him and grant him peace, once passed by some of the Aslamveve
competing with one another. The Prophet, may Allah bless him and gnamiehice,
said: ‘Shoot O Banu Isma’il' For verily your ancestor was @&hexr! And | am with
the clan of so-and-so!” Then one of the groups withdrew and stopped shooting. The
Messenger of Allah, may Allah bless him and grant him peaa#, ‘$&hat is wrong

% The etymological root of the phragatreed (prompting) is from the verbharrada’ (to instigate),
meaning to incite to do something. Thus, the megamh prompting is to incite humans, trying to
motivate them to perform something, that is to sayorting or inciting them to perform an act which
is normally difficult. The prompting to fight, mearnnstigating and inciting an appetite for fighting
Allah ta’ala says:© Prophet, incite the believers to fighThe meaning of the expression ‘prompting’
here is motivating the people to attain perfectionmarksmanship. He mentioned marksmanship
regarding the shooting of arrows specifically, hesaAllah commanded this by His words:.and
make preparation for them, in what you are ablenfrstrengtli The Messenger of Allah, may Allah
bless him and grant him peace explained the mearfitggrength’ mentioned in th@ur’anic verse by

his words as it was related by Ahmad, Abu Dawud landMaja on the authority of “Ugba ibn ~Aamir:
“Is it not so, that indeed strength is in the shapof arrows (marksmanship)! Is it not so, thatead
strength is in the shooting of arrows! Is it not 8@t indeed strength is in the shooting of artbws

the narration of at-Tirmidhi it is added: “Is itth®o, that Allah will open for you all the earthhd you

will be provided for with abundant provision. Thine, none of you should fail to practice
marksmanship with his arrows.” It has also beeateel by at-Tirmidhi on the authority of Abu Najeeh
who said that the Prophet, may Allah bless him giradht him peace once said: “Whoever shoots his
arrows in the Way of Allah will have the reward afjto one who manumits slaves.” It has been
related by Ahmad and at-Tirmidhi.on the authorityldgba ibn “Aamir who said that the Messenger of
Allah, may Allah bless him and grant him peace saRtactice marksmanship and horsemanship.
However, your practicing marksmanship is more betbto me than your practicing horsemanship.
Every form of entertainment that a man does isefatsnity, except a man practicing marksmanship
with his bow, or training his stallion, or havinggaod.time with_his woman. All of these forms of
entertainment are from the Real. Whoever aband@mksmanship after having learned it, has actually
rejected a blessing.” Ad-Dhahabi cited another pedig tradition which isnursalon the authority of
Yahya ibn Sa’id: “Whoever learns to shoot arrowi,leen abandons it, has rejected a blessing from
among blessings.”

% He was Abu “Aamir, some say, Abu Muslim, Salmaab#kwai* Sinan ibn Abdallah al-Aslami al-
Hijaazi al-Medini. He was from among the people vgave the Oath of Fealty. He was present in
seven military engagements alongside the Prophay, Allah bless him and grant him peace. The
Prophet, may Allah bless him and grant him peadé: $&he best of our cavalry knights is Abu
Qatada, and the best of our foot-soldiers is Sdlida.transmitted a number of prophetic traditions
from the Prophet, may Allah bless him and grant peace. Those who transmitted from him were his
son lyaas, his freedman Yazid ibn Abu “Ubayd, Adg&ahman ibn Abdallah ibn Ka'b, Abu Salma ibn
Abd’r-Rahman, al-Hassan ibn Muhammad ibn al-Hanafjyand Yazid ibn Khusayga. Al-Hassan ibn
Muhammad ibn al-Hanafiyya once said: “Travel withta visit Salma ibn al-Akwai’, and lets question
him, because he is from among the most righteossainding of the Companions of the Prophet, may
Allah bless him and grant him peace.” Al-Humaydated on the authority of lyaas ibn Salma on the
authority of his father who said: “The MessengeAtigh, may Allah bless him and grant him peace
repeatedly allowed me to ride behind him on his motlde repeatedly wiped my head, and he
repeatedly asked forgiveness for me, to the nurabtre fingers on my two hands.” He also said that
he once asked permission from the Prophet, mayhAdlass him and grant him peace to reside in the
deserts and he gave him permission to do so. Tsn Uthman was assassinated, Salma left al-
Medina for the desert town of ar-Rabada, where baiad a woman there and had children. Muslim
related on the authority of Abd’r-Rahman ibn Razesio said: “We once visited Salma ibn al-Akwai’
in ar-Rabada. When he came out to us, he extenddtahd which was huge as if were the sole of a
camel. He then said: ‘With this ugly hand of minm&de the oath of allegiance to the Messenger of
Allah, may Allah bless him and grant him peace.’ ¥Wen stood took his hand and kissed it.” Some
nights before Salma died he moved back to al-Medieadied in the year 74 A.H. when he was ninety
something years old.



with you that you are not shooting?” They said: “How can we shdmnwou are
with them?!” The Prophet, may Allah bless him and grant him peadg: “Shoot! |
am with all of you'*

%4 The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace, once passed by some of the Asldmat’;is to say, some of the people of the Banu
Aslam, which were a well known tribe. The meanirichis words, may Allah be pleased with him:
“...who were competing with one another”; is that tlegre competing in marksmanship with one
another. The expression ‘competindgar{aadl) here means joint marksmanship in order to gain
precedence over one another and to vie with onghanoonstructively. Thus, a person defeatmiila)
another person when he overcomes him. It has belated in a narration of Abu al-"Aliya on the
authority of Ibn Abass who said: “The Prophet pddsg a group practicing marksmanship...” In the
narration of Ibn Hibban on the authority of Abu ldyra who said: “The Prophet came out one day and
the Aslam were practicing marksmanship...” The meamihgis words, upon him be blessings and
peace: “Shoot Banu Isma'il!'”; is O Banu Isma’il, vk those being addressed are the Arabs. This does
not constitute evidence that they were from thema children of Isma’il, but rather, this wasdise
indicate that they were from the maternal childoéisma’il. This is because the Qahtani Arabs and
"Adnani Arabs eventually intermixed through mareagor the Qahtani Arabs are originally from the
maternal descent of the Banu Isma’il. Ibn Sa'd meat with his chain of authority going back to Al
ibn Ribaah who said that the Messenger of Allahy rAHlah bless him and grant him peace said:
“Every Arab is from the children of Isma’il ibn Hdnim, upon them be blessings and peace.” The
meaning of his words, upon him be blessings andgé#or verily your ancestor was an archer!”; is
that Isma’il ibn Ibrahim, upon him be peace wa®=tellent archer. In this is proof of it being High
recommended to adhere to the praiseworthy traitenefs exemplary ancestors. In this also is the
evidence of the superiority of marksmanship wittoas and utilizing them. It has been related by Abu
Nu“aym on the authority of Ibn.~Amr who said thla¢ tMessenger of Allah, may Allah bless him and
grant him peace said: “Learn marksmanship withvesrand learn th@ur’an. And the best hours of a
believer is when he is preoccupied with-the remem&e of Allah azza wa jalla.” In another of his
narrations on the authority of Abu Hurayra who ghiat the Messenger of Allah, may Allah bless him
and grant him peace once said: “Learn marksmanstiip arrows, for between two targets exists a
meadow from the meadows of Paradise.” It has betted by al-Hakim on the authority of Abu
Raafi® who said that the Messenger of Allah, malai\bless him and grant him peace said: “The right
which a child has on its father, is that he teadhieswriting, swimming, marksmanship with arrows,
and that he does not provide for it except with twkagood and lawful.” The meaning of his words,
upon him be blessings and peace: “Shoot! For | @ tle clan of so-and-so!”; is that | love thermdan
their actions. It was related in the prophetic ittad of Abu Hurayra in a similar narrative relatbg

Ibn Hibban and al-Bizari that he upon him be pesaid: “| am with Ibn al-Adrai’.” In the narratiorf o
at-Tabarani he upon him be peace said: “And | ath Wiuhjan ibn al-Adrai’.” This means: | am with
him in his righteous intention. The meaning of twitess’ in this context is that he was with them in
their good objective, righteous intention and deso train for the purpose of fighting; not thas hi
objective was to consider one group superior tat@roHowever, some of the jurists say that in this
evidence of the permissibility of a person clegdynting out the superiority of his brothers, wivaad

the people of distinction who he loves. The meardhdis words, may Allah be pleased with him:
“Then one of the groups withdrew and stopped shgbitiis in accordance with another narration that
one of the members of one of the competing groupsse name was Nadla from the Banu Aslam, that
when the Prophet, may Allah bless him and grant feace said what he said; that he then threw the
bow from his hand. He did this, and the others mopshooting, out of fear of failure because they
assumed that the Messenger of Allah, may Allahsbihés and grant him peace being with a particular
people meant that they would undoubtedly succeetk ieir rivals would fail. The meaning of his
words, upon him be blessings and peace: “What agvwith you that you are not shooting?”; that is
to say, why have you withheld your hands from simg® This question is evidence that he only
desired good for all of them. The meaning of theards, may Allah be pleased with them: “How can
we shoot, when you are with them?!”; is that theipalar name of the one who said that was Nadla al
Aslami, as Ibn Is’haq cited in his_al-Magham the authority of Sufyan ibn Farwa al-Aslami the
authority of some of the elders from his peoplerfiine Companions, who said: “Once Muhjan ibn al-
Adrai’ was among us competing with another man ftbenAslam named Nadla”; they then cited the
prophetic tradition and said: “Nadla then said wlhie threw his bow from his hands: ‘By Allah! | il
not shoot against him, while you are with him’!” idaid this fearing that they would be defeated by
him, because if the Prophet, may Allah bless himh grant him peace is with someone, then he will



undoubtedly win. Thus, they all withdrew from shagtout of courtesy with the Prophet, may Allah
bless him and grant him peace, as it was relatddeimarration of Hamza ibn "Amr by at-Tabarani:
“They then said: ‘Whoever you are with, they wiltfohitely win'!” The meaning of his words, may
Allah be pleased with him: “Then the Prophet, mdiaibless him and grant him peace, said”; that is,
after they explained the reason for withdrawingrthands from shooting. The meaning of his words,
upon him be blessings and peace: ‘Shoot! for | aith &l of you'!”; is in accordance with the
narration of “Urwa that he said: “...for | am withyroentire gathering!”; where the ‘with-ness’ inghi
context is that he was with them in their good otiyes. By this he was able to teach all of theat th
they were apart of his faction and among those wherntoved. In this prophetic tradition is proof of
the merits of marksmanship, constructive competjtand taking care in these with the intention of
training for thejihaad, military exercise, and the disciplining of thenbs for such. From this we
understand that having competition in marksmanghipt a sort of empty entertainment and pointless
amusement, even though it may seem so; but isitite & entertainment and amusement which is
permissible. This is in accordance with what wdateel by ad-Daylami on the authority of Ibn Umar
that the Messenger of Allah, may Allah bless hird gnant him peace once missed a man and said:
“Where is so-and-so?” A person said: “He went taypl Then the Messenger of Allah, may Allah
bless him and grant him peace said: “What do wees havdo with playing?” Then a man said: “O
Messenger of Allah, he went to practice shootimgwas.” Then the Messenger of Allah, may Allah
bless him and grant him peace said: “Practicingoshg arrows is not empty amusement; for
marksmanship is the best entertainment that youdcahAl-Qurab cited on the authority of Abu ad-
Darda who said that the Messenger of Allah, maytlbless him and grant him peace once said:
“Genuine entertainment is in three things: disaiply your horse; shooting arrows with your bow; and
making pleasantries with your wife.” Al-Muhallabiga“lt is obligatory upon the&Sultanto command
his men to learn marksmanship and the remaindtrecdspects of the art of war, and to incite them t
it.” Rather, some of the jurists say that it isigatory upon th&ultanhimself to learn the affairs of the
art of war and fighting. In it also is establisitbe evidence that an ancient or distant grandfather
be called ‘father’. In it also is the excellent cheter of the Chosen Prophet, may Allah bless hich a
grant him peace, and his innate knowledge of theofawar. In it also is the proof that it is highly
recommended to follow in the footsteps of the maisrthy virtues of one’s fathers, and to act in
accordance with their actions. It also establisties excellent courtesy which the Companions
demonstrated with the Prophet, may Allah bless himd grant him peace. Finally, this prophetic
tradition establishes that practicing the art afathhg arrows and every other type of marksmanghip
from theSunna



In it also®® on the authority of Hmza ibn Usayd on the authority of his
father?’ that the Messenger of Allah, may Allah bless him and granteiace, said
on the Day of Badr when he had arranged us in fAaksinst the Quraysh and they
had lined themselves up against us: “When they approach, then shootvithem

arrows.”®

% That is to say, in the Saheehal-Bukhari or On What Has Been Related MotivgtiVhile Shooting
with Arrows or other than that.

% He was Himza ibn Abu Usayd Malik ibn Rabia’ ibn al-BadarSas idi.

?"He was Abu Usayd Malik ibn Rabia’ ibn al-BadanSas'idi al-Khazraji. He was among the most
notable of the Ansaars, who was present at Badimard/ other military engagements. Ibn Sa’id said:
“On the day of the Conquering of Mecca, the statiddrthe Banu Saa’ida was with Abu Usayd.” He
was short, pudgy, with hair and beard fully whaad he had a copious amount of hair. He transmitted
many prophetic traditions from the Prophet, mayaAlbless him and grant him peace. It was said that
he lost his eyesight during his final years judbbe the killing of Uthman ibn Afan, about which he
said: “All praises are due to Allah that when Hsided to afflict His servants with tribulations thée
prevented my eyes from seeing it.” Those who nadrgrophetic traditions from him were his sons:
the above mentioned d@za, al-Mundhir, and az-Zubayr; his freedman Ah iUbayd as-Saa’idi,
Abass ibn Sahl ibn Sa’d, Abd’l-Malik ibn Sa’id, Anidn Malik, Abu Salma ibn Abd’r-Rahman, and a
host of others. It is said that he lived for seyegight years and. died in the year 65 A.H., maallbe
pleased with him.

%8 Here ends facsimile 46 of the Arabic manuscript.

% The meaning of his words, may Allah be pleasedh im: “...the Messenger of Allah, may Allah
bless him and grant him peace, said on the Dayadf’'Bthis is the day about which Allah ta'ala says
“the Day of the Criterion, the Day of the encourdéithe two opposing parti€sThe name ‘Badr’
refers to a well known place located between the $acred Precincts. It was named ‘Badr’ originally
because it was a well in that location dug up byea named Badr ibn Quraysh. The meaning of his
words, may Allah be pleased with him: “...when he hadnged us in ranks against the Quraysh”; is
that he upon him be blessings and peace saidhiedime that he arranged the ranks of the arnthef
Muslims against the army of the Quraysh. It hastreéated in another text of this tradition: “...when
we approached the place he arranged us in rankshus, the meaning is to be close to them, and to
draw near them, as if the Quraysh were the onadamver position then the Muslims. The meaning of
his words, may Allah be pleased with him: “...and tihey lined themselves up against us”; is that the
Quraysh in turn arranged themselves in rank ag#iesMuslims. The meaning of his words, upon him
be blessings and peace: “When they approach”; enwhey draw close to you a distance sufficient to
shoot your arrows, and when they come close totleudistance necessary to shooting arrows. The
meaning of his words, upon him be blessings andgea..then shoot them with arrows”; that is to
say, it is necessary for you to stick to it. Theression habl' (arrows) is the plural ofriabla which is
another name for the thin Arabic arrosih@an). It has been related in the narration of Abu Ddwu
“The Messenger of Allah said when he arranged warnks on the day of Badr: ‘When they attack you
shoot them with arrows and continue to shoot youwowves’.” In another narration: “When they
approach then shoot them with your arrows, and atounsheathe your swords until they are close
enough to attack you.” Thus, the meaning is whey ttome close to you then shoot, but this becomes
problematic since closeness presents a challemgghémting arrows and striking with the swords, for
that which is connected to marksmanship is beingfmugh from the targets. Thus, when the army
utilizes arrows, they should shoot all togethersuch case few misses will occur, and this willaca
deterrent to the enemies attacking. Thus, the appaneaning of the prophetic tradition is a command
to avoid shooting arrows or actual combat untilénemy approaches, because shooting at them when
they are too far away, then the arrows will notcteghe targets, and ammunition will be wasted
without any advantage. What can be extracted frismvbrds: “...then shoot them with arrows”; is that
making preparation with weapons is obligatory ozoafirmed Sunnafollowing the words of Allah
ta'ala: “..and make preparation for them, in what you areealobm strength and the binding of
horses’



In it also® on the authority of Ali, may Allah be pleased with hthwho said:
“I never saw the Prophet, may Allah bless him and grant himepedeclare a
sacrifice to a man after he did it for Sa'd. | heard him “&tyoot! | ransom my father
and mother for youf?

* That is to say, in the Saheehal-Bukhari or On What Has Been Related MotivgtiVhile Shooting
with Arrows or other than that.

% That is Ali ibn Abi Talib, may Allah ta‘ala be mised with him. See footnote # 235 for an
abridgement of his biography.

%2 The meaning of his words, may Allah be pleasedwim; “I never saw the Prophet, may Allah
bless him and grant him peace, give as.ransomnard’; is a reference to the expression ‘ransom’
(fidaa’) and means to give oneself as ransom, like whensgy: ‘| have given myself as ransom for
you.” Al-Khataabi said: “The giving as ransom whitiie Messenger of Allah did was his making
supplication for a person, and his supplicatiomsianately answered.” The meaning of his words, may
Allah be pleased with him: “...after he did it for 8§ that is, Sa'd ibn Abi Waqqgas, one of the ten
people giving the good news of Paradise. It is eable that the meaning of his words: “I never saw
the Prophet, may Allah bless him and grant him pegive as ransom to a man”; is that this actios wa
specified for Sa'd only, as al-Muhallab cited. Heeg this ‘was not the case because it had been
related in the two Saheetisat he upon him_be blessings and peace did time $ar az-Zubayr for
example; but Ali, may Allah be pleased with him haat heard this. The meaning of his words, may
Allah be pleased with him: “...also | heard him saig’that he heard this from him on the day of the
Battle of Uhud as it was related by more than careator on the authority of Sa'id ibn al-Musayyii o
the authority of Sa'd ibn Abi Waggas who said: “TMessenger of Allah, may Allah bless him and
grant him peace joined for me his two parents iisoan on the day of Uhud. He said...”; to the end of
the prophetic tradition. The meaning of his wonggon him be blessings and peace: ‘Shoot! | ransom
my father and mother for you'!”; that is to saynbke as a ransom of my father and mother, which are
the dearest of things to me. In the narration ofmidhi on the authority of Sa’id ibn al-Musayyib on
the authority of Ali who said: “I never heard theoPhet, may Allah bless him and grant him peace
gather together his two parents in ransom for aeyercept for Sa'd ibn Abi Waqqgas.” In this
ransoming indicates the immensity of the standifigSa'd with him, the esteem he had of his
knowledge, and the regard which he had for hisiraffdis is because a person only gives himself in
ransoms to that which he considers immense, thus Widling to exchange himself, or the dearest of
his own family members for him. In this prophetiadition is evidence of the permissibility in the
shari"a of a man ransoming to another man his parentshandelf. In another narration: “Shoot O
Sa'd! | ransom for you my father and mother!” Theseds were subtle indications and signs of the
immense love that he had for him and indicateshigé status with him. Further, in this prophetic
tradition is evidence for the permissibility of gig motivation during marksmanship, shooting arrows
and other than this. Rather, | say that motivativegn during times of combat is an obligation, bseau

it is emboldening of the hearts of thrijaaliduun With the emboldening their hearts it incites them
establishing théihaad with the establishment of th#aad the word of Allah is exalted in His earth.
Based upon the principle that an obligation whiehrot be completed except by a factor, then that
factor also becomes obligatory, and Allah knowg.bes




On What Has Been Related Regarding Making Entertainment With he
Instruments of War Like the Sword and the Shield

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him: “We were preseninvdtene Abyssinians
were making entertainment in the presence of the Prophet, mady#Adas him and
grant him peace, with their lances when Umar entered. He {jUher reached for
some pebbles and began to stone them with them. He, may Allathinkeasd grant
him peace, said: “Let them alone O Umat!”

% The meaning of the words of Abu Hurayra, may Altehpleased with him: “We were present when
some Abyssinians”; it is said that this cognomea ieference to the descendents of Habash ibn Kawsh
ibn Haam ibn Nuuh, who are the traditional neiglsbior the people of Yemen, and are only cut off
from them by the Red Sea. Historically, the Abyissis conquered Yemen before the time of Islam
and took sovereignty over its land. Also Abraha endlte well known military engagement from their
kingdom against th&a abaand itspeople accompanied with his elephants, and wergvikras ‘the
Companions of the Elephant’. This event occurreth@year in which our master Muhammad, may
Allah bless him and grant him peace was born. Alighla says about themHave you not seen how
your Lord dealt with the Companions of the Elepk@rid He not bring their stratagem tol; and
sent against them swarms of flying creatures, whielied them with stones of baked clay; and made
them like green crops devourédhis is evidence that the lands of Yemen andspai the lands south

of the Hijaz were under the sovereignty of Abyssinia until theent of the Elephant. Ibn Hajr al-
“Asqalani said: “The kingdom of Abyssinia lies etdirection of the west of the land of Yemen, and
its distance is extremely vast, and they are divitto many ethnic types. All of the divisions bkt
Blacks fall under the sovereignty of the ruler dfyAsinia.” This statement is proof that any mentén
the name Abyssinia in the prophetic traditions teaignation for all Blacks in general. The meaning
of his words, may Allah be pleased with him: tvere making entertainment”; is that the entertaimtme
of the Abyssinians with their lances, was.actutliir convention and custom by which they trained i
the art of war; and this should not be assumedttiet were performing some kind of dancing for
amusement. It was called ‘entertainmefd’If) although it was primarily a form of practice irartial
arts, and it was performed with gravity althoughegembled entertainment, because of what was in it
of mock jabbing and stabbing,.even though this matsactually done. And those participating would
give the false impression that the fighting wad,reaen, when they were fathers and sons; and Allah
knows best. In this is evidence for it being highlgcommended to train and practice boxing,
swordsmanship and other than these from the s@esfcmartial arts. The meaning of his words, may
Allah be pleased with him: “.in_the presence of the Prophet, may Allah bless & grant him
peace, with their lances”; is intrinsically conresttto the reality that this practice was their oost
during every Eid celebration. It also indicates that this was ah@uization that they were accustomed
to with the advent of theEid. There was no contradiction between their actant the religion in that
their arrival to perform coincided with the daytbe “Eid. This is because it was among their custom
prior to Islam to entertain themselves in this fashduring all their holiday festivals. Thus, thdi

that as a convention, and then eventually they nfsiddorm of entertainment on the day of evegid.
This was corroborated by what was related by Abwihon the authority of Anas who said: “When
the Prophet, may Allah bless him and grant him eeatived in al-Medina the Abyssinians made
entertainment out of joy for that by making amusetmeith their lances.” The meaning of his words,
may Allah be pleased with him: “when Umar entered”; is based upon what Ibn at-Teséd: “It is
conceivable that Umar did not actually see the iiger of Allah, may Allah bless him and grant him
peace, and was not aware that he was actually vobgethem. Or perhaps he assumed that he saw
them but was too modest to prevent them from ddifigthe meaning of his words, may Allah be
pleased with him: “He (Umar) then reached”; is thatmade the obvious objective with his hands for
reaching for the stones. The meaning of his wonday Allah be pleased with him: “far some
pebbles”; is that the expressidm&aa’ (pebbles) is the plural ohisaat. The meaning of his words,
may Allah be pleased with him: “and began to stthem with them”; is that he threw the pebbles at
them as an objection to what they were doing. Umliak this based upon his ownjtihaad
(independent judgment) considering that their beltawas not appropriate for theasjid because it
resembled the behavior of the words of Allah ta*alaand their prayer in the House is nothing but
shouting and the clapping of hantd3hus, Umar objected to their making entertaintrigsised upon
the apparent meaning of the words of Allah ta™aldae life of this world in nothing but entertainment
and amusement, while the Abode of the Hereaftdreiser for those who are fearfully awére



In it also® on the authority of A'isha, may Allah be pleased with her who said:
“On the day of théEid, the Blacks were playing with leather shields and lantes.”

assuming that the Prophet, may Allah bless himgmdt him peace was unaware of what they were
doing. Umar held the view that making amusementemdrtainment in any way was not appropriate
for masaajid because Allah ta’ala say#irid the masaajid are solely for AlldlAnd Allah knows best.
The meaning of his words, upon him be blessingspaatte: “Let them alone O Umar!”; is leave them
alone because their behavior is permitted or higapmmended, and consistent with Swnna It is
clear that Umar did know that when he was throwhegpebbles at them until it was said to him: ‘Let
them alone.’ This is evidence for the permissipibf the Companions making independent judgment
in the presence of the Messenger of Allah, may MAlldess him and grant him peace. What the
Messenger of Allah, may Allah bless him and grant peace said to Umar was not an objection to his
independent judgment, because he upon him be peaeesaid: “When a jurist gives a judgment based
upon his independent judgment and he gets it coitteen he will have two rewards. And if he gives a
judgment based upon his independent judgment anchdiees an error, then he will have a single
reward.” Thus, with respect to givirigihaad every singlemujtahid is correct in his judgment. The
silence of the Prophet, upon him be peace duriagetiiertainment of the Abyssinians in thasjidis
evidence for its permissibility according to tteari"a For this reason it states in the at-Tawdé&he
playing at martial arts games isSannabecause it is a preparation for encountering tiemges, and
disciplining of the people for that.” It should m®ted that no mention was made in the prophetic
tradition of singing and dancing. However, there many of those who are associated withShéyya
who utilize this prophetic tradition and the ongarding the two Abyssinian girls singing as evidenc
for the permissibility for singing and dancing afoam of worship. It is sufficient to refute themitiw

the fact that the entertainment of the Abyssiniaas a form of exercise and training with shieldd an
lances, and this was a custom of theirs for reimmeatnd not a type of worship. The scholars differ
regarding the permissibility of singing. A largeogp from the people of thidijaz allow it, which is
based upon a narration on the authority of Maldwver, Abu Hanifa and the people of “Iraq said tha
it was prohibited. The view of as-Shafi® consideredeprehensible, which is also the most famous
view of Malik. Those who consider singing-permissibake reliance upon this prophetic tradition,
while others refute them by citing that the kindsofging that the Abyssinians did was that regaydin
bravery, fighting, adroitness in fighting and tilee| which has no corruption in it. This is in ccadt to

the kind of singing which comprises provoking tbevér souls towards evil and inducing them to that
which is false and obscene.

% That is to say, in the Saheeli al-Bukhari or On What Has Been Related Regarditeking
Entertainment With the Instruments of War, Like Sword and the Shield.

% The meaning of the words, of A'isha may Allah beaped with her: “On the day of thEid, the
Blacks were playing”; is a reference to the Abyssin. This is proof that the names Abyssinian and
Blacks were interchangeable, and that the name ghigs is a cognomen designating all Blacks, as
we mentioned previously. They were playing in thasjidas it was stated explicitly in the narration of
az-Zuhri: “...and the Abyssinians were playing in thasjid” In the narration of Mu'aliga it added:
“...with their lances.” Muslim related from the naican of Hisham on the authority of his father: “The
Abyssinians came and began to play in riesjid’; in that it was their custom to do so during ever
“Eid, as we mentioned. In the narration of Ibn Hibbastated: “When he arrived, the Abyssinians
assembled and stood and played inrtasjid” The meaning of her words, may Allah be pleas&t w
her: “...with leather shields”; is that ‘the leather shiels’among the instruments of war which are
necessary for the people of this art to take up dsfensive implement against the weapons of eemie
It is said that the leather shield is a type okkhimade from leather and contains wood without a
stump at its end. It is well known that the Compasiof the Prophet, may Allah bless him and grant
him peace used to utilize them for defensive puepo§he meaning of her words, may Allah be
pleased with her: “.and lances” is that the expressidriraab’ is the plural of harbd, which is
weapon shorter than a spear, as Ibn al-"Arabi §&lk lance is not to be included among the tydes o
spears.” This prophetic tradition gives evidencehef permissibility of playing with weapons by way
of exuberant movements for the purpose of pragiton war and vitalizing oneself for it. It is white
people of China callchuar (organized martial movement) and the people @dacall kaaba (a
martial arts form). Further, what can be extractemm it is the permissibility of fencing and
swordsmanship and what it comprises of traininghéueds in the art of war. The fact that A'isha, may
Allah be pleased with her was the one who transuhithis prophetic tradition through eye witnessing
indicates the permissibility for women observing thctions of strange men, even though it is
reprehensible for them to gaze upon the their @iteness and taking pleasure from thatQasli
“lyad mentioned.
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On What Has Been Related Regarding the Spedfs

It has been related in the Saheélal-Bukhari on the authority of Ibn Umar on
the authority of the Prophet, may Allah bless him and grant peaik, “Allah has
placed my daily provision beneath the shade of my spear and Heldzed
humiliation and contempt upon those who oppose my comnand.”

% That is to say, it is regarding the merits of takiip spears and utilizing themjinaad and training
and practicing with them; for the use of the speas among the instruments of the Prophet, may Allah
bless him and grant him peace that he utilizedan, and it was among the instruments utilized lgy th
Companions, and it constitutes one of the most apb of the weapons of war, and the most noble of
them in status.

3" The meaning of his words, upon him be blessingspeace: “Allah has placed my daily provision”;
that is from the fifth of the spoils of war, ornteans that the daily provision of thenmain general
has been placed underneath the shade of the §g@ameaning of his words, upon him be blessings
and peace: “...beneath the shade of my spear”; iadioation from him of the superiority and merits
of the spear itself; and it is exhortation from hionfor everyone take it up and to imitate him hatt
The wisdom behind restricting mentioning his dadtpvision to the spear over and above any of the
other instruments of war, such as the sword, isttfeaconvention which had become customary with
them was to place the flags upon the tips of theasp Since the subsequent shade from the flags on
the spears were projected upon the earth, theragheptions of the daily provision to this shade
became appropriate. However, this metaphor is stedeby another prophetic tradition regarding the
shade of the sword, where he may Allah bless hichgrant him peace said: “The Paradise is beneath
the shade of the swords.” Thus, it is clear thatdbjective of ascribing one’s daily provision teet
shade of the spears as it was cited in the praphetdition is actually an allusion to the flagsitth
adorn them, which are symbols of the government theresent. Allah willing, we will return to the
meaning of these prophetic narrations when disngssie flags. The ascribing of Paradise to the shad
of the sword is because in most cases martyrdonreas a result of it, because the shade of thedswo
appears mostly as result of the.momentum.of.itsement in the hands of the fighters; and finally
because the shade of the sword does not manifébatfiar it has been unsheathed, because prior to
that it remains sheathed and affixed at one’s side for this reason that some of the scholarster

the spear to be superior to the sword, because ihé cause for the production of wealth, the
enlargement of the public treasury, expenditurthefsalaries of the judiciary, market inspectong| c
servants, those who collect and disburse alms, athdr than these from worldly and religious
functions, like the commissioning and financingrafustry, promoting and sustaining the people ef th
professional guilds who are essential for the $dté@amony of the community, the renovation of
villages, the reviving of the wilderness, constmugtmilitary fortresses and bridges, constructing
masaajidand institutions of learning, appointing salariedchers for children, protecting markets and
roads, and procuring every general welfare esddatisocial harmony. None of these can exist ekcep
through the production of wealth. It is for thisasen that the production of wealth has been placed
beneath the shade of the spears, that is to sdgrnemathjihaad and thus the spear is considered to be
superior to the swords. As for those who consitlersword superior to the spear, we will return to
discussing that in what is to follow, Allah willingln this prophetic tradition is indication thdtet
spoils of war have been made permissible for thigng that the daily provision of the Prophet, may
Allah bless him and grant him peace had been plaithih the spoils of war, and in no other means of
earning a living; and that the majority of the whabf the government of the Muslims is produced
from the spoils of war. In another narration redabsy ad-Daylami on the authority of Abd’r-Rahman
ibn “Utba on the authority of his father on thehawity of his grandfather that the Messenger oAl
may Allah bless him and grant him peace said: ‘Yekilah azza wa jalla sent me with the Guidance
and the religion of Truth. He did not make me iatéfarmer, a businessman or one who surveys the
markets; but He placed my provision beneath myrspias well known that the Messenger of Allah,
may Allah bless him and grant him peace used todwcinlong distance trade before he was
commissioned as a Prophet, however this propheiiition indicates that he changed this custonr afte
he was commissioned as a Prophet and it gives rogdef the superiority gfhaad over commerce
and agriculture as a means of earning we#ltis.for this reason that o8ultanthe Amir'l-Mu’mineen
Muhammad Bello ibrShehuUthman ibn Fuduye® said in his Tanbeeh’'s-Saahibe best means of
earning a living is througjihaad This is because it is universally beneficial didrat is in it of keeping
the Islamic social order from being destroyed, mhaintaining of the defense against the evils and
injustices of disbelief by extinguishing its fireofm endangering the Muslims.” The meaning of his
words, upon him be blessings and peaceafd.He has placed humiliation and contempt”; i$ ithia




conceivable that those meant.in this address ardisibelievers by subjugating them and levying upon
them thegizya (minority tax); or it is conceivable that thoseaneare the Muslims by them abandoning
the jihaad as we will mention, Allah willing.-The.meaning bfs words, upon him be blessings and
peace: “..upon those who oppose my command”; is a referemtieose who reject Islam with regard
to the disbelievers, and those who abandorSinenaof jihaad with regard to the Muslimdmam al-
Manaawi said in his commentary upon the al-JaamiSagheer“Indeed Allah ta'ala created His
creation into two divisions: those elevated ands¢éhdwumiliated. He made those elevated firmly
established with His exalted affairs, and He mddelbwest of the low firmly established with His
dejected affairs. He made the people of His obediemnd those obedient to His Messenger among the
most elevated in the two worlds, and made thossbédient to Him among the most humiliated in the
two worlds; for humiliation and_contempt are fon$le who are disobedient. And just as humiliation
strikes those who oppose his commands, similarhyohds for the jpeople of his obedience and who
follow him, as Allah says:To Allah belong all honor, and to His Messenger #mel believers Thus,

it is based upon the extent that one follows himat tone’s honor, proficiency and success depend.”
The complete narrative of the prophetic traditignitawas transmitted by Ahmad on the authority of
Ibn Umar is: “I have been sent just before the Haitin the sword. My daily provision has been placed
beneath the shade of my spear. Humiliation andecopt have been made for those who oppose my
command, for whoever resembles a people then hemisng them.” Al-Muhallab said: “In this
prophetic tradition it is established that the Magger designated the lawfulness of the spoils af wa
and that his daily provision was made from it, imgast to the other Prophets before him. He was al
singled out with victory over all those who oppo$eah, with a victory accompanied by trepidation in
the hearts of the enemies. He was singled outdardo make the word of Allah exalted and that ¢hos
who follow him that they would be the most exaltddbeople. And those who opposed his command
could only persist with a rope from Allah which aitg a social contract, drawing upon themselves the
wrath of Allah, accompanied with humiliation anchtempt which entails the paying of tlieya.” The
meaning of his words, upon him be blessings andeedor whoever resembles a people then he is
among them”; is that whoever opposes the commartdeolMessenger of Allah, may Allah bless him
and grant him peace by abandoningjthaead in the Way of Allah, and establishing His religighen
humiliation and contempt will be placed upon thesmbined with being under the sovereignty of their
enemies, as we can clearly see today. This praptiatition is an indication of the merits of thgear,

the permissibility of the spoils of war for tHiimma and that the daily provision of the Prophet, may
Allah bless him and grant him peace was placedinvitiie spoils of war and in no other means of
earning a living. For this reason some of the saisohssert thgthaad is the best way of earning a
living, as we cited from the words 8lltanMuhammad Bello in his Tanbeeh ‘s-Saahib




On What Has Been Related Regarding the Shield and Being Slded With the
Shield of One’s Companion¥

It has been related in the Sahexhal-Bukhari on the authority of Anas ibn
Maalik, may Allah be pleased be with him who said: “Abaihi& shielded himself
along with the Prophet, may Allah bless him and grant him peacedbahsingle
shield. Abu_Rlha was an excellent archer. Whenever he would shoot, the Prophet,
may Allah bless him and grant him peace would direct him and lottetplace of
his arrow.®*

% That is to say that this section is concerned disicussing the shield which is a well known weapon
utilized for defensive purposes, where the one ihgldt covers himself or screens himself; and
discussing the one who shields himself or covarssélf with the shield of his companion. This means
that two combatants shield themselves with a sisgleld. This is an indication of the fundamental
formation of the army of the Muslims on the batdkf, where the archer/marksman does not hold the
shield because he shoots with both jof his hands,tlae shielding man or companion of the shield
covers the archer/shooter so he.is not shot, aahee time the companion of the shield looks to spot
the location where the arrow of the archer reacfieday the companion of the shield is known as ‘a
spotter’.

% The meaning of his words, may Allah be pleaset wim: “Abu Talha”; is he was Abu Talha Zayd
ibn Sahl ibn al-Aswad ibn Hiram ibn "Amr ibn Zaydulat ibn "Adiy ibn Malik ibn an-Nijaar al-
Khazraji an-Nijaari al-Ansaari. He was present latAgaba, Badr and Uhud, He was the paternal
nephew of Anas ibn Malik. He was sturdy, with am@@us voice, dark skinned, middle height who
did not change with age. He was an excellent ardrat was the one about whom the Messenger of
Allah, may Allah bless him and grant him _peace :séidhe voice of Abu Talha among the army is
better than the sound of an entire troop.” In aeotfarration: “Indeed the voice of Abu Talha is mor
severe against the idolaters than the sound oftme éroop.” His virtues were innumerable. Anai&lsa
“After the Messenger of Allah, may Allah bless hand grant him peace passed, Abu Talha fasted
without breaking it for forty years except on thetdays of theEid ‘I-Fitr "Eid ‘[-Ad’haa.” He died in
al-Medina, and it was Uthman who prayed over himthie year 34 A.H. The meaning of his words,
may Allah be pleased with him: “shielded himself along with the Prophet, may Alldéss him and
grant him peace”; is that this occurred on the dfayhud. The meaning of his words, may Allah be
pleased with him: “.behind a single shield”; is that Abu Talha was poempied from holding the
shield because he was shooting with both his hartuss, it was the Messenger of Allah, who held the
shield protecting him so that he would not be shibe meaning of his words, may Allah be pleased
with him: “Abu Talha was an excellent archer”; is in accordance witbtlzer narration: “He was a
mighty archer”, who during that battle broke witls bwn hands two to three bows. The meaning of his
words, may Allah be pleased with him: “Whenevemimild shoot, the Prophet, may Allah bless him
and grant him peace would direct him”; is that fiease tasharraf (to supervise) is when a person
looks from above the work of another, for the phrde supervise’ comes from ‘oversightsigraa.

This means to take observation of a thing. The ingaof his words, may Allah be pleased with him:
“...and look to the place of his arrow”; is that he goexamine where his arrow reached, as it was
stated in the narration of Thaabit on the autharftpinas who said: “Indeed Abu Talha shot his asow
in front of the Messenger of Allah, may Allah bldgm and grant him peace on the day of Uhud. He
was a natural archer. Whenever Abu Talha would stthe Messenger of Allah would lift his head
and examine where his arrow reached.” Ibn Hajr:sdids said that an archer/marksman requires a
person to shield him, so that both his hands capréeccupied with shooting. It is for this reasbatt
the Prophet, may Allah bless him and grant him eestielded him with his shield.”



On %hat Has Been Related Regarding the Sword and Hanging Itrém the
NecK

It has been related in the Sahedlal-Bukhari on the authority of Anas, may
Allah be pleased with him who said: “The Prophet, may Allah bles&'lind grant
him peace, was the best of the people and the bravest of people. Qirthenigeople
of al-Medina were frightened. When they came out in the directidheohoise, they
found the Prophet, may Allah bless him and grant him peace hadyaiingadtigated
into what had happened. He was riding the bare back horse of édba dnd around
his neck was a sword. He said: “Do not be frightened! Do not bedright’” He then
said: “I discovered it (Talha’s horse) to be an ocean!”; ordi@: Sindeed, it is an
ocean!*?

s that this section covers a discussion of thmémse affair of the sword, with which one strikes
with dexterity, adroitness and artistry, as is vielbwn; the merits of taking up swords, hangingrthe
on the necks, using themijihaad, in training and practice. For the sword is like spear in that it was
among the instruments that the Prophet, may Alleksbhim and grant him peace utilized in war, it
was among the instruments of war of his Companiand;it is among the important weapons of war
and is among the most noble of them in status kecdus considered by some as ‘the mother of all
weapons’, as well as, whenever the term ‘weapangsed unrestrictedly it refers to swords, oveenth
weaponry. Mention was made of the disagreement grtfwan scholars regarding the superiority of the
spear over the sword, since it is ascribed to theyxction of wealth and other than that from wayrldl
and religious functions due to the fact that tteg$l are normally placed on its tips as a sign ef th
sovereignty of the government, representing itstinaity and its social order. It is essential héve
mention in this section what some of the scholaysabout the superiority of the sword over the spea
and the remainder of the instruments of war; f@ ilymy school of thought, in that | have takerthgp
Way of the Sword as a Path in the disciplininghaf soul.

*I Here ends facsimile 47 of the Arabic manuscript.

*2The meaning of the words of Anas, may Allah beagdel with him: “The Prophet, may Allah bless
him and grant him peace, was the best of the p&dplt is, he was the best of them in physicairfor
and behavior, or he was the best of them in phiysigre and character. For corporeal attractivenes
is related to the limbs, and is specific for thpexd and form which can be perceived with the elyes.
this regard the corporeal form of the Prophet, mdigh bless him and grant him peace and his
physical nature was the best that has ever exiateil was elucidated in the As-Shifae as-Shimaajil
and in many poems which praised the beauty ofdus,fthe perfection of his body, the harmony of his
limbs, the strength of his senses and movementwaterial attractiveness is related to the soul, and
the inward comportment and is specific to ‘one’simstrength and tranquility which can be perceived
by mental discernment. In this matter the behaofdhe Beloved, may Allah bless him and grant him
peace was in the utmost limit of perfection. Rathething in creation exist which is more perfdn
him in character, as it is well known. The meanofghis words, may Allah be pleased with him:
“...and the bravest of people”; is that he was thergtest of them in heart during circumstances of
valor. Qadi “lyad: “Bravery is the virtue of the strength aofger, which is controlled by reason.” In
another narration it added: “...and he was the mosemps of people...”; is that he was the most
perfect of them in nobility, and the most arousirighem in his heart during the upheavals of wad a
he never turned from the battle in defeat. In thia clear explanation of what Allah ta’ala enndble
him with from handsomeness and gracious charatibstisnd that these traits were among the innate
attributes of the Prophet, may Allah bless him graht him peace. It also proves that the perfeaifon
the strength of reason is in attractiveness, thaperfection of the strength of anger is in brayvand
that the perfection of the strength of the senderyn generosity. For attractiveness, bravery and
generosity are among the most significant foundatimf good character. The proof of his
attractiveness, bravery and generosity is in whktf@low. The meaning of his words, may Allah be
pleased with him: “One night the people of al-Medimere frightened”; is that the people of al-Medina
became afraid from a strange and loud sound witielt heard during the night. The meaning of his
words, may Allah be pleased with him: “When theyneaout in the direction of the noise”; is in
accordance with another narration which statede“paople left in the direction of the loud sound”;
order to investigate its cause. The meaning ofsduisls, may Allah be pleased with him: “they found
the Prophet, may Allah bless him and grant him g@&ds in accordance with another narration which
stated: “...for they encountered the Messenger odtAlimay Allah bless him and grant him peace
returning, for he had superseded them to the soofr¢tbe sound.” The meaning of his words, may




Allah be pleased with him: “...had already investighitto what had happened”; is that he had already
learned the news behind the loud sound; or thaialdeverified the news of it. In this is establishied
permissibility of a person taking the initiative dis own to investigate the news of the enemies, as
long as their appearance has not been verified.nTdaning of his words, may Allah be pleased with
him: “He was riding the bare back horse of AaifR”; is that he rode the horse bare baked without a
saddle, pack saddle, or saddlecloth. In this isghemissibility of riding a mount bare backed, the
permissibility of making military engagements umtallions in the same manner, the permissibility of
riding bare back on any beast of burden during waryell as riding mounts bare backed in order to
increase the speed of the animal. The meaningsofvbrds, may Allah be pleased with him: &and
around his neck was a sword”; is that this is ckadence for the permissibility of hanging swords
over the neck; as well as the permissibility of rireg sword sheaths because it is apart of the iefue
the sword, since the mere mention of the sword laysionplication gives evidence of the sword sheath.
In this is evidence that wearing swords is a ptaiacagainst the evils of malevolent spirifgi),
because in some of the narrations the people asstimaé the loud noise came from tfiien. The
Messenger of Allah, may Allah bless him and grant peace chose the sword because it is the most
beneficial of the instruments of war, the easidsthem to utilize, the one used most often and is
ascribed directly to Paradise; since Paradise drat i8 in It of blessings is from among the affaifs
the Hereafter; and the Hereafter is better thawiairld’s life and what is in it, as it is clarifien many
Qur'anic verses. There are His word#irid those who emigrate for Allah after being oppegls We
will support them in this life with what is goodytlthe reward of the Hereafter will be greaterhigy

but knew’ There are His words:Are you pleased with the life of this world oves thereafter, for the
possessions of this world’s life is slight in comigan to the Hereafte't There are His words:The life

of this world is mere play and amusement, whileAbede of the Hereafter is best for those who are
fearfully aware” And finally, there are His wordsFor the reward of the Hereafter is better for those
who believe and are fearfully awaté-or, whatever is ascribed to that which is geeaind best, is also
innately greater and superior. It has been relayeal-Bukhari on the authority of Abu Hurayra thiag
Prophet, may Allah bless him and grant him pea@k $aealize that Paradise is underneath the shade
of swords.” What is meant by Paradise being benigtishade of swords, is that the Divine reward of
Allah is beneath them, and that the sword is adamehtal causative factor for reaching Paradisenwhe
it is used to strike in the Way of Allah. For thevement of thenujaaliduunin the Way of Allah, and
their presence on the battlefield with sincerityd dolding firm underneath the clash of swords spen
the Gates of Paradise. An-Nawwawi said in his comarg on Muslim: “The scholars say that the
meaning of the prophetic tradition is thdtaad and being present on the field of combat is a Rath
Paradise, and a causative factor for enteringAkMinowi said: “This statement is a metaphor for
being in close proximity to the enemies during warthe extent that the swords are raised higtil unt
literal shades emerge on the battlefield. It mehasthejihaadis a Path with which one arrives swiftly
at the Gates of Paradise. Thus, the objective efpiophetic tradition is to encourage people to
participate in thgihaad” Al-Khataabi said: “The meaning of ‘the shadesswefords’ is being in close
proximity to its blades until one is overshadowgdhe shade of his sword where he neither turns fro

it are flees from it. For whatever is in close pnoity to you, actually overshadows you.” It is said

the an-Nihaaya“This statement is a metaphor for being in pragmio the actual striking during the
jihaad, until the sword is raised up and becomes likbas for him.” Al-"Ayni said: “This prophetic
tradition is among of the most precious and spkbodiarticulations, which combines in it examplés o
pure eloquence, ampleness of expression, charmtifut@nagery, abundant universal meaning, along
with the sweetness of epitomized expression; stheemost eloquent tongues of the articulate are
unable to produce its like, or to come with its @opr similarity in form. For the advantages whaan

be drawn from it along with its pure brevity, areitement to thgihaad informing of the Divine
reward for it, encouragement to draw near to oeasmy, the skillful utilization of swords, taking
one’s reliance upon them, the gathering of fightdwsng encounters where they intermix with one
another until the swords of some fall upon the eéeepand some are raised over them until the swords
become like shades with which they strike the nexdkthe enemies.” Thus, it means that the one who
strikes with the sword in the Way of Allah, Allahilenter into Paradise as a result of that. This i
similar to another prophetic tradition: ‘Paradisebeneath the feet of mothers’, which is to sagt th
being filial towards one’s mother and establishimgr rights will enter a person into Paradise. In
another narration he upon him be blessings andepesid: ‘Indeed Paradise is underneath the gleam of
swords.” This expression ‘gleambdariga) is from the expression ‘radiancddgreeq. Al-Khataabi
said: “One says: ‘A man was brightened by his siosthen its radiance reflects upon him. Thus, a
sword is also called ‘radiantb@reeq and comes from the verbal conjugatiorifagel from ‘radiance.
Thus, the sword has a radiance which beams froasityell as a shade which emerges underneath it.



For, the interpretation of the cognomen ‘radiantréference to the sword is a reference to thehbrig
luster of the swords. Some say that the correefrpolation is that the phrase ‘radiant’ is a direct
referent to swords themselves, as at-Tabaraniegbliftom a narration from “Amaar ibn Yaasir in a
sound chain of authority that he said on the dayhefBattle of Sifeen: ‘Paradise is underneath the
shinning swordsgbaarigd’.” In a narration from Muslim on the authority éfbu Bakr ibn Musa al-
Ash’ari who said: “I heard my father say while lretpresence of the enemies: ‘The Messenger of
Allah, may Allah bless him and grant him peace séidieed the Gates of Paradise are underneath the
shade of the swords.” Then a man from among thelpeaf Rath al-Haya said: ‘Did you really here
the Messenger of Allah, may Allah bless him anchgiam peace mention that?’ He said: ‘Yes.” The
man then returned to his companions, and saidivé gou all my final greetings of peace!’ He then
broke his sword sheath, and then entered the fidysxuck with his sword until he was killed.” Adf

this is evidence of the superiority of the sworceioall the remaining weapons phaad and its
proximity to the Hereafter. It is also an inciterh&mlearning it and utilizing it continuously berse it

is apart of the confirme8unna This is proof that it is highly recommended tagiice swordsmanship,
and every kind of fencing and swordplay, eithemigans of the straight sword, the short sword, the
long sword, the broad sword, or the double swosdit avas related by Ibn "Awn on the authority of
Sa’'d ibn Abi Waqggas who said: “On the day of Uhddmza was fighting in front of the Messenger of
Allah, may Allah bless him and grant him peace with swords, and he was shouting: ‘I am the Lion
of Allah’!” The meaning of his words, upon him bkessings and peace: “Do not be frightened! Do not
be frightened!”; that is, with persistent fright,the kind of alarm which could cause more harrmuslh

it means do not fear. In this statement comprisasynadvantages, among them is that it clarifies the
bravery of the Messenger of Allah, may. Allah bléss and grant him peace as indicated by the
swiftness by which he came out to face the allebesht, even before any of the other people, amd ho
he had already investigated the situation and metubefore they had arrived. In it also is that it
clarifies the immensity of hisarakg and his miracle in taming a stallion to run slyifizhich had been
previously slow because it lacked. the strengtiutg.and was dysfunctional in its movements; asag w
stated explicitly in the narration of Muslim. Infiirther, is the blame of showing cowardliness wiyri
jihaad and the blame of showing fear when encounterirggmées. The meaning of his words, upon
him be blessings and peace: “I'discovered it (Tallharse) to be an ocean!”; is that it was like an
ocean, which is it became _immeasurable in its mmnabilities. This is an indication of the
permissibility of utilizing metaphor, since he matthe horse resemble the ocean because its running
abilities became endless just as the water of teams are endless. The meaning of his words, may
Allah be pleased with him: “...or he said”; is tha¢tl was some doubt from the narrator. The meaning
of his words, upon him be blessings and peace:edddit is an ocean!”; is that if the Prophet, may
Allah bless him and grant him peace said indeésl @n ocean, then this is more expressive than the
first statement in depicting the horse with beitdeato run extremely strong. Further, what can be
extracted from this prophetic tradition is that pz the prerequisites for tHenam the Amir or the
Muslim governor is that he must be courageoush@Shehy may Allah ta’ala be merciful to him said

in his Bayaan Wujuub’l-Hijraciting the eighth condition of thémam *“...is that he must be
courageous, and not be impotent and shy away frountering the enemies on the battlefield, and
establishing the legal punitive punishments.” Iis throphetic tradition establishes that it is hyghl
recommended to gird oneself with the sword by wepiti around the neck; and that this was apart of
the normal uniform of the righteous ancestors mdigar the instruments of war. One of the most
decisive proofs regarding the superiority of thexly as we mentioned is in what was related by al-
Bukhari on the authority of Abu Hurayra, who sdidttthe Messenger of Allah, may Allah bless him
and grant him peace said: “Do not be over anxieusricounter the enemy, but ask Allah for well
being. But when you do encounter them be steadiast.realize that Paradise is underneath the shades
of swords.” In this prophetic tradition establishie prohibition of being over anxious to encourler
enemy due to what is in that of self admiratiorgroreliance on the self, and having over confidénce
one’s strength; all which are a type of despotialap because this attitude implies paying littlenor
real attention to the enemies and showing disdamhim by taking him for granted. This is
diametrically opposed to being precautious, resofutd alert which constitute the spirit of the &ft
War.




On What Has Been Related Regarding the Dagg&r

It has been related in the Sahedhal-Bukhari on the authority of Ja’far ibn
*Amr ibn Umayy&* on the authority if his fathér,who said: “I once saw the Prophet,
may Allah bless him and grant him peace, eating a piece ofdgrduwy cutting from
it. Then the call to the prayer was made. He then prayed withddngnaudu.”*® In
a narration from az-Zuhri: “He put the dagger dowf{.”

3 This is regarding the explanation what has beentioreed concerning the issue of the dagger from
the permissibility of taking it up, carrying it, dmitilizing it during war and other times. The exgsion
‘sikeen (dagger) is conjugated on the measure of thegghfa eel, like the word Shareeb (heavy
drink). It can be made both masculine and feminihes it is calledsikeen or ‘sikeenataking from

‘to abate’ 6akana because it causes the movement of the animafisadrwith it to abate.

*4 He was Ja'far ibn “Amr ibn Umayya ad-Damri.

*5He was Abu Umayya ‘Amr ibn Umayya ibn KhuwaylichiBbdallah ibn lyaas ad-Damri. He was
the Companion of the Messenger of Allah, may Alldéss him and grant him peace. He accepted
Islam on the day of the Battle of Uhud. He wasexely brave, fearless and courageous. It is far thi
reason the Messenger of Allah, may Allah bless aimd grant him peace sent him out once on a
military raid by himself. He also sent him as a se#ger taan-Najaashiof Abyssinia, may Allah be
pleased with him. He made many military expeditiaitng side the Messenger of Allah, may Allah
bless him and grant him peace. He transmitted aeuwf prophetic traditions on the authority of the
Prophet upon be blessings and peace. Those whantitsed from him were his two sons, the above
mentioned Ja'far and Abdallah, as well as his nepdweZabragan ibn Abdallah. "Amr ibn Umayya
died during the rule of Mu awiyya.

6 The meaning of the words of "Amr ibn Umayya, maial be pleased with him: “| once saw the
Prophet, may Allah bless him_and grant him_peae@ing a piece of shoulder”; is that is was the
shoulder of a lamb, for the should&atf) in humans is the broad bone just behind the sleoullade.

In other creatures like camels, horses, mules, égsmknd others, the shoulder is the broad bonehwhic
is above the upper front legs. It'is said thattthe shoulder bones include the entire upper pathef
leg. The meaning of his words, may Allah_be pleasét _him: “by cutting from it”; is that he cut it
using a dagger. In another narration it stateshé. cut from the shoulder of a lamb which he held in
his hand...”. In this establishes the permissibilifycotting cooked meat with a dagger, as well as raw
meat. This is also evidence for the carrying ofgiag. It is calledsikeen (dagger), because it causes
the movement of the sacrifices animal to abttskeéen Some of the followers of Malik consider that
the carrying of the dagger is highly recommendédte @bjective of entering this prophetic tradition i
the chapter regardinghaad is due to the fact that the dagger is among thelskiof weapons and
instruments of war. The meaning of his words, m#gtAbe pleased with him: “Then call to the prayer
was made”; is that it was called for one of thespribed prayers in theasjid The one who called to
the prayer in this prophetic tradition was BilalyrmAllah be pleased with him. It is said that thayer
that the call was made for was the prayemafghrib due to its limited time. In another narration it
states: “The call to prayer was made and he paside as well as the dagger he was using to cut it
with.” In another narration it states: “The call poayer was made, and he stood and put aside the
dagger.” Ibn Hazim said: “The cutting of meat wétldagger is in order to eat it well.” The meanifg
his words, may Allah be pleased with him: “He therayed without makingvudu”; is in accordance
with what az-Zuhri said: “It is clear that the corma to perform the ablution from eating meat which
fire has consumed was abrogated by this prophetdition.” In this prophetic tradition is also the
permissibility of calling thémamsto the prayer.

*" The meaning of his words, may Allah be pleaseth wim: “He put the dagger down”; is the dagger
which he was using to cut the meat. This prophegidition is proof for the permissibility of cuttin
meat with a dagger, utilizing the dagger in sotriahsactions, such as war and others. Thus, frem th
above two cited prophetic traditions can be exé@ddhe legal evidence of eating that which fire has
consumed without being obligated to make ablutibinis is the view of at-Thawri, al-Awzai’, Abu
Hanifa, Malik and others.



On What Has Been Related Regarding the Armored Suff?

It has been related in the Saheétal-Bukhari on the authority of Ibn Abbas,
may Allah be pleased with théhthat the Prophet, may Allah bless him and grant
him peace, said while he was in a cupola: “O Allah! | implooa Yegarding Your
pledge and promise! O Allah! If it is Your will, You will not be vebiipped after this
day!” Then Abu Bakr took hold of his hand and said: “Enough O Messengelabi Al
You have committed your cause over to your Lord!” He, may Allassblem and
grant him peace, was dressed in armor. He then came out sayegwhole of them
will be destroyed and they will show us their backs. Indeed the Holubeaviheir
rendezvous, for the Hour is severest and harshést

“8 That is to say in this section mention will be mad what has come in the prophetic traditions from
the permissibility of wearing armor. The expressidliri'’ (armor) can be made masculine and
feminine, and refers to attire normally made ofiio order to protect its owner from be struck bg t
weapons of the enemy during war. It is also inctudeong the instruments of war, and Sumnaof

the Prophet, may Allah bless him and grant him peac

*91t is well known that Ibn Abass, may Allah ta#la pleased with them, was not a witness to these
words, nor was he among those at the time who samally saw what had happened. However, he
transmitted this from those who actually witnesgiea@s this was stated explicitly by Muslim in the
narration of the prophetic tradition of Samaak #iAValid on the authority of Ibn Abass on the
authority of Umar ibn al-Khataab, may Allah ta’akpleased with all of them.

** The meaning of the words of Ibn Abass, may Allghpteased with him: “the Prophet, may Allah
bless him and grant him peace, said while he wasdnpola”; is in accordance with another narration
which added: “...on the day of Badr...”. What is meantlgupola is that it was a shaded bower which
the Companions erected for the Prophet, may Allaksbhim and grant him peace to sit during the day
of Badr. The day of Badr, occurred on a Friday, 1 of the month oRamadarin second year of the
hijra. 1bn al-Athir said: “The cupola is a kind.of temthich a small dwelling which is customarily used
by Bedouin Arabs.” On that day the Messenger oaldlimay Allah bless him and grant him peace was
seen to be observing the idolaters, whose numlzetsdached to one thousand, and looking upon his
Companions whose numbers were 313 men. He thed faeedirection of theibla raised his palms
and supplicated Allah with the following supplicatiand.other than that. The meaning of his words,
upon him be blessings and peace: “O Allah! | impl¥ou”; is | seek from You. The meaning of his
words, upon him be blessings and peacerégarding Your pledge”; is that | seek from You the
pledge which You made by Your word3$he Word has preceded from Us as a promise to ewasts

the Messengers, that they will be assisted, antl @a forces will be victorious for themThe
meaning of his words, upon him be blessings andgea..and promise!”; is that | ask You to
accomplish Your promise which You gave to me, whiteas in Mecca, that You would vanquish the
forces of the idolaters, and complete this by nemtifig Your religion, as well as exalt the Word of
Islam, with which You are pleased with, by makihgnanifest over all other religions. This promise i
like His words: When Allah promised you that one of the two fastiwll taken by you, and you
longed that other than the armed one might be yowtsle Allah willed that He should cause the
Truth to triumph by His words, and cut off the radtthe disbelievers. That He might firmly estdblis
the Truth and render falsehood invalid, even thotlgh guilty might oppose.'itThe meaning of his
words, upon him be blessings and peace: “O Allakt!is Your will, You will not be worshipped”; is
that You have willed that You be worshipped asaseaiving of You, and You have not willed that You
not be worshipped. Therefore make what You havieaviaccomplished in existence, since all affairs
are in Your Hand. It has been related in the prophiadition of Umar that he, upon him be blessing
and peace said: “O Allah! If this small band froine tpeople of Islam are destroyed, then You will not
be worshipped on the earth.” He said this realizirag he was the Seal of the Prophets, and if e an
those with him were destroyed, then no one elsdduoel sent in after him in order to invite the pleop
to the true faith, and the idolaters would persmtsshipping other than Allah. Thus, it means tHat
would not be worshipped by means of thigri'a The meaning of his words, upon him be blessings
and peace: “.after this day!”; is in accordance with the nawatbf Muslim on the authority of Umar
ibn al-Khataab that he, upon him be blessings &t said: “O Allah! Accomplish for me what You
promised me! O Allah! Give me what You promised r@eAllah! If this small band from the people
of Islam are destroyed then You will not be worgleigp on earth!” He continued to implore Allah in
this manner his cloak fell from his shoulders, & Bakr stood and replaced it back on his shoslder
and supported him from behind. The reason thaPtphet, may Allah bless him and grant him peace



made strenuous effort and was determined in hipl&apion is because he saw the Angels standing
prepared for combat, and the Ansaar were readgigage in battle until the death; thus he estaldishe
by his strenuous effort thhaadis partly conducted with weapons, and partly cateld by means of
supplication. This is evidence that when Muslime grevented from establishing tfieaad with
weapons, then this does not prevent them from ngakimpplication against the disbelievers, because:
“The supplication is the weapon of the believenthis also is established that apart of $wsmnain
combat is that themamshould remain behind the Muslim army so that heotskilled along with them,
not in order to save himself, but he should be grapied with the most important of the two means of
fighting, which is supplication. The meaning of hisrds, may Allah be pleased with him:; “Then Abu
Bakr took hold of his hand and said: “Enough O Meger of Allah!”; is that what you have already
said is sufficient. In another narration he is mégwd to have said: “O Prophet of Allah! Your imptay

of your Lord is enough, for he will definitely acoplish His promise to you.” The meaning of his
words, may Allah be pleased with him: “You have coitted your cause over to your Lord!”; is that
your have been persistent in your supplication itm.H his means that you have reached the limit in
your supplications and have been long in doinglitu Bakr said this believing in the words of Allah
ta'ala: Indeed You do not go against what You have promiisédKhataabi said: “It is not
permissible to falsely assume that Abu Bakr wasenfom in his confidence in his Lord than the
Prophet, may Allah bless him and grant him peadbahcircumstance. On the contrary, what induced
the Prophet, may Allah bless him and grant him eedacthis was his genuine compassion for his
Companions, and in order to strengthen their hebesause this was the first military which they
encountered. Thus, he went to the limit in diregtimmself to Allah and supplicating Him with prayer
and invocation in order to bring solace to theiulsdoy means of that, because they knew that his
interceding on their behalf with Allah was answer&tius, when Abu Bakr said what he said, he
stopped imploring Allah realizing that his supptioa was answered when he saw in Abu Bakr that his
soul was fortified and tranquil.” In this estabkshthe close companionship which Abu Bakr
demonstrated through his patient confidence in wiiiah promised to His Prophet, may Allah bless
him and grant him peace. It is for this reason leatvas namedideed (the Champion of Truth). It is
also conceivable that he upon him be peace madaustus effort in supplication was in order to
instruct his Companions that supplication is thel reeapon of the believer, thahaad cannot be
rectified accept by means of the invocation andemaitsrance of Allah, imploring Him with humility
and broken heartedness; and that there is no rademmptive refuge for the servants from any harm in
this world’s life and the Hereafter than the remeanice of Allah, and imploring Him with
supplications. This is especially true during tineé€ombat in the Way of Allah. in this circumstanc
the Prophet, may Allah bless him and grant him peaas in the station of feamagaam ‘l-khawf
which is the most perfect of the spiritual statéprayer, supplication and invocation. Allah willjinl

will expand on the meaning of the supplication geime weapon of the believer, and the key to wctor
in the section: On What Has Been Related Regandiakjing Supplication Against thifufaar During
Times of War, Conquering and Violent Repercussiofi$ie meaning of his words, may Allah be
pleased with him: “He, may Allah bless him and gtam peace, was dressed in armor”; is that he was
wearing the traditional iron mail attire which i®om in war. Al-Muhallab said: “In this is the proof
utilizing armor and fighting in it.” In that is thevidence for its permissibility. The meaning o$ hi
words, may Allah be pleased with him: “He then camg saying: The whole of them will be
destroyed and they will show us their bédclks a reference to all the disbelievers of Meocathe day

of Badr. Thus, Allah ta’ala informed him that theyi be defeated and will show him their backs by
fleeing. In this it establishes his showing confide and being patient with what Allah promised of
victory, the Good News to them that the party afaSawill be routed, and a reminder to them of what
He azza wa jalla foretold in His Book. The meaniighe words of Allah ta’alaitideed the Hour will

be their rendezvoUsis that the punishment of the Hour on the DayJofigment will be their
rendezvous, which is that it will be the promiseaicp of their punishmenthe meaning of the words
of Allah ta’ala: “..for the Hour is severestis that it is more severe and more horrible. €xpression
‘daahiyd (calamity) means an immense shocking affair fretiich there is no recours&€he meaning

of the words of Allah ta'ala: “.and harshest; is that it is more immense in affliction, andore
severe in bitterness than being routed on thedfigltd and the combat of the day of Badr. It isighiat
this verse was revealed to the Prophet, may Allaksbhim and grant him peace at that time. Itss al
said that it was revealed in Mecca since it is 488 verse of the Chapter afl-Qamar but was
revealed regarding the people of Badr. However fitg® is the foremost view because the entire
Chapter ofal-Qamar, except this particular verse was revealed at Mlebt this prophetic tradition
establishes the permissibility of reciting tQeir'an, a portion of it or a verse from it against enesnie
for their destruction and the dividing of their yynilt also establishes the permissibility of rexjtthe



In it also® on the authority of A'isha, may Allah be pleased with her who said:
“The Messenger of Allah, may Allah bless him and grant him pdeagk while his
armor was pawnedin the custody of a Jew which he pawned for thigag of
wheat.’

Qur'an, or part of it during the clash of battle, as foofnrecitation, worship and a spiritual litany.
Finally, in it is the permissibility of using thecitation of theQur’an or a portion of it as intermediacy
(tawwasu) in supplicating and imploring Allah ta’ala.

*L That is to say, in the Saheehal-Bukhari or On What Has Been Related Regardire Armored
Suit.

2 Here ends facsimile 48 of the Arabic manuscript.

%3 The meaning of the words of A'isha, may Allah teaped with her: “The Messenger of Allah, may
Allah bless him and grant him peace”; that is tp, $& died on Monday the $2f Rabi*’l-Awwal in

the year 11 from hikijra may Allah bless him and grant him peace. He lagest for two days and
was buried in the middle of the night of Wednesdayhe age of 63. The meaning of the her words,
may Allah be pleased with her: “died his.armor.was pawned”; is in accordance withriarration of
Ya'ala in "Ubayd on the authority of al-"Amash teheé said: “...armor of iron....” The meaning of the
her words, may Allah be pleased with her:if.the custody of a Jew”; or as it was relatedrintber
narration where she said: “...was with a Jew”; no tieenwas made of the name of the Jew. Some of
the scholars say that apart of the wisdom of theddeger of Allah, may Allah bless him and grant
him peace refrained from making this nominal tratisa with the Companions and chose to make the
transaction with a Jew; was either to clarify &s/dulness; or because at that time the Companiihs d
not have surplus provisions beyond what could lfulfieir own needs; or he feared that they would
take it from him at cost or as_compensation. An-Wawi_said: “Perhaps on some occasions the
Companions were unaware of his needs 'because tHeyotl know at what time he finished what
provisions were with him due to his comportment.dAperhaps those who did know that, their
circumstances were also so constricted at that tionelo anything about it, as was the usual
circumstances of his Companions. Normally, nonthefCompanions who were able and who always
made effort to take care of his needs actually ktteavsigns when the Prophet, may Allah bless him
and grant him peace was in need. However, the Mgssef Allah, may Allah bless him and grant
him peace used to conceal any traces of need ftem,t and would normally bear constricted
circumstances patiently.” The meaning of the herdspmay Allah be pleased with her: far. thirty
saa (about 60 liters) of wheat”; is similar to what sveelated in the narration of Muslim. What is
meant here is that this was an indication of malfcircumstances. In the narration of at-Tirmighe
said: “...for twentysaa” (about 40 liters) of foodstuff which he took teedehis family”; in exchange
for ‘thirty’ because he used to store up enougtvigion for a year for them. This is proof that stgr

up provision does not negate reliance upon AllahtHe prophetic tradition is also proof for the
permissibility of purchasing weapons from disbetiess It also establishes the permissibility of
pawning (ahn) as it was explicitly stated in the narration oW on the authority of Abd’l-Waahid
ibn Zayd where she said: “...he pawned his armor nmiden...”. Ibn at-Talaa” mentioned in his al-
Aqdiyya an-Nabawwiya“lt was Abu Bakr who was able to reclaim this armafter the passing of the
Prophet, may Allah bless him and grant him peate.& narration of Ilbn Sa'd on the authority of
Jaabir he added: “It was Abu Bakr who usually fidél the customs of the Prophet, may Allah bless
him and grant him peace, while it was Ali who u$pdllfiled any of his debts.” It was related by
Is’haq ibn Ruwayhi in his Musnaoh the authority of as-Sha’bi in a prophetic tiadiwhich ismursal

“It was Abu Bakr who reclaimed the armor and themrendered it to Ali ibn Abi Talib.” In the
prophetic tradition is the lawfulness of utiliziagmor during war.




On What Has Been Related Regarding the War Standard

It has been related in the Saheélal-Bukhari on the authority of Tha’'laba ibn
Maalik al-Ghurdii>> who said: “Qays ibn Sa’'d al-Aaari, may Allah be pleased with
him,>® who was one of the standard bearer of the Messenger of Allah, iahybfess
him and grant him peace, desired to miéie so he went on foot?

** The war standardiyaa’) carried by the army is normally smaller thanagflbecause it is usually
made of a long narrow pieces from cloth interwotegether yalwiy), and then fastened to the wooden
part of spears; while flags are the prominent erssigf the entire army, and are thus, nicknamed ‘the
mother of war'. Flags are usually larger than wandards and more significant in rank. Abu Bakr ibn
al-"Arabi said: “The war standard is not a flag; foe war standard is what is usually affixed te th
ends of spears and is usually interwoven; whilefthgs are not normally affixed to spears but are
hung high and left standing to flap in the wind.t-Purabakhashti differed in this, saying: “It iseth
flag which is actually interwoven and given overth® combatants under which they fight, and to
which the fighters incline towards in the heat aftke; while the war standard is the symbol of the
authority of the ruler which is carried and cirdewherever he goes.” This view was corroborated i
a commentary of Muslim, where it stated: “The filaghe small ensign of the army, while the war
standard is the larger standard of the army”; aga# cited in the al-Muragaafhe evidence for the
latter opinions is in what was related in the pethtradition of Mu'tamar on the authority of "Awn

the authority of Shaykh ibn Bikr ibn Waa'il who dai‘The Prophet, may Allah bless him and grant
him peace once came out with a piece of cloth fiamm a black shirt. He then affixed it to a spead a
then began to wave the spear about and said: ‘Vihaake this and give it its rights?’ The Muslinfis a
backed away due to the condition imposed on tHignTa man stood and said: ‘O Messenger of Allah
what are its rights?’ He said: ‘That you never &ilMuslim under it, and that you never flee frora th
disbelievers with it’.”

*He was Tha'alaba ibn Abi-Mali .al-Qarthi. Ibn -Sa®aid: “His real name was Abdallah ibn Saam
from Yemen originally from the Banu Kinda who madia woman from the Quraytha and became
associated with them.” Mus ab az-Zubayri said: fi#s among those who refused to conspire on the
day of the Banu Quraytha and stay away from thdlicbin the same way that “Atiyya and others
did.” Ibn Hibban mentioned that he was among. tHebk transmitters from th&aabi'uun Abu
Hatim said: “He was &aabi, and some of his prophetic traditions anersal” He transmitted
prophetic traditions on the authority of Umar. ire tBaheelof al-Bukhari, and he was among those
whose fathers were killed among the Quraytha.

*He was Abu Abdallah Qays ibn Sa'd ibn ‘UbaadaDlaglam ibn Haaritha ibn Abi Huzayma ibn
Tha'alaba ibn Dhareef ibn al-Khazaraj al-Ansaarbaa’idi. He was aamir andmujaahd, and was
known as Ibn "Ubaada. He was a Companion the sarCafmpanion and was the master of al-Khazraj
clan and the son of their master Abu Thaabit. Thi®ecause his father was the leader of the al-
Khazraj. Qays ibn Sa’d position with the Messemdékllah, may Allah bless him and grant him peace
held a post similar to the chief of policaéhib as-shurfato theAmir. He was also the standard bearer
for the Prophet, may Allah bless him and grant Ipieace, as it will be explained, as well as his
personal attendant. He was among the astute, refaliand clever men among the Arabs. Those who
transmitted from him were: Anas ibn Malik, as-ShaMaymun ibn Abi Shubayb, and “Amr ibn
Sharhabeel. Ali ibn Abi Talib may Allah be pleaseith him appointed as the ruler of Egypt. Qays
died in the last part of thehilaafa of Mu awiyya.

> The meaning of the words of Tha'alaba, may Allatpteased with him: “Qays ibn Sa'd al-Aasi,
may Allah be pleased with him, who was one of tfamdard bearers of the Messenger of Allah, may
Allah bless him and grant him peace”; is that he te one designated to be the standard bearee of t
al-Khazraj among the al-Ansaar. It was the praaticéhe Prophet, may Allah bless him and grant him
peace during military expeditions to disperse dherhead of every tribe a war standard under which
they would fight. It has been related by Ahmad wattstrong chain of authority from a prophetic
tradition of Ibn Abass: “The flag of the ProphetayrAllah bless him and grant him peace was always
with Ali, while the flag of the al-Ansaar was alveawith Sa'd ibn “Ubaada.” In this establishes the
lawfulness of carrying the war standard in war. Tieaning of his words, may Allah be pleased with
him: “...desired to makéajj so he went on foot”; is in accordance with waseatlih the narration of
al-Layth after the words “on foot™ “...a young boyaweled with him leading his animal to be
sacrificed.” Al-Muhallab said: “This is evidenceattit is necessary for the war standard oflthamto

be given to a well known personage, and it is fastnto be given over to the al-Ansaar, since this w
the practice which the Prophet, may Allah bless himd grant him peace. Qays ibn Sa'd was from
among the al-Ansaar, who took a covenant with tlesdé@nger of Allah, may Allah bless him and grant



him peace that they would fight the people all tbge until they said: there is no deity except Ajla
for they were the severest of people in fightingiagt the enemies of Islam, after those who emegdrat
with the Prophet, may Allah bless him and grant pemace. It is for this reason that the al-Ansaaewe
the first whom the Messenger called upon with theshiis were routed on the day of Hunayn.” Also,
in this prophetic tradition, it establishes that thar standard is not obligated to be carried ypoaea
except whom thémamhas designated to do so; and it must never begibly anyone except one who
is apart of the government. At-Tabarai said: “Irstis clear proof that when tHmam establishes an
army or a military expedition that he 'should appaiver them amir who is completely reliable in
his intention, firm in his insight in fighting, whis courageous, and who knows the diplomacy of
managing an army and is astute in the art of whis | because the Messenger of Allah, may Allah
bless him and grant him peace placed over the dgmpaainst Khaybar the best of his Companions,
who was the most piercing of them in insight, thestnself-determined, and the hardest against the
enemies. He then gave him the war standard andaftdggathered the entire army under his charge.
Thus, the entire Muslim army became resolute, Wit resoluteness of the standard bearer in
encountering the enemies and would withdraw withwithdrawal.” He saying, upon him be peace on
the day of Khaybar: “I will give the flag today éoman who loves Allah and His Messenger, and Allah
and His Messenger love him..”, where the phrasay*fls made definite by adding the lettetd and
laamin order to substantiate that this was apart ®5hinna may Allah bless him and grant him peace
during wars. Subsequently, it is incumbent to fellbis behavior in that. It has been related that th
banner of the Prophet, may Allah bless him andtdnan peace was white, and that his flag was black
torn from the him of a garment of A'isha and waldeda'al-"igaab. Jaabir said: “The Prophet entered
Mecca and his banner was white.” Mujahid said: “Messenger of Allah had a banner which was the
color of the earth.” It has been related that tlee standard of Ali ibn Abi Talib on the day of Sife
was red, on which was written: ‘Muhammad is the 8&eger of Allah’, and he also had a black war
standard. Al-Muhallab said: “The war standard i$ toobe carried except with the permission of the
Imambecause it is the ensign and symbol oflthemand his authority, Thus, it is incumbent that no
one utilizes it except with his command.” T&eehy may Allah be merciful to him said in his Bayaan
Wujuub al-Hijrain the twenty fifth section On the Legal JudgmehGiving the War Standard to the
Amir of the Army DuringJihaad “The giving of the war standard to tiamir of the army during
jihaadis aSunnabecause he upon him be blessings and peace udedhis.”



On Vl\t_)/?at Has Been Related Regarding the Merits of the Reconiterer or
Scou

It has been related in the Sahedhal-Bukhari on the authority of Jaabir ibn
Abdallah, may Allah be pleased with him who said that the Proplast,Atlah bless
him and grant him peace, said: “Who will bring me intelligence abwitpeople?”
This was on the Day of the Confederates. Then az-Zubayr stood antl salddo
it!” He then said again: “Who will bring me intelligence abche people?” Then az-
Zubayr said: “I will do it!” Then the Prophet, may Allah bless hamd grant him
peace, said: “Every Prophet has a close discid@éariyyan and my close disciple
is az-Zubayr.>®

8 That is to say that this section is regarding Wizt been related concerning the merits of those wh
investigate into the matters of the enemies, ineorb be apprised of their circumstances. The
etymological root of the phrase ‘reconnaissantaeé’g is from the wordtala’a (to be acquainted)
with an affair, which means to know it and examittee circumstances around it. For the
reconnaissance of a people are those who investlgatsearching into the intelligence regarding a
enemies. The use of the singular and plural aszéhtingeable. The reconnaissance of an army is thos
from the army who investigates and makes recoraaiss of the armies of the enemies. He is
sometimes called in Arabidila’u’, where the lettetaa is inflected withkasra and is a noun taken
from the phraseitlaa’u (scouting). You say: ‘Make reconnaissance of sheuts of the enemies.’ It
has been related in a prophetic tradition: “Whenwwild make military engagements he would
dispatch reconnaissance ahead of him.” For theypample dispatched in order to investigate and
gather intelligence regarding the enemy, such s s@ne of them is callgdlee a(reconnaissance).
**The meaning of the words of Jaabir, may Allah bEaged with him: “.the Prophet, may Allah
bless him and grant him peace, said...” is that he isain the day of the Battle of the Trench, on the
day of the Confederates. In a narration of WahbKhgsaan on the authority of Jaabir related by an-
Nisaai: “When the affair on the.day of the Banu &tina became grave, the Messenger of Allah, may
Allah bless him and grant him peace said: ‘Who wWiling me intelligence regarding them?’ The
meaning of his words, upon him be blessings andge&Vho will bring me intelligence about the
people?”; that is, regarding the news of the Banwa@tha. The meaning of his words, may Allah be
pleased with him: “This was on.the Day of the Cdefates”; is.that in the month of Shawwal in the
5" year A.H., the confederations of the Quraysh athetrs gathered and came to al-Medina, and the
Prophet, may Allah bless him and grant him peackeh&rench dug. The Muslims received the news
that the Banu Quraytha from among the Jews viola@ted treaty that was between them and the
Muslims and aligned themselyves with the Quraysfigiming the Muslims. The meaning of his words:
“Then az-Zubayr stood and said: ‘I will do it!"; that | will bring you the intelligence regardiniget
Banu Quraytha. He was Abu Abdallah az-Zubayr ibhPAsbwam ibn Khuwaylid ibn Asad ibn Abd’l-
“Uzza ibn Qusay ibn Kilaab al-Qurayshi al-Asadg tfisciple of the Messenger of Allah, may Allah
bless him and grant him peace. He was his patemadin and his mother wasaf§/a bint Abd’l-
Muttalib. She was given the honorific namelsim’t-Taahirby the honorific name of her brother az-
Zubayr ibn Abd’l-Muttalib. He was one of the teropée given the Good News of Paradise, and one of
the six of the Companions of the Consultation AddgmHe was given the honorific name of his
oldest son Abdallah, with which he became well knotte accepted Islam when he was twelve years
old, while some say he was eighteen years old. #éizay¥r made the two emigrations to Abyssinia and
al-Medina. "Urwa once said: “Az-Zubayr was so thilt his feet would nearly touch the earth when he
was riding a horse.” It has been related by az-yulmn Bukaar by way of Hishaam ibn "Urwa on the
authority of his father on the authority of Abdalldbn az-Zubayr who said: “| once asked az-Zubayr
about the reason for the limited amount of proghetiditions related by him from the Messenger of
Allah, may Allah bless him and grant him peace badaid: ‘There was between me and him a kinship
and closeness, which is well known; however | hdand say: ‘Whoever says about me what | have
not said, then he has prepared a place for himsetie Fire'.” It was related by Ibn Sa’d on the
authority of “Urwa and Ibn al-Musayyib both whodsdiThe first man to unsheathe his sword for the
sake of Allah was az-Zubayr.” Ibn Sa’'d also relatéith a sound chain of authority on the authority o
Hisham on the authority of his father who said: “2abayr wore a yellow turban tied on his head on
the day of Badr, and the Prophet, may Allah bldss dnd grant him peace said: ‘Indeed, even the
Angels have descended looking like az-Zubayr'.”(d ibn Sufyan related on the authority of Muti‘a
ibn al-Aswad that he once wanted advice from azaxuhbvho refused and he then said to him: “I ask
you by Allah and the rights of kinship, that you nefuse me, because | heard Umar once say: ‘Indeed



az-Zubayr is a pillar of the pillars of the religid Az-Zubayr was killed after he renounced the
fighting on the day of the Camel, soon after Aldh@minded him of something which the Prophet,
may Allah bless him and grant him peace said abotlt of them. It has been related by Abu Yaala by
way of Abu Jaraa al-Maazini who said: “I withesgddand az-Zubayr talking with one another on the
day of the Camel. Ali said to him: ‘I bring Allals @ witness, did you not hear the Messenger ohAlla
may Allah bless him and grant him peace say: ‘[ddgmu will fight against Ali, and you will be unjus
towards him’? He said: ‘Yes, but | did not rememtet until now’. He then renounced the fighting.”
Ibn Sa'd related a tradition with a sound chairrafismission on the authority of Ibn Abass that he
said to az-Zubayr on the day of the Camel: “Have gome here in order to fight the son of Abd’l-
Muttalib?’ then az-Zubayr returned and eventualigaintered a man named lbn Jurmuz who killed
him. Then Ibn Abass came to Ali and said: ‘Into wéhevill the killer of Ibn_Sfiyya enter?’ He said:
‘Into the Fire’! He killed him in the month afumad’l-Ulaain the year 36 A.H. and he was 66 or 67
years old.” The man who killed him was from the B&amim whose name was "Amr ibn Jurmuz. He
killed him treacherously in a place called WadiSadaa'. The meaning of his words, may Allah be
pleased with him: “He then said again: “Who willifgy me intelligence about the people?”; is in
accordance with another narration: “He said it eéhtimmes.” The meaning of his words, may Allah be
pleased with him: “Then az-Zubayr said: “I will d#’; is that az-Zubayr faced him with that answer
three times. The meaning of his words, upon hinblessings and peace: “Every Prophet has a close
disciple pawaariyyar) and my close disciple is az-Zubayr”; is that las h special position among his
Companions. It is said that the close discipl@naariy) means helpemg@asr), from which is derived
the epithet Huwaariyuun (the Disciples) from the companions of the Meksiapon him be blessings
and peace. The name indicates that they were tiigaite spiritual companions and close helpers. Its
etymological root is from the phragahaweef (to bleach), which means to whiten. It is saidttthese
Disciples used to bleach and whiten cloth, thabisay, they made cloth white. As for its meaning i
this particular prophetic tradition al-Muhallab c¢al'ln this establishes that the one involved with
reconnaissance necessitates being names assistanisk Messenger named him close disciple. For
the one involved in reconnaissance is a helpersetiecompense in the war effort is equal to if not
better than the recompense of the actual combatantsdefense forces. From this establishes the
evidence of the soundness of opinion of Malik ttheg one who does reconnaissance for a gang of
robbers are to be fought and killed along withlthed of robbing warmongers, even when they do not
participate directly in the fighting or the plunder of wealth.” In a side note: This is decisivédance

in these times for the obligation of tivujaahiduunin Somalia, to fight against the warmongering
pirates plaguing the seas off the coast of theidda Abd’r-Razaaq said on the authority of Mu“aamr
the authority of Qatada who said: “The close digcip thewazeer(chief government adviser).” Thus,
in the words of the prophetic tradition: “Every Bhet has a close discipleafvaariyyar) and my close
disciple is az-Zubayr”; establishes the excelleniue required of thavazeer the vigor of his heart,
and the soundness of his certainty. In his wortlghd will bring me intelligence about the people?”
establishes the permissibility of a man travelif@na by himself, and that the prohibition of trawgl
alone has to do with when there is no real requergrto do so. About this al-Muhallab said: “Witketh
praise to Allah, there is no contradiction in thisthe difference of the meaning in the two profhet
traditions where he may Allah bless him and gramt jpeace said: ‘The one who rides alone is a devil’
in reference to the traveler who travels by himdadicause he is not sociable with anyone and there
no normal event that eases the provision of tragelivhich causes him to occasionally stop his
journey; like the devil, who is not sociable withyane and who seeks solitude in order to mislead hi
by bringing to his mind all kinds of matters of muand the devising of corrupt passions. Thus, the
prophetic tradition is an incitement to companiapsho be attentively aware of those things which
could cut off one’s journey, journeying across vasttions of the earth accompanied with excellent
stories, and good assistance in provisions. Whaestory of az-Zubayr is the opposite of this, sihe
was dispatched to do reconnaissance alone as aggyst the Quraysh in their objectives in making
war against the Messenger. If it were possibletfiem to know this without reconnaissance then it
would have been safer and more inconsequential;thmitMessenger wanted to clarify to us the
permissibility of a justification in that for thene who is self censuring, and whose journey witl ap
bringing some generous benefit to the Muslims, aradection for the religion. Thus, whoever goes out
on a perilous journey like this from the concerfisAah, then Satan will not approach his ears in
order to deceive him. On the contrary, he has ptiote from Allah.” | say: his usage, upon him be
peace in this prophetic tradition of the idiom ®dodisciple’ in reference to the person who does
reconnaissance is a subtle indication to a meamage significant and immense than its apparent
meaning. This is because Al-Azhari said: “The clalisciples are a class of intimate spiritual
companions of the Prophets, upon them be blessindspeace.” Thus, the meaning of this title with



the People of Allah, as | explained in my commentapon the_Munaajaadf ShehuUthman ibn
Fuduye® and my commentary upon his book "Umdat’tdViabideen wa’l-Muhtarifeen“Now the
name Huwaariy (close disciple) refers to a singular individiralevery age; there are never two at the
same time. When one dies another one takes his.@aging the time of the Messenger of Allah, may
Allah bless him and grant him peace, az-ZubayrabhAwaam was the possessor of that spiritual
station, due to the extensive assistance he prowidih his sword to the cause of Islam. The Prophet
may Allah bless him and grant him peace said: “Ab&@yr is my paternal cousin, and he is the
Huwaariy of my Umma” For the Spiritual Disciple is the one who gather himself two qualities in
giving victory to the religion: the sword and dewess evidence. For this he is given knowledge, a
unique idiom of expression, decisive proofs, asl welthe sword, courage, undaunted, and fighting
ability, all utilized in the establishment of ddees proofs in giving victory to the revealed retigi” O
Allah make us among them by the rank of the Prqplyeon him from You be the best of Your
blessings and the most perfect of Your peace.




On What Has Been Related Regarding the Benefits of One Whordpares a
Warrior or Leaves Good for His Family®®

It has been related in the Sahexhal-Bukhari on the authority of Zayd ibn
Khalid, may Allah be pleased with hiththat the Messenger of Allah, may Allah
bless him and grant him peace, said: “Whoever prepares a wiarrtbe Way of
Allah, has himself fought. Whoever takes care of the needs of tepmndents the
warrior in the Way of Allah have left behind, has himself fought.”

0 That is to say that this section is an explanatibiime merits of those who equip and supply a iwarr
by facilitating the supply of instruments of wartbe causative factors for his journey, or by legvi
behind a financial stipend for his family; and wktas person obtains of recompense from Allah & al
®1He was Abu Abd’r-Rahman Zayd ibn Khalid al-Juhie was present at Hudaybia along with the
Messenger of Allah, may Allah bless him and graimt peace. He transmitted prophetic traditions
from the Prophet, may Allah bless him and grant peace, from Uthman, Abu Dharr, A'isha, Abu
Hurayra, and Zayd ibn Sahl. Among the Companions whnsmitted from him were: as-Saa’ib ibn
Yazid al-Kindiy, as-Saa’'ib ibn Khalaad al-Ansaasind Abu "Amrat al-Ansaari. Those among the
Taabi'uun who transmitted from him were: ‘Ubaydallah ibn Aabdh ibn “Utba, Sa’id ibn al-
Musayyib, Abu Salma ibn Abd’'r-Rahman, Bisr ibn 8a’iAtaa’ ibn Yasaar, "Urwa ibn az-Zubayr and
others beside them. He died in al-Medina in the y@A.H. during thekhilaafa of Abd’l-Malik ibn
Marwan at the age of 85.

2 The meaning of his words, upon him be blessingsmaace: “Whoever prepares”; is that the term
‘jahhaza (prepares) is from the nountajheez (furnishing equipment) and means supplying
instruments of war and the causative factors feljdirney whether little or much. The meaning af hi
words, upon him be blessings and peacea“warrior in the Way of Allah...”; is in gihaad In
another narration he said: “...until he is ready”, ethineans until the preparation is compldtke
meaning of his words, upon him be blessings andgéa..has himself fought”; is that he has fought
legally, and has obtained the recompense of theabetarrior he prepared. lIbn Hibban said: “This
means that he is just like him.in.recompense elengh he did not fight in reality.” At-Tabari said:
“In this establishes that whoever assist a beliémea virtuous action, then for the one who gives
assistance is the same reward of the one who bctleds it. Similarly, the one who gives assistaince
disobedience to Allah azza wa jalla is a partngh@error and sin of the one he assisted. Itrishis
reason it is forbidden to sell weapons, like swdaodthose involved in civil strife, and why the saris
upon those associated in everyjaspect of intox§cahsay: This is decisive proof against those who
prepare, give assistance to, or provide finanaippsrt for belligerent warmongers and terroristowh
fight and kill people without the authorization afSultan and who have gone outside of every
prerequisite ofihaad For the legal judgment regarding those who a#isish is the same as their legal
judgment and their recompense should be the sahigisTbecause whoever gives assistance in an evil
action has the same reward as the one who comeigame act. In this is a warning in these times
because the governments of the disbelievers makdistmction in their legal view between the
belligerent terrorist warmonger and that of a Mugiujaahd fighting in the Way of Allah defending
his homeland. In the legal code of the disbelietleese is no difference between them. For thisaeas
although we recognize the permissibility of equigpMuslim mujaatiduun by any causative factor
possible, yet if, for example, an American Muslirare/to equip a Muslim warrior in the lands of Islam
in defending themselves from the dominance of tsbalievers in their land, by any means, then his
action will be considered a violation of the lawistioe disbelievers, and to them it is considered a
crime; even though such action is permissible atingrto theshari'a The disbelievers have barred
every path for Muslims residing underneath theireseignty from giving assistance by equipping the
mujaahduun; thus those who assist them from among them isidered in the legal view of the
disbelievers like them. For this reason they haveexcuse in abandoning equipping them because
apart of the prerequisites of providing assistaigability. Subsequently, in this case, they are
obligated to fall back on the most perfect manrfegiving assistance to the warriors, and the most
complete manner of equipping them, which is supgibtm and remembrance of Allah ta’ala. This is
because the Messenger of Allah, may Allah bless driich grant him peace said: “Supplication is the
weapon of the believer.” He also said: “Indeed RAliives assistance to tHiimmaby means of the
oppressed among them, by means of their supplitatigrayers and sincerity.” In reality the bestfor
of providing assistance to thmujaahiduun, in such case is by making supplication for thedtory
from Allah ta’ala and asking Him to give them swcén theirjihaad The disbelievers cannot ban
supplication and the remembrance of Allah ta'ata; ¢an they include those who do so within the
purview of their legal system; although in the imgvéhe judgment of those who do so is the same as



the judgment of thenujaatiduun Rather, their judgment is better than the aonaliors because it is
their supplications which are the causative fafborthe assistance of Allah ta’ala to them, anclAll
knows bestThe meaning of his words, upon him be blessingspmate: “Whoever takes care of the
needs of those dependents the warrior”; is thatdeds in his place after him and becomes a sutestit
in taking care of the needs of the affairs of asily. The meaning of his words, upon him be
blessings and peace: ‘in.the Way of Allah have left behind, has himsa@tight”; is in accordance
with what was added in the narration of at-Taba@nithe authority of Zayd ibn Thabit: “...or he
provides financial assistance to his family, thenwill have the reward like hisAl-Qadi lyad said:
“What is meant by being the substitute in the negdss family, is that he stands in his placeaking
care of the welfare of their circumstances, anddjog their affairs. This means that whoever ovesse
the affairs of a warrior, and represents him in agang the affairs of his family during the time i
absence, becomes a partner with him in the rewds. is because the warrior has left a vacuum for
him to do so, and his preoccupation with it by oeasf establishing the affairs of his dependencesis

if he is a factor from the warrior’'s own action$sh Hibban said: “This means that he is like him in
recompense, even when he himself does not acttighy.” Further, it was related from another
perspective, a narration on the authority of Bisgr $a’id, with the expression: “...he will have writte
for him his same reward without the reward of thernor being diminished in the least.” Both lbn
Maja and Ibn Hibban related a similar prophetiditian from Umar, with the words: “Whoever
equips a warrior until he is prepared, will havsimilar reward until he dies are he returns home.”
From this there are two advantages: the first &t the above mentioned promise of reward is
connected to the completion of the preparationctiis what was meant by his words: ‘...until he is
prepared...’; the second is that he is the same asrhiecompense and his wealth is enhanced until
that particular military engagement has been coragldt has been related by Ahmad and at-Tabarani
on the authority of Sahl on the authority of Hahidt the Messenger of Allah, may Allah bless hird an
grant him peace said: “Whoever assistawgaatid in the Way of Allah or assists a warrior regarding
his dependents, or assists a scribe in his bondaikam, will shade him with His shade on a Day when
there will be no shade except His shade.” Al-Muidakaid: “The Messenger of Allah, may Allah bless
him and grant him peace necessitated for suchsopéhe same actions figuratively and in scopen eve
though he did not actually perform the same actyat,he obligated for him the same recompense.”
At-Tabari said: “Whoever assist a person who eishés the rights of Allah either with himself oshi
wealth until he overcomes the falsehood by makimiggs easy for him, will have the same reward as
the person who establishes these rights. Subsdguthis is the same in the remainder of virtuous
actions. If this is the judgment for the one whsists someone in virtuous actions, then the likeiés
the one who assists another in disobedience tdAdlad in what Allah dislikes, then he will have th
same recompense in error and sin of the one whs itléd his is the same judgment for the one who
gives assistance to a belligerent combatant, wageroand terrorist as it has been related by al-
Bukhari, Muslim and lIbn Maja on the authority of Ablurayra who said that the Messenger of Allah,
may Allah bless him and grant him peace said: “Whkoassists in killing a believer, even with half a
word, will meet Allah on the Day of Judgment andtten between his eyes will be the words: ‘Free of
the mercy of Allah’” In the narration of al-Bayhiagn the authority of Ibn Umar it states: “Whoever
assists in drawing of blood of a fellow Muslim, evio the extent of half a word, will have written
between his eyes on the Day of Judgment: ‘Frebefriercy of Allah’!” From this one can extract the
legal judgment regarding those who assist the ti&shes against the Muslims. Some of the scholars
such asshaykhMuhammad ibn Abd’l-Karim al-Maghili and he wasl@aled in this by th&Shehymay
Allah be merciful to him, that whoever assists tlisbelievers against the Muslims is an absolute
disbeliever because he adorns the Truth with falséidue to the disbelievers, he makes permissible
what Allah azza wa jalla has made forbidden, anddsists the disbelievers in their armies agalrest t
believers. This is a clear sign of hypocrisy asallta’ala says:0 you who believe do not take the
disbelievers as protecting friends over and abdwehelievers. Do you desire that Allah should have
over you a clear proof? Indeed the hypocrites élin the lowest depths of the Fire, and they nali
find any helpers While some of the scholars said that giving stesice to the disbelievers against the
Muslims is not itself disbelief, but rather an atdisobedience, aShaykhAbdullahi ibn Fuduye’ said

in his Diya as-Sultan‘As for declaring unrestrictedly as disbelieveose who assist the disbelievers
in their armies against the armies of the Musliths it is not clear with me, because the versectvhi
al-Maghili cited was revealed regarding those whe @gssistance to the disbelievers in their digtheli
which is the actions of the hypocrites; since thsse was revealed about them, as the people of
Qur'anic exegesis clarified. For assisting them in thesbdiief is itself disbelief. As for assisting them
in disobedience, then this is not absolute dishedpecially if he does not consider that hiscartiare
permissible. This is because the act of dispatchimgrmy against Muslims does not constitute an



absolute act of disbelief by itself. On the conjrat is an act of disobedience, as long as he doés
interpolate that his assisting them is lawful. Fbg thing is not disbelief in of itself, then hosan a
thing which is a means to it be considered disB&li@he proof that this is merely and act of
disobedient, even though it is among the major isitke words of Allah ta’alaif‘they truly believed

in Allah in the Prophet, and_in what was revealedhim they would have never taken them for
protecting friends, however, most of them are qorsinners’ So, the least that can be said about the
one who assists the disbelievers against the Madbrthat he is a disobedient sinner. This is Hrees

for the venial scholars in these times who rushht governmental authorities of the disbelievers,
giving assistance to them in their injustice agaihs believers. It is also said that these arebstes

as Allah ta’ala saysAhnounce to the hypocrites that for them is a paipfinishment; those who take
the disbelievers for protecting friends over andwab the believers. Do they desire honor with them,
when all honor is with Allah?It is said that they are merely venial scholdrs helpers of Satan, as he
upon him be peace said in a narration of Ibn “Asakithe authority of Ibn Mas ud: “Whoever assists
a tyrant, Allah will subjugate him under him.” Thiseans that he will place him under his sovereignty
in his injustice, sin and treachery. This is alsoraborated by his words, upon him be peace asdt w
related by Abu Nu'aym on the authority of Anas: &Tdtholars are the trustees of the Messengers over
the servants of Allah, as long as they do not mberwith the rulers, or use their knowledge to ente
into worldly affairs. For if they intermix with theulers, and use their knowledge to enter into digrl
affairs, then they will have acted treacheroushyanls the Messengers. Therefore, you should be
aware of these scholars and avoid them.” What iantnby rulers in this prophetic tradition are the
rulers of the disbelievers, because it is an obibgafor the scholars to give sound advice to tilers

of the Muslims as it has been related in the squnoghhetic traditions. Examine, may Allah five you
success, that he, upon him be peace did not deitiargenial scholars as disbelievers, due to their
giving assistance to tyrants, or by their hobnobhirth the rulers of the disbelievers. This is heswa
their actions do not constitute absolute disbetieind of itself. Rather, it is an act of disobedie,
albeit is among the biggest of the major sins, Alteh knows best.



On What Has Been Related Regarding That If the Prophet, may Adh less him
and grant him peace, Did Not Go Out to Fight in the Beginmig of the Day, He
Would Delay Going Out Until the Sun Had Descendéd
It has been related in the Sahewhal-Bukhari on the authority of Saalim

Abu’n-Nad® the freedman of Umar ibn ‘Ubaydallah and his séfikaid: “Abdallah
ibn Abi Awfa, may Allah be pleased with hifronce wrote to him and | read®lt:
“The Messenger of Allah, may Allah bless him and grant him peace)g some of
his days he engaged the enemy would wait until the sun had desc&hded.”

% That is to say that this section discusses whaPtiophet, may Allah bless him and grant him peace
did when he did not fight during the first parttbé day, then he would postpone fighting until $he
descended from its zenith. The wisdom in this & thhen the sun descends it then brings about the
winds of victory, the fighters become firm in thdighting at times of coolness and the gale of the
winds because whenever war takes place the waby@msme heated and feverish due to the dynamics
of their movements and due to what they are budiewith from their weapons. Thus, the winds
heralding the coming of the evening cools them frinir heat, refreshes them and lightens their
bodies, unlike during intense heat; as al-"Ayrediin his commentary on the Sahedlal-Bukhari.

6 See footnote # 214 for a brief biography of AbuNatr Saalim ibn Abu Umayya.

% This is because ‘Amr ibn ‘Ubaydallah al-MediniTalymi al-Qurayshi was appointed as #enir
over the lands in Persia.

% He was Abu Mu“awiyya Abdallah ibn Abu Awfa "Alganitan Khalid ibn al-Haarith al-Aslami al-
Kufi. He was a jurist who lived a long age. He wiemm among the people who made the Oath of
Fealty. He made military engagements with the Pegpinay Allah bless him and grant him peace six
times. He transmitted a number of prophetic trad&ifrom the Prophet, may Allah bless him and grant
him peace. Those who transmitted from him wereahbn ibn Muslim al-Hijri, "Aga’ ibn as-Saa'ib,
Sulayman al-"Amash, Abu Isig as-Shaybani, alha ibn Musif and others. When he reached an
advanced age he lost his eyesight. He.was amorsg twbo were blessed to achieve the prophetic
supplications where the Prophet, may Allah bless lind grant him peace was once given the
obligatory alms by his father, and the Prophet, iBgh bless him and grant him peace said: “O Allah
send blessings upon the family of Abu "Awfa.” Hedlin the year 85 A.H. and his age at that time,
may Allah ta’ala be pleased with him, was clos&(0 years.

" Here ends facsimile 49 of the Arabic manuscript.

% The meaning of the words of Abu an-Mathay Allah ta ala be pleased with him: “Abdaliah Abi
Awfa, may Allah be pleased with him once wrote t@'h The meaning of his words, may Allah ta’ala
be pleased with him: “.and | read it”; is that Saalim read it because asMawful for him to do so
since he was his scribe. It is a right 'of the b anAmir to read the letters of hi&mir with his
permission. The meaning of the words, of Abdallat Abi Awfa, may Allah ta’ala be pleased with
him: “The Messenger of Allah, may Allah bless himdagrant him peace, during some of his days he
engaged the enemy would wait until the sun hadedeled”; is until it had descended from its zenith.
This prophetic tradition of Abdallah ibn Abi Awfaitlr the meaning of its obvious interpolation, is
nevertheless narrated without the additional prieacedords: “If he did not fight in the first parf the
day...”; is as if it is pointing to what was transmdtin some of other paths of transmission. For
example it was related by at-Tirmidhi from the grepic tradition of an-Nu'man ibn Mugarrin who
said: “I once made a military expedition alongstle Prophet, may Allah bless him and grant him
peace. When the dawn appeared he would wait tngtistin had appeared. When it had fully risen he
would fight. Then when the day reached midday, leld cease fighting. Then when the sun had
descended from its zenith, he would fight until tilee of ‘ag. He would then cease fighting until he
had prayed théas prayer and then he would resume fighting. He waalg at that time: ‘The winds
of victory have been aroused!” The believers wdhkh supplicate for their armies in their prayers.”
has been related by Ahmad in his Musffisn a prophetic tradition of Abdallah ibn Abi Aafwho
said: “The Prophet used to love to start out agdiiss enemies with the descent of the sun from its
zenith.” It was related by at-Tabarani in a proghétadition of "Utba ibn Ghazwan as-Salami who
said: “We were present with the Messenger of Allaa war. When the sun descended from its zenith
he said to us: ‘Bear your arms!” So we all tookays arms.” He also narrated in a prophetic traditio
of Ibn Abass: “The Messenger of Allah, when he hatlencountered the enemy in the first part of the
day, would postpone fighting until the winds haé&hbearoused, which was during the times of prayer.”
In a narration of Sa’id ibn Mansr from another perspective on the authority of Kbi Awfa who
said: “The Messenger of Allah, may Allah bless hamd grant him peace would take a respite just



On What Has Been Related Regarding the Order to Be Patient Wém Engaging
the Enemy

It has been related in the Sahewhal-Bukhari on the authority of Saalim
Abu’'n-Nad who said: “Abdullah ibn Abi Awfa wrote and | read it: “The Mesger
of Allah, may Allah bless him and grant him peace, said: “Whereyaounter them,
be patient.®

when the sun had descended from its zenith, themvdidd start out against the enemy.” In the
prophetic tradition of an-Nu'man ibn Mugarrin whaics “If he had not fought in the beginning of the
day, he would wait until the winds were aroused &k of the prayers approached.” It has been
related by Ahmad, Abu Dawud, at-Tirmidhi and Ibrbbtin from another direction and who verified
its soundness, in which it states: “...until the dwad descended from its zenith, the winds were
aroused and victory descended.” What is appareatliof these narrations is that the advantage of
postponing the fighting until the times of the prgyis because it was the most likely place for the
answering of supplications as well as the timerofising of the winds in which victory was granted
over the Arab confederates. Thus, this time bedéedikely time for this. In this is an immense isc
regarding the desired time for the victory of Allhala. For this reason, ti&hehy may Allah ta‘ala

be merciful to him ordered those who desired victver their enemies and their destruction that he
recites his litany, the al-Munaajaifiree times after theéhuhr prayer, and his enemies and oppressors
will be destroyed. He should recite it in this manfor three days. There is no doubt that befose hi
eyes, the destruction of his enemies, and those evivy him will commence, even if they be the
mightiest of the tyrannical governments. | havee@shis and found it to be sound, and to Allathis
praise.

% The meaning of the words of Saalim, may Allah lEmged with him: “Abdullah ibn Abi Awfa wrote
and | read it”; is that it was from the same lettentioned in the jpreceding prophetic traditione Th
meaning of his words, upon him be blessings andgée®Vhen you encounter them?”; is that when you
encounter the enemy jihaad The meaning of his words, upon him be blessings @eace: “...be
patient”; is that you should be steadfast.and fimmad not manifest anything from the suffering which
may occur to you from them. The meaning of the irapee expression ‘be patient’ is by way of
incitement and being highly recommended, not a®lligation because the only obligation which
Allah has made incumbent upon the Muslims in entaing the enemies is obeying the order to fight.
As for anything more than that.is. ordered by wayneftement and being highly recommended. For,
being patient during fighting is suppressing whatepain one suffers without manifesting one’s
complaints and anxieties to others. This'is _exoellgatience. Al-Muhallab said: “Patience is the
causative factor of every good. Allah has givertuakevidence for this in many places in His Book.
Further, the Prophet, may Allah bless him and ghamt peace ordered people to be patient during the
encounter with enemies, with the hope of attainhmgparakawhich is innate within patience; so that
the people would not be diverted by sluggishnest @wardliness which are the two destructive
debarments in this life and the Next. Further,graté for what is desired in this life and the Nexhe
guarantee for realizing them.” In the beginninglté above cited prophetic tradition he upon him be
peace said: “Do not be over anxious in encountdtisgenemy, but ask Allah for well being, and when
you encounter them, be patient.” Some of the schdiald the opinion that this is clear prohibition
against being overly anxious for encountering thengies, due to what is in this attitude of the aspe
of self conceit, over reliance on one’s own algitiand because it is a type of despotism. FohAltes
guaranteed the one who is treated despoticallyHbeatvill surely assist him; and because this atétu
also involves paying little regard to the enemy &adling disdain for him; which are diametrically
opposed to being circumspect and resolute. Sontieeo$cholars said: “The prohibition against being
overly anxious to encounter the enemy is in itsvantl form only, especially when there is doubt that
there will be any benefit in that, and that it ik the cause of harm afflicting the army. If tisisiot

the case, then fighting altogether is a virtue arfdrm of obedience which it is lawful to be overly
anxious about.” In this regai@haykhAbdullahi ibn Fuduye™ said in his Diya'l-Qawaa’iths-Suyulti
said: ‘It is not lawful to be overly anxious for ate except in military encounters against enemies
duringjihaad in sacred places of honor, and in times of tabah’.” Included in being overly anxious
in encountering the enemy is the idea of callingreies out for a duel. Ibn al-Mundhir said regarding
the permissibility of challenging opponents to @ldwas well as at-Thawri, al-Awzai’, Ahmad and
Is’haq held the view that a person challenging an ereemdyinviting him to a duel should only be done
with the permission of theamam while, Malik and as-Shafi® permitted this withdbe permission of
thelmam Al-Hassan al-Basri considered it reprehensiblalifMand as-Shafi® said further that when a
disbeliever demands a challenge of a duel thenhighly recommended to go out against him, antd tha



it is better for the one who is an experiencedtégltoupled with the permission of thmam Malik
was once asked about a man who shouts out betlvedwd opposing lines: “Who wants to duel?” He
said: “This is only permissible if he desires bgttthe countenance of Allah ta'ala, and it is haghed

no harm will result from that. It used to be donepast times.” Anas ibn Malik said: “Al-Bara’ ibn
Malik challenged the disbeliever Marzaban to a damdl killed him.” Abu Qatada said: “I once
challenged a man on the day of Hunayn to a duell &ilted him. Then the Messenger of Allah gave
me his spoils.” In neither of these transmissioth&re any mention of seeking permission to make a
challenge. However, it has been related on theoaitiyhof Ali ibn Abi Talib, the master swordsman
and duelist, may Allah ta’ala be pleased with hid ennoble his face that he once said to his on: “
my son, do not invite anyone to a duel. However evleo invites you to a duel, then go out against
him, because he is a despot. Allah ta’ala has gtesrd that He will assist the one who is the taojet
despotism.”



On What Has Been Related Regarding Making Supplication Againghe Kufaar
During Times of War, Conquering and Violent Repercussion

®That is to say that in this section is a discussibwhat has been related regarding the permiigibi
of making supplication against the disbelieversestrictedly, during the times of war, defeat and
social upheavals. As for making supplication agathe disbelievers unrestrictedly, there is some
disagreement. Some of the scholars said that ribispermissible to make supplication against the
disbelievers with whom there is a social contragtween them and the Muslims, like the social
contracts of: protectionafmaarn with its prerequisites; conciliationsulh) with its prerequisites;
armistice (nuhaadind with its prerequisites or the payingjafya with its prerequisites. Rather, in such
cases it is obligatory for the Muslims to make digggion for them for good, well being and that sdu
faith enters their hearts. This is because of whhetween them and the Muslims constitute a bipdin
social contract and a trust. Allah ta'alaAdhere to your contracts, for indeed contracts are
answerablé’ Allah ta’ala also says:.".and those who are scrupulous regarding their sushd
contracts” For when the Muslims supplicate against a peegte whom they share a binding legal
contract, then this is a form of treachery. Itherefore not lawful to supplicate against the peapth
whom there is a binding social contract except wiey violate that social contract. Some of the
scholars, however permit making supplications agidime disbeliever unrestrictedly with the descent
of the Verse of the Sword, where Allah ta’ala salfseedom from obligation is proclaimed from Allah
and His Messenger towards those of the idolatetls whom you made a social contrgaip until His
words: ‘Excepting those of the idolaters with whom you hasscial contract, and who have since
abated nothing of your rights, nor have they supgmbianyone against you. Therefore fulfill the tyeat
with them until their term. Indeed Allah loves thowho are fearfully awaré But, when the
disbelievers violate the social contract held betwéhem and the Muslims; that is, that they violate
some of the prerequisites of the social contra¢h wieachery, social discrimination and domestic
colonization, such as preventing the religious coge of Muslim women in their lands, their
blaspheming of the Prophet,.may. Allah bless him graht him peace, their imprisoning innocent
Muslim men, their murdering of the leaders of thasiims in their lands without right, and other than
these. It is then lawful for the Muslims to.supptie.against them unrestrictedly, because supgitati
in this regard constitutes a form jgfaad It not lawful to interpolate the lawful social moact which
Allah ta’ala mentions in His Mighty Book to. meare tbontract of ‘naturalization’, attaining a visa, o
citizenship in the lands of the disbelievers as esah the modernists among the jurists and their
disciples interpolate it in these times. This i€dese this interpolation conflicts with the texttbé
Book, theSunnaand the consensus in the prohibition of Muslim&imgemigration to the lands of the
disbelievers, and residing underneath their sogatgiwithout a social contract binding by tsleari"a

As for the mentioned social contract which is bimgiby theshari"a it is as al-Qaadi Modibo
Abdullahi ibn Bellel said in his Risaalat wa Naseehthe second research regarding the truce: dsis
Ibn Arafa said: “The terms of truce is 'the makiofgpeace' él- musalahah It is the treaty of the
Muslims with the belligerenta-harbiyu) on peaceable termsl{musalahah That is, a truce for a
limited term, wherein he (the belligerent) is natdar the jurisdiction of al-Islam. However, this
stipulation does not include the giving of protential-amar). For the bounds and conditions of giving
protection are defending the life of the belligerand defending him from enslavement and seizing of
his wealth. That is, up until he initiates fightimg until he is wholly determined to settle undee t
jurisdiction of al-Islam for some time.” Therefoiiéyou have considered and understood the limits o
boundaries of the terms of truca-Mmuhadinal), then you have realized that it is a means ofirass
peace wherein the Muslims can remain under thedigtion of al-Islam. When they perceive from
themselves weakness, due to the strength of theldisers, then they should make peace with the
disbelievers on terms of truce. This is in ordeptepare for eventual fighting and in order to gath
strength for the jihad countering the strengthhaf tisbelievers. Thus, the terms of truce should be
made on the condition that the Muslims not be uritderjurisdiction of the disbelievers. This is the
reality of making peaceal-musalahd. | mean by that, an armistice wherein there ésdhdurance of
al-Islam and the continuance of the Muslims undieirtown jurisdiction. This is the first motive for
the terms of truce. Or that it is that the Muslimake a treaty with the disbelievers in order Huahe

of the Muslims residing among the disbelievers fiath a way to makdijra (emigrate). Or that it is
that the Muslims may enter among the polytheigtrisler to teach them the religion of Allah and the
laws of al-Islam. So that he that does not knowrétigion may know and so that whomever Allah has
decreed for him al-Islam may become Muslim. Thiasslof term of truce was the essential motive for
the treaty of Hudaybiya. Likewise, al-Ubbi" saidhis commentary upon SaheehMuslim: “Some of
the benefits of the brilliant treaty that occurigdal-Hudaybiya was the conquering of Mecca and the
making of its people Muslim. For the people entered the religion in large numbers because of it.




For when the treaty occurred, some of the peope@iéo fraternize with one another. And some of the
people of Mecca visited the Prophet, may Allah &lesn and grant him peace, and entered Medina.
The Muslims, in turn, went to Mecca and the pedpdard from them of the reputation of the
Messenger of Allah, may Allah bless him and graint peace. As a result, they came to know, in
detail, about some of his apparent miracles, tbassof his prophethood, and the perfection of his
character. They also witnessed some of that themselnd their hearts became full with faigh- (
Imaan and they believed. So what can be greater thesethenefits; which are the growth of Islam by
strength and in number and the subsiding of diebelnd its decline until, eventually, falsehood
perishes.” However, if the terms of truad-(nuhadinah results in the opposite of the above, then no
one among the scholars said that it was permittig@. the terms of truce with the Christians in thes
times. This is because their offer of terms of érudgll only amount to promote the diminishing of al
Islam and its people; which is the necessary resfuthe Christian Europeans entering among the
people of al-Islam. This will result in the Muslirbging stamped with their destructive charactessti
and blameworthy customs and the Muslims will evaliyuimitate the Europeans illicit way of life.
This will go on until the weak hearted ones amohg Muslims grow fond of their customs and
become laden with corruption. Eventually, the Wouwtill mature molded in the pattern of the
European way of life. The women and children wiicome fascinated by them and began to dress
themselves with their adornment until when the gnmginored Sunna of the Prophet perishes and pitch
black innovation l§id"a) is revived. This state of affairs will continuaetil their European way of life
prevails and spreads. Thus, the Muslims become ltated because of their entering under the
domination of the Christians. TRULY WE BELONG TO BAH, AND TO HIM WE WILL
RETURN!” For this is the case, then what is theecaka social contract between the Muslims and
disbelievers where they manifest their way of lifiea conquering and vainglorious manner, their
preventing the legal judgments of the commandspaabibitions of the Muslims to abide in their own
lands, their invasion of the lands of Islam, tHeiling of the people of Islam, even children, wame
and the elderly, their soldiers entering into whitéice they choose such as thasaajid themadaaris
and private homes. All of this is a clear violatiohwhat is obligatory within the prerequisites af
lawful social contract. Thus, maintaining a so@ahtract with these warmongering disbelievers will
eventually lead to the extermination of Islam ahe tomplete destruction of its pillars little bgtlé

until its destruction is complete. Even if, the trant implicit within naturalization, receiving asident
visa and citizenship were actually established iwithe shari’a, as some of the modernist jurists and
their disciples in these times claim, still thesame contracts have been openly violated by the
disbelievers by reason of their fighting the Mudirim their lands. The scholars are unanimous
regarding that among the prerequisites of the ooiaract is that it be free of false conditiossch as
the disbelievers fighting and killing Muslims. Thuhis ‘legal [decision’ has become the source ef th
schemes of Satan in these times of ours. Therdfdtes social contract is constructed upon thedsef
premises, then emigratiomijfa) is then obligatory by all means based upon thesepsus of the
Muslims regarding the prohibition of a Muslim resigl underneath the sovereignty of the belligerent
disbelievers. If this situation is like that, thieis also lawful for the Muslims to supplicate as the
disbelievers unrestrictedly. Allah ta’ala saylidh does not love the utterance of harsh speextept

for the one who has been oppresséthe Erudite authority of the Land of the Blackbdullahi ibn
Fuduye, may Allah be merciful to him™ said regagdthe meaning this verse in his Diya ‘t-Ta'weel
Fee Ma'ana at-TanzeélAllah does not love the utterance of harsh sp&etiat is from anyone, and
this is the same for secretive harsh speech. Hawernterance of harsh and evil speech is more
grievous for which Divine punishment can result; éxcept for..”; the harsh utterance from; “the
one who has been oppresiefdr a person cannot be judged for informing abthe injustice of an
oppressor, but he should not go beyond that. Tismeaning of the verse is that it is not lawéul t
manifest the hidden circumstances of the peoplemxior the one who has been oppressed; by his
saying: ‘He stole from me’; or ‘He coerced me agaimy will’; or if someone insults him that he has
the right to insult him with what he was insultedhwAllah ta’ala says:And whoever defends himself
after being oppressed, for such there is no waplame against themlt is related in a prophetic
tradition: ‘When two people insult one another,ntibe sin is on the one who initiated it.” This was
related by Muslim. Ibn Abass said: ‘The one oppeddsas a license to supplicate against the one who
oppressed him. However, if he is able to be pattben it will better for him.” Al-Hassan al-Basaid:

‘It is that he has the right to say: ‘O Allah assi® against him’; or ‘O Allah extract my rightofn
him’; or ‘O Allah come between me and what he waatsl the like from supplications.’ Ibn al-"Arabi
said: ‘All of this is if the person who oppressethtwas a believer. However, if the oppressor was a
disbeliever, then he should let his tongue floveliyeagainst him, and supplicate against him asfing
his destruction with every type of supplicationsrther, if the man committed oppression openly he




It has been related in the Sahexhal-Bukhari on the authority of Abdallah
ibn Abi Awfa, who said: “The Messenger of Allah, may Allah blegs and grant
him peace supplicated against the Confederates. He said: “@ Aha Revealer of
the Book, the One Swift in Reckoning! Destroy the Confederatestr®y them and
shake them violentlyf

should in turn be supplicated against openly, andhould have no honor which should respected, no
bodily part which should be respected or wealthclwtghould be respected.’ This is clear evidence for
the lawfulness of supplicating against the dishelie unrestrictedly. As for supplicating agains th
disbelievers during defeadbtdzeempit says in the Lisaan'l-"AratfDefeat during fighting means being
completely crushed and belittled.” That is to sthe defeat the disbelievers may bring against the
Muslims during fighting as we witness today in Rtitee, Iraq, Afghanistan and Pakistan. It is during
these types of defeats that it is obligatory fa Kuslims to make supplication against the disbelie
for their destruction using every sort of suppli@at As for social upheavalgilzaa)), the linguists say
that the expressiongilzaal (social upheavals) andalzala (convulsions) means intense adversities
which causes convulsions among the people; or #ieyconvulsions which strike the heart of the
people from fear and trepidation. That is to sdat ttheir affairs become extremely disordered,
unstable and not firmly established. It means itHatlawful to supplicate against the disbelievetsen

the Muslims are struck with fear, adversities arepitlation resulting from the disbelievers. The
wisdom in making it permissible to supplicate aghithe disbelievers is because it is one of the
weapons from the weapons of war. Rather, it ishibst of their weapons because the Messenger of
Allah, may Allah bless him and grant him peace usedb it, when he supplicated against Abu Jahl for
his destruction; and he supplicated against thefddienates for their defeat and convulsion and that
Allah would burn them in their homes and gravesalanswered his supplications regarding them. He
also supplicated against those who killed@he’anic reciters for an entire month during thenuutof

the dawn prayer. He went to the furthest limit inkimg supplication against them due to the severity
of the crimes.

" The meaning of his words, upon him be blessingspace: “O Allah! The Revealer of the Book”;
is O Allah who has revealed tii@ur'an. This supplication is an indication of the diragtiof Divine
victory for them as a result of taking intermediagith the Book; or with what is in It from the
commands of Allah, and with what He has promisedisfvictory like, His words: Fight them and
Allah will punish them by your hands, and He vélf them low and give you victory over them, and He
will heal the breast of a believing people. He wéinove the rage from their hearts, for Allah reéten
to whom He wills. He is the Knowing the Wis€or by means of the revelation of the Book, they
obtain the blessings of the Hereafter which isnsldn another narration he said: “The One who
Dispatches the clouds...”; which is a reference to ¢tigious power in subjugating the clouds by the
dynamics of the winds which flow by the will of Al ta’ala, how the clouds sometimes remain in
their place in spite of the blowing of the windedahow sometimes He causes the clouds to raintand a
other times not. All of this is an indication of Hability to move the clouds in assistance to the
mujaahduunin their movements in fighting, His ability to ldoback the hands of the disbelievers from
reaching them, His causing the rain to fall upos phace of the spoils of war, along with givingrthe
success in fighting, and His preventing the dighvelis from defeating them or from anything of
disarray to negatively effect them. All of this iodtes the virtuous spiritual states of the MusliBig
means of the dispatching of the winds, they obtfaénblessings of this world’s life which is themily
provision. The meaning of his words, upon him besbkings and peace: ‘the One Swift in
Reckoning!”; is O One who is Swift in Reckoning, @vb he means that the time of His reckoning is
swift in coming; or that He is Swift during His Reming; or that the swiftness of His reckoning is
near at hand. The meaning of his words, upon him blessings and peace: “Destroy the
Confederates!”; is that it is Allah ta’ala aloneondestroys them by sending against them gale winds,
and forces which they will be unable to perceiveitavas related in the Chapter calldéAhzaab The
meaning of the appellation ‘Confederates’ is areiee to those allied forces who joined against the
Muslims on the day of the Trench. In another n&rathe said: “...and the Destroyer of the
confederates”; which is an indication of takingiatermediacy the previously mentioned blessings
along with divesting oneself of ability by meanstaking reliance upon Allah. This spiritual state
comprises the belief that it is Allah alone whaiisgular in His actions, by which the destructidhes
confederates will gain for the Muslims the prestoraof the blessings of this life and the Hereafte

as if he said: ‘O Allah just as you have blessedviitb the immensity of these two blessings in the
Hereafter and in this world’s life, also preserierh for us and make them persist for us.” The nmgani
of his words, upon him be blessings and peace: ttbgsthem and shake them violently!”; in



accordance with what an-Nawwawi said: ‘It meansiseathem to be distressed and cause convulsion
to descend upon them with every kind of severe &itye This is proof for the unanimous agreement
regarding that supplications are answered whenwtedng the enemy.’ In another narration he said:
“...destroy them and give us victory over them.” Ire tinarration of al-lsma’ili from another
perspective it is reported that he, may Allah bless and grant him peace also supplicated sayidg: “
Allah You are our Lord and their Lord. We are Yamarvants and they are Your servants. Our
forelocks and their forelocks are in Your Hand,destroy them and give us victory over them.” Al-
Haafidh said: “What is meant by this supplicatigaiast them is that it is a request that when trey
destroyed that nothing remains of them.” Al-Dawasdid: “What he desired in his supplication is for
them to be afflicted with recklessness in theieliects and the shuddering of their feet during the
military encounter where they are unable to be lfirmstablished in fighting.” In this prophetic
tradition it establishes that supplication is thestrsuperior of the weapons of the Muslims, aloiith w
the fact that it was transmitted in many other pegdj traditions. Among them being what was related
by Abu Ya'ala in his Musnads well as al-Haakim in his al-Mustadrak the authority of Ali ibn Abi
Talib who said that the Messenger of Allah, mayaAlbless him and grant him peace who said: “The
supplication is the weapon of the believer, thepsupof the religion, and the light of the heavams

the earth.” What is meant here by supplication ¢pdime weapon of the believer is that during the
jihaad and fighting that the actual Doer in really is &l glory be to Him the Exalted, not the
mujaahduun For, it is not the believers who defeat the dishers, nor is it their weapons. It is Allah
ta’ala who defeats them by means of His Omnipre®éilitand Power. The believers possess no
guantitative power or might in and of themselvesept their supplication, imploring Allah, resodin

to Him with humility and being broken before Him tine station of fear and firm confidence in the
promise of Allah ta’ala that He will destroy theslaklievers, and manifest His religion over all the
other religions even though the disbelievers magddt. For, Allah ta’ala has mentioned in many
places in His Mighty Book, that He is the One wlestdoys the disbelievers, gives victory to the
believers and support them with forces from thedéns all this is in order that tranquility can ente
their hearts and they will be grateful. From thiswhat was related that the Companions of the
Messenger of Allah, may Allah bless him and grant peace when they departed from the battle of
Badr, each of them began to mention what they ha écind accomplished on the battlefield. Some
said: ‘I killed so-and-so’, or ‘I did so-and-so’h&y mentioned these feats as a way of boastingn The
Allah revealed His words:You did not fight thefn at Badr or any other place by means of your
strength. He said this as a way of instructing thleat it is Allah ta’ala alone who causes deaththatl

He alone is the One who decrees all things. Treas#tvant only shares in this through his acqarsiti
and desire; “. rather it was Allah who fought thépby His providing assistance to you and casting
fear into their hearts until they became disperdeeiy unity was utterly divided and weakendthe
usage of the lettefiaa in the beginning of the verse is a conjunctivetipker of condition where the
conditional phrase is omitted, where it meansydiél are boasting about your fighting of them, titen
was not you who fought themi'You did not throly O Muhammad in the eyes of the disbelievers on
the day of Hunayn, or on the day of Uhud when yoaw your spear into the neck of Ubay ibn Khalaf,
or on the day of Khaybar when you shot your arraote itheir fortress and it flew in the air until it
struck Ibn Abi'l-Hageeq. However, the soundest viswthat this verse refers to the day of Badr
because it was revealed regarding Badrwhen you threly the stones because in reality a mere
handful of stones from a single person cannotilil eyes of an entire huge army; father it was
Allah who threw; by causing it to reach them. He did this in artle defeat the disbelievers. It has
been related on the authority of as-Sadiy who Hzatl the Messenger of Allah, may Allah bless him
and grant him peace when the two opposing forcee ¥azing each other said to Ali, may Allah be
pleased with him: “Give me some stones from the¢h&aHe then gave him some stones along with
earth, and he threw it into the faces of the pedpt# a single idolater remained except that somgth
from the dust entered in their eyes. It was the tthe believers struck out fighting them and captu
them.” This is clear refutation against those whg that the servants are the creators of their own
actions. For the meaning of this verse is that giounot throw by means of your own strength when
you threw, but it was by the Strength of Allah thati threw. “..in order to test the believers with an
excellent tesf that is, in order to grant them a gift greateart defeating the enemies or obtaining the
spoils of war; because the ‘test’ referred to iis therse are His Divine blessingdndeed Allah is
Hearing’; is that He hears their calling upon Him to reaethem; “.. Knowind’; is that He knows
their true intention and desire to exalt the religithus it is for this reason that He blessed thétin
victory. “So that; is an indication of the excellent test referemde the verse, which means that His
objective in providing these blessings is so:you may know that Allah is the One who weakens
that His objective in showing His blessings to yisuin order to diminish;“...the plots of the




disbeliever§ their schemes. In this verse He majestic be pi@ises attributes the fighting of the
believers to Himself and negates it from them whensingly are the one’s fight the disbelievers. This
is because in reality He is the sole cause for tighting. This is clear evidence for the doctrioke
belief of the People of Truth, that it is Allahd#a who is the creator of the actions of humanitsirdy
jihaad and that they only possess acquisition of thetierss, due to the fact that He is the Doer in
reality. If you understand this, then you know thia¢ best acquisition which a human being can
acquire is his realization with certainty that hesgesses no power or might except by Allah the
Exalted the Mighty, and that jihaad and fighting that he only possesses incapacitjigance, and
urgent need of his Creator, glory be to Him theltexaIn this is an immense secret in the distinction
between the methodology of the believers in theoAiVar and others. It is for this reason thatas h
been related by ad-Daylami in his Musnad ‘I-Firdaasthe authority of Ibn Abass who said that the
Messenger of Allah, may Allah bless him and grant peace said: “The best weapon of the believer is
patience and supplication.” All of this is eviderfoe the obligation of making supplication agaittst
oppressive disbelievers among the Jews and Cimsséiad others in these times who have invaded the
lands of Islam, displayed their.way of life.in.angoiering and vainglorious manner, prevented the
commands and prohibitions of the legal rulingstef Muslims from taking place, their entering into
whatever places they desire killing the childrentlug Muslims, their women, young boys, elderly,
middle aged and youth by spilling their blood withpunity, their defiling of the graves of the
Prophets, the scholars, theliyyaand the righteous, and.their interdicting the trighMuslim women

in their lands from covering themselves as theyhwsl of these afflictions necessitate us suppirch
against them with every variety of supplication aees license for us to let our tongues flow fyeel
against them in asking Allah for the destructioritaf foundations of their governments, the collagfse
the vital elements to their economies, the breakdofithe pillars of their system, the division béir
unity, and for the utter convulsion of their armi€®r, the keys to seeking openings and victory in
jihaad are by means of supplication, imploring Allah, zgibroken before Him, recognizing one’s
impotence, humiliation and repentance. This is @vi@ that attaining victory is through theraka of

the supplications of the powerless of the strugghuslims, the impoverished Muslims who make
strenuous effort, and the estranged Muslims madguscto oppression; as he upon him be blessings
and peace said: “Indeed Allah gives victory to tiimmaby means of the oppressed among them, by
their supplications, prayers, and sincerity.” Irotier narration he said: “Seek out the oppressed, f
indeed you are provided your wealth, and givenovicby means of the oppressed among you.” This
means that the Muslims are given victory and predidor by reason of them, or by means of the
barakaof their supplications, prayers and spiritual litken TheShehymay Allah ta'ala be merciful to
him said in his_MunaajaatO Allah exalt the banner of faith, théunnaand obedience above the
Throne, and efface disbelief, heretical innovatima disobedience. Efface every enemy who does not
desire the honor of Islam to prevail. Suffice maiagt the evils of all the disbelievers, east, ywestth
and south and all those points in between by th& od all those things we have taken intermediacy
with, and by the rank of Muhammad, the Prophet efdyt, may Allah bless him and grant him peace.
O Allah destroy them, shake them violently, andngler them with Your assistance. Fill their hearts
with fright, break their bones, blind their eyeska their hearing deaf, and seize them by theirdeé
hands until they are completely shaken by the saktite fear in their own bodies. O Allah enumerate
them precisely, divide them into dispersed fractiamere none of them remain, and allow us to ibheri
their land, and their families. Revive us and tedpbrs of theSunnain these lands by the rank of
Muhammad, the Prophet of Mercy, may Allah bless aid grant him peace.” For, this is an accepted
supplication with Allah with which one can supptieagainst all the disbelievers. | have testeddt a
found it to be precise and instantaneous, and-aib@s are due to Allah for that.




On What Has Been Related Regarding War Being Decéft

It has been related in the Sahedhal-Bukhari on the authority of Jaabir ibn
Abdallah, may Allah be pleased with them that the Prophet, maf Aless him and
grant him peace said: “War is deceft.”

"2 That is to say, he cites in this section whatlieen related regarding the meaning of his wordsnup
him be peace that war is deception. The etymolbgazz of the phrasekhadat (deception) is taken
from the expressiorkhad'u (to deceive), and it means to manifest the opgpasi what one conceals.
Allah ta’ala says:They seek to deceive Allah, but He deceives”tteamd means that they assumed in
their souls that they were deceiving Allah, or tifety were deceiving the protected friends of Allah
while it was Allah who deceived them, and illumieéitthe discernment of His friends with the reality
their inner states.And they only deceived their own souls but weremanas” An-Nawwawi said:
“There are three well known ways to pronounce phigase; the most eloquent of them beiigad at

with the letterkhaainflected withfat’ha and the lettedaal inflected withsukun Tha'alibi and others
said: ‘This was the language of the Prophet, mdghAbless him and grant him peace.’ The second is
‘khud’at with the letterkhaainflected withdammaand the lettedaal inflected withsukun The third

is ‘khadaat with the letterkhaainflected withfat'ha and the lettedaal inflected withfat’ha as well.”
The scholars agree regarding the lawfulness of idegethe disbelievers during war. However,
whenever deception will lead to the violation of@cial contract or trust, then it is not lawful.€lTh
wisdom in theShehunarrating this prophetic tradition after the ntioas of the permissibility of
making supplication against the disbelievers isabee it is connected to the supplication of the
Prophet, may Allah bless him and grant him peacdHe destruction of the Kosro and Caesar, as it
was related by al-Bukhari on.the authority of Aburéiyra, may Allah ta’ala be pleased with him on
the authority of the Prophet, who said: “The powkthe Kosro will be destroyed and then there will
be no Kosro after him. The power of the Caesar élldestroyed, then there will be no Caesar after
him. And you will divide their treasures in the WafyAllah.” He called war deceit.

3 The meaning of his words, upon him be blessingspmace: “War is deceikifad'a)”; or as it was
related in another narratiokHud at, is in accordance with what some of the schotdrthe prophetic
seerasaid, which is that the Prophet, may Allah bleiss &nd grant him peace said this on the day of
the Confederates, when he dispatched Nu'aym ibn'uda® circulate among the Quraysh, the
Ghafaan and the Jews and gather. intelligence. Thiphgtic tradition permits the lawfulness of lying
in three matters, the first of them being war, tagas related by atdbarani on the authority of an-
Nuwaas who said that the Prophet, may Allah bl@ssamd grant him peace said: “Every form of lying
is recorded against the son of Adam except in thmatters: a man who lies during war, because war is
deceit; a man who lies to his wife in order to gkeaer; and a man who lies between two men in order
to bring peace between them.” Atfari said: “The lying which is permitted during mia making
insinuation, but real lying as a rule is not lawfidowever, an-Nawwawi said: “It is apparent frohet
tradition that actual lying is itself is permitteldowever restricting this to mere insinuation istdre”

Ibn al-"Arabi said: “Lying during war is among tleothings normally forbidden but made lawful as an
exception by textual evidence, as a consideratortife concerns of the Muslims.” The meaning of
‘deception’ in this context is to make strenuousrefwith ones assessme@aadi ‘lyad said: “In this
prophetic tradition establishes the lawfulness efedoping disinformation and illusory intelligence
during war.” The scholars agree regarding the p&simility of deceiving the disbeliever during war,
however when this deceit leads to the violatiom afocial contract or trust between the Muslims and
the disbelievers, then it is not lawful. Al-Muhdllsaid: “Deceit during war is permissible whereier

is possible except when it constitutes giving oaghsocial contract and explicitly granting proieat

for in these circumstances lying is not lawful.”iF fprophetic tradition establishes that being cngni
during war can be more valuable than mere numeddaantage or valor. It also establishes the
lawfulness of gathering intelligence regarding emsmseeking to beguile them during hostilities] an
developing disinformation as a barrier to diveré ihcrease in the number of the enemies. In this
matter, his saying: “War is deceit” does not cdngti a proof for the treacherous venial scholars in
these times of ours who use it to permit collabiogatvith the disbelievers, advising their governisen
and informing them regarding the secrets of the livhss seeking from the disbelievers honor, fame,
spacious places of worship, influential instituspritizenship in their lands and other then tHesm

the rubble of this world’s life. For their actioms no way constitute a form of ‘warfare’ nor deceift
the disbelievers, but it is self-deception andearcproof of their hypocrisy.



On What Has Been Related Regarding the Prohibition of Killig Women and
Children™

It has been related in the Sahedhal-Bukhari on the authority of lbn Umar,
may Allah be pleased with him who said: “A woman was found kiltedrie of the
military expeditions of the Messenger of Allah, may Allah slagn and grant him
peace. It was then that the Messenger of Allah, may Allah biessand grant him
peace’” prohibited the killing of women and childreff”

" That is to say, that this section discusses who i fought and who is not to be fought during th
jihaad, as well as an explanation of the prohibition dfilg children and women during it. The
scholars are unanimous regarding the prohibitiokilbhg women and children without right. As for
women, it is due to their apparent vulnerabilitys #r children it is due to their incapacity to waty
participate in the actions of the disbelievers.sTibithe view held by Malik and al-Awzai’. For,ghs

not lawful with them even when the belligerentslshnedhemselves with women and children. It is then
not lawful to bombard them or to burn them withandiary weapons.

> Here ends facsimile 50 of the Arabic manuscript.

® The meaning of the words of Ibn Umar, may Allahpieased with him: “A woman was found killed
in one of the military expeditions of the MessengérAllah, may Allah bless him and grant him
peace”; is that she was killed on the day of thfdyeof Hunayn. The meaning of his words, may Alla
be pleased with him: “It was then that the MessemjeAllah, may Allah bless him and grant him
peace, prohibited the killing of women and childres that it is the consensus of the scholarsctara
accordance with the social behavitarfa) indicated in this prophetic tradition and the lhition of
killing women and children, when they are not maptnts in the combat. However, if women and
children participate in the combat, then the m&jauf the scholars say that they too should be libug
As for the elderly among the disbelievers, if tteeg among those who provide counsel in war, then
they should be fought, if not, then they should mtfought. Regarding priests there is a differesfce
agreement. Malik and Abu Hanifa both said they &thowt be fought. Ibn al-Himaam said: “I assume
that the consensus is only regarding the prohibitibkilling women and children. It has been retate
on the authority of Abu Bakr that he advised Yabid Abi Sufyan when he dispatched him to Syria
not to kill children, women or the elderly. Howeyveme should fight whoever participates in the
combat from those | mentioned. One should not tki## insane, infants, women, the elderly, and
priests.” TheShehumay Allah ta'ala be merciful to him said in hisy@an Wujuub ‘I-Hijra "Ala’l-
“Ibaadin chapter ten regarding who is to be fought dytimejihaad “l say, and success with Allah,
that those who should be fought in the Way. of Alak three categories: those who are disbeliever
from birth, the apostate, the belligerent and timawful combatant...lbn Juzay said in the al-
Qawaneen‘They are three categories: the disbeliever,libligerent and the unlawful combatant. As
for the disbeliever all of their classes shouldfbeght, accept women and children by unanimous
agreement; nor the people of monasteries; nor lgldelvanced in years, in contrast to as-Shafi’;
except when it is feared from the elderly some harrtheir active management of affairs; nor should
the insane be fought, nor the blind, nor the idiaowever, in the latter two there is disagreenient
they are among those who actively manage affdirstates in the al-MukhtasaiRegarding those
excluded from those mentioned, such as women, é&xitepeir participate in combat, infants, the
insane, the extremely aged, the invalid, the blihd,monk cloistered in his cloister or monastehow
does not provide counsel to the combatants. Therlahould be left with the supplies sufficient for
them. The one who kills any of the above shouldk $esgiveness like one who killed those who never
received the invitation to Islam. If they are killafter their capture, then the killer is respolesiior
paying compensation. And the monk and nun are dersil to be free'. It says in the az-Zaharaat”l-
Waardiyya ‘All of the disbeliever should be fought excegiven: the woman, the infant, the insane,
the extremely aged, the invalid, the blind and i@k cloistered in a cloister or monastery. Asdor
woman, she should not be fought as long as sherdngsarticipate in the combat. If she does, then |
al-Qasim said in the al-Mawaazigad the al-"Utubiyyahe should be fought. As for the young child,
it has two conditions. The first is that there ¢ doubt that it is a young child, then it should he
fought, even if they participate in the combat. Bkeond is if there is doubt regarding the chilshgpea
child, for judgment should depend on whether higgbe parts can be seen. For, he should be fofight i
hair is growing and his judgment is like a matusgspn who uses a razor. The teenager is like the
woman if it participates in the combat with a swordhe like, then it should be fought. If the tager
throws stones it should not be fought except ifthrewing of stones result in killing someone. Then
the teenager should be killed for that. As foritheane, if his insanity is complete, then he shawd

be fought. However, if he occasionally becomesduttien in the apparent opinion of al-lnaihis that




he should be fought. As for the extremely agedshmuld not be fought unless it is known that he is
among those who provide counsel and manage affaitge fight against the Muslims. As for the
invalid like the lame, the cripple and the like, avheither participate in the war counsel nor the
management of affairs, they should not be fouglkewise with the blind except if it is known that
they are among those who provide counsel and maaffgis in the fight against the Muslims.
Likewise, the monk isolated in a cloister or moeagtshould not be fought unless he is among those
who provide counsel and manage affairs in the fagfgtinst the Muslims. As for the priest of a church
he should be fought without distinction.” In the Bltubiyya Malik joins the nuns with the monk in the
same judgment of not being fought, and said: ‘Thaye a right to be included with them'.” These
ideas of theShehy may Allah be merciful to him are invaluable irtaddishing the prohibition of the
actions of the belligerents and unlawful combatamthese times, whom the disbelievers have named
‘al-qaeda’ and others, in their killing of womerhildren, the elderly and others from the disbelisve
who do not participate in the combat against Musjiamd their killing of women, children and elderly
among the Muslims in the market places of Iraq,hafgistan, Pakistan and in other lands. For, these
criminal acts of terrorism are among the most hatoeis of the major sins, because they Kkill
individuals without right, without the authorizatiaf a Muslim ruler, and their crimes are alieratb

the pillars and prerequisites jifaad in that they have devised a prohibited herefimabvation within
jihaad, which is suicide bombing where they kill themsshand huge numbers of people wantonly.
Allah ta’ala says regarding the crime of suicide:ahd do not kill yourselveésThis means do not kill
one another because Allah ta’ala mentions that &tenhade the Muslims brothers to one another.
Thus, the crime of one who kills his brother islithe one who kills himself. It has been related by
Ahmad, al-Bukhari, and Muslim on the authority oblAHurayra who said that the Messenger of
Allah, may Allah bless him and grant him peace :sélitie one who kills himself with an iron weapon,
then will stab himself in the stomach with the saimm® instrument in the Fires of Hell eternally.
Whoever willfully drinks poison and kills himselihen he will drink it in the Fires of Hell eternall
Whoever willfully throws himself from a high mouirtaand kills himself, then he will continue to fall
in the Fires of Hell eternally.” This is the sanwe the person who Kkills himself with a bomb, for he
will be punished in Hell eternally in the same mamrOur proof for this is in what was related by at
Tabarani on the authority of Thabit ibn ad-Duhaalowghid that the Messenger of Allah, may Allah
bless him and grant him peace said: “Whoever kilflsself with anything will be punished with it on
the Day of Judgment in the Fires of Hell.” Howeviehe does not kill himself, but he only kills non
combatants using bombs, then this also is amongtis horrendous of major sins. This is because it
has been related by al-Bukhari and others on theodty of Ibn Abass who said that the Prophet, may
Allah bless him and grant him peace said: “Do netigh others with the punishment of Allah”; which
means do not incinerate people with fire, or wiesembles that such as bombs, and Allah knows best.
| say: thejihaad against these unlawful combatants is the best fafrjihaad The Shehumay Allah
ta'ala be merciful said in his Bayaan Wujuub'l-HijiAla ‘I-"Ibaad “Ibn Juzay said in his al-Qawaneen
‘It is obligatory that they, meaning the unlawfudrobatant, should be first admonished three times
accompanied with taking an oath with Allah. If thestent, well and good. If they refuse, then they
should be fought, and fighting them will be consatk ajihaad Whoever is fought among the
unlawful combatants, then his blood should be shitgd impunity. Whoever among the Muslims is
killed while fighting them is a martyr. If an unléu combatant is captured before he is able tongpe
then establish the punitive punishment upon himjckvhis either killing him, crucifixion, the
amputation of his hand and feet or exile. As fdliid and crucifixion, they should be joined, witie
crucifixion preceding the killing, while Ibn al-Qas said that crucifixion should be postponed until
after the killing. As for amputation, the right fthand the left foot should be amputated. As foteexi
the freeman should be exiled by not the captiveshiguld be exiled to another land and imprisoned
there.” Abu Hanifa said: ‘He should be imprisonadhat land until his repentance and rehabilitation
becomes apparent’.” All of these punishments ateaeted from the words of Allah ta’aldntleed the
recompense for those who make war against AllahtisdViessenger, and spread corruption in the
earth is that they should be killed, or crucified,their hands and feet amputated on opposite sioles
exiled from the land. This is their recompensehis world’s life, and for them in the Hereafteran
immense punishment. Except those who repent befeyeare overcome, and realize that Allah is
Forgiving and Merciful’ The Erudite authority of the Land of the Blackbdullahi ibn Fuduye, may
Allah be merciful to him’ said regarding the meanthis verse in his Diya ‘t-Ta'weel Fee Ma'ana at-
Tanzeel “Indeed the recompense for those who make war dgalila$ and His Messenggtrthat is by
opposing their commands and fighting against theslivhs. “...and spread corruption in the eafth
that is by means of highway robbery; or the phiasine direct objectnfaf uul lahy of the phrase
‘who make war’; or it is a circumstantial phrag@dl) meaning being corrupt. This was revealed




regarding a group from among the people of the Babk violated their social contract with the
Muslims and then initiated corruption. Or it wavealed regarding Hilaal ibn “Uwaymir al-Aslami
who made a social contract with the Prophet, lleatvould not assist anyone against him, and that he
would not turn away anyone who desired to connéttt Wm. Then some people from the Kinana who
desired to accept Islam passed by his people. &fe ¢t them off, killed them and robbed them of
their wealth. Or it was revealed regarding a grofigight men from the “Arina and the "Ukil who
arrived in al-Medina in the sixth year of thgra, and accepted Islam. However they found the cémat
of al-Medina unsuitable for them, so the Prophey mliah bless him and grant him gave permission
for them settle outside of the city where the canfiet alms were kept. They drank from the milk and
urine of the camels as medicine. However, thegddiecame apostate and killed the shepherd of the
Prophet, may Allah bless him and grant him peaceggd out his eyes and drove off the camels taking
them for themselves. As a result the Prophet, mighAbless him and grant him peace dispatched
some men in pursuit of them. Eventually they canith them and they hands were amputated, eyes
gouged out, and were left in the sun until theyddrethat condition. This narrative was transmitisd
al-Bukhari, Muslim, Abu Dawud and others. It iscs#iat this verse was abrogated by the actions of
the Messenger of Allah upon him be peace by réistgicheir punitive punishment to what he said in
His words: “..is that they should be killed, or crucified, or itheands and feet amputated on opposite
sides; that is the right hand and the left foot fronethvrist an ankle. “.or exiled from the lartl that

is, from the land in which they reside to anothvenere the distance between the two lands must be at
least two days travel, and they should be detaihede until their repentance and rehabilitation
becomes apparent. Abu Hanifa said: ‘The exile nmesaiccompanied with detention where they are
imprisoned in the lands until their repentance aafbilitation becomes apparent.” The punishment of
exile is designated for a freedman. The use ofctirgunctive particledw (or) joining the diverse
punishments is used to indicate choitakljyee). This means that thenam has a choice regarding
highway robbers in implementing any of these typepunishments based upon adjudication and not
his whims. This is in accordance with the view o&lM which follows the apparent meaning of the
verse. The remainder of thmamssay that the conjunctive particlaw (or) is utilized to indicate
itemization {afsee) and variation tanwee) based upon the arrangement of the circumstafdess,
whoever among the kills, then he should be killetiy.oCrucifixion is to implemented against those
who Kkills and seizes wealth. Amputation is to belemented against the one who seizes wealth but
does not kill anyone. Exile is to be implementedhiagt those who in the process of their
warmongering induce fear among the people onlysTkithe judgment regarding these diverse
punishments. If killing and crucifixion are to h@rjed, then one should implement the crucifixiopr

to the killing as Ibn al-Qasim said; while As’hadicit should be done after it. The scholars agnae

the unlawful combatants or highway robbers whq Kilen they should be killed in turn. The meaning
of crucifixion is that the person should be tietvalwith his entire body except his upper body sash
his face, shoulders or back to a tall wooden bobut;his body should not be hung up side down.
“This’; that is to say, the above mentioned punitive iplument; “..is their recompens$g their
humiliation; “...in this world’s 'life, and for them in the Hereaftisran immense punishmé&nin the
Fire. However, the unlawful combatant guilty of imgay robbery or seizing the wealth of others, due
to draught, poverty or the like should be excusedontrast to what Abu Hanifa said. This punitive
punishment also applies to a person who does a rasion in the night or day and kills in order to
seize wealth. It says in the al-Qawane@ihis punitive punishment also applies to eveeovho bears
arms against the people and there is no war tgdaxe, nor is there a social revolution taking plac
which is a form of social strife. Further, the jumdent of the one who assist the unlawful combatant i
the same as the judgment of the unlawful combatastfor the highway robber who does so because
of a woman, or because there is enmity betweenahmichthe targeted community, then he cannot be
considered as an unlawful combatant, as Abd’l-Bégd. ‘Except those who repé&nfrom among the
unlawful combatants and highway robbefts; before they are overcome, and realize that Allah is
Forgiving’; to them for what they have done; ‘and Mercifuf; with them. He expressed His
forgiveness and mercy without indicating that tluipve punishment should not be imposed on them
in order to indicate that repentance does not séeds the annulling of the punitive punishmenthi
crime he committed was anything other than beingidawful combatant, like a crime against Allah
or another human, like adultery/fornication, deféioraof character, intentional homicide, the blood
indemnity for unintentional homicide, and otherrthiaese. As-Suyuti said in his at-Takmilahe only
thing which is annulled by repentance is the puaipunishments of Allah, but not the rights whieh h
owes to another human. This is what has been nm@mrent to me and | have not seen anything which
conflicts with this, and Allah knows best.’ | sajhese words from him are astonishing, because every
Imamamong the jurist conflict with this, since as-Shefsagrees with this view absolutely. Malik said:



On What Has Been Related Regarding Cheating in the Spoils

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, may Allah be pleased with him who said: “The Prophet, Atlay bless
him and grant him peace, stood up among us and mentioned cheating in lhefspoi
war (ghuluu), then emphasized its enormity and the immensity of its affair.”

‘If the person has in his possession that whickniswn to have been seized unlawfully; or when the
guardian of the person he killed is determineddekshis blood, then he has the right to have him
seized and take retaliation.” Al-Layth said: ‘Natbiis to be sought from him.’ Ibn al-"Arabi said:
‘This is weak. As for if he repents after he hasrbevercome, then his repentance cannot avail mim i
the annulling of any punitive punishment.” Al-Baydasaid: ‘The fact his repentance avails him if it
precedes his being overcome is evidence that bétés overcome that his repentance does not annul
the punitive punishment, but may annul the Divingniphment in the Hereafter. This punitive
punishment applies only to the Muslim who is guitiff highway robbery and unlawful combat,
because the repentance of the idolater removesHompunishment before and after he is overcome.’
The author of the Lubab ‘t-Ta'we€llhe greater portion of the people @liranic exegesis agree that
the exception applies to the idolater who is anawfll combatant, if he believes before he is
overpowered, that it annuls every punitive punishiimentioned in the verse. This is the same after h
is overcome, according to the consensus’.” Heres avttatShaykhAbdullahi ibn Fuduye™ in his Diya
‘t-Ta'weel and it is invaluable. Further, in this prophetiadition establishes illegality of what the
armies of the United States of America and otherarit in the usage of guided drone missiles, and
uranium tipped bombs used in the killing of childrevomen and others from the populated towns and
rural areas of Iraq, Afghanistan and Pakistanyaich are prohibited war crimes, and may Allah give
success in arriving at what is correct.

" The phrase ghuluul (cheating) originally meant absolute treachekhiyaang, then it became
designated in its usage for treachery in the spafilsvar as an-Nawwawi saiddmir’l-Mu’mineen
Muhammad Bello ibrEhehuUthman ibn Fuduye’, may Allah be merciful to boththem said in his
Tawfeeq ‘I-Juhuul "Ala Anwaa" Mufaasid al-GhulutiCheating in the spoils of war according to the
shari’a is divided into various types.” He went on to tligtish five categories of cheating in the
spoils of the war. Among them is unfairness.in digsion of the spoils of war and failing to act in
accordance with the Book and tBenna Among them is cheating of the behavior. Amongnihie
intermixing the spoils of war into.the wealth ofi#i without right. Among them is the cheating o th
warriors. And finally among them is taking advarayg the spoils of war before it is properly divide
Naftawiyya said: “It is called ‘cheating’ghuluu)) from ‘shackled’ (naghlu) because the hands are
fettered from utilizing it, meaning barred fronf illah ta’ala says:It is not for any Prophet to cheat
For, cheating in the spoils of war is a form ofkery. An-Nawwawi said: ‘Originally it is theftdm

the wealth of the spoils of war prior to it beidiyided among the combatantadi Abu Bakr ibn al-
“Arabi said: ‘Cheating in the spoils of war is adkiof treachery that is hidden. Giving charity frdms
kind of forbidden wealth is not accepted and netass Divine punishment, like the one who prays
without being in a state of ritual purity.” Muhamdch8ello ibnShehuUthman ibn Fuduye’ said in the
above mentioned text: “It” has been related byJareer and lIbn Abi &tim by way of al-'Awfa on the
authority of Ibn Abass who said regarding the woodsAllah ta*ala: ft is not for any Prophet to
cheat: “This refers to dividing the spoils of war on lmdf of one cadre of the Muslim warriors and
neglecting another. It is lawful to divide the dpa@mong them but it must be done equitably between
all. It should be seized by the command of Allakd ahould be adjudicated in accordance with what
Allah ta’ala revealed.”

8 The meaning of the words of Abu Hurayra, may Alehpleased with him: “The Prophet, may Allah
bless him and grant him peace, stood up amongisigfiat he stood among the people in order to
exhort them regarding the affairs of the religidm.this is proof for the permissibility of standing
during exhortations and giving lectures. The megroh his words, may Allah be pleased with him:
“...and mentioned cheating in the spoitthgluu)”; is that cheating in the spoils of war was among
some of the things he exhorted the people abaiiaatime. The meaning of his words, may Allah be
pleased with him: “...then emphasized its enormitg”that he mentioned the enormity of cheating in
the spoils of war with the people, in order to iedear of doing such a thing, or in order to ¢athat

it an immense sin with Allah taala say:is not for any Prophet to cheat, for whoever atisewith be
brought with what he cheated on the Day of JudgmBmén every soul will be paid in full what it
earned and they will not be wrongédhe Erudite authority of the Land of the Blackbdullahi ibn
Fuduye, may Allah be merciful to him™ said regagdthe meaning this verse in his Diya ‘t-Ta'weel
Fee Ma'ana at-Tanzeélt is not’; is that it is sound: for any Prophet to chegtwhere the sentence is




constructed on the direct object, in accordanch thié recitation of Naafi', Ibn "Aamir, Hamza and a
Kisai’, which means that it is attributed to chagtin the spoils of war. However, with the resttludf
Imamsof recitation, it is constructed on the doer of #entence which means to be treacherous in
spoils of war by taking anything from it secretlhis verse was revealed regarding the loss of some
red velvet garments on the day of Badr. Some op#uaple said as a result: ‘Perhaps the Messenger of
Allah took them for himself'. Or it was revealedyeeding assumptions the marksmen had of him on
the day of Uhud when they abandoned their postHerspoils of war, saying: ‘It is feared that the
Messenger of Allah, will say to those who seizethimg that it belongs to them, and that he will not
divide the spoils of war’. Or it was revealed reljag the scouts who were sent out and the Muslims
captured spoils of war after they left and the lspaiere divided with those with him but nothing was
divided for the scouts. Some of the worthy schotensed debarring some from receiving the spoils of
war as a form of repugnant cheating and were sedwetieir prohibition of this. It is said that the
strong warriors pressured him regarding the divisid the spoils of war in their favor, and Allah
revealed: It is not for any Prophet to chéarather the spoils should be divided equitablywsen
them; ‘for whoever cheats will be brought with what heatld on the Day of Judgménis that it will

be hung in his neck. As for the judgment in thighdioit states in the al-Qawane€t the person who
cheated comes with repenting before the divisiothefspoils then he is not to be disciplined, dred t
wealth should be returned to the spoils. If he nepeafter the dispersing of the army, he should be
disciplined and the spoils which he took shouldgben away as charity.” Ibn al-"Arabi said in his a
Ahkaam ‘Cheating is a form of treachery regarding theilspof war, just as pick pocketing is a kind
of thievery which is hidden, like what some of Blacks of Mecca do today. Our scholars say that the
prohibition against cheating in the spoils of wamproof that valuable item among the spoils of war
should be divided equally and that it is not lawfful anyone to be given preference over otherkan t
Whoever takes anything from the spoils of war nedo should be disciplined. If he, for example, has
sexual intercourse with a female war captive, dnéfsteals a portion from the wealth, then Abd'l-
Malik held the view which he took from some of ocompanions that the prescribed punitive
punishment should not be applied to him becauswigmally has a right upon these; rather, he sthoul
be disciplined. However, it is also said that tlespribed punitive punishment should be applied to
him.” “Then every soul will dieand recompensed; “on what it earnety from cheating in the spoils

of war and other than that. It is for this readuat tAllah ta'ala revealed a verse which addredsiedrt
general;“...and they will not be wrong&din anything from either increase or deficiencylhe
meaning of his words, may Allah be pleased with:Himand the immensity of its affair”; is that he
discussed the immensity of its sin with Allah oe immensity of the affair of its punishment on the
Day of Judgment, because it is among the major $imis is clear is establishing the repugnancyhef t
prohibition of cheating in the spoils of war. Inetlsame prophetic tradition he said in addition
explaining the enormity of cheating in the spoilsmar: “Do not cheat in the spoils of war, because
would not like to see anyone among you on the Oajudgment, carrying a bleating sheep around his
neck or a neighing horse on his neck. Such a ménsay: “O Messenger of Allah! Intercede with
Allah for me”; and | will reply: “I can't help youdor I have conveyed the message to you”. Nor would
like to see a man carrying a grunting camel overrgck. Such a man will say: “O Messenger of
Allah! Intercede with Allah for me”; and | will sayl can't help you for | have conveyed the message
to you.” Nor would | like to see a man carrying dj@nd silver over his neck and he will say: “O
Messenger of Allah! Intercede with Allah for mefdal will say: “I can't help you for | have convalye
the message to you”; Nor would | like to see a mamying fluttering clothes on his neck. Such a man
will say: “O Messenger of Allah! Intercede with AH for me”; and | will say: “I can't help you, for
have conveyed the message to you.” This wisdonisimdpeating the statement: ‘I can't help you,l for
have conveyed the message to you’; was in ordesttblish that his intercession will be given tmeo

of the people of major sins and not others. Oraans that they will not obtain the intercessiorhef
Prophet, may Allah bless him and grant him pead# afiter they have been severely reckoned on the
Day of Judgment; or after initially entering thed-iThis does not, however, contradict his sayingnu
him be peace: “My intercession is for the peoplenajor sins from among mymma Whoever is not
from the people of major sins, then he will noteige my intercession.” This is because the
intercession of our Prophet, may Allah bless hind gnant him peace on the Day of Judgment is
divided into five distinct intercessions. The firstthe general intercession. The second is hisriewgt
people into Paradise without reckoning. The thidor people who unify Allah from hismmawho
have earned for themselves the Fire due to thed; siet the Prophet, may Allah bless him and grant
him peace, will intercede for them, and those whdlah will receive it and be entered into Paradise.
The fourth will be for those who will initially eat the Fire from among the Muslim sinners, and who
will be eventually brought of it by the intercegsiof our Prophet, may Allah bless him and grant him



In it also’®on the authority of Abdallah ibn “Amr, who said: “There was a
man who was responsible for the baggage of the Prophet, may Allahhistessd
grant him peace whose name was Kirkira. When he died, the Messd#ngianh,
may Allah bless him and grant him peace, said: “He will béénRire.” Some people
went to investigate his situation and they found with him a woolen whagh he had
pilfered from the spoils of war®

peace, as well as others from among the Propletdnigels, their brothers among the believers. The
fifth will be for those who will receive additiondegrees among the People of Paradise and thegaisi
of their ranks in It. These intercessions arQasdi "lyad, may Allah ta’ala be merciful to him claeii
them. Thus, the meaning of his words, upon him lesdings and peace: “I can't help you”; with
forgiveness and intercession until Allah ta alaegiypermission, for the my intercession is for those
whom He wills; as Allah ta’ala says..‘and no one can intercede for others except thabewhom

He is pleased And the meaning of his words, upon him be blegsiand peace: “for | have
conveyed the message to you”; is that you havexoose after the delivering of the message. This is
magnified statement designed to indicate rapproenérand the severe gravity regarding the Divine
threat. Other than that, he is the Companion ofjtieat intercession regarding the reprobates obmaj
sins from thisymmaon the Day of Judgment. This is also evidencéaf tielivering the messages of
Allah is obligatory with regard to his rights, upbm be blessings and peace. Al-Muhallab said: $Thi
prophetic tradition was narrated as a form of thfian Allah for those who engrossed in this frdre t
people who cheat in the spoils of war; that hisiglhiment will be that he will be forced to bear, a
camel and whatever else he embezzled from thesspbilar around his neck in the presence of all the
people and will be humiliated as a result. TheralAlhas a choice after that in either punishing inim
the Fire or by pardoning him. If Allah decides tangsh him in His Fire, perhaps he will then receive
the intercession if Allah wills. If He does not psim him in His Fire, it will be because He is vast
His forgiveness.”

" That is to say, it has been related in the Sahwehl-Bukhari or On What Has Been Related
Regarding the Prohibition of Cheating in.the Spofl§Var.

8 The meaning of the words of Abdallah ibn *Amr, niliah be pleased with him: “There was a man
who was responsible for the baggage of the Propimy, Allah bless him and grant him peace whose
name was Kirkira. When he died”; is that al-Wagided that he was black man who used to hold the
camel of the Prophet, may Allah bless him and gtant peace during combat. Abu Sa’id an-
Naysaburi related in his_Sharf ‘[-Mustaf& his man was a Nubian who was given as a gifthi
Prophet, by Hudha ibn Ali al-Hanafi, and whom th®pghet, promptly manumitted.” Al-Bilaadhuri
said that when he died he was'still a captive. meaning of his words, upon him be blessings and
peace: “He will be in the Fire”; is that he will penished in It as a result of his disobediencewtat

is intended by he will be in the Fire is that Allefill not pardon him. This is because cheatinghia t
spoils of war is actually from the traits of hypisgr Some of the jurists say that the prayers efahe
who cheats in the spoils of war are not accepteal, his charity is not accepted, that his social
transactions are not valid, he lacks the lawfuhtrigp give testimony, his bequest cannot be exédgute
and that the dowry as well as what he expendsifofamily is considered forbidden. Some say of he
has sexual intercourse with a female captive froenspoils of war before it is properly divided amgon
the combatants, then his action is consideredtiiied forbidden, and the most famous view is that
prescribed punitive punishment should be applietiion All of this is evidence of the enormity ofth
crime of cheating in the spoils of war. The meanirichis words, may Allah be pleased with him:
“Some people went to investigate his situation #mey found with him a woolen wrap which he had
pilfered from the spoils of war”; is that in this an indication that he upon him be peace had adoes
the matters of the Unseen. Subsequently, this wasob the miracles from his many miracles which
prove his truthfulness, upon from Allah be the H#essings and most perfect peace. In this propheti
tradition establishes the prohibition of cheatimgthe spoils of war whether it be a little or a. lot
Amir'l-Mu’mineenMuhammad Bello ibishehuUthman ibn Fuduye™ said in his Tawfeeq'l-Juhuula’ A
Anwaai~ Mufaasid’l-Ghuluul “As for the judgment of cheating in the spoilswvadr it says in the al-
Qawaneen ‘Cheating in the spoils of war is forbidden bynsensus.’ lbn al-Haajib said in his
Mukhtasar ‘Cheating in the spoils of war in anything othan foodstuff and the like, such as
pilfering from the instruments of war is forbiddey consensus.’ Ibn Fawh said in his commentary on
this: ‘The prohibition of this has been transmittedthe Book, the&Sunnaand the consensus. This is
something about which there is no doubt.” An-Nawivaaid in his commentary upon Muslim: ‘The
Muslims are unanimous regarding the repugnancéefptohibition of cheating in the spoils of war
and that it is among the major sins. They are atp@ed that in what he pilfered he owes a blood




sacrifice.” Ibn Abd’s-Salaam at-Tunusi said aftéing the prophetic traditions prohibiting cheatiimy

the spoils of war: ‘These narrations apparent énjtiigment that it is among the major sins.’ It Waes
same view which many others held. The author ofMlashaari’ al-"Ishaaq lla Musaariu™ al-Ashwaaq
said: ‘Cheating in the spoils of war is one of thest immense of offenses and among the punishable
of sins.” Al-Hudayri said in his commentary upom tiMukhtasaiof Khalil where he said: ‘Cheating in
the spoils of war is an illicit removal, and théenot disagreement that cheating in the spoilwafis
among the major sins’.” There is disagreement diggrthe punishment of the one who cheats in the
spoils of war. Some of the people say: “His ensi@aeldlebag should be burned.” Some say: “There is
no punishment for him except a verbal upbraidingliie reason for their disagreement is the
disagreement that they have regarding the soundogshe prophetic tradition of @lih ibn
Muhammad ibn Zaa'ida on the authority of Saalimttes authority of Ibn Umar who said that he upon
him be blessings and peace said: “Whoever cheathenspoils of war, then his equipment and
belongings should be burned.” Al-Hassan al-Basd:s&\ll of his equipment and belongings should
be burned, except his animals or scripture.” BottkNil, Sa’id ibn Abd’l-"Aziz and al-Awzai all said:
“All of his equipment and belongings should be lmdri However, al-Awzai’ added: “except what

he pilfered, his weapons and the cloths on his badklik, Abu Hanifa, al-Layth, at-Thawri and as-
Shafi’ all said: “He should be verbally reprimandad his equipment and belongings should not be
burned.” Ibn al-Mundhir said: “The scholars agrbattit is obligatory for the one who cheats in the
spoils of war to return what he pilfered to the @asponsible for dividing the spoils, as long as th
warriors have not yet dispersed.” They, differ, lkoer, in what is to be done if the army has already
dispersed. A cadre of the jurists said: “He shdulah it over to thdmamwho should take from it a
fifth, and the remainder is to be given in chatifihis is the view of al-Hassan al-Basri, al-Layhd
at-Tawri who took it meaning from what was narratedthe authority of Muawiyya ibn Abi Sufyan.

It has been related on the authority of Ibn Maghad he held the view: “That the wealth whose owner
is not known should be given in charity.” This mggnwas narrated on the authority of lbn Abass.
However, as-Shafi® held the view that it is nob®given in charity and said: “I do not hold thewi
that it should be given in charity from any perdpec For if it is his mixed with his own wealth he
cannot give it charity, and if it is the wealthafother likewise cannot give someone else’s westh
charity.”




On What Has Been Related Regarding the Spoils of War Being fofrhose
Present at the Combat*

It has been related in the Sahexhal-Bukhari on the authority of Zayd ibn
Aslam?? on the authority of his fath&f who said that Umar ibn al-Khataab, may
Allah be pleased with him said: “Were it not for those Muslini® have not yet
come into existence | would divide the wealth of every town | conqoeng the

81 As for the meaning of the expressighaneema(spoils of war), it is what the Muslim cavalry &n
foot-soldier capture from the wealth of the idotatdrom which a fifth is obligated to be divideddca
given over to those whom Allah has designated. rEneaining four-fifths is to be divided among the
warriors who seize it, where three shares are tgil@n to the cavalry and one share is to be gigen
the foot-soldier. Allah ta’ala says:./and realize that what you seize as spoils fronthamy ...”;
which was revealed regarding the spoils captureithetattle of Badr. The Erudite authority of the
Land of the Blacks Abdullahi ibn Fuduye, may Allaé merciful to him" said regarding the meaning of
this verse in his Diya ‘t-Ta'weel Fee Ma'ana at-Zeet “...and realize that what you seize as sfipils
that is, what you take by force from the disbelisy&...from anything...”; whether it be significant or
insignificant, even if it is a piece of thread amekdle. As for the meaning of his saying: far.those
present at the combat”; this refers to those whoadly withess and are present in flieaad and the
fighting. This, however, is with the exception bétbattle of Khaybar, because the spoils of waeski
there were exclusively divided dissimilar to whaasvdone with spoils seized in any other land,
because the Messenger of Allah, may Allah blessarndhgrant him peace divided the spoils of war of
Khaybar and gave a portion of it to Ja far ibn Ahlib-and.those with him who arrived on the ship of
Abu Musa, none of who were not present in the cantda made this decision due to the severity of
their indigence in the beginning.of Islam..It.ig this reason that th®hehy may Allah be merciful to
him narrated the two following prophetic traditioregarding Khaybar to establish the lawfulness of
the spoils of war.

8 He was Abu Abdallah Zayd ibn Aslam al-*Adawiy &lmari al-Medini. He was almam a proof, a
spiritual exemplar and outstanding jurist. He waes on. of the freedman of Umar ibn al-Khataab. He
was from among our grandfathers, the Black Aralestrinsmitted prophetic traditions from his father
Aslam, Abdallah ibn Umar, Jaabir ibn Abdallah, Salin al-Akwai’, Anas ibn Malik, “Ata’ ibn
Yasaar, Ali ibn al-Hussayn ibn Ali ibn Abi TalibaSd ibn al-Musayyib, and many others. He held a
lecture circle of knowledge in_thmasjid of the Messenger of Allah, may Allah bless him anent
him peace. He was among the right acting scholdestransmitted more than two-hundred prophetic
traditions. Those who transmitted from him were $o8s: Usama, Abdallah, and Abd’r-Rahman, the
clan of Zayd; Malik ibn Anas, Sufyan at-Thawri, Alvzai’, Sufyan ibn “Uyayna, and others. Al-
Bukhari said: “Ali ibn al-Hussayn used to sit iretkearning circle of the Zayd ibn Aslam. He once
spoke about that and said: ‘Indeed a man mustigitane who benefits him in his religion’.” Malik
ibn Anas said: “Zayd ibn Aslam was appointed asiathtnator over a mine of the Banu Sulaym. The
mine was haunted and the people there continubd tversely affected from tfian. When he was
appointed over them, they complained to him abloist He then commanded them to perform the call
to prayer, and that when they made it to raiser theices. They did this and this malevolence was
lifted from them until the presence.” Abd’r-Rahmiaan Zayd ibn Aslam said: “When Malik composed
his al-Muwattahe placed the prophetic traditions transmittedzlayd at the end of each chapter. |
asked him about that and he said: ‘Indeed it is ikcommentary to everything before it'.” He diad i
the month oDhu’l-Hijja in the year 136 A.H.

8 That is to say, on the authority of Aslam al-"Adyai-Habashi al-Aswadi. He was Abu Zayd Aslam
al-Bujaawi al-Umari. He was the freedman of Umar é-Khataab. He was originally from Bujawi. It
is said that he was originally from Yemen. He waptared during the battle at the spring of at-Tamr.
Umar purchased him in Mecca when he made the pilgge in the year following the Farewell
Pilgrimage, during the time of Abu Bakr as-Sidekig. freed him on his return back to al-Medina.
Aslam transmitted prophetic traditions from Abu Badmar, Uthman, Mu“adh, Abu “Ubayda ibn al-
JaraahKa'b al-Abbar, Abdallah ibn Umar, and others. Those who tratted from him were his son
Zayd, al-Qaasim ibn Muhammad ibn Abu Bakr as-Sid&&gfi® the freedman of Abdallah ibn Umar,
Muslim ibn Jundub, and others. Aslam died duringithilaafa of Abd’l-Malik in the year 80 A.H. at
the age of 114.




people the way the Messenger of Allah, may Allah bless him amd gmna peace,
divided the wealth of Khaybaf*

8 The meaning of the words of Umar, may Allah beaptal with him: “Were it not for those Muslims
who have not yet come into existence”; is that &id ¢his in order to bring joy to the souls of thos
involved in seizing the spoils of war; and it me#mit if he were to divide the spoils of every town
equally between the warriors that there would mwhain anything for those Muslims coming after
them. The meaning of his words, may Allah be pléasigh him: “| would divide the wealth of every
town | conquer”; that is equitably among those wtere involved in the actual seizing of the spoils.
However, due to the consideration for those Mushvhe have not yet been born he adjudicated not to
divide all of it between them, but to make parttafs an endowment for the Muslims. The meaning of
his words, may Allah be pleased with him: “...among people the way the Messenger of Allah, may
Allah bless him and grant him peace, divided thaltheof Khaybar”; is that this is a reference tatpa
of the land of Khaybar and not all of it as at-Tahaclarified. It has been related by Isma’il ilsthhg

on the authority of az-Zuhri who said: “Khaybar swmted of many fortresses. Some of them were
conquered by fighting, while some its people sutezad in order that their blood would be protected.
However, the judgment regarding the whole of Khayas that it was forcibly conquered.” In the
narration of Ibn Idris he added: “However, | degithat thgizya be applied to them.” On the authority
of Ibn Wahb on the authority of Malik regarding tteason for this narrative which caused Umar to say
what he said: “When Umar conquered Syria, he appdiBilal as governor over it who said to him:
‘Should we divide its wealth or should we compeadrthwith the sword?’ Umar said: ‘Were it not for
those Muslims who have not yet come into existéneeuld divide the wealth of every town | conquer
among the people the way the Messenger of Allaly, Aah bless him and grant him peace, divided
the wealth of Khaybar'.” Ibn at-Teen said: “In sagiwhat he said, Umar made an interpolation of the
words of Allah: ‘..and those who will come after therh where he held the view that the
communities of Muslims which would come latter weoebe held as an example for the first. He
feared that if he were to completely divide the leabtained from all the areas conquered between
those present in the battles, then there woulddoshare left from the tribute for those coming iafte
them. Thus, he decided to establish the lands wiviete conquered as an endowment, and impose a
land tax upon them which would be a permanent hefoefthe Muslims.” TheShehy may Allah be
merciful to him said in his Bayaan Wujuub’l-Hijia. chapter thirty-three regarding the differerpey

of the spoils of war: “Ibn Juzay said in his al-Gaeerregarding the issue of the types of the spoils of
war: ‘The spoils of war are seven: the men of tisbalievers, their women, their children, their itlea
their land, their food and drink. As for the mdm kmamhas a choice with them in five areas: they can
be killed; released; ransomed; {il|/a imposed on them or they can be made captive. yroathese
the Imam has to make the most suitable choice. As for wowngeh children thémam has a choice
between releasing them, ransoming them and takieg tas _captives. As for the wealth, it is divided
into four categories; the first is for Allah specilly and comprises: thizya, the land tax, the tithe for
thedhimmij the tithe of the people of truce and what is ivletéh from the disbelievers without fighting.
All of this is considered spoilfay’). The Imam has the discretion to utilize this wealth in anywa
which he sees will be advantageous for the welfdtbe Muslims, excluding thikhums in contrast to
what as-Shafi’ held. The second category of thdtlwéeathat which is seized and there iskimumsto

be taken from it. It comprises what is obtainedrfrprecious metals of the lands of war without s&izu
like the captive who flees from the disbelieverdshwivealth, and what wealth the enemies discord
fearing it will be submerged in the wealth seizext;ept when it is gold then its judgment is the sam
as the judgment for wealth taken from the precimesals of the land of war. The third category & th
wealth is the&khumsfor the sake of Allah, and the remainder is foloe¥er seizes it, and consists of the
spoils of war §haneempand precious metals. What is meant by the spbilgar is what is seized by
way of conquest. Its judgment is the same judgnoéntealth seized from thieves and robbers. The
fourth category of wealth is that about which theredisagreement, whether it should be taken as
khumsor not. It includes what is seized of the slavethe disbelievers unaccompanied by a freemen,
women and children unaccompanied by men, the wehlimdoned without an army descending upon
them, for in these, the army has no right to itslsaid that th&humsshould be taken from it. As for
lands, if they are conquered by force of arms tivery are divided into three divisions. The firse ar
those lands which are too far from the actual admf the Muslims. They should be made desolate by
either demolishing what buildings are there or ingrthem. The second are those lands which are
underneath the control of the Muslims, except they uninhabitable. Themam should give these
lands to whoever has the capacity to cultivate thama the army has no right over these lands. The
third are those lands which are near and sort.aftee famous opinion is that these lands should be
made into an endowment, whose land tax should ggedsed for the welfare of the Muslims from




paying the salaries of thmujaahduun, the civil servants, constructing rampartgsaajid city walls,
and other than these. It is said that it shouldibkigled like the remainder of the wealth of the itgof
war, in accordance with as-Shafi's view. It is ghit thelmamhas the discretion to divide and expend
it as he likes, which is in conformity with the wieof Abu Hanifa. If the land is conquered through a
treaty of trucegulh), then it should be adjudicated based upon tlaytithat was made. As for the food
and drink, it is lawful to benefit from it withowlividing it among the people, as long as they renmai
the lands of war. Thus, its judgment is the sandgiuent in foodstuff, fruits, meats, and animal feed
based upon the need of those who require it, metidho are not in need. If there remains surplus fr
any of these after it has been brought into thddaf Islam, and after the army has dispersed, ithen

is a lot it should be given in charity, and ifstlittle it should be taken advantage of and wdizlt is
lawful to slaughter the livestock to be consumeut &s skin can thereafter be used for shoes and
leather socks. It is said that it is not lawful glaughter these livestock and should be left to the
authorization of thémam if wishes he can combine the livestock with thigeo surplus food and drink.
However, if the people have a need for any of tlia¢y can consume some of it without the
authorization of thémam It is also lawful for the people to take andimélthe weapons stored up in
the armory to use in fighting, but these shoulddiarned after their utilization. This is the sawiéh
mounts used to travel back to their land. Thesestamld be returned to the spoils of war. Thidhés t
same with attire which is taken and worn from theclepiled spoils of war, these should also be
returned after being utilized.” However, Ibn Walaids ‘Utilization cannot be made with the weapons,
the attire are the riding beasts.’ It states inNh&htasarof Khalil: ‘It is lawful to take what is needed
of shoes, belts, needles, foodstuff, whether la@stor feed, such as a shirt, a weapon, and agridin
mount, with the intention of returning them, andaivs left from it should be returned if it is d.I¢f it

is a little left over, then it should be given imagity’.



In it also® on the authority of Abu Musa al-Ash’ari, may Allah be pleased
with him who said that the Messenger of Allah, may Allah blessdnoh grant him
peace said: “No one who was not present at the conquering of Khslybaid
received anything from the spoils of war except those who wergent, with the
exception of the companions of our ship with Ja’far and his companionspolie
should be divided for them with the othef8.”

% That is to say, it has been related in the Satwehl-Bukhari or On What Has Been Related
Regarding the Spoils of War Should be for Those Whoe Present in Combat.

% The meaning of his words, upon him be blessings meace: “No one who was not present at the
conquering of Khaybar should received anything frim spoils of war except those who were
present”; is that this is proof for the obligatiohdividing the spoils of war after tHdhumshas been
taken from it between those who actually engagdayitting, which comprises four-fifths of the spoil

of war and is the exclusive right of those who eygghin the combat. The meaning of his words, upon
him be blessings and peace: With the exception”; is a particle of exception akiprecludes because
what is precluded is not from the genus from whtdk precluded. That is to say, those precluded is
not included in the legal judgment of those whoeveot present in the battle. This is because they
were singled out specifically over all others imsthegal judgment. The meaning of his words, upon
him be blessings and peace: 6f.the companions of our ship”; he meant by thearfad ibn Abi Talib
along with the group from among the CompanionshefRrophet, may Allah bless him and grant him
peace who made thdjra to Abyssinia when the Prophet, may Allah bless himd grant him peace
was still in Mecca. For when they heard that thepBet, may Allah bless him and grant him peace had
made thehijra, and that his religion had become strong, thew tieturned riding in the said ship. Their
arrival coincided with the conquering of Mecca. tfmn him be blessings and peace said: “You have,
O companions of the ship, two emigrations.” He nbelat for them was thaijra from Mecca to
Abyssinia, and thdijra from Abyssinia to al-Medina. As for those who didt make thehijra to
Abyssinia, they only have orgjra, from Mecca to al-Medina. It is for this reasoattthe Messenger

of Allah, may Allah bless him .and grant him.peaesgythem precedence over the otlehaajiruun

and singled them out from the portion of the spoifisvar which is normally the exclusive right of
those who participate in the combat. The meaningi®fwords, upon him be blessings and peace:
“...with Ja’far and his companions”; is that the paetigvith’ is a conjunctive particle of clarificatio
explaining who the companions of the ship actualgre. As for Ja'far, he was Abu Abdallah Ja'far
ibn Abi Talib "Abdu Manaf ibn Abd’l-Muttalib Shay&Hamd ibn Haashim ibn "Abdu Manaf ibn
Qusay al-Hashimi. He was a spiritual master, thetynavho affair with Allah is immense, the learned
of themujaahduun He was the brother of Ali ibn Abi Talib'and wasler than him by ten years. He
made the two emigrations. lbn_Abi Shayba relatedthen authority of as-Sha'bi who said: “The
Messenger of Allah, may Allah bless him and grainh peace came at the time that Khaybar was
conquered and it was said to_him: ‘Ja’far has edrifrom the an-Najaashi.” He then said: ‘I do not
know which of the two things makes me happier;ahéval of Ja'far or the conquering of Khaybar!
He then went to meet him and kissed him betweereyls.” In the narration of Abu Nu'aym on the
authority of Jaabir: “The Messenger of Allah, maljaA bless him and grant him peace then kissed
him between the eyes and said: ‘O my beloved! Othal people you are the one who most resemble
me in physical traits and character traits; for yeere created from the same soil that | was created
from, O my beloved'!” After the battle of Khaybala far resided some months in al-Medina, then the
Messenger of Allah, may Allah bless him and graimh lpeace ordered him to lead a military
attachment against Mu’tah in the region of al-Kiddere he became a martyr. He, upon him be
blessings and peace said regarding the merits'fairJan Abi Talib as it was related by Abu Hurayra

“I saw Ja'far in Paradise and he possessed twoswWiAg-Raafi® narrated on the authority of Abdallah
ibn Ja'far that he upon him be blessings and psa@k “I entered Paradise, and | saw a young
beautiful dark brown skinned woman. | said: ‘O Diluho is she?’ He said: ‘Indeed Allah ta'ala knew
of the passion which Ja'far ibn Abi Talib has farldbrown skinned women, so he created her for
him’.” The meaning of his words, upon him be blagsi and peace: “The spoils should be divided for
them”; that is, for Ja'far and his companions fithk ship who made the emigration from Abyssinia to
al-Medina. The meaning of his words, upon him bessihgs and peace: ‘with the others”; that is,
along with those who were actually present withRnephet, may Allah bless him and grant him peace
in the conquering of Khaybar. Al-Khataabi said: s#ems that the Prophet, may Allah bless him and
grant him peace actually gave them a portion ofkthemswhich was his right, rather than from the
portion which was the exclusive right of those wiwre present in the combat.” It states in_the agkNa
“Ibn at-Teen said: ‘It is conceivable that he gdtv them with the contentment of the remainder of



the army. It was this view which Musa ibn "Ugbaistesd on his Maghazit is also conceivable that he
gave them from the whole of the spoils of war beeathey had arrived before the actual division of
the spoils had taken place and after it was couatetenclosed’.” Thus, what can be extracted from
the two prophetic traditions narrated by Sieehuis that the battle of Khaybar was singled outtfos
legal ruling over and above any other land becaluséviessenger of Allah, may Allah bless him and
grant him peace only divided the spoils of Khaytmatrthose who were not present in the combat. It is
for this reason Khaybar cannot be used as a legalegence. Al-Muhallab said: “The spoils of
Khaybar were divided in this way for the companiohshe ship due to the severity of their destitati

in the beginning of Islam, because the emigramms fAbyssinia were under the care of the al-Ansaar
being provided for with their dates and livestoaledo their poverty. This proved extremely difficul
for the al-Ansaar and the Muhaajiruun were alsodire straits.” From the prophetic tradition
establishes the causes for the differences amanmitist regarding the judgment of a land. Ibnd2t
said: “Abu Hanifa said: ‘We have found narratiomenfi the Messenger and théhalifs after him
regarding lands which are conquered that they conuer three legal rulings: a land whose people
accepted Islam then what is in that land is theyrsight. It is a land upon which the tithe shoblel
paid and nothing else. The second is a land whiak wonquered through a treaty based upon a
stipulated tribute, for they are only obligatedhand over what the treaty established. And finally,
land conquered by force. It is this land about Wwhite Muslims differ. Some say that their system is
the way of the spoils of war, which is divided ifibaur-fifths to be distributed to those who papiied

in the conquering of that land. The remaining fittwhat Allah named thikhums&” Abu "Ubayd said:
“Some of the jurists said: ‘Rather, the judgmenttbé lands conquered by for@nd the one
responsible for adjudicating in it is themam If he feels that it should be made as spoils af, e
should then divide it into five-fifths and then gibute it in the same manner that the Messenger of
Allah, did at Khaybar. That is his sole respongipind prerogative. When he feels that it is more
appropriate to make the land into an endowmenty the should make it for the benefit of the
remaining Muslims, as Umar did with the lands ofi8y’ At-T ahaawi said: “This is the expressed
view of Abu Hanifa, at-Thawri, Abu Yusef and Muhamdy” However, Malik held an obscure opinion
which was cited in the al-Mudawwanagarding the legal judgment of the lands conclibseforce of
arms: “It is to be dispensed based upon the indbgrerjudgmentijtinaad) of thelmam” It states in

the al-"Utubiyyaand in the book of Ibn al-Mawaaz from Samaa’ ib@aasim: “The social practice
(Cama) to be followed regarding the lands conquereddrgd of arms is what Umar did; which is that
he did not divide it but kept it as it was. Howeu@ilal and his companions pressed upon Umar, &d h
eventually divided parts of the lands of Syria’."alk said: “Whoever accepts Islam in the lands
conquered by force of arms, has no right to itsllan his house. As for the one who makes a treaty
regarding his land, then it is prohibited for theople of Islam to encroach upon it except after the
treaty has transpired or been violated. If theythecept Islam, then their land is theirs as vesit the
tribute on their land is annulled.” Ibn Habeeb s&ilthoever accepts Islam in the lands conquered by
force of arms should maintain control over his difm and wealth, as for the land, it belongs to the
Muslims. As for his personal wealth and what henedr it belongs to him; because whoever accepts
Islam, then everything in his possession is hie ploof for the view of as-Shafi’ is that the lands
should be divided the way the Messenger of Allatiddid the land of Khaybar.” THehehy may Allah

be merciful to him said his Bayaan Wujuub’l-HijrAld’l-"Ibaad in chapter thirty-four regarding the
methodology of dispensing the spoils of war: “lardlying that Ibn Juzay said in his al-Qawaneen
‘The Amir of the army should determine the number of higlisod left after the fighting, then divide
the spoils of war into four-fifths and distributeese among them in the lands of war.” Abu Hanifd:sa
‘He should not divide the spoils until they havéuraed to the lands of Islam and he has a choice
between distributing the actual property or itarealHe should do that in accordance with what isemo
appropriate.” He also said regarding who shouldjilven a share: ‘As for a free mature Muslim, he is
to be given a portion by unanimous agreement. Ashie disbeliever, if he does not participate ia th
fighting then he has no share of the spoils. Howe¥ehe does participate in the fighting there are
three opinions regarding him. In the third opingistinction is based upon whether the Muslims were
in need of his assistance which determines if lte @eshare or not. The captive is to be treatexdthik
disbeliever. The boy able to fight is to be giveshare. It is also said that he should not be gaven
share according to two of thHmams The woman who does not participate in the condbabt to be
given a share. If she does fight, then there amedenflicting views regarding her. The merchant and
the paid laborer (mercenary) who participate indbmbat should be given a share in the more famous
opinion. The lame, leper, and the one whose leftdhzas been amputated are to be given a share if
they participate in the combat, in contrast tolilied, the complete invalid and the one who ha$ bot
hands amputated. He (Abu Hanifa) said regardingeheho have a right to the spoils of war: “Those




present in the combat have a right to the spoile/af, even when the spoils are obtained after they
have dispersed, in the more famous opinion.” Agiais said that they are entitled simply by virtoe
having entered the enemy territory, Again it isls@igarding the one who dies after the actual comba
or is dispatched by thémir to attend to some advantage for the Muslims, shbise dies, or he had
to sell it, that in either case a share is estabtisfor them. Whoever falls behind on the road,
eventually abandoning the military engagement leashare. If he however, gets lost from the army
until after the army has obtained spoils, therethree views: a share should be given; his share is
forfeited; and the most famous.view is that digiome should be_ made between whether he got lost
before the army reached the main road to the contiiset he has no share. However, if he gets lost
after that then his share is established. Thishés $ame with the ships when the winds prove
detrimental. This is the same when the army conpem @ river and some of the army cross it and
seize spoils and the others remain behind, thefattex are not to be given a share of the spbithe
army is divided into two sections where each gapuils of war in their respective engagements, then
the spoils should be shared equally between batiorseof the army If a contingent of the army istse
on a military raid and obtain spoils in a placesel®o the aid of the general army, then what thegio

of spoils should be shared with the whole army. kEleav, if they make military raids far from the aid
of the general army, then they are not requireghtire the spoils between them. If the general army
gain spoils after the return of this contingengrtra share in the spoils between them is estadlishe
especially if that contingent goes out with thehautzation of thelmam Abu Hanifa said: “If
reinforcements are barred from reaching the arrter #tie ending of the combat, and the army obtains
spoils, then they should have a share in that.” dithor of the al-Qawaneetso said regarding the
share to be given to a member of the cavalry ahdrahounted warriors: “The foot-soldiers should be
given one share and the cavalry should be givesethr one for himself and two for his horse. Abu
Hanifa said: “One share is to be given for a sirfybese and other mounted beasts. Both the foot-
soldier and the member of the cavalry should be gime share of the spoils.” The share is to be
equally given for a horse of a slave, of a pergmtrained, of a wealthy person, a horse loanedoouat,
horse constrained, the share in all of these go#eetrider. If a person’s horse was forcibly coipged
then he is to be given a share of the spoils lieedthers. The warrior who actually owns many horse
used in the combat by others, then he should bengivshare of only one additional horse other than
what he rode, and should not be given a share imgytimore than two horses, based upon the
unanimous consensus. Although Ibn Hanbal differsisnmore famous opinion and says that no share
should be given for the second horse. The shabetgiven to theAmir of the army is just like the
share give to other soldiers. A share of the spilsuld not be given to the one, who drives, mules,
donkeys, camels, elephants or for horses whiclextremely emaciated but which prove beneficial, in
contrast to those horses which are slightly lamsiak.”



On What Has Been Related Regarding th&hums (the Fifth)®’

It has been related in the Sahedhal-Bukhari on the authority of Ibn Abass,
may Allah be pleased with him who said: “Delegations of Abd¥€Qeame and said:
“O Messenger of Allah! Indeed we are this tribe from amdmgRabi’a between us
and yol® there is an area where the disbelieving people called thevredide.
There is no way for us to reach you except during the sacred moh#rsfore order
us with what we can adhere to and with what we can invite thdseeleind to.” He

8" The Shehumentions in this section the explanation of thealggdgment of thé&khums(fifth of the
spoils of war). The etymological root of the exgiea khums(fifth) where the lettekhaais inflected
with dammais the portion which th&mir takes from the wealth of the land which is congqddry the
Muslims. It includes what he chooses from the ppilecpart of the spoils of war such as horses, fema
or male captives; and it is what is meant by theds@f Allah ta’ala: For, indeed to Allah belong the
fifth, and to the Messenger, the nearest of kia,afphan, the destitute and the wayfarer, if inditésl

in Allah that you believé The Erudite authority of the Land of the Blackisdullahi ibn Fuduye, may
Allah be merciful to him® said regarding the meanthis verse in his Diya ‘t-Ta'weel Fee Ma'ana at-
Tanzeel “For, indeed to Allah belong the fifthsince He has the sole right to command whatéieer
wills, thus He divides the fifth to be distributed behalf of five beneficiaries joined conjunctivéh

the verse. This verse was revealed regarding thiésspf war at Badr after the issue of the spoisw
referred to His Messenger. He then particularizédtvinad been generalized in that verse; by codjfyin
the legal precepts which now remain the code oflaohin that until the end of time. The expression:
‘indeed to Allah belong the fifth’, is a predicgibrase of a relative pronoun in the statemenindeed
to...". Thus, the sentence stands in the place of ljgacb of the determinate noun; ‘and to the
Messengér is that the whole of the fifth of the spoils whr are to be dispensed by him for the general
welfare of the Muslims. After him,.then the rulinggarding the fifth falls to thtmamto distribute
based upon his own independent judgmdtib §ad), concerning his own requirements, the general
welfare of the Muslims, the welfare of the weakgcilary advantages and to ameliorate things which
have been plundered during the war. This is theesged view of Malik. However, Abu Hanifa said
that after the Prophet, may Allah bless him anchighém peace, the spoils should be restrictedter t
orphan, the destitute and the wayfarer, but thafptbrtion to be given to the nearest of kin is dedu
with him. With Malik, however, the nearest of kireaonly excluded from receiving a share if they are
not poor. As-Shafi" and Ahmad both said: “The fifthnormally divided into five fifths, and the
Prophet made it the right of the four categorigedciin theQur’anic verse, in which each group
received a fifth, and whatever remained of the Gfsthe four fifths was dispensed to those who
participated in capturing the spoils of war.” Thssthe view established by the consensus; as tn al
“Arabi said: ‘TheAmir should divide and distribute the 'spoils of wamien them in the lands of war,
whether it be the actual property or its value, rhie foot-soldier receives a share and the cavalr
receives three shares - one share for his horsewanéor him. The share of theémir should be like
others’; “.. the nearest of kih that is those close relatives of the Prophetimfithe Banu Hashim and
the Banu al-Muttalib, if they are poor according ttee view of Malik and Abu Hanifa, as we
mentioned; “..the orphari; who include the children of the Muslims whosegds are deceased and
who are poor; “.the destituté those who are in dire need from among the Muslith..and the
wayfarer’; is the Muslim who is cut off due to his travelhis verse is unequivocal in general
delineating who should be the recipients of thellspaf war. Nonetheless, Malik said that ttneam
has the right of discretion to decide how the lafrdsn the spoils should be divided as he deems
appropriate; just as the Prophet, may Allah bléssdnd grant him peace did at Khaypar he can
conserve it as an endowment for the general weftaréhe Muslims when his independent judgment
indicates this should be done; as Umar ibn al-Kdtaiid with the lands of Egypt, Syria and Iraq.sThi
is the famous view of Malik. The focal point of tleyal rulings regarding the spoils of war haverbee
elucidated in the books of jurisprudence;if.indeed it is in Allah that you belieyehat is to say, that
you should learn this legal injunction and act @e@dance with it. It has been related in the petigh
tradition of “Addiy ibn Abi Hatim who said that tidessenger of Allah, may Allah bless him and grant
him peace said: “In the days of ignorance the spafilwar were divided into fourths, while in Islam

is divided into fifths.” What this means is thaeth is a legal distinctions which separate thekimds

of armies, because in the days of ignorance, tadelewould take a fourth of the spoils of war for
himself, however with the advent of Islam; a fifthas singled out for thé&mir, which he is then
required to distribute on behalf of the othersctitetheQur’anic verse.

8 Here ends facsimile 51 of the Arabic manuscript.




said: “I command you to four things and | forbid you four things: batieAllah;
bearing witness td_aa ilaha illa Allah...”; (He then pointed with his hand);
“...establish the prayer; give thmakaaf fast Ramadan and that you turn over to
Allah a fifth (khumu$ of what you take for spoil$®

8 The meaning of the words of Ibn Abass, may Allatpteased with him: “Delegations of Abd’l-Qays
came”; is that the expressiowafd (delegation) is the plural of groups of peopleondrrive of their
own choice in order to meet someone considered,dghass, the singular isvaafid. The appellation
‘Abd’l-Qays’ is a reference to the name of the &itbf the original tribe. Al-"Ayni said: “It is auge
ethnicity residing in Bahrain who trace their aripeto Abd’l-Qays ibn Afshibn Du miy ibn Jadeela
ibn Asad ibn Rabi'a ibn Nazaar ibn Ma'd ibn "Adnaglme arrival of the delegation of the Abd’'l-Qays
to the Prophet, may Allah bless him and grant h@age occurred in the fifth year of thgra, before
the conquering of Mecca. The meaning of his wonasy Allah be pleased with him: “and said: “O
Messenger of Allah! Indeed we are this tribe fromoag the Rabi’'a”; is that this portion of our tribe
that you see is a sector from the Rabi‘a. The sgme hayy (segment/sector) originally was a
designation for the place of dwelling of an ethgroup. Then the ethnic group eventually became
known by that name since it is there that they ik one another. It is said that the above mewetib
delegation of the Abd’l-Qays comprised of fourtéedividual riders. The most prominent of them was
al-Mundhir ibn "Aa’idh al-Ashja. Among them also meMazida ibn Malik, "Ubayda ibn Himaam,
“Amr ibn Martum, Mungidh in Hibaan, al-Harith ibn Shuayb, afdHarith ibn Jundub. The meaning
of his words, may Allah be pleased with him: between us and you there is an area where the
disbelieving people called the Madreside”; is that the disbelievers among the &udy between
them and al-Medina and it was not possible for themeach there except by first encountering them.
The Mudar, where the lettemeemis inflected withdammaand the lettedaad is inflected withfatha

are the descendents of Mardbn Nazaar ibn Ma'd ibn JAdnaan, who was thea@dirother of Rabi’a.
The meaning of his words, may Allah be pleased Wiith: “There is no way for us to reach you except
during the sacred months.”; is that we cannot reamn except during these times. The expression
‘sacred months’ is a generic phrase referring &ftlur sacred months indicated in the words ofAlla
ta'ala: Indeed, the number of the months with Allah iswev@honths, transcribed in the Book of Allah
the Day He created the heavens and the earth. Bbtltem are sacretiThe four sacred months are
[1] the month ofRajab Mudhr (O Allah be merciful to its People) which comeswieen the month of
Jumad’l-Akhir and the month ofSha'baan It is called ‘Mudr’ because the Mud tribe went to
extremes in extolling the month &ajah It is for this reason that in some prophetic itiads their
name is subjoined to the month itself, thuBajab Mudr’; [2] the month ofDhu’l-Qa’ida; [3] the
month ofDhu’l-Hijja and [4] the month oél-Muharram. They are called ‘sacred’ or ‘inviolable’ due
to the prohibition of fighting during them. Thushat he meant is that during this period they do not
oppose us, as was the custom of the Arabs in slgomispect for. the sacred months by restraining
themselves from fighting during these months. Theamng of his words, my Allah be pleased with
him: “Therefore order us with what we can adherand invite”; that is to say, invite others to that
command. He used the phrasaakhudu(we can adhere to) in the accusative case teateithat it is

an adjective of the thing commanded, and the esmesinvite’ is joined to it by conjunction. In
another narration they said: “...with what we caretédom you.” The meaning of his word, may Allah
be pleased with him: “...those left behind to”; isgkdeft behind from among our people, or from the
adjacent lands to us, or those who will come aftem future times. The meaning of his words, upon
him be blessings and peace: “I| command you to tliags and | forbid you four things”; that is toysa
four traits or four precepts. The meaning of hisdgo upon him be blessings and peace: “...belief in
Allah; bearing witness tbaa ilaha illa Allah”; where ‘belief’ and ‘the testimony’ are not seatad by

a conjunctive particlevaw, which is more appropriate because belief and/éinbal attestation are one
reality. The expressionmaan (belief) is made genitive because it is a gramoaasubstitute ljadal)

of the expression which precedes it ‘to four thinds arba’in), and the expression ‘bearing witness’
(shahaadali is also made genitive because it too is a gramalatubstitute lfadaliyyd of the word
‘belief’. He did not mention in this narration tleeknowledgment of messengership, however it is
understood and implied because the first part ef tdstimony is an indication of the whole. The
meaning of his words, may Allah be pleased with:Hide then pointed with his hand”; as proof that
the verbal testimony is one of the four. In anotheration he said: “He then pointed with one firige
which is also a reference to the singular wordasfheed Thus, he upon him be blessings and peace
delineated belief in Allah and bearing witnesd.&a ilaha illa Allah into a singular word. This is the
interpolation accorded this expression by SulayibanHarb and Muhammad ibn "Ubayd. In another
narration he said: “He then pointed with his haikd this”; As for the prophetic tradition transreitt



by Musaddid, it is more explicit and clear in tramiting this meaning. He said: “belief in Allah, and

he then explained this to them by adding: ‘bearvititgess toLaa ilaha illa Allah and Muhammad is

the Messenger of Allah for bearing witness to there is no deity excapah and that Muhammad is
the Messenger of Allah is the singular word.” Theaming of his words, upon him be blessings and
peace: “...establish the prayer”; which is that es¢ablg the prayer is the second of the four matters
It is said that it is the first of them; howeveetfirst opinion is foremost. The meaning of his dsr
upon him be blessings and peace: “...tldaat is that giving the obligatory alms is the thirfitbe
four matters. It is said that giving the obligatafyns is the second of them, based upon Wzati Abu
Bakr ibn al’Arabi said: “It is conceivable that whiae said actually conjoin the prayer and the
obligatory alms as one because they are joinedhegé the Book of Allah.” However, the foremost
opinion is the first, and it is that the obligatalyns is the second of the four matters. The megaoin
his words, upon him be blessings and peace: “..Rashadaiy is that fasting the month dtamadan

is the fourth of the four matters. It is said titas the third of them; however the first opinignthe
foremost. He did not mention the pilgrimage sintis tvas already well known to them; or because
they were in the midst of the pilgrimage at theetithat they arrived to meet the Prophet, may Allah
bless him and grant him peace; or because thamdge was not obligatory at that time, which is the
soundest opinion since it was made obligatory ertimth year of théijra. The meaning of his words,
upon be blessings and peace: dnd that you turn over”; is as it was stated intheo narration:
“...and that you give”; both which are conjunctiveudas to the phrase: ‘four things’; which means: ‘I
have ordered you to four things, and that you giver’; “...to Allah a fifth khumu$ of what you take
for spoils”; which means the discharging of théhfibf the spoils of war taken in tfibaadin the Way

of Allah. This statement establishes the lawfulnelsthree matters: [1jhaad [2] the spoils of war
(ghaneemy and [3] the fifth khum3. The Muslims are unanimous regarding the spdilwar which

are seized through coercion from the hands of theofean Christians with the exception of their
lands, that the fifth of it goes to tthmam and four-fifths is to be given to those who papiate in the
combat. This is based upon the word of Allakndw that what you seize of anything from the spafil
war, then to Allah belong a fifth, and to His Mesger...”. There is disagreement regarding the fifth
into four distinct well known schools of thoughthd first being that it is to be divided into fivans
based upon the textual evidence of @uer’anic verse, which is the view of as-Shafi’. The secisnd
that it is to be divided into four parts and tha tvords of Allah ta'alathen to Allah belong a fifths
simply the commencement of speech, and that tiseme fifth division. The third view is that in thes
days it is to be divided into three divisions, dhdt the share for the Prophet, and his neardghdfas
been annulled with the death of the Prophet, mdahAbless him and grant him peace. The fourth view
is that the actual fifth stands in the place dfgihanded over by the wealthy and poor alike. iBhike
view of Malik, as well as those of the rank ane fif the jurists. Those who hold the view that the
spoils should be divided into four-fifths or fiviths, differ regarding what should be done witle th
share of the Messenger of Allah, may Allah blega hihd grant him peace and that of his nearest of
kin, after his death. Some of the jurists say thahould be given to the remainder of the catexgori
stipulated in th&ur'anic verse who have a right on the fifth. Some of themy that it should be given
over to the military. Some of them say that therslad the Messenger of Allah, may Allah bless him
and grant him peace should be given tolthemand that the share of the relatives of the Messeoly
Allah, should be given over to the relatives of bmam Their evidence in this is in what was related
from the Messenger of Allah, upon him be blessegs peace who said: “With whatever Allah feeds a
Prophet, then it is also belongs to #iealifa after him.” Some of the jurists say that insteathithe
share of the Messenger of Allah, and that of hiselrelatives should be made available for weapons
and other equipment. There is also disagreemeatdawy the meaning of close relatives, who are they
exactly? Some of the jurists say that it meansBheu Hashim exclusively; while some say that it
means both the Banu al-Muttalib and the Banu HasAsrfor those who say that the nearest of kin are
both the Banu Hashim and the Banu al-Muttalib, tlele as their proof the prophetic tradition of
Jubayr ibn Maam who said: “The Messenger of Allah, may Allaleds him and grant him peace
interpolated that the share to be given to theastaelatives in thQur'anic verse as being the share
from the fifth to be given to the Banu Hashim ahd Banu al-Muttalib.” As for the four prohibited
precepts he, upon him be peace said: “I prohihit toutilize dubba nageer hantam andmuzaffat’
Az-Zamkhashari said: “The linguistic measure of expressiordubbais from fu'aal (the effective
form of the verb) where the letttamzais in the place of the lettéaam because it is not normally
known that thdaam can be exchanged for the lettevaw or yaa” The meaning of the expression
dubbais a gourd. Dawud atalyaalisi cited in his Musnaah the authority of Abu Bakra who said: “As
for asdubbait is that the people of at-Taa'if used to takeigts, lathe grapes in them and conceal it
until it soured and then fermented”. The meaninchisf words, upon him be blessings and peace:



“...nageer whose origin is from a piece of wood which hagrbéollowed out in which dates are
fermented until it becomes a strong intoxicant; ardch is among those utensils clearly prohibited.
Ibn al-Athir said: “Thenaqgeeris originally a container made from the wood oflate tree whose
middle has been hollowed out. Then dates are faedein it, water is then added until it becomes
completely fermented and intoxicating.” Thus, thiehbition is in what it is utilized for, not in ¢h
utensil itself; where the governing noun of the igea construction is omitted and means what is
prohibited is the fermented date wine of ttegeer It is conjugated on the verbal forfia*eel which

has the meaning of an object. It states in the Mdsh Abu Dawud at-Tayalisi on the authority of Abu
Bakra who said: “As for theageer it is what the people if al-Amaama used to usétment wine
made from the root of a date palm tree, then theyldvmix dried and fresh dates in them leaving them
until it soured and then fermented.”. The meanifidnie words, upon him be blessings and peace:
“...hantant; is as Abu "Ubayd said: “It is a reference to thee red earthen pots which were used to
carry wine to al-Medina.” This was also corrobodatey what Abu Dawud at-Tayalisi said in his
Musnadon the authority of Abu Bakra. The meaning of Wigds, upon him be blessings and peace:
“...and muzaffat; is a container which is normally coated withakiburnish and is a type of gourd, in
which is used to ferment wine. The Prophet, magtlbless him and grant him peace prohibited those
types of burnished containers if they were usednéike wine; as it was related in the prophetic
tradition: “Indeed he prohibited burnished contagrieAll of these are containers utilized for madin
wine, as a result, they became associated in atiteafselves to intoxicants. It is for this reasioayt
were prohibited. Then he, may Allah bless him arahghim peace allowed these to be used with the
precondition that what is drank from them were intdxicants. Thus, the prohibition of utilizing the
utensils in this circumstance was in beginningstdirh, then this prohibition was abrogated according
to the opinion of as-Shafi’; while Malik and Ahmamintain that the prohibition still persists.



On What Has Been Related Regarding thdizya™

It has been related in the Sahesfhal-Bukhari on the authority of Abd'r-
Rahman ibn "Awf! who said: “The Messenger of Allah, may Allah bless him and
grant him peace, took it from the Magians of HafAr.”

% The Shehumentions in this section the explanation of thealemlings regarding th§izya The
meaning of the expressiojizya is what is taken from the people of a securityeggnent dhimmga.

It's plural form is both jizyu' and fjizad. It is an idiom referring to the wealth whichrisceived as a
social contract from the People of the Book guaing their security and protection. Its sourcenfro
the Revelation is His wordsFight those who do not believe in Allah, the Dayudgment, who do not
forbid what Allah and His Messenger forbid, whordw follow the religion of Truth, from those who
were given the Book, until they give over the jibyahand and they are subdutedhe Erudite
authority of the Land of the Blacks Abdullahi ibruduye, may Allah be merciful to him" said
regarding the meaning this verse in his Diva ‘tWeel Fee Ma'ana at-Tanzeél.. until they give over
the jizyd; which is the tribute specified for them to benlad over once every year. It is the objective
of the fighting commanded in th@ur'anic verse. It is an action performed as a form of cengation

for the free practice of their religion adjudicagesicompensation from fighting them; hy. hand; is a
phrase describing their state, and means thatatejo be compliant in doing so, or it means thayt
should literally give over th@zya by hand and cannot delegate someone else tofdp thhem; or it
means from hand to hand in hard currency withadelay in payment; “.and they are subdu&dhat

is to say humiliated, and compliant to the sovergigf Islam. This requires that they bring it aof
and it be received with ease. This verse, althaugVas revealed regarding the People of the Book,
Malik held the view that it also embraces the ramar of the disbelievers with the exception of the
apostate. Abu Hanifa said that this verse addrestéise disbelievers except the idolaters amorg th
Arabs. As-Shafi’ said that the judgment of the eesisldresses the Magians only, in addition to the
People of the Book. As for the fiscal amount of jilga, Malik said that it is four gold coins for those
who possess gold and forty silver coins for thos® wossess silver. As-Shafi” and Ahmad said that
the least amount to be paid is-one golden.coinarenmNojizyais to be applied to the one who accepts
Islam from among the People of the Book and théatdes, as it was cited in the prophetic tradition:
“There is nojizya to be affixed against the Muslim”; which meanstthden a protected person
(dhimmj) accepts Islam then thizya is not to be sought from him. Or it means it is tatful for a
Muslim to hand over any form.gfzya to the disbeliever, even if they are under thedtitjcal
authority.

% He was Abu Muhammad Abd’r-Rahman ibn "Awf ibn Aldénaf ibn Abdu ibn al-Haarith ibn Zuhra
ibn Kilaab ibn Murra ibn Ka'b ibn Luway al-Quraysi@-Zuhri, whose mother was as-Shifa’ bint “Awf
ibn Abdu ibn al-Haarith ibn Zuhra. The original narnf Abd’r-Rahman was Abd “Amr, then the
Prophet, may Allah bless him and grant him peacamed him Abd’-Rahman. He was extremely
bright complexioned, tall, with a handsome face andamiable smile. He was one of the ten people
given the Good News of Paradise, one of the sixhef People of Mutual Counsel and is counted
among the foremost of the People of Badr. He waighth person to accept Islam. He transmitted 65
prophetic traditions. Al-Bukhari transmitted fivegphetic traditions from him. Those who transmitted
from him were his sons: Ibrahim,urhayd, Abu Salma, "Amr and Miab; as well as Abdallah ibn
Abass, Abdallah ibn Umar, Anas ibn Malik, Jaabir #bdallah, and a large number of people besides
them. He died in the year 32 A.H. at the age of 75.

% The meaning of the words of Abd’r-Rahman ibn “Awiay Allah be pleased with him: “The
Messenger of Allah, may Allah bless him and grant peace, took it”; that is, he took tfizya. The
meaning of his words, may Allah be pleased with:Himfrom the Magians”; is that the origin of the
appellation majuus (Magians) is from the name of a well known moumtange. It is the plural form
taken from the singularmajuusi. The first to follow the religion of the Magianas a man with small
ears, who first began to invite people to its ppgseTheir belief comprised of the two fundamental
elements, which are light and darkness. They ctaahall good is from the dynamics of light andttha
all evil is from the dynamics of darkness. It séygshe commentary upon the as-SunfiBhere is
unanimous agreement regarding taking jihga from the Magian, although the majority of the jurists
hold the view that they are not from among the Reopthe Book. Thus, thizya is taken from them
by the authority of th&unnajust as it is taken from the Jews and the Clmstiby the authority of the
Book. Some say, however, that they are among tlopl®ef the Book, for it was related on the
authority of Ali, may Allah ennoble his face whdadsdThey had a Book which they used to study and
held true to it, but it happened that it was evaljulifted from them’; as it was cited in the al-
Maragaat’ The meaning of his words, may Allah be pleasétth Wwim: “...of Hajar”; is that at-ayyibi




said: “This is the name of a land in Yemen clos®&&hrain.” This prophetic tradition establishes the
proof that thgizya is to be taken from the Magian. The followers dfuAHanifa make a distinction
between the Magians from whom it is lawful to take jizya, by their saying: “It is to be taken from
the Magians among the non Arabs but not the Magémsng the Arabs.” At-dhaawi transmitted
from the followers of Abu Hanifa that: “Thiya should be accepted from the People of the Boad, an
from all the disbelievers of the non Arabs, buamslor the sword is accepted from the idolaters amon
the Arabs.” It has been narrated on the authofitalik who said: “Thejizya should be accepted from
all the classes of the disbelievers except those agostate.” This is also the view held by al-Awzai
and the jurists of Syria. Al-Qaari said in the coemtary of the prophetic tradition of Burayda: “This
prophetic tradition is from what Malik, al-Awzaihd those who accord with them, take as proof for
the lawfulness of taking thiezya from all the classes of the disbelievers, whethey be Arab of non-
Arab, or from the people who received a Scripturdhmse who never received a Scripture.” Abu
Hanifa said: “Thgizya should be taken from all the classes of the disbets except from the idolaters
and Magians among the Arabs.” As-Shafi said: “Jilya is only to be accepted from the People of the
Book and the Magians, whether they be Arabs or Amabs.” Thus, what is understood from the
Qur'anic verse and the prophetic tradition: “Apply uponrththe samé&unnaapplied to the People of
the Book”; where it is interpolated to embracettnmeaning the People of the Book because the name
‘idolater’ applies absolutely to the People of Bmok as well as others; which was the stipulathuat t
the Companions gave to this, as it was cited inah®aragaat The Shehy may Allah ta’ala be
merciful to him said in his Bayaan Wujuub al-Hijréla ‘I-"Ibaad in chapter forty five regarding the
legal judgment of the protected peopdhl(‘d-dhimma and taking thgizya from them: “It says in the
al-Mukhtasarregarding the explanation of the social contrddhe jizya: ‘The social contract of the
jizya is done with the exclusive authorization of theamon behalf of the confirmed disbeliever who
is responsible, free, able and who resides withMbslims and whom a Muslim did not free; but who
cannot reside in Mecca, al-Medina and Yemen. Uposd conquered is applied a tax of hard currency
of four gold coins or forty silver coins to be haddover once every year. It is apparent that itigho
be handed over at the end of the year. jidya to be given by the poor should be lessened bgsea u
his means. It should never, however, be increasethbse who are wealthy. Tlieya to be handed
over by the disbeliever with whom there is a soc@itract of trucediilhiyya) should be based upon
the conditions stipulated in that social contréfcit. is an open ended social contract, then ltkie the
legal judgment of the first. It is apparent thah& makes every effort to hand over flzga in the
beginning, then it is forbidden to fight him; alongh the fact that he is to be demeaned whilengut.
Thejizyais annulled with the acceptance of Islam and tieilth then becomes like the wealth of the
Muslims. They are required to host a Muslim whotrigveling for three days and nights. The
disbeliever who is conquered and who paysjitya is considered a free person. When he dies and he
has accepted Islam, then his land only belonghd¢oMuslims. The legal judgment regarding the
disbelievers, who have a social contract of triguéhfy) when theizya is collected, is that their land
belongs to them, they have the right to make beqoktheir wealth, and they inherit it from one
another. If their wealth is apportioned out to tHeted slaves, then that wealth is for them, ekdep
they die without someone to inherit from them.Hattcase their wealth belongs to the Muslims, and a
third of it is to be given to those whom they beafheit. If thejizya of the disbeliever under social
contract of truce is apportioned to their land$ooboth their lands and freed slaves, then they libe
right to sell it, and the tribute on such wealthsfapon the one who sells it.” He also said aétdittle:
‘The disbeliever under protective statukhifnm) is prevented from riding fine stallions, fine ras)
and riding upon saddles; as well as riding in thddhe of the road. They are required to wear attire
which distinguish them, and should be punishedfandoning the belt strap, openly manifesting their
intoxicants, their religious doctrines, allowingeihtongues to speak disrespectful towards Islath an
the Muslims, allowing the smell of their wine to bpparent, and openly beating their church bells.
Any and all social contracts of tidimmiare revoked by him fighting against the Muslinefusing to
pay thejizya, revolting against any of the legal rulings of tdeislims, forcing himself upon a free
Muslim woman or deceiving her into having illicie>s with him, revealing the private affairs of the
Muslims, blaspheming a prophet in what their shoodd no disbelief in, for which the one who
blasphemes should be killed if he does not accgain, and finally his leaving the lands of Islandan
residing in the lands of war; in such case if heaigtured he should be enslaved, if he did noEleme

to some injustice. If he was the victim of somaustice, then he should not be captured and enslaved
| say: all of this is a refutation of those in thdsnes who claim that it is lawful for Muslims teside

in the lands of war, like the United States of Aiteand the remaining disbelieving countries whe ar
presently at war with the Muslims in the lands slain, who force themselves upon free Muslim
women in Iraq, or who legally permit the blasphegnof the Prophet, our master Muhammad, may




Allah bless him and grant him peace in their laag] other than these from the collective crimey th
commit against the Muslims these days. All of tieigokes any and all social contracts between these
disbelieving states and the Muslims who reside wrldeir sovereignty. It is hence obligatory upon
them to make thhijra to the lands of Islam, even if they are landshafstice, tyranny and corruption;

or to a land which has a social contract with Musli who do not permit the blaspheming of a prophet
among its people; and there is_not between thentladhands of Islam war. Our evidence for this is
from the narration transmitted by way of Surayj itwbayd on the authority of Malik ibn “~Aamir on
the authority of "Aamir on the authority of Abddilibn as-Sa’idi: Mijra will not cease as long as the
enemies are fighting.” And Allah knows best. Jusstreehijra will not cease likewise thghaad and its
effects will not cease. It has been related inrtagation of an-Nisaai’ on the authority of Salrba i
Nufayl al-Kindi who said: “A man once came and s&l Messenger of Allah, some of the people are
claiming that there is no fighting and that war atsdpreparations has been put to and end.’ He said
‘They have lied! Now! Now! Fighting has come, aimrte will always remain some from ngymma
fighting in the Way of Allah, and they will not bermed by those who oppose them until the Hour is
established! And war and its preparation will netpgut to an end until the appearance of Yajuuj and
Majuuj’.” And just as thgihaad will not cease until the appearance of Yajuuj 8ajuuj, likewise the
effects ofjihaad such as the truceu(hi), the armisticeriuhaading, the social contraci{u ahid3,
political protection &maar) and theizya will not cease until the heavenly descent of Jéksasson of
Mary, upon them be peace prior to the appearandjpfuj and Majuuj, as it was transmitted by Ibn
Sa’'d on the authority of Abu Hurayra who said tihat Prophet, may Allah bless him and grant him
peace said: “Jesus the son of Mary will descendrbehe Day of Judgment. He will break the cross,
kill the swine, gather the people under a singlgimn, and he will put an end to thieya.” It means
that the religion will become a single religion atiétre will no longer remain any of the people of
protection ghl’d-dhimmg who will be required to hand over tfizya, for Jesus will only accept the
religion of Islam. In the narration of al-Bukhafi:swear by the One in whose Hand is my soul, the s
of Mary will definitely descend among you as anithle ruler. He will break the cross kill the se&jn
and put an end to thizya. Wealth will spread until no one will accept iThis means that wealth will
become so abundant in the time of Jesus, thatabplg will not be in need of the advantages which
thejizya brings, until no one will accept it.



In it also®™ on the authority of "Amr ibn “Awf al-Ammri?* who said: “The
Messenger of Allah, may Allah bless him and grant him pedispatched Abu
*Ubayda ibn al-Jaraah to Baitin in order to take thigzya from it.”%°

% That is to say, it has been related in the Satwehl-Bukhari or On What Has Been Related
Regarding thdizya

% He was Abu “Amr “Amr ibn "Awf al-Ansaari an-NakhaHe was the ally of the Banu "Aamir ibn
Luway, who was present at the battle of Badr. Ililsbln said that he was among the Companions. Ibn
as-Sakin said that he was counted among those eftliedsin Syria and it is said that he was a
Companion. Al-Bukhari also mentioned that he wasm@gnthe Companions. It is said that his name
was ‘Umayr. Ibn Is’ag: “He was the freedman of Suhayl ibn "Amr al-"Adnwho resided in al-
Medina and produced no offspring. He died in dutlmekhilaafaof Umar, who prayed over him.”

% The meaning of "Amr ibn Awf, may Allah be pleaseih him : “The Messenger of Allah, may
Allah bless him and grant him peace, dispatchedaydh ibn al-Jaraah”; is that he was Abu “Ubayda
“Aamir ibn Abdallah ibn al-Jaraah ibn Hilaal ibn &ifo ibn_Cabba ibn al-Harith ibn Fihr ibn Malik ibn
an-Nadar ibn Kinaana ibn Khuzayma ibn Madraka ibn llyas Mudar ibn Nazaaar ibn Ma'd ibn
"Adnaan al-Qurayshi al-Fihri al-Mekki. He was onktle first and foremost of the early Muslim
community. He was among those intent in his purpaissupporting Abu Bakr as-Sideeq for the
khilaafa, by which he indicated on the day of Shageeqa.Arophet, may Allah bless him and grant
him peace testified that he was among the Peopladddise, and named him ‘the Trustee of the
Ummd He was described with having excellent characteterance, austerity and humility. He
transmitted 15 prophetic traditions. He died in yiear 18 A.H. at the age of 58. The meaning of his
words, may Allah be pleased with him ta.Balrain”; is a well known land in Iraq and lies betwee
the city of Basra and Hajar. The meaning of hisdgpmay Allah be pleased with him ‘in.order to
take thgizya from it”; is thejizya from its people. At that time the majority of fisople were upon the
religion of the Magians. Thus, the prophetic traditstrengthens the one before it, and thus anaNisa
interpolated this with his words: “He went to takejizyafrom the Magians.” Ibn Sa’d mentioned that
the Prophet, may Allah bless.him and grant.-him pester the spoils of war were divided during the
military encounter of Ja'raana, he then dispatei€dlaa ibn Abdallah al-dami to al-Mundhir ibn
Saawi the governor of Bahrain in.order to invitetib Islam, who accepted Islam, and al-"Alaa then
made a social contract of truce with the Magianshat land to hand over theya. The Shehy may
Allah ta’ala be merciful to him said in his Bayaatujuub’l-Hijra "Ala ‘|-"Ibaad in chapter forty-five
regarding the legal judgment of the people of ptid@, and the taking of thjezya and other than that:
“Ibn Juzay said in his al-Qawaneeggarding the explanation of the issues whichodlggatory upon
them: ‘They are twelve precepts. The firstthat they must hand over tfigya while in a state of
humiliation. It consists of four _golden coins evemar, upon the head of each of the people who
possess gold, and forty silver coins for the peopf® possess silver. This amount should not be
amplified arbitrarily due to the fiscal strengthariyone of them, nor should its amount be decreased
due to the financial weakness of anyone of thers-Shafi’ said: ‘Thgizya is paid in gold coins upon
every head of each protected person. Howevertriice is made with them for more than that amount
then it is lawful.” Both Abu Hanifa and Ibn Hanlsdid: ‘Twelve silver coins should be paid for bg th
poor, twenty-four silver coins should be paid foe middle class, and forty-eight silver coins shdag
paid by the wealthy. If thelhimmiaccepts Islam, then thzya is annulled, even if only one day
remains from him having to pay tfizya.’ The seconds that they are required to host the Muslims for
at least three days, if they ordered to do_so. third is that they must pay the tithe on property they
import from other lands, and this is after haveid ghe jizya. Thejizya itself is divided into three
categories: thégizya of the tithe {ushriyyg which is what we just mentioned; tlieya of coercion
(Canwiyyg which is what we mentioned before that; and fintie jizya of truce gulhiyya) for which
there is not set limit in its amount nor for theeomho utilizes it, except in accordance with whasw
set by the terms of truce. The fouiththat they not be allowed to construct new chesg nor leave
those edifices constructed in those lands whichliusonquer and construct places of worship.
However, if the land was opened by means of a kooiaract of truce and they make as a stipulation
of the truce the right of these edifices to rem#ien there are two opinions regarding lawfulness f
them constructing or reconstructing them. The figththat they must not be allowed to ride fine
stallions, fine mules, in contrast to donkeys. Bih is that must be prevented from riding in the
middle of the road and must be compelled to outetspof the road. The severiththat they must
adhere to symbols by which they can be distinguishem the general population of the Muslims,
such as waist belts, and should be disciplined vthey fail to do so. The eightk that they should not
expose the secret affairs of the Muslims and nbaacpies against them. The nirghthat they must




not prevent Muslims from stopping over in their nthes for a day and a night. The tergthihat they
should remain respectful to the Muslims, and ndkesta Muslim or abuse him, or make a Muslim their
personal servant. The elevenshthat they should conceal their religious ced¢éibns and not manifest
anything from the rites of their religion. The tftblis that they cannot blaspheme any of the Prophets,
upon them be blessings and peace, or manifestlibhéfs regarding them.” He then said regardirg th
affairs which are obligatory upon us regarding th&te adhere to the right of them to remain in our
lands with the exception of the Arab peninsulae Hfijaaz and Yemen. We are obligated to prevent
others from harming them, and protect them progdiecurity for their lives and wealth. Nor harm
should be allowed against their churches, or sygage, nor their wines, or pigs, as long as thegato
openly flaunt them before the public. If they, haee manifest their wines and intoxicants, therythe
should be poured out. If they do not manifest ttaamd one of the Muslims pours them out, then he is
responsible for paying compensation to them fot. thas said that he does not have to compensate
them. They should be disciplined for openly dispigytheir pigs in the public, and when they appear;
but this should not be done harshly. They shouldbeooppressed, nor robbed. And if they leave the
lands of Islam due to some oppression against thrdmecause of some harsh treatment, they cannot be
seized and made into captives. As’hab said: ‘Thagnot be seized and made captives for any

reason.



On What Has Been Related Regarding the Benefits of thRibaat (Military
Garrison) for the Sake of Allah™®

% That is to say, that in this section tBeehudiscusses the explanation of the merits of thétanji
garrison (ibaat). The etymological root of the expressiaibaat’ (military garrison) where the letter
raa is inflected withkasrais from ‘to bind (abata) a thing’, which means ‘to tighten itsfladdahi
and ‘to fasten it' dwthaqahi. Originally it referred to each of an opposinggrfastening their horses
in readiness. Then it transformed into meaning adfeo the fortified borderline cities as a forrh o
protection. Thus, the military garrisorib@at) and the one who adheres tonturaabi) means to hold
fast to the place of the fortified borderline citiehich lay between the Muslims and the disbeliewer
order to protect the Muslims from them, howeverthwhe proviso that he is not native to the land.
This is what Ibn Habib said on the authority of MaHe should intend to reside their in order t@agu
against the enemies. It is from this judgment maighe early community chose to live in the foedi
borderline cities. Allah ta’ala saysO“you who believe be patient and outdo them inepat and
fortify yourselves, and have fearful awareness It#hA so that you may be successfill has been
related on the authority of Muhammad ibn Ka'b al&gihi that this verse means: “Be patient in
obedience; outdo them in patience by awaiting p#yigor what has been Divinely Promised; fortify
yourselves against the enemies; and have fearfalemgss of Allah in all that transpires between’you
It has been related on the authority of Zayd ibteswho said that it means: “Be patient during the
jihaad, outdo the enemies in patience, and fortify yolweseby fastening your stallions.” Ibn Qutayba
said: “The origin of the expressionbaat’ (military garrison) is that both opposing armiasten their
respective stallions in preparation for fightinglah ta’ala says:And prepare for them what you are
able from strength and the fastening of stallidn®his was related by Ibn Abi Hatim, lbn Jareerda
others. Thus, the interpolation of fastening tradlishs refers back to this initial meaning. It Haeen
related in the al-Muwattan the authority of Abu Hurayra that the Propimedy Allah bless him and
grant him peace said: “Sitting awaiting the prayer,that is your military garrison.” This was also
related in the_as-Sunnam the authority of Abu Sa’id. In the al-Mustadi@k the authority of Abu
Salma ibn Abd’r-Rahman ibn "Awf who said that it svabout this that the verse was originally
revealed. It is in this regard that.lbn Shihaal:saihe turban is the crown of the Arab; being gens

in giving is the protective wall of the Arab; anaking repose in thenasjidis the military garrison
(ribaat) of the believer.” This is an indication of a heghmore transcendent meaning of the concept of
‘ribaat’, which is that waiting for the prayer is the medsy which the hearts are spiritually bound and
protected. It is for this reason.many of the erutlihowers of Allah, such as my master Muhy’d-Deen
Abd’l-Qaadir al-JaylaaniShaykhAbu ‘I-Qaasim Yusef al-Himadhan§haykhal-"Aabid Abu "Aruba
as-Sijistaani,ShaykhAbu’n-Najeeb, the GnostiShaykhWujaaj ibn Zaluw and others called their
teaching institutions, andufi hospices ribaat, in which they exhorted and guided their spiritua
disciples. This is because they likened the soal $tallion, and their institutions and spirituakhices

to military garrisons, in which the soul which coramils to evil is constrained, strengthened with
learning, and made resolute by means of spiritdabeation and remembrance of Allah ta’ala. Due to
this theirribaat became like pegs in the earth protecting its pedmm spiritual corruption. This is
indicated by the words of Allah ta’ala..and from fastening of stallions in order to strikar in the
hearts of the enemies of Allah and your enerhiesr, the enemies of Allah and the enemies of the
Muslims in the outward are the disbelievers, arg llypocrites who assist them from among the
Muslims; while the enemies of Allah and the Muslimghe inward are Satan and his helper from the
domestic enemy within, which is the soul which commals to evil. For, making war against Satan, and
striving against the soul is the Gregl#taad indicated in the prophetic tradition. The asseawbf the
scholars, the Knowers of Allah, their learning itugions, and spiritual hospices stand as military
garrisons and fortified borderline cities which dithe hearts against Satan and the soul which
command to evil. It is for this reason that the s a&all stallions which have been fastened and tied
rubut which is the plural forabeet and the ascetic jurists who binds his soul fraih strengthens it
from Satan and prevents it from the delights of thorld’s life is also calledabeet as it was related in

a prophetic tradition: “Indeed the wise ascetiebée) of the Banu Isra’il said: ‘The beauty of wisdom
is in silence’.” That is to say, the ascetic oremahid and wise liakeem) among the Banu Isra’il, who
fortified the soul against this world’s life, whigheans they strengthened it and preempted it ftem i
deceptions. Thus, thauraabitin reality is the most noble of thmujaahiduun because he makes the
jihaad against the soul, and wages war against Satah,allithe varieties of instruments of spiritual
warfare, such as gaining comprehension of theiogljgecitation of th&ur'an, remembrance of Allah,
repentance, austerity, solitude, silence and dttaar that. It is for this reason it has been tretam of
the people of th8ilad’s-Sudarto name their Gnostic right-acting and ascetiokuls muraabit. This

is an immense secret in the wisdom of 8tehy may Allah ta’ala be merciful to him of concluding



It has been related in the Sahedhal-Bukhari on the authority of Sahl ibn
Sa'd as-Saa’idi that the Messenger of Allah, may Allahsbh@s and grant him
peace, said: “A single day in tm#aat in the way of Allah is better than this world
and all that is in it

this blessed text with the prophetic traditionsareling the merits of the military garrison, andahll
knows best.

° The meaning of his words, upon him be blessing$ peace: “A single day in thebaat”; is in
accordance with another narration: “...a single day might...”; is that fastening and making ready
horses in the fortified borderline cities, and dasj there. It states in the an-Nihaay@riginally the
military garrison was a place of residence for jih@ad against the enemies with warfare; as well
making ready and fastening stallions there for thatpose. The process of fortification is the two
opposing armies fastening their stallions in foetf cities in preparation for the eventual encounte
between them. Thus, residing in the fortified belide cities was calledrabaat; for the phrase is a
verbal noun from the verlydabafat' (attaching), which means to adhere to a thinglie meaning of
his words, upon him be blessings and peacein“the way of Allah is better than this world antl a
that is in it”; is as an-Nawwawi said: “This is amication of the apparent and immense merits ef th
one who keeps to thébaat, in that his good deeds flow continuously aftex teath which reveal the
special virtues inherit in this, which no other smT can attain.” The Erudite authority of the Lanid
the Blacks Abdullahi ibn Fuduye, may Allah be mercto him" said regarding the meaning this verse
in his Diya ‘t-Ta'weel Fee Ma'ana at-Tanze®€l.and outdo them in patientethat is, conquer the
disbelievers with your patience jinaad and.do-not allow them to be stronger than yopatience,
and outdo your own souls with patience in goingirgats passions. He singled this out for mention
because this is more difficult and more superiorahd fortify yourselvésthat is to say, your bodies
and stallions inside of the fortified borderlindi€s manning the gates in preparation for the aniit
engagement; or it means fortify your souls by meaihsbedience, as he upon him be peace said:
‘Apart of theribaat (spiritual fortification) is awaiting for prayerftar prayer.” And as al-Bukhari
narrated that he upon him be peace said: ‘A sidalein theribaat is better than this world and what is
in it.” Muslim related that he said: ‘A single dayd night in theibaat is better than fasting an entire
month and standing all of its nights in prayer; aviten he dies his provision and good deeds pérsist.
It has been related by Abu Dawud that he upon henpédlce said: ‘Every person who dies, his good
deeds are sealed, except theraabit’ At-Tirmidhi related that he upon him be peac&ls& single
day in theribaat is better than a thousand days outside of itstdtes in the Ghaayat'l-Amaaniin
citing the above three commands in the verse iadination of the three spiritual degrees expressed
the phrases okhari'a tareeqa andhageegalt is as if He is saying: ‘Be patient in the difflties and
hardships of obedience and the struggle againgahk by diminishing attachments; and fortifyirg t
inner secret by being near the Holy Presence ierai@ be in a state of alert surveillance of spit
openings that descend.’ “and have fearful awareness of Allaim all your states by preserving them
with it; “... so that you may be succeskftihat is so that you may achieve ‘...what no eye $@en, no
ear has heard, and what has never occurred toethe bf a human.’ It states in the Mudaarik ‘t-
Tanzeel ‘Be patient with My adversities against you; autothers in patience for My blessings; and
fortify your souls in My service; so that you maycseed and achieve the victory of My nearness.’
May Allah provide us with His nearness, and makeHis neighbors in the Abode of His Divine
Pleasure, by means of the rank of our master Muhadmmay Allah bless him and grant him peace.”
Here ends whaShaykhAbdullahi ibn Fuduye®, may Allah ta'ala be mertifw him had to say about
this; in which are precious spiritual allusions andaluable secrets for the one whom Allah has
illuminated his spiritual insight. This is becaude immense affair of the Livingunnais the
fountainhead of the Self-Disclosure of direct Geasfi Allah ta’ala. With the ending of his words, |
also end the commentary upon the Bookibhad, and Success is with Allah. O Allah | ask You for
every good which Your knowledge encompasses inwhlidd and the Next, and | seek refuge with
You from every evil which Your knowledge encompasiethe this world and the Next. O Allah give
us success in following theunnaof Your prophet, Muhammad, may Allah bless him gnant him
peace, outwardly and inwardly, by his rank thah&e with You.




Here ends the bodkawq'l-Umma ila Ittiba™ as-Sunna All praises are ddé
to Allah, who guided us to this and we would not have been guided hadlalot A
guided us. The best blessings and most perfect peace be upon @urNudstmmad
and upon his family and Companions all together. O Allah! Be metaftieUmma
of Muhammad with an all-encompassing mercy by his rank with you-Athen!

% Here ends facsimile 52 of the Arabic manuscript.

% The meaning of the words of ti#hehy may Allah ta'ala be merciful to him: “Here endie thook
Sawq’l-Umma ila Ittiba® as-Sunnd’; is that some of the scholars of Sokoto and atheid the view
that theShehu may Allah be merciful to him composed this bonKLP0O8 A.H. (circa 1794 C.E.) after
he had achieved the station of independent judgfightaadiyyg, reformation fujaddidiyya and
spiritual pivot qutbaaniyyd. The meaning of his words, may Allah be merctiulhim: “All praises
are due to Allah, who guided us to this and we daglt have been guided had not Allah guid€tliss

in imitation of the words of Allah ta’alaAll praises are due to Allah, who guided us to toisl we
would not have been guided had not Allah guidedFos.indeed the Messengers of our Lord came
with the Truth” The meaning of: All praises are due to Allah, who guided us to"thisto this action
which He has awarded us with. This is a refereadbe authorship of this blessed book, and what is

it of the sciences of the religion; its foundationtward and inward branches; and what is concealed
it from Divine Realities and Secrets. The meanifig'.o. and we would not have been guided had not
Allah guided u5 is that if it were not for the guidance of Allate would not have accepted it. In this
is clear evidence that all guidance is from Allatata. This is also an indication of the causaf@aator

of guidance which is our master Muhammad, may Abiédss him and grant him peace; as he said:
“...and the best guidance is the guidance of Muhammrey, Allah bless him and grant him peace”;
where the expression ‘conductigdy) means ‘manner’sam) or ‘path’ {areeqq. In another narration
the expression ‘guidancehidag, is used which means a manner of behavsmerg, pleasing
spiritual path fareega radyya) and balanced comportmertalyah sawiyy® which was explicitly
stated in another narration: “The best guidandikésguidance of Muhammad.” In another narration:
“The most superior guidance is.the guidance of Muinad.” All of this is evidence that tf&unnaof

the Messenger of Allah, may Allah bless him anchgtam peace is the Real Path to Allah taala and
to His gnosis. This is in conformity with what Ab@Qasim al-Junayd, may Allah be pleased with him
once said: “The paths, all of them, have been di@seept in following the traces of the Messenger
may Allah bless him and grant him peace.” For thsson th&Shehy may Allah ta’ala be merciful to
him said in his Fulfuldepoem: ‘Sunna giduyamu kanku kuuru yaymi * Kanku bitaymziebeeridi
yaymf’; which means: “It is theSunnathat | truly love. It is the orbit of my preoccujma. It is the
theme of all my preaching and it has;become mytsplrlitany”; which is alluded to by the words of
Allah that follows: ‘For indeed the Messengers of our Lord came withTtuh’; which is affirmation
that the Messenger of Allah, may Allah bless hird grant him peace has the best demeanor and that
his Sunnais the best form of guidance, and indicates thatever holds to hiSunnais guided to the
knowledge of absolute certainty until his knowledgeomes the very source of certainty. It is fig th
reason theShehuy may Allah ta’ala be merciful said out of gratieuébr this blessing: “The best
blessings and most perfect peace be upon our mdsteaxmmad and upon his family and Companions
all together”; following the words of the MessengéiAllah, may Allah bless him and grant him peace,
as it was related by at-Tabarani in his al-Awsatthe authority of Abu Hurayra: “Whoever sends
blessings upon me in a book, there will remain Amngeeking forgiveness for him as long as my name
is in that book.” The station of gratitude is thstlof the spiritual stations of the People of Alta’ala.
Our master lIbn “Aa’illah said in his Lataa’if al-ManariGratitude is divided into three division: the
gratitude of the tongue; the gratitude of the limasd the gratitude of heart.” | say: that the most
superior form of gratitude with the tongue is segdblessings upon our master Muhammad, with the
best blessings and most perfect of peace. Thisdause, he upon him be peace said: “Whoever is not
grateful to people is not grateful to Allah.” Hesalsaid: “The most grateful of people to Allah are
those who the most grateful to people.” For, thereo human ojinn, that is more deserving of our
gratitude than our master Muhammad, may Allah bkéss and grant him peace. Allah ta’ala says:
“There has come to you and Messenger from yoursel&ss to him is what afflicts you, deeply
concerned for you, and who is to the believers kind merciful’ The most superior form of showing
gratitude with the limbs is acting in accordancéhwhe Sunnaof our master Muhammad, may Allah
bless him and grant him peace. Allah ta’ala say¢hdever obeys the Messenger has obeyed.Allah
Allah ta’ala says:If indeed you love Allah, then follow me, Allahlwhken lover you and forgive you of
your sins” Allah ta’ala says: For, no! By your Lord, they will never truly belewuntil they take you as
the criterion of what occurs between them, who dofimd in their souls any problem with what you




decide; and surrender completéhjAllah ta’ala says: There is in the Messenger of Allah for you an
excellent exampléThe most superior form of showing gratitude witie heart is by believing in him
upon him be peace and behaving in accordance vwgthdble character. Allah ta’ala say§vé have
not sent you except as a mercy to all the wdtlddlah ta’ala says: If you were to attempt to
enumerate the blessings of Allah, you could natutate then? ShaykhAbdullahi ibn Fuduye® said:
“The blessings of Allah referred to here are thatéch have come about as a result of Muhammad,
may Allah bless him and grant him peacBHaykhAli ibn Sultan Muhammad al-Qaari said in his
commentary upon the as-Shifdndeed the Messenger of Allah, may Allah bleg® fand grant him
peace is a mercy to the entire creation of Allahléa..If it were not for the light of his existendbge
appearance of his nobility, and generosity, thelatAlvould not have created the universal orbits nor
brought the Angels into existence. For, he is tlzee of the manifestation of Divine mercy which
encompasses everything of the realities of exigtemgich first require the blessing of being brought
into existence, and then the gift of assistancé.ydu devote yourself to this understanding this
meaning by behaving in accordance with his nobsadter, upon him be peace, with this objective in
your heart; by sending blessings upon him with ifiisntion with your tongue; and by adhering to his
Sunnawith this purpose with your limbs; then there @ doubt this will be the most superior form of
showing gratitude to Allah the Benefactor. Thighe station of gratitude that tf&hehy may Allah
ta'ala be merciful to him reached. Then 8teehuconcluded this book with the best and most beloved
of supplications with Allah ta’ala by his words, ynallah ta’ala be merciful to him: “O Allah! Be
merciful to theUmmaof Muhammad with an all-encompassing mercy byraigk with you-Amen!” It
has been related by al-Haakim in his Tarih the authority of Abu Hurayra who said that the
Messenger of Allah, may Allah bless him and grant peace said: “The most superior supplication is
your saying: ‘O Allah be merciful to themmaof Muhammad with an all encompassing mercy’.” In
the narration of al-Khateeb on the authority of Attwrayra also who said that the Messenger of Allah,
may Allah bless him and grant him peace said: “€hisrno supplication which is more beloved to
Allah than the servant saying: ‘O Allah be mercitidl the Umma of Muhammad with an all
encompassing mercy'.” After the completion of tbigoplication, there are transcribed the following
words: “The transcription of the boodRawg’|-Umma was completed on a Friday, at the time of
forenoon in the land of Ghadaari in a town callath&ari in the house of Bakheet Shalabi underneath
the garden square. At the time Abu Bakr Sokoto, Atim Yureeji, Ahmadaaki and Abu Bakr
Tuwuughu were present. O Allah, forgive its scriblithammad ibn Adam, his parents, those present,
and all those not present from the Muslims — Anierihe yearshasakizu(1327) from hishijra, may
Allah bless him and grant him peace. Allah is erofay us and He is the best of Guardians.” I, nysel
initially completed the typing of the bookawqg'l-Umma lla_lttiba 's-Sunna with the best help of
Allah and His success on Tuesday, th& 27akin) of the month ofRamadanin the yearshabakat
(1422 A.H. — December 13, 2001). | completed itst tommentary on Friday before ioena’ prayer

on the 21" (akin) of Jumad’l-Akhirin the yearshajatuka (1423 — August 20, 2003) from Higra may
Allah bless him and grant him peace. | then contbetesecond commentary upon it along with an
editing, annotation, and review on Thursday, th® @zkin) from the month offlumad’l-Awwalin the
yeartalaashin orashalat (1431 — May 11, 2010) from htsjra, may Allah bless him and grant him
peace. It was in the year that Allah ta’ala ansteng supplications against the governments of the
European Romans from among the Jews and Christiapstuining (alaashiy) their national
economies which marked the beginning of the dedliskilat) of their sovereignty over the world; all
praises are due to Allah for that. | named the cemtary:Tawg'l-Lum’a wa Itmaam’'n-Ni'ma Fee
Sharh "Ala_Sawqg’l-Umma_lla_lttiba” as-Sunna (The Desire for lllumination and Completion of
Blessings through a Commentary upon the MobiliratbtheUmmatowards Following th&unna. |
took license in this blessed book from the learpeidts, Imam and Khateeh ShaykhMuhammad al-
Amin ibn Adam Kariangha al-Khaeb ibn Muhammad Tukur ibn Muhammad Sanbu ibn Muhadh
Leeli ibn Abu Bakr ibn Muhammad Sanbu Darneema Ahngr of Hadijiya. He gave me absolute
license in it has he took it from his fath®haykhAdam Kariangha al-Khatb; and he fronshaykh
Musa al-Muhajir, and he from tHmam ShaykMli ibn Abu Bakr, and he from the author, the Ligth

the Age, theMujaddid of the religion, theAmir'l-Mu’mineen ShehuJthman ibn Muhammad ibn
Uthman, known as Ibn Fuduye’, may Allah ta’ala beraiful to all of them. | have in turn given
license to everyone who reads this blessed texhdowith the same chain of authority back to its
author, or who listens to it from me; or anyone wloones upon this text; since transmitting licemse i
this manner is permissible with some of the scisosSultan Muhammad Bello ibrShehuUthman

ibn Fuduye™ said in his Turjumaah order to continue this miraculous connectiohick has been
specified for thidmmaas an honor to our Prophet Muhammad, may AllaBsblém and grant him
peace. O Allah send blessings upon our master MatainYour servant, prophet and messenger; the




Unlettered Prophet, the source of existence, theatave factor for every existing thing, the esseot
the essences of Your creation, extracted from i@ lof Your Effulgence; with a blessing which
unties the knots of our difficulties, relieves @mxieties, and fulfills our needs; with a blessimgich
pleases You and pleases him, and results in Yolhariking pleased with us — O Lord of the worlds,
with a blessing that is equal to the number ottatigs Your knowledge encompasses; equal to what
Your Book embraces; what Your Angels witness; waiir Primordial Pen transcribes; to the number
of the rain drops, the trees, stones and the Angethe number of what our Lord has created frben t
beginning of time to the end of time; and uponfaisily, Companions, wives, descendents, the people
of his House, who are the sea of Your illuminatiche mines of Your secrets; the translators ofrfYou
proofs; the bridegrooms of Your kingdom; the treasuof Your mercy, who take enjoyment from
Your direct withessing, and give them abundant eetacthe extent of Your knowledge which is
multiplied with Your eternity. O Allah forgive meny parents, my children: Alfa Umar, Abd'r-
Rahman, Modibo Muhammad, Ahmad Maz8hehuUthman,Nana Tasheem, Fatuuma Mo’ina and
Musa Jokolli, as well as their mothers, our teaslaad their teachers, those who are present asd tho
absent from among the Muslims, by the rank of Mulmath, the Prophet of Mercy, may Allah bless
him and grant him peace. O Allah we direct our fatewards You by means of Your Prophet,
Muhammad, the Prophet of Mercy. O Messenger oftAleerily we direct ourselves by means of you
to our Lord regarding these needs of ours. O Affetike him our intercession! O Allah indeed we take
as intermediacy to You, Your love for Your belovddhammad, may Allah bless him and grant him
peace, by means of his love for You, by means @hkarness to You, and by means of the causative
factor which is between You and him, that you revinr us the determination to adhere to $iisna
and his love; that You conceal us by the coatdidlilis sanctity; that You make us die upon hisgiel;
that You gather us on the Day of Judgment amondgbtiton; that You let us drink from his fountain;
and that You enter us into Paradise by means ohtescession. O Allah indeed we ask You for the
same good which Your Prophet Muhammad asked foy, Aflah bless him and grant him peace; and
we seek refuge from the same evils which Your Pebphuhammad, may Allah bless him and grant
him peace sort refuge from. You alone are the Helpé for You alone to deliver. There is no pawe
or might except with Allah, the Exalted the Mighty.Allah be pleased with the spirit of the Light of
the Age, the Sword of Truth, the Reviver of the MomadanSunna the Destroyer of Satanic
heretical innovation, the Reviver of the religioh Iselam, the Saintly Spiritual Pole, the Enduring
Redeemer, thémir'l-Mu’'mineen Uthman ibn Muhammad ibn Uthman, known as Ibn Faedugay
Allah engulf him in His mercy Amen. And be mercifid Your shade on Your eartBultanal-Hajj
Abu Bakr ibn Muhammad at-Tahir ibon Muhammad Bell@iMno ibn Muhammad Attahiru ibn
Ahmad Zaruuku ibn Abu Bakr Atiku ib&ayf'l-Haqq Imam’l-Awliyya Nuur'’z-Zamaan Mujaddid’d
DeenUthman ibn Fuduye’, his children, wives, brothsisters, faction, an@dmaaton the Nile of the
Sudan, in Nigeria along with theBultan in Niger along with theiSultan O Allah forgive and be
merciful to ourjama’atin the United States of America, in the United ¢@dom, in South Africa, and
all thosejama’atwho have confederated with us; thamirs, wazirs men, women, their elderly and
young. O Allah be merciful to thdmmaof Muhammad, with an all encompassing mercy. GlAbe
merciful to the whole of Your creation, and suffiteem where they are unable. O Allah make us
among those who adhere to the religion of Your RevpMuhammad, may Allah bless him and grant
him peace; among those who extol his sanctity, antbose who exalt his teachings, among those who
preserve his covenant and trust; among those wsistdss party and invitation; among those who
increase his followers and faction; among those atword with his group; and among those who do
not conflict with his Way an&unna O Allah we ask You to make us adhere toSusna and we seek
refuge from whatever alters what he came with. @Abpen for us Your Book, and tisinnaof
Your Prophet, exoterically and esoterically; andvidte us with the ability to act in accordance with
them by means of Your Inestimable Essence. O Aladw us the Truth as Truth, and provide us with
the ability to follow It; and show us falsehoodfalsehood and provide us with the ability to aviid
revive us among those who revive ennaof Your Prophet, make us die among them; and resur
us among their faction by the rank of MuhammadRhaphet of Mercy, may Allah bless him and grant
him peace. O Allah exalt the Banner of the TrueidBethe Sunnaand obedience above the Throne,
and eradicate disbelief, heretical innovation armbliedience; eradicate every enemy who does not
desire the exaltation of Islam; suffice us agathstevils of every disbeliever, in the east, westjth
and north, and all locations between them by thetés of everything we have taking as intermediacy
with to You, and by the rank of Muhammad, the Peggif Mercy, may Allah bless him and grant him
peace. O Allah destroy them, shake them, and ptuthéen by means of Your victory; fill their hearts
with horror, break their structures, blind theision, make their surveillance deaf; seize themhieyrt
hands and feet and make them overcome from thet @féaeir own bodies. O Allah enumerate them
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precisely, divide their unity, and let none of theemain. Let us inherit their lands, homes and
dependents; revive us and the friends of $lumnain these lands, by the rank of Muhammad, the
Prophet of Mercy, may Allah bless him and grant p@ace. O Allah send blessings upon our master
and chief Muhammad, and the family of our masteth®damad; with a blessing which redeems us
from every kind of intimidation and destruction; tMpich You will fulfill for us every need; by which
You will purify us from every evil; by which You Wiraise us up to the highest spiritual ranks with
You; and by which You will make us realize the ushbmit of all good in this life and after death.
And the last of our supplication isAll praises are due to Allah the Lord of the world$dere ends
facsimile 53 of the Arabic manuscript.
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