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Kitaab'l-Hajj (The Book of Pilgrimage) *

! Hajj (pilgrimage) linguistically means the repetitioh ane’s objective to the thing intended. The
meaning of the lesser pilgrimagauira) is to visit. You say: “So-and-so the pilgrirhajj fulaan”,
when you want to indicate his arrival, or “He isnan sort afterrhaljuj)”, when you want to indicate
that he is an objective of attention. In thkari'a it means to make Mecca as one’s purpose or
objective, in order to fulfill the devotions of kér the major pilgrimage of the minor one, each of
which has its principles or actions that if theggiin or person making the lesser pilgrimage perform
them has in effect fulfilled the obligations of grilmage and th&unnaof the lesser pilgrimage, as it
was defined in the Lisaan’l-"Aralihus,hajj is to make as one’s purpose or objective the Hatise
Allah, that is, theKa'abain Mecca, which is attributed to Allah by attachrmenthe words of Allah
ta'ala to His Bosom Friend, Ibrahim, upon him begee ‘And purify My House for those who
circumambulate, those who stand, bow and prosftéités the first House established for mankindaas
place of worship as it was related by Muslim on dlu¢hority of Abu Dharr. Allah ta’ala says/érily

the first House established for mankind is the ahd&akka the Blessed, and as a guidance to the
worlds. In it are clear signs, the station of Ibiah Whoever enters it he is protected. And forsiles

of Allah, obligatory upon mankind is pilgrimagettee Housé€' In this regard a tradition was related by
‘Ataa’ who said: “It has reached me that the midpointtted earth is beneath th€a’aba”
Subsequently, pilgrimage was made obligatory bywbeds of Allah ta’ala: For the sake of Allah it is
obligatory upon mankind to make the pilgrimagehe Housg that is to say, it is an obligation as a
form of gratitude for His blessings; or to makehié objective of visitation for a specific purpo3e
Shehy may Allah be merciful to him said in his "UmdaBayaan “The obligations of pilgrimage are
four: theihraam (the pilgrim garment); théawaaf 'l-ifaach (the circumambulation of expatiation);
running between &a and Marwa; and standing at “Arafat. Bwnnanof pilgrimage are twelve. Four
of them are for théhraam: the ritual bathghus) which precedes it; removing sewn garments; the tw
raka ats and thetalbiya (sayingLabayk Allahumma labaykFour are for théawaaf walking; kissing
the Black Stone; supplication without end; and ¢ run for men, but not for women. Four are for
running 6a’y): kissing the stone; hurrying in the middle of thaley for men; climbing up Safa and
Marwa; and supplication.” The Erudite authoritytbé Land of the Blacks Abdullahi ibn Fuduye, may
Allah be merciful to him’ said in his Diya"Uluum-Bleen “The pilgrimage is among the fundamental
principles of Islam. The prerequisites for its stiess are: the time; and Islam. It is valid fohédcto
make pilgrimage. He can adorn theaam himself if he has the ability to distinguish betwegght and
wrong, and his guardian can adorn iiw@am for him if he is too small. And this does not rapthe
obligation of making the pilgrimage of Islam. Itsoper times are the months 8hawwal Dhu’l
Qa’ida and the first ten days dbhu’l-Hijja while the time for'umra is the entire year. The
prerequisites for its occurrence as the pilgrimafyéslam are: Islam; freedom; maturity; reason; the
time; and having provision which necessitates gbilts pillars with which it is not valid withodahem,
and which sacrificing is required by neglectingrthare four: the first is thitaraam Whoever neglects

it has forfeited the pilgrimage and nothing canifiky neglecting it. The second is running between
SafaandMarwa. The third is thaawaaf al-ifaada Whoever neglects these two has not forfeited his
pilgrimage, but he cannot remove tieaam until he does each of them, even if he has gortbao
farthest east or west; he must return to Meccapartbrm them. The fourth is stopping “@trafat at

the night of the sacrifice. Whoever forfeits thiashactually forfeited his pilgrimage, however he is
commanded to relinquish thieraam by performing theumra and making up at the beginning.” The
meaning of His words: “.for those who have the abilityis a grammatical substitute for the
expression ‘mankind’ which specifies which of thane obligated. The Messenger of Allah, may Allah
bless him and grant him peace interpolated theessmn of ‘ability’ to mean ‘provision and a riding
camel to carry him, for most people living in faff oemote regions. However, it is permitted to




On What Has Been Related Regarding the Obligation dflajj

It has been related in the Sahedhal-Bukhari on the authority of Abdallah
ibn Abbas, that a woman from the tribe of Khattfarame and said: “O Messenger
of Allah! The obligation ofhajj, which Allah has enjoined upon His slaves, has
become due on my father and he is old and weak and he cannot sih ftima
caravan. May | perform thieajj on his behalf?” He, may Allah bless him and grant
him peace, replied: “Yes.” That occurred during the Farelegilof the Prophet™

perform the pilgrimage without provision or ridimgount for he who has attained the station of
reliance upon Allah. In the ad-Durur al-MulqutdtAbd'l-"Azeez it states: "It is permissible fitve one
who has attained the station of reliance upon Allédwever, as for he who is weak hearted, he should
not perform the pilgrimage except with provisios, Alah has ordered Muhammad Bello ibrEhehu
Uthman ibn Fuduye® said in his Tanbeeh'r-RaaqideFivia tuur al-Haaj Min’l-Mufaasid“Al-Qiraafi
said: “No other action is restricted with this eagsion (of ability), which indicates that there are
intrinsic difficulties in it which cannot be founid other acts of worship.” Al-Haythami said: “The
absence of ability in other acts of worship like firayer and fasting does not completely invalidate
their obligation. For only the obligation of penfioing them with their differences is removed, in
contrast to the absence of ability in the pilgrimagor the absence of ability removes the obligatio
completely.”Ibn al-'Arabi said in his Takhlees an-Nuk&Dur scholars have said that the advantage in
singling out the pilgrimage by-mentioning.‘abilitgver all the other pillars of Islam, is because t
other pillars of Islam are performed by a persotilevhe is resident in his abode free from movement,
not having to expose himself to travel, or encounte dangers nor does he have to journey
impoverished and alone. However, in the pilgrimbgewill possibly have to undergo all of that. Thus,
Allah tabarraka wa ta'alamentioned 'ability' in pilgrimage in order to pbout the lifting of this legal
issue from him.”

2 The woman was from Khath'am, which was a well knawbe, originating from Khath’am ibn
Anmar who came from Yemen. It is said that the naifrthe tribe takes its origin from the phrasé *
khath’ama which means to smudge ones body with_blood. Tlitugjas by this name they became
known because they used to sacrifice camels and'sheear their bodies with its blood and this
became the sign of their confederation.

% The meaning of her words, may Allah be pleaseti héfr: “O Messenger of Allah! The obligation of
hajj, which Allah has enjoined upon His slaves, hasobecdue on my father and he is old and weak
and he cannot sit firm in the caravan”; is thatisitunanimous among the jurist regarding the
permissibility of being a proxy in pilgrimage, ihat its is allowable in an obligatory pilgrimageitb
not for a person deceased or an amputee. Thisdalss not include a person who is merely sick
because it is hoped that he will be cured; norragreinsane because it is hoped that he will become
lucid; nor one imprisoned because it is hoped lieatvill be freed; nor the poor because it is pdssib
for him to be enriched. The meaning of her worday Allah be pleased with her: “May | perform the
hajj on his behalf?”; is as it was cited in the nawatof Ali: “Is it allowable for me to do it on his
behalf?” The meaning of his words, may Allah blesa and grant him peace: “Yes.”; is that yes it is
permissible for you to make the pilgrimage on hehddf. ShaykhAbd'r-Rahman al-Baghdadi in his
Irshad as-Saalik“Ilt is disliked for someone to make the pilgrineagn behalf of another before
performing his own obligatory pilgrimage. While sersay it is forbidden.” The meaning of his words,
may Allah be pleased with him: “That occurred dgrthe Farewelhajj of the Prophet”; is that this
dialogue between the woman and Messenger of Allady Allah bless him and grant him peace
occurred during the farewell pilgrimage. In thiophetic tradition is established the permissibitify
acting as a proxy in questioning regarding knowéedghere even a woman can seek knowledge on
behalf of a man. In it is also established showilig piety, assisting them in their affairs, ataking
care of their welfare such as paying their dehtgnicial maintenance, and other than that from
religious and worldly affairs. It also establislibe proof that the lesser pilgrimage is not angation,
since the Khath®amiya woman did not mention it.




On What Has Been Related Regarding the Merits of an Acceptddajj

It has been related in the Saheahal-Bukhari on the authority of Abu
Hurayra, who said: “I heard the Prophet, may Allah bless him aaat gim peace,
say. ‘Whoever makes thkajj for Allah, and does not act obscenely nor cause
corruption, will return (fromhajj) like the day that his mother gave birth to hitn.”

* The meaning of his words, upon him be blessingsmeace: “Whoever makes thajj for Allah”;
that is to say, those who make the pilgrimage pualthe sake of Allah. This includes both the omnaj
pilgrimage and minor pilgrimage. The meaning ofwids, upon him be blessings and peaceafid.
does not act obscenely”; is that al-Azhari saidheéTphrase rafath’ (obscenely) is a generic
comprehensive noun which embraces anything of aadeature that a man can desire to do with a
woman.’ “lyad said: “This is taken from the wordsAdlah ta’ala: ‘..and does not act obscenely nor
causes corruption The majority of the jurists hold the view thathat is intended by this verse is
actual sexual intercourse.” The meaning of his wprghon him be blessings and peacentr.cause
corruption”; is that is does not commit evil notyaact of disobedience. It is for this reason thespe
dissents from obedience is calldddsiq (corrupt). The meaning of his words, upon himtdiessings
and peace: “.will return (from hajj) like the day that his mother gave birth to hirg’;that he will
return without sins. Its apparent meaning is tleatil be forgiven of his small and major sins aallw
as the consequences of these.



On What Has Been Related Regarding thlawaageet

It has been related in the Saheétal-Bukhari on the authority of Ibn Abbas,
who said: “The Prophet, may Allah bless him and grant him peace, th@d@aqqgat
for the people of Medina that of Dhu’letayfa, for the people of Syria that of al-
JuHa, for the people of Najd that of Qarn’l-Manadzilnd for the people of Yemen
that of Yalamlama. These are those and for the people who conmeno ftom
outside for those desirintgpjj and umra. Other than these then themlaqgqgatis from
wherever they set out, even the people of Mecca is from Mécca.”

® The expressiommawaaqeétis the plural of meeqgadt(rendezvous) and means the designated extent
for an action regarding time or place. Or it methes appointed time for an action and its place. The
author of the al-Muntahaaid: “Everything which has been given a time andend, then that is its
rendezvous. One says: ‘Its time is on this pardicalay’, meaning by that its appointed time.” From
this meaning is derived designating a time foriaghwhen its time limit has been clearly clarified
Then this meaning was expanded to be an expressimh is used to designate the place as well. Thus
it is said regarding a local that it is theeeqadtwhich conjugated fronmif'aal whose etymological
root ismiwqaat where the lettewawis changed to the lettgnabecause of the inflection of tileeem
with kasra Thus, the expressiomeeqadtis actually a verbal noun of the expressioragt (time).

The mawaageetf pilgrimage are the places or locals for theetifor wearing the pilgrimage garment
(ihraam). Shaykhibn Rushd al-Qurtubi said: “The majority of the skrs hold the view that whoever
commits an error at these locations and his objeds to wear théhraam and he does not adorn
himself with it except after it, then he is obligdtto make a blood sacrifice. There are those \aljo s
that if he then returns to thmeeqaatand adorns himself with thieraam, then the blood sacrifice is
removed from him. This is the expressed view oShafi’. Among them are those who say: that even
if he returns to theneeqaatand adorns himself with thraam, it still does not absolve him of the
blood sacrifice. This is the expressed view of Maiome of the people of knowledge say: that tiere
no blood sacrifice on him at all,-while others.sthat is he does not return to theeeqaatthen his
pilgrimage has been invalidated, and that he shaiidn to theneegaatnd make his sacrifice for the
minor pilgrimage and then proceed. All of this we#ted from the al-Ahkaarh

® Here ends facsimile 38 of the Arabic manuscript.

" The meaning of his words, may Allah be pleased wiem: “The Prophet, may Allah bless him and
grant him peace, made thaqggatfor the people of Medina”; that is to say the @fythe Prophet, may
Allah bless him and grant him peace. The meaningi®fwords, may Allah be pleased with them:
“...that of Dhu’'l-Hulayfa”; is as Ibn Hazm said: ‘It is a well knowfape between Medina and Mecca
by about 198 miles.” The meaning of his words, mrAllgh be pleased with them: “far the people of
Syria that of al-Jufa”; is that it is a desolate village which liesoab five or six stages between Syria
and Mecca. It is calleduhfa’ (eradicated) because a torrential flood eraditdtelbn al-Kalbi said:

“At one time the Amalek used to reside in Maghahbd there occurred between them and the Banu
“Abil, the kin of the people of "Aad, a fierce wdatus, the Amalek were driven out of Yathrib and
settled in Muhay'a, then a torrential flood camd aradicated them or uprooted them, thus it became
known as al-Juhfa.” It was called The meaning sfwords, may Allah be pleased with them: far.

the people of Najd that of Qarn’l-Manaazil”’; is tihdajd means every place which is elevated. But is
meant here the land whose highest regions are Bhand Yemen and its lowest regions are Syria and
Irag. The Manaazil referred to here is the mountetiich lies about two stages between it and Mecca
in the direction of the east. The meaning of hisdgpmay Allah be pleased with them: and for the
people of Yemen that of Yalamlama”; is that it iplace about two stages from Mecca between it and
Mecca is about thirty miles. The meaning of his dgrmay Allah be pleased with them: “These are
those”; is that theimawaagee(the stopping points) of the above mentioned conitias or for its
people, but the first is the foundation. The megrif his words, may Allah be pleased with them:
“...and for the people who come to them from outside&t is to say, those who come to these
mawaadgeetnd are not originally from the people of the abawentioned lands. Thus the judgment
applies to them if they enter the land of thatipatar meewgabr do not enter it. For those who do not
enter it there is no problem on them since theyndbhave a specifimeeqatassigned to them. The
meaning of his words, may Allah be pleased withrth&..for those desirindpajj and umrd’; is that

this statement is proof of the permissibility oetihhone pilgrim entering Mecca without being in
ihraam The meaning of his words, may Allah be pleaseti thiem: “Other than these”; that is to say,
those residing between theeeqatand Mecca. The meaning of his words, may Allalpleased with
them: “.. then theirwaqqgatis from wherever they set out”; is that theieeqaats from wherever they



On What Has Been Related Regarding th&albiyya®

It has been related in the Sahedhal-Bukhari on the authority of Abdallah
ibn Umar, who said: “Théealbiyya of the Messenger of Allah, may Allah bless him
and grant him peace, was: ‘At Your service, O Allah! At Your sernand You have
no partner. At Your service and the praise and blessings beloMguoand the
kingdom. There is no partner with You?.”

commence with théhraam whether from their local up until Mecca, and thisan issue agreed upon.
However, in another narration it says: “theieeqaais with their people”, that is to say, that theg ar
not required to leave to theeeqgatin order to dress in thiaraam, or to start from it. Rather they can
dress in thehraam in Mecca itself. Nor is it required for them taum to themeeqatto dress in the
ihraam As for the lesser pilgrimage, it is obligatoryomphim to leave to the least place of sacrifice.
The meaning of his words, may Allah be pleased wi#m: “.. even the people of Mecca is from
Mecca”; That is to say, that itreegatwherever thehraam is initiated since its place is the precincts
of Mecca itself. This is a ruling in which thereusanimous agreement concerning. Or it means that
they are not required to leave and go tortteegaafor theihraam or from it. Rather they can dress in
the ihraam from Mecca, and they are not required to returth®meeqgaatin order to dress in the
ihraamfrom there.

8 The expressionalbiya is a verbal noun taken from the velabayd, meaning saying: ‘At your
service’ and its doer is always implicit in the eegsion. Its meaning as we mentioned previously in
the Book of Belief is from the expression ‘remagiiflabb) with the lettedaam inflected withfat'ha
meaning in this context ‘to answer a call’. Thenetyogical root of the phrase is from ‘to remainain
place steadfastly’; that is, ‘to be established@ and adhere to it'. Thus, the meaning of his veordt
your service” is “l remain in Your obedience”, di: am firmly established in Your obedience,
steadfastly”. lbn Abd'l-Barr said: “A, large groupmang the people of knowledge, say: that the
meaning of thetalbiya is the response to the transcendent invitatiotbghim when he called the
whole of humanity to make the pilgrimage.” It ha=eh related by Ahmad ibn Mani'u in his Musnad
on the authority of Ibn Abass who said: “When lbnalupon him be peace completed the construction
of the House of Allah, it was said to him to invitemanity to the pilgrimage. He said: ‘My Lord, vha
will make my voice reach them?’ He said: ‘You jaatl them, it is upon Me to make it reach them’. So
Ibrahim made the call saying: ‘O mankind! It hasiberescribed for you pilgrimage to the Pure
House!” Then he was heard by everything betweenh#asens and the earth. Do you not see how
people come from the furthest limits of the earbveering the call?” It has been related by waybof |
Jurayj on the authority of "Atda on the authority of Ibn Abass in which it mentidnéHumans
existing in the loins of men and in the wombs ofwem answered him with thalbiya. And the first of
those who responded were the people of Yemen.heoe fis no_pilgrim who makes tihajj from that
time until the impending establishment of the Haxcept that he;is among those who are answered
the invitation of lbrahim, when he made it then.”

° The meaning of his words upon be blessings andepéAt Your service”; is that the meaning of ‘at
your service’ is that ‘I have turned my face and aitns solely to You'. It is said that it means thmay
love is solely for You’, taken from the expressimwoman enamoredupba)’, which means she is in
love. It is said that it means: ‘my sincerity isledp for You’, taken from the expression: ‘pure
affection’ (habbu lubaap which means pure and unadulterated. It is saa th means: ‘I am
permanently fixed in obedience to You’, taken frtdm expression: ‘the residing of a man in a place’
(lubba ‘r-rajulu bi'l-makaar) when he actually resides in that place. It igl ¢hat it means: ‘| have
drawn near to You', taken from the expression: ftirermost part’ §lbaab), which implies something
near. It is said that it means: ‘I have made mysebimissive to You.” However, the first meaning is
more apparent and known because the person coteskfoa pilgrimage is a respondent of the call of
Allah to Him in making pilgrimage to His House.ist for this reason that he supplicates saying: ‘At
Your service! | have answered Your call’ The meagnof his words upon be blessings and peace: “O
Allah! At Your service! At Your service and You hawo partner. At Your service and the praise and
blessings belong to You”; is as Ibn al-Munir saidhis _al-Haashiyya‘He combines both praise and
blessings because praise is normally related &sinigs. It is for this reason that it is normatydsthat
praise is given to Him for His blessings. It isibike said: ‘There is no praise except to You bseau
there is no blessings except that it comes from’.Ydine meaning of his words upon be blessings and
peace: “..and the kingdom?”; is that ‘kingdom’ means His s@ignty is Independent and stands by
Itself. This is cited in order to corroborate tlaetfthat all blessings belong solely to Allah, vikahe
Sole Owner of sovereignty. The meaning of his waugen be blessings and peace: “There is no
partner with You”; that is to say, there is no asa® with Him deserving praise, or who can cause



On What Has Been Related Regarding What Clothes is to Be Worn kize One
in Ihraam

It has been related in the Sahedhal-Bukhari on the authority of lbn Umar,
who said that a man once asked saying: “O Messenger of Wil clothes are
proper for the one ithram to wear?” He, may Allah bless him and grant him peace,
said: “He should not wear shirts, turbans, trousers, burnouses, or E@atker except
if a person cannot find sandals. In that case he can wear leatiksr but cut them
off below the ankles. He should also not wear any attire whictbéas dyed with
anything from saffron or any kind of yellowish dy®&.”

blessings to occur. Grammatically there is nothifigch prevents the wordal-mulK from being in

the nominative case and that the expression: ‘Tisame partner with You' is its predicate, meaniing

His kingdom.’ It is this manner that it was intelgted in the al-Muragaaf his citation given in the
prophetic tradition is the actually true articutettiof thetalbiya. Abu “Isa said: “This was the behavior
(Camal) of some of the people of knowledge from the Comiquas of the Prophet, may Allah bless him
and grant him peace and others. It is also the Vield by Sufyan, as-Shafi’, Ahmad and Is’haq.”
About this as-Shafi’ said: “If any addition is madehetalbiya from the glorification of Allah there is
no harm in it Allah willing. However, what is molstved to me is that th&albiya is confined to that
made by the Messenger of Allah, may Allah bless leind grant him peace.” His evidence in
permitting additional expressions to tiadbiya is in what has come on the authority of Ibn Urnmahiis
adding words to thealbiya of the Messenger of Allah, may Allah bless him gnaint him peace by his
words: “At Your service! Being desirous of You”sal based upon the social behavior transmitted as
al-Mubaarakuuri said in his Tuhfat al-Ahwadhi

1 The meaning of his words, may Allah be pleasech witem: “..a man once asked saying: “O
Messenger of Allah what clothes are proper fordhe inihram to wear?”; it is agreed by the jurists
that what was intended her by ‘a man’, does ndude in its judgment what women should wear
during that time. lbn al-Mundhir.said: “It.is.thgr@ement of the jurists that a woman can weathall t
clothing mentioned, and that they are only partméts men in the prohibition of wearing attire whic
has been dyed with saffron or other dyes.” The mmgaof his words, upon him be blessings and
peace: “He should not wear shirts, turbans, tradaurnouses, or leather socks”; is that “lyad:said
“The Muslims are unanimous regarding the fact thatattire cited.in this prophetic tradition canbet
worn by the one consecrated for the pilgrimage; @rad the upper garments and lowers garments
referred to is any sewn garment; that the turbahbamnoose indicates any thing which covers thelhea
whether it be sewn or not; and that leather soefers to anything that is used to cover the feEhé
meaning of his words, upon him be blessings andgéa..except if he”; is as Ibn al-Munir in his al-
Hashiyya “What can be deduced from this is the permisigybdf utilizing the phrase “one” regarding
corroboration, in contrast to those who specifit thaan only be used out of necessity in referemce
corroboration in poetry. What is apparent to mehis by investigation is that it cannot be utilizied
corroboration except when it is followed by thetjzde of negation.” The meaning of his words, upon
him be blessings and peace: “...cannot find sandasis Ibn al-"Arabi said: “If what covers the feet
becomes like sandals, then it is permissible. tithen whatever covers the upper part of the feabt
permissible except when what is permissible catr@found. What is meant here by the lack of
discovery is that one is unable to obtain it eithecause it is non existent or the owner abandons
expending on it because he is unable to bear thiees@n when he finds someone who sells it or who
can bear the cost for him. If it is sold to himeadisadvantage it doesn’t require him to buy iif dris
given to him it does require him to accept it exdépe alters it.” The meaning of his words, ugom

be blessings and peace: “...In that case he can wiedhe apparent meaning of the imperative implies
that it is obligatory. However, since tishari'a has been enacted to facilitate and is not suitable
being taxing, then the imperative in the casengpli a license. The meaning of his words, upon him
be blessings and peace: “...leather socks, but cuot tf€below the ankles”; is that one is required to
reveal the ankles during the wearing of ifi@am The ankles refer to the two protruding bonedat t
meeting of the shin and the foot. The scholars heaid that the wisdom in the prohibition of the
person inihraam from wearing clothing and perfumes is in orderdistance him from being self
indulgent and to make him be depicted with thedrai those who are humble. While the divestment is
a reminder of his arrival at his Lord, which is ttlesest state one can be in attentive awarenddsrof
and it is a barrier to committing unlawful acts.eTimeaning of his words, upon him be blessings and
peace: “And he should not wear any attire whichtbeen dyed with anything from saffron or any kind
of yellowish dye”; is evidence for the prohibitiagainst all forms of dyes, or some of them evennwhe




On What Has Been Related Regarding Entering Mecca From th&éwo Elevated
Places and Leaving Mecca from the Two Low Places

It has been related in the Sahedhal-Bukhari on the authority of lbn Umar,
may Allah be pleased with him who said: “The Messenger @hAmay Allah bless
him and grant him peace, used to enter Mecca from a mountaiwhrell was at the
highest point and he would leave Mecca from a mountain trail whichaivaise
lowest point.**

their scents are light. Malik said in his al-Muveattlt is reprehensible to wear any kind of dyed
clothing because it invalidates the pilgrimage.”

™ The meaning of his words, may Allah be pleaseth wiith of them: “The Messenger of Allah, may
Allah bless him and grant him peace, used to eierca from a mountain trail which was at the
highest point”; this trail which is the highest pbof Mecca is the place of the graves of the peopl
Mecca. The trail was very difficult to ascend ulil awiyya made it easy, then after him al-Mahdi
did the same as al-Azragi mentioned. Then the phaimproved again in the time of Ibn Hajr in the
year 811 A.H. Then again the entire area was rdrdva the time of the patron ruler of Egypt around
820 A.H. Any mountain pass or high road is calleth@untain trail thaniyg. The meaning of his
words, may Allah be pleased with both of them:dnd he would leave Mecca from a mountain trail
which was at the lowest point”; is located at thel$eeka Gate near the Syrian subdivision of Mecca

from the direction of Qa’yiqa aan. lbn Hajr saith the ninth century A.H. the gate was built magkin
its location.”



On What Has Been Related Regarding Saluting the Black Stotfe

It has been related in the Sahedétal-Bukhari on the authority of ‘Aabis ibn
Rabi’a}® on the authority of Umar may Allah be pleased with him who onceda
the Black Stone, kissed it and said: “Verily | know you are bstoae, which can
neither harrff* nor benefit. If I had not seen the Messenger of Allah, mayrAlless
him and grant him peace, kiss you, | would not do'so.”

2 The meaning of the expression ‘greeiti§laan) is to greet the black stone by kissing it or
embracing it. Al-Azhari said: “It is a form of saétion where the greetings is made by wiping ithwit
the hands as an acceptance of the greetings oé peigtt the intent of taking blessings by means of
that.” Al-Jawhari said: “Al-Layth held the view ththe greetings to the Black Stone was by pointing
the hand at it, kissing it and by wiping the palgepit.” He also said: “The greetings to the Black
Stone is done by touching it ether by kissing dhwle hands.” The Black Stone, may Allah ennaoble i
is the stone of at the corner of the House of Aldmetimes it is singled out merely as ‘the Stae’

a way of showing esteem for it. It has been related prophetic tradition: “The Black Stone is the
Right Hand of Allah in His earth.” Ibn al-Athir hi “This is analogous and imaginative language
whose origin is taken from a ruler who when a miaakes his hand he also kisses the outside of his
hand. Thus, it is as if the Black Stone to Allalinighe place of the right hand to a ruler whickeged
and then kissed. Thus, anything which is citech&Qur'an or prophetic traditions with a reference to
a Hand, or two Hands and other than that from #maes given to bodily limbs in reference to Allah
‘azza wa jalla, is made metaphorically and allegdit, for Allah is free of resemblance to creation
(tashbeeh and substantiatiortgjseen).” This is further corroborated by the prophetiadition from

the narration of ad-Daylami on the authority of Ana'he Black Stone is the Right Hand of Allah. For
whoever touches his hand to the Stone, has intaffiéen the oath of allegiance with Allah not to
disobey Him.”

13 He was ‘Abass ibn Rabi'a an-Nakhai' al-Kufi. Heswa proof in jurisprudence who narrated
prophetic traditions from Ali ibn Abi Talib, Umagnd Ai'sha. The numbers of prophetic traditions
related by him were insignificant.

* Here ends facsimile 39 of the Arabic manuscript.

!> The meaning of his words: “who once came to the Black Stone, kissed it”; indnordance with
what was related on the authority of Ibn Abass waial: “| saw Umar once kiss the Black Stone three
times and then said...” and he mentioned the samewfimiy. quote. The meaning of his words may
Allah be pleased with him: “Verily | know you areitba stone”; is aémam at-Tabari said: “Indeed
Umar said that because the people in recent tirmdsbken accustomed to worshipping idols. Umar
feared that some of the ignorant may assume tlegtigg the Stone was showing esteem fro some
stones as the Arabs did in the timegazthiliyya. Consequently, Umar wanted to instruct the people
that greeting the stone is out of following the Bsger of Allah, may Allah bless him and grant him
peace; not because the Stone can bring benefdrar m itself, as the people in the timejadhiliyya
believed regarding their idols.” The meaning of Wwerds may Allah be pleased with him: fwhich
can neither harm nor benefit”; is except by thenpssion of Allah. It has been by al-Haakim from a
prophetic tradition of Abu Sa’id: “The when Umaidsthat Ali ibn Abi Talib said to him: ‘Verily it
brings harm and benefit’ He went on to say thaewlllah took the primordial covenant with the
children of Adam. He then transcribed that on &lpaent and loaded it in the Stone. He said: ‘I tiear
the Messenger of Allah, may Allah bless him andngdaim peace say: ‘The Black Stone will be
brought on the Day of Judgment and it will haveharpened tongue by which it will testify regarding
those who greeted it while recognizing the Divineity.” The meaning of his words may Allah be
pleased with him: “If | had not seen the MessermjeXllah, may Allah bless him and grant him peace,
kiss you, | would not kiss you”; is as al-MuhlakhdsdThis aforementioned narration of Umar is a
refutation of those who say that the Stone is dlgttiae Right Hand of Allah on earth with which the
servant shakes. Allah forbid that He would haveooegal bodily limbs.” The kissing of the Stone was
enacted as law as a choice in order to know bycdingtnessing the obedience of those who are
obedient. This is similar to the story of Ibleesemthe was ordered to prostrate to Adam. Al-Khataabi
said: “The meaning of the Black Stone being thehRigand of Allah on earth is that whoever kisses,
touches or points to it in the earth will have madsolemn covenant with Allah. It is for this reasb
has become a custom that whenever an oath is takéna ruler it is customary for those who
recognize his authority to take his and hand aed tlerbally pronounce the oath he has taken. Thus,
these words of Umar is a form of surrendering lthwgiver affairs of the religion, and a symbol of
the excellence of his adherence to him even inetladfairs whose meanings was unknown. This is an
immense principle regarding following the Prophmegy Allah bless him and grant him peace in all of



On What Has Been Related Regarding Saying th&akbir at the Corner of the
Black Stone

It has been related in the Sahedlal-Bukhari on the authority of Ibn Abbas,
who said: “The Prophet, may Allah bless him and grant him peace, raadaf
around the House upon a camel. Whenever he came upon the Yemeniheorner
would point towards it with whatever was with him and then made glorificatfon.”

his actions even when the wisdom of that actionriknown.” In this is refutation of some of the
academicians in these times of ours who claim tieite is no necessity to follow ttf&innaof the
Messenger of Allah, may Allah bless him and graint peace in all his circumstances, words and
deeds, except in the issues which are obligatomghipited and highly recommended. It also is a
preventative against what some of the ignorant leebplieve regarding the Black Stone that it has
special qualities that are intrinsic with it. It #so a clear explanation of that tBennancomprise
words and actions, and that when them fears that his actions may adversely cause coéorpb
anyone, that he should immediately explain theiradfiad clarify it to the people.

' The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace, madawaafaround the House upon a camel”; is as Jaabir ibdahah said: ‘He
made the circumambulation while on a camel sotti@people could see him, and ask him questions.
Ibn Bataal said: “In this prophetic tradition isopf of the permissibility of entering animals whose
meat is eatable into thmasjidif it is required, because it urine is not impuréis is contrary to other
animals.” The meaning of his words, may Allah beaped with him: “Whenever he came upon the
Yemeni corner he would touch it with whatever wathvim?”; in this case it was a cane which was a
stick with curved handle as it was explicitly sthia a narration on the authority of Ibn Abass: &Th
Prophet, may Allah bless him and grant him peacelemaircumambulation during the farewell
pilgrimage upon a camel and he would greet theasowith a cane.” Muslim added in a prophetic
tradition from Abu Tufayl: “...and he would then kigge cane.” In another tradition of Muslim from
Ibn Umar: “...he would greet the Stone with his hamdl the kiss it.” In a narration of Sa’id ibn al-
Mansuur by way of "Ataa who said: “I saw Abu Sa’id, Abu Hurayra, Ibn Unzend Jaabir greet the
Stone and then kiss their hands.” Based uponttigstiie opinion of the majority of the jurists thhe
Sunnais to greet the Stone by touching it directly witle hand and then kiss the hand. If one is not
able to directly touch the hands to the Stone,Huailgl greet it with whatever is in his hand andnthe
kiss that thing. If he is unable to do this thensheuld simply point to it and this will sufficet has
been related on the authority of Malik: “He shontat kiss his hand.” This was the same opinion of al
Qaasim. In a narration with some of the followefgvialik that he can place his hands to his mouth
without actually kissing it. The meaning of his wsr “...and then made glorificatiokkdbbarg”; is

that he said:Allahu akbar’ (Allah is the greatest!).”



On What Has Been Related Regarding Making th@awaaf*’

It has been related in the Sahexdhal-Bukhari on the authority of lbon Umar,
may Allah be pleased with him who said: “I saw the Messeafjétlah, may Allah
bless him and grant him peace, when he had proceeded to Meccat kaldited the
corner of the Black Stone and made taeaafby trotting the first thre¢awaafsof
the seven?®

In it also on his authorit}’ who said: “The Prophet, may Allah bless him and
grant hg)n peace, used to run three courses and walked four durihgjjtteend the
‘umra”

" The etymological root of the expressigawaaf (circumambulation) is from ‘to go around a thing’
(taaf bi's-shay}, which means to turn around it. Allah ta’ala sdysand they should circumambulate
the Ancient Housgln the prophetic traditions where the expressiamwaaf bi'l-bayt is used it means
to circulate around thi€a ba

8 The meaning of his words, may Allah be pleased Wim: “I saw the Messenger of Allah, may
Allah bless him and grant him peace, when he hadgaded to Mecca, he first saluted the corner of
the Black Stone and made ttevaafby trotting”; is that he enacted as law regardivagking. The
expressionkhabath (trotting) refers to an animal when it moves fast its legs become spirited. The
meaning of his words, may Allah be pleased with:Himthe first threetawaafsof the seven”; is that
he actually made seven circumambulations, and tendi stop at all during them. Ibn Bataal said:
“Naafi” said: ‘1 did not see Ibn Umar standing &#tduring thetawaaf except when he greeted the
Corner’.” Naafi" also said that standing still chgithetawaafis a heretical innovation. The scholars of
the Sunnadislike stopping or sitting during the circumamétion except for those who or weak. Then
there is no harm in stopping or standing stilltéeliin order to get rest. Then he should contiwith
what remained. lbn Bataal also said: “Whoever answiee invitation of his father Ibrahim coming
from remote and difficult distances under adverseumstances, it is then not proper after reaching
such actions to then become derelict by stoppirgjtting except for a valid reason.”

¥ That is to say, in the Saheeh al-Bukhari or On What Has Been Related Regardire Issue of
Tawaafalso on the authority of Ibn Umar.

% The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace, used to run”; is that he walkedtlywduring the walking of the first thremwaaf
The meaning of his words, may Allah be pleased With: “...three courses and walked four during
the hajj and the umrd’; is that this happened during the farewell pilgaige and theumra of making
up, because dfludaybiyyait was not possible for him to mateawaaft



On What Has Been Related Regarding the TwRak’ats After TawaafBehind the
Magaant*

It has been related in the Sahedhal-Bukhari on the authority of lbn Umar,
who said: “When the Prophet, may Allah bless him and grant him pesazhed
(Mecca), he made thlawaaf of the House seven times and then prayedrakéats
behind thenagaanof Ibrahim.??

% The origin of the expressiomagaan (station) is a place where one places the fegtlyi, thus the
expressionsrhugaamand ‘mugaamaare both places in which a persons stands. Trening that the
expression has here is a reference to the statithrahim. It has been related by Abu Nu'aym in his
ad-Dalaa’ilfrom a prophetic tradition of Ibn Umar: “The Prgbhmay Allah bless him and grant him
peace once took the hands of Umar and passedritiwvstation and said to him: ‘This is the statidén
Ibrahim’. Umar then said: ‘O Prophet of Allah, skbutake it as a place of prayer?’ Then Allah la'a
revealed His words/And take the station of Ibrahim as a place of prayée thus, saw the prayer at
the station as atonement for the one who circuméatdmithe House.” As-Sadiy said: “The Station is
the stone which the wife of Isma’il placed bendhthfeet of Ibrahim, upon him be peace, when she
washed his head.” Al-Qushayri said on the authaitinas who said: “| saw in the Station the traces
of his toes, heel and feet.” During the time ofallim this station was connected to the House and
remained so until Umar himself, may Allah be plebgadéth him had it moved back to the place where
it is now. This was related by Abd’r-Razaaq in Msisanifon the authority of "Ataa and others on
the authority of Mujahid. None of the Companiongeated to the actions of Umar, nor did those after
them, subsequently the acceptance of his actiorente the consensus.

%2 The meaning of his words, may Allah be pleaseth wilm: “When the Prophet, may Allah bless him
and grant him peace, reached (Mecca)”; was in gz geven A.H. before the conquering of the city.
The Messenger of Allah, may Allah bless him anchgram peace made the lesser pilgrimage as make
up from al-Hudaybiyya. The meaning of his wordsymddlah be pleased with him: “he made the
tawaafof the House seven times and then prayedrakéats behind themagaamof Ibrahim”; is that

he did so following the command of Allah ta’al&nt take the Station of Ibrahim as a place of
prayer.” The proof of its obligation is in the words ofl&h ta'ala: Wa atakhidhuti (and take), with

the letterkhaainflected with thekasraindicating an imperative command, as the majarfttheImams

of Qur'anic recitation recite it. It has been related in theration of Muslim on the authority of Jaabir
who said: “When the Prophet may Allah bless him graht him peace saw the House he then greeted
the Corner, trotted three times and then walked fooes (around th&a'abg. He then approached
the Station of Ibrahim and recited the words ofaAll'And take the Station of Ibrahim as a place of
prayer. He then prayed twoak’ats, reciting in both of them:Say: He Allah is Orieand ‘Say: O you
who disbelieve’ It says in another narration: “He then positghthe Station between him and the
House, and prayed twak’ats.” As-Sadiy said regarding the meaning of His wordsd take the
Station of Ibrahim as a place of prayefThey were ordered to pray at it.” Ibn Umar redd that he
upon him be peace prayed twak’ats at the Station of Ibrahim. A group of the juribeld the opinion
that it is obligatory to pray behind the Stationowéver Ibn Rushd al-Qurtubi said: “They are
unanimous that it is from thBunnaof the tawaafto pray tworak’ats after the completion of the
tawaaf”



On What Has Been Related Regarding Making awaafWhile in Wudu

It has been related in the Sahedhal-Bukhari on the authority of ‘Urwa ibn
az-Zubayr>> who said: “The Prophet, may Allah bless him and grant him peace, mad
the hajj and A'isha informed me that the first thing which he began withthat he
made thavudu and then made thawaafof the House **

% He was Abu Abdallah “Urwa, the son of the Disciplé¢he Messenger of Allah, may Allah bless him
and grant him peace, az-Zubayr ibn al-"Awwam ibruihylid ibn Asad ibn Abd’l-"Uzza ibn Qusay
ibn Kilaab al-Qurayshi al-Asadi al-Medini. He was kmam in knowledge, the foremost scholar of
Medina, and one of the renowned Seven Jurists. &eborn. in the year 23 A.H. during tkieilaafa of
Uthman ibn "Afan. He narrated only a few prophdtam his father due to his young age. He also
narrated from his mother Asma. bint Abu.Bakr as-8ijehis maternal aunt, the Mother of the
believers, A'isha with whom he kept constant congpamd learned jurisprudence. He took from many
of women Companions, like Umm Habiba, Umm SalamanUHani, Umm Shareek Faatima bint
Qays, Dubaa’at bint az-Zubayr, Busra bint SafwZagnab bint Abu Salma and "Amra al-Ansari. He
also received transmission from Ali ibn Abi Taldd;Hassan, al-Husayn, Jaabir ibn Abdallah, Said ib
Zayd, Abu Hurayra, Ibn Abass; Zayd ibn Thabit aniuge number of companions besides them.
“Urwa used to recite a fourth of tigur'an every day gazing upon the Scriptures and he wstalad in
prayer during the night reciting the same. He aathandoned this the night his leg was amputated.
Usama said on the authority of Hisham ibn_“Urwa thia father died while he was fasting. "Urwa died
in the year 93 A.H. at the age of 67.

% The meaning of her words, may Allah be pleaseth Wir: “..that the first thing which he began
with was that he made thveudu and then made thiawaaf of the House”; is that he began with the
ablution before théawaaf because making circumambulation of the Houseraygy, as Ibn Abass
said, and added: “...except that Allah ta’ala perrstieech during it.” It is thus obligatory for the
person making théeawaafto be in a state of ablution because it is pratgetf, or because his prayer
which he performs in the Station is connected totdvaaf In this is the evidence which establishes
that ablution is required for the person makingtdwaafsince the Prophet, may Allah bless him and
grant him peace did it, and said: “You should tgker pilgrimage rites from me.” Thenamshave
agreed that he upon him be peace made the abligiche person makintawaaf apart of the law.
However, they differ whether it was obligatory amgrerequisite for its soundness, or not. Malik, as
Shafi’, Ahmad and the majority of the jurists sdltlis a prerequisite for the soundness of thwwaaf”

Abu Hanifa said: “It is highly recommended and & a prerequisite for its soundness.” The majority
of the jurists however, advance this propheticldiwa as their justification, along with the prophet
tradition: “You should take your pilgrimage rite®fn me”; as judgment that thawaafis obligatory
and that everything that he did during the ritepi@frimage are among those things which he ordered
us to take from him. It has been related in theppetic tradition of Ibn Abass from at-Tirmidhi and
others: “The Prophet, may Allah bless him and ghamt peace once said: ‘Thawaaf of the House is
prayer, except that Allah permits in it speakin@iere is an improbable trace back to the Propiret f
of this narration, although it is sound that it s@top with Ibn Abass. Even with that, it is coesatl a
proof because it is the words of a Companion whiat become prevalent. For when the opinion of a
Companion becomes prevalent without anyone disagresith it, then it becomes a proof for the
soundness of the prophetic tradition.



On What Has Been Related Regarding Drinking the Water oZamzanf®

It has been related in the Sahedlal-Bukhari on the authority of Ibn Abaas,
may Allah be pleased with him who said: “| gave the MessengaHati, may Allah
bless him and grant him peace, to drink fraamzamwater and he drank while
standing.®

% The meaning of the expressiafamzarhis from a large group, abundance, or that whiatusates.

It is a reference to the famous well at #& abain Mecca. Ibn Barri said: “Th@éamzamhas twelve
namesZamzammaktuumathe concealed)nachuuna(the arduous)shubaa’athe saturator)sugyaa
(that given in drink)rawaa’ (fresh water), the gushing of Jibreel, the fountafi Jibreel, the quencher
of thirst, the food of one in need, and the dit€i\bd’l-Muttalib.” It has been related on the autiyp

of the Prophet, may Allah bless him and grant heage who said: “The best of water wells on earth is
Zamzam and the most malevolent wells on eabdrhuut” Barhuutis a well located in Yemen in
Hadramawt in which is deposited the spirits ofdisbelievers. It has also been related on the atigho
of the Prophet, may Allah bless him and grant hisage who said: “Verily th@amzamused to be
called during the days of ignorance ‘the one théisfes’ because its water would quench the thifst
the person thirsty and fill the stomach of the perlungry.” He, upon him be blessings and peace
said: “The water oZamzanfor whatever it is drunk.” This is a well knownstam which the scholars
and the people of spiritual excellence do. Theytamarily drink it in order to seek by means of it
sublime states which they obtain. It is for thiasen that Mujahid said: “If you drink it desiringcare,
Allah will cure you. If you drink it desiring thateasing of thirst Allah will cause it to ceaseydiu
drink it desiring to be sated Allah will satisfy yolt is the fountain of Jibreel, and the drink @i
Allah gave to Isma’il.” As for th&unnaof drinking from the water acZamzamIbn Abass said: “It is
necessary that it be taken up in a pail. One shdateé the direction of thgibla, and make
supplication. Then he should drink making sureaketthree breaths, while taking great gulps. For
verily | heard the Messenger of Allah, may Allaledd him.and grant him peace say: ‘The sign which
distinguishes us from the hypocrites is that thegnot take huge gulps from the waterZaimzam”

The scholars say it is highly recommended. for the drinking it to ask for forgiveness, or a curenfr
sickness and the like; and that he should say: ll@hAlt has reached me that the Messenger of Allah
may Allah bless him and grant him peace used to‘Sag water ofZamzanfor whatever it is drunk.’

O Allah! Verily | am drinking it so that You canrgive me, and do such-and-such for me. So forgive
me and do such-and-such for.me.’ Or he can sayli&h! Verily . am drinking it as a curative so eur
me’; and the like. He upon him be peace said: “Wager of Zamzamwill never be exhausted and
drained.” This means that its water will never beeocannihilated in spite of extensive usage. It has
been related on the authority of Ibn Abass thasdid regarding the water @amzam “Verily it is
food of the person seeking food, and a curativéhefsick.” This means that it satisfies the person
when he drinks its waters in the same way that &aiibfies.

% The meaning of his words, may Allah be pleased Wim: “| gave the Messenger of Allah, may
Allah bless him and grant him peace, to drinkthat he came to the Messenger of Allah, may Allah
bless him and grant him peace with water from tle# of Zamzanas a means of serving him. In this
prophetic tradition establishes the merits of tbertesies of the spiritual disciple with his spiat
guide. The meaning of his words, may Allah be mdawith him: “.. from zamzamwater”; is that
drinking from the water cfamzams from thesunnanof the pilgrimage because of its spiritual merits
and baraka However, it has been transmitted from Ibn Jurayjthe authority of Naafi® on the
authority of Ibn Umar that he did not drink fronditiring the pilgrimage. That is to say, that he wais
persistent in drinking it, in order that people fialsely assume that he considered drinking it as a
necessary obligation of the pilgrimage. The meamfhdis words, may Allah be pleased with him:
“...and he drank while standing”; is in accordance \aitbther narration from him: “The Prophet, may
Allah bless him and grant him peace drank whileditag from the water oZamzani In these
narrations establishes the permissibility of stagdip while drinking. For if standing while drinign
the water ofZamzamwas permissible then standing while drinking amghelse is even more so
permissible. It has been related in a transmissiothe authority of "Amr ibn Shu’ayb on the authori
of his father, on the authority of his grandfatkdro said: “I once saw the Prophet, may Allah bless
him and grant him peace drinking while standing ahdle sitting.” It has been related by Abd’l-Malik
ibn Maysira on the authority of at-Turaak ibn Sibvho said: “I once withessed Ali pray tlduhr
prayer, then he sat in order to take of the neédlseopeople in one of the open areas of Kufa. ide d
this until the time of the approachefi’asr. He was then given a glass in which was some wéler
took a scoop in both hands and then wiped his faead and hands. He then stood and drank the
remainder of the water and said: ‘Indeed some efpthople consider it reprehensible to drink while



On What Has Been Related Regarding Running Between Safa and MarfVa

It has been related in the Sahexdhal-Bukhari on the authority of lbon Umar,
may Allah be pleased with him who said: “The Prophet, may Allaksblem and
grant him peace, reached Mecca then made geveaafsof the House, and prayed
two rak’ats behind themagaamof Ibrahim, and then made the rounds betweafia S
and Marwa seven time$®

standing. However, the Messenger of Allah, may liéess him and grant him peace did exactly what
| just did.” Or he said: ‘.like what | just did.” He then said: ‘This is thélation of the one who has
not broken his ablution’.” Here ends facsimile 4@h@ Arabic manuscript.

%" Safa is the plural obafaatand means a solid volcanic rock. Marwa refers talsstones. For Safa
and Marwa are two small mountains in Mecca, whidh @bligatory to walk seven courses between,
after making thegawaaf of the minor or major pilgrimage. This must be @opanied with hurried
walking between the two green inclindsmaam an-Nawwawi said in his_Tahdheeb’l-Asmaa wa’'l-
Lughat “Safa is the beginning of running and it is arclesive elevated area close to the door of the
Sacred Mosque. It is a small peak or segment flemmountain of Abu Qubays, and is now equal to
eleven steps in height. As for Marwa which is atremely low peak in a depression which is apart of
the mountain Qa’ayga’an. The meaning of runningde them is walking swiftly while in the depths
of the valley between them.” It says in the al-Mti&aa“...when one’s feet reach the depths of the
valley he should run.” Th&hehumay Allah be merciful to him said in his "UmdaBhyaanthat
running between Safa and Marwa are among the aigigaof the pilgrimage. The school of thought
of the majority of the scholars from among the Canipns, thél'aabi'uun and those after them is that
running between Safa and Marwa is a pillar from fiiéars of pilgrimage which cannot be valid
without it. It can neither be compensated for byokl sacrifice or anything else. Among the scholars
who uphold this view are Malik, as-Shafi’, Ahmad’hhqg, and Abu Thawr. Their evidence is the
apparent meaning of the words of Allah ta’aladéed Safa and Marwa are among the rites of Allah
That is to say, that they are from the known cotigas which Allah have mentioned for his servants
to recognize as rituals and rites where He is wipped, either by means of supplication, remembrance
or by performing what he has obligated upon thesmfthe ritual actions to be performed there. Abu
Hanifa running between Safa and Marwa is_incumbénit is_abandoned then it is an act of
disobedience, which can only be compensated fdnidyd sacrifice, then the pilgrimage is made valid.
Some of the scholars of the early community saéd thnning between Safa and Marwa is voluntary,
and is not incumbent. Their proof being what isenstbod from the words of Allah ta’alatKere is

no harm on him if he goes between tlfeRowever, the opinion of the majority of the stds is
foremost as A'isha, may Allah be pleased with aé&t:sThe Messenger of Allah, may Allah bless him
and grant him peace had established $lumnaof making rounds between them. Thus, it is not
permissible for anyone to abandon making the rotvetseen them.”

% The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace, reached Mecca”; for the lessaripihge as it has been related in most of the
narratives. The meaning of his words, may Allatplemased with him: “.then made seveaiawaafsof

the House”; is that he hastened three times dutiagd then walked four times during it, as it was
stated explicitly in the narration of Jaabir. Theaning of his words, may Allah be pleased with him:
“...and prayed twaak’ats behind themagaamof Ibrahim”; by positioning the Station betweemielf
and the House of Allah. He then recited in the®ay: He Allah is Orieand: ‘Say: O you who
disbelieve He then saluted the corner and then went odfa and Marwa. In the narration of Ibn
Umar he said: ‘Indeed for you in the Messenger ldlA may Allah bless him and grant him peace is
an excellent example.” The meaning of his wordsy mbliah be pleased with him: “.and then made
the rounds”; this is merely verbal license becahsegoing between them is calleshy (running) and
not actually tawaaf (circumambulation), since the reality of lawfiswaafdoes not take place here.
Or it constitutes a linguistic reality. The usadettee phrasetawaaf unrestrictedly to say is either
due to the outer appearance or because it is adfyfiawaaf since it occurs as a companion to the
actual tawaaf of the House. The meaning of his words, may Al pleased with him: “between
Safa and Marwa seven times”; is that he began withtwdllah began with by His worddndeed Safa
and Marwa are among the rites of Allaffhus, he came to Safa and climbed the peak batitould
see the House. He then unified Allah and magnified and said: ‘There is no deity except Allah, the
One who has no partner. To Him belongs the kingdamd, to Him is the praise, and He has power
over all things.” He then walked until his feet nedvfast downhill. He then ran until his feet slowed
going up hill. He then walked until he reached MarWhe then did the same thing on Marwa that he
did on Safa until he completed his rounds. “Ataaaid: “TheSunnawhich is superior is that the




On Wh% Has Been Related Regarding th®huhr Prayer on the Day ofTarwiyya
at Mina

It has been related in the Sahewhal-Bukhari on the authority of Abd’l-
Azeez ibn Raafi®® who said: “I asked Anas ibn Malik, may Allah be pleased with
him: “Inform me of something which you comprehended from the Meggseof
Allah, may Allah bless him and grant him peace; which was wtlierde pray the
dhuhr and asr prayers on the Day dfarwiyys?” He said: “At Mina.®*

Prophet, may Allah bless him and grant him peadendt make a round from the seven rounds except
that he prayed twoak atsafter each one.” It has been related by Ibn juwrhg said: “"Atad related

to me that the Messenger of Allah, may Allah bleiss and grant him peace used to pray after each of
the seven rounds tw@ka'ts” This is the opinion of the majority of the juiss and is the expressed
view of Malik, the jurist of Kufa and Abu Thawr. iEhis the most preponderant view because the one
who does so is following th8unna

2 The day oftarwiyya (watering) is the 8 day of the month obhu’l-Hijja. It is called the day of
watering farwiyya) because it is the day that they traditionallyewmad their camels and carried water
to that place; because it was a place which lagkaigr wells and springs. It is also said that theee
other obscure reasons for this day being nalediyyataken from the rootraa’a’ (to see). Among
these is on that day Adam sanag’a) Hawa and became rejoined with her. Among thegleaison the
night preceding that day Ibrahim saw in a visima(a) that he was to sacrifice his son. He then awoke
reflecting and envisioningy@tarawad what he had to do. Among these is it was on daig that
Jibreel, upon him be peace showada@’) Ibrahim the rituals of pilgrimage. Among theseaals that

on this day it is customary for ttieamto teach the people the rituals of the pilgrimaggfor Mina it

is a place in Mecca named that because it is wiled is caused to gush fortmé&nag. Ibn Shamay!
said: “It is called Mina because it is the placeevehmale sheep are caused to gush fontim{ya that

is to say, sacrificed.” Ibn “Uyayna said: “The nameaken from the phrasenanaayaa (to face
death).” However, the first opinion is the.mostheautic.

%' He was Abu Abdallah Abd'l-'Aziz ibn Rafi* al-Asadi-Kufi. He was a veracious traditionist, who
narrated prophetic traditions on lbn Abass, Ibn Yrmaas ibn Malik,Qaadi Sharayh, Zayd ibn Wahb,
“Ubayd ibn "Umayr and others. 'He narrated abouy $ixophetic traditions. He died in the year 130
A.H. while he was in his tenth decade in his huddre

% The meaning of his words, may Allah be pleased \wim: “Inform me of something which you
comprehended”; is inform of what you discerned anderstood from him. The meaning of his words,
may Allah be pleased with him: “from the Messenger of Allah, may Allah bless hind gmant him
peace”; that is, what you comprehended from hisd&/oactions anunnamay Allah bless him and
grant him peace, because Allah ta’ala salkere'is for you in the Messenger of Allah an d&nél
example And by his words, may Allah bless him and graimh peace: “Take your pilgrimage rituals
from me.” The meaning of his words, may Allah begded with him: “.which was where did he pray
thedhulr and asr prayers on the Day dfarwiyya?”; is in which place did he pray these two prayers
The meaning of his words, may Allah be pleased wth: “At Mina”; is that he, may Allah bless him
and grant him peace prayed titeuhrand the asrin Mina. The judgment is that the people havellega
amplitude regarding this as al-Muhlab said. Fas itonceivable for them to leave whenever they like
and pray in whatever place they are in. It is fos teason that Anas said in the last of his niamat
“You should do what your rulers do.” For if he hhg ability to praydhuhrand asr in Mina on the
day ofTarwiyya then he should do so. If he is able to pray ata\ill five prayers, then he should do
so. What is highly recommended from that, howeilgeewhat the Messenger of Allah, may Allah bless
him and grant him peace did by praying tieuhr and "asr at Mina. This is the view of Malik, at-
Thawri, Abu Hanifa, as-Shafi’, Ahmad, Is’haq, Abbaivr and a large number of the scholars from the
people of Mecca; that the people can leave for Mexfter the isha prayer. This is evidence that the
ruling is very broad. The reason for it being hignkcommended to establish tbauhr and “asr
prayers on the day dfarwiyyaat Mina is because of it being preferable to IfaveMina beforedhuhr
and then pray thdhuhr and asr there.Imaman-Nawwawi said: “Their leaving Mecca after tubh
prayer where they are able to pray theihrin the beginning of its chosen time is what isrsband
well known from the textual evidence of as-ShafiFlrther, the prophetic tradition of Ibn Umar
transmitted in the al-Muwattan the authority of Naafi', which stops with hiasg, well as the narrations
of Ibn Khuzayma and al-Haakim by way of al-Qaadim Muhammad on the authority of Abdallah ibn
az-Zubayr who said: “Apart of thBunnaof pilgrimage is that thémam should pray thelhuhr and
those prayers after it, as well as théoh prayer at Mina, and then they all should proceedi®m



In it also** on the authority of ‘Ubaydallah ibn Abdallah ibn Ufffaon his
father, who said: “The Messenger of Allah, may Allah blessdmich grant him peace,
prayed at Mina only twoak’ats; as well as Abu Bakr, Umar and Uthman, at least he
did in the beginning of hikhalifate”3*

“Arafat.” This legal judgment is consistent with what waediin the prophetic tradition of Jaabir
from Muslim: “When the day of arwiyyadawned, they all headed in the direction of Miawagd made
the sacrifices for the pilgrimage. Then the Messergf Allah, may Allah bless him and grant him
peace arrived and prayed tileuhr, the asr, themaghriky the ishaand thefajr while there.” It is for
this reason that it is permissible to stay ovehnat Mina during the night of “Arafat, and theseno
harm if one reaches “Arafat at the time that bh$igatory to be there. There is also no compeosati
for this like the compensation required when a gerabandons staying over night at Mina after the
stopping of the day of stoning tlamaar. This is the opinion of Malik, Abu Hanifa, as-Shaand Abu
Thawr. After the rising of the sun one is requitedhead in the direction of "Arafat.

% That is to say, in the Saheehal-Bukhari or On What Has Been Related Regaydire Prayers at
Mina. In it is an explanation of the quantity oétfourrak™at prayers to be performed in Mina; are they
to be prayed as they are or are they to be shattene

%3 He was Abu'l-Qaasim ‘Ubaydullah ibn Abdallah ibmar ibn al-Khataab ibn Nufayl ibn Abd’l-
"Uzza ibn Riyaah ibn Qarat ibn Razaah ibn "AddiyQafrayshi al-'Addiyi. He was a resident of
Medina, and was veracious in his transmission afpbpetic traditions. He was an ascetic and
scrupulously piousmujtahid He was the blood brother of the renowned SadimAibdallah ibn Umar.

% The meaning of his words, may Allah be pleasedh witn: “The Messenger of Allah, may Allah
bless him and grant him peace, prayed at Minagsiduslim added in his narration from Saalim on
the authority of his father: “...at Mina and otherqgaa...”, which is to say that he did the same in
“Arafat and Muzdalifa. The meaning of his words,yn#lah be: pleased with him: “only two
rak’ats’; as shortened travel prayers. The meaning ofvoiis, may Allah be pleased with him: “...as
well as Abu Bakr, Umar and Uthman”; is that theg dkactly what the Messenger of Allah, may Allah
bless him and grant him peace did, because theg these who possessed the authority. This is the
meaning of Anas’ words: ‘Do what your rulers dan’this is a clear indication of following those who
possess the authority and being extremely vigéayatinst transgression from thema’at For none of
the Muslim rulers dismounted at Abtaah, and théyalde efforts to pray théhuhrand asr prayers at
Mina, just as the Lawgiver, may Allah bless him amdnt him peace did. It is for this reason that th
four mujtahidimamsand others considered it highly recommended teadd@ he meaning of his words,
may Allah be pleased with him: “at least he did in the beginning of li{kalifate’; is as Muslim
added in his narration: “...then he completed the gnawith fourrak ats’. This means that during the
first period of the rule of Uthman ibn "Afan he dst_pray the fourak'at prayers as twaak at
shortened prayers during travel, just'as the Ptophay Allah bless him and grant him peace, Abu
Bakr and Umar did. However, after six years of e he began to complete the prayers with four
rak’ats during travel, but this completion was done speailiy while in Mina; as “Imraan ibn al-
Hissein explicitly stated in his narration: “Indedthman completed the prayers while at Mina.” There
have been many diverse ideas from the scholaremess for the reasons that Uthman completed the
travel prayers in Mina. However, the soundest pape on this is what the learned Badr'd-Deen Abu
Muhammad Mahmud ibn Ahmad al-"Ayni said: “Indeedtb®&thman and A'isha, may Allah be
pleased with both of them used to compete the ltyaregers because they believed that during travel
the Messenger of Allah when choosing between shimgeor completing the prayers, he always chose
what was easiest for hidmma A’isha, herself said: ‘The Messenger of Allah,yn#dlah bless him
and grant him peace never had a choice betweeaffains, except that he always chose the easiest of
the two, as long as their was no sin involved inTihus, she and Uthman chose for themselves the
stricter 6hiddg ruling and abandoned the concessiuklisg, when the judgment of choice permitted
it in what Allah ta’ala gave permission. What provhis was the vehement objection made by Ibn
Mas'ud against Uthman for completing the travelypra; and this was in spite of the fact that he
continued to pray behind Uthman when he completedprayer. When he was questioned about this
he said: ‘TheJama’atbeing in discord is a double evil'!” It is for threason that the scholars differ
regarding the necessity of shortening the prayeavliiat. Malik, al-Awzai® and Is’haq were of the
opinion that the people of Mecca, those who re#figee and in the towns close to it are required to
shorten the prayers while at Mina, "Arafat and Mali#d, because the shortening of the prayer is a
Sunnaconnected to the place of pilgrimage rituals; amdly those who actually live in Mina and
“Arafat can complete the prayers as if resident.ti@nother hand, at-Thawri, Abu Hanifa, as-Shafi,
Ahmad, and Abu Thawr held the view that the abowventioned people were required to pray the



On What Has Been Related Regarding Joining Two Prayers Together at
‘Arafat %

It has been related in the Saheeh al-Bukhari on the authority of Ibn
Shihaab® who said: “Salim ibn Abdullah ibn UmHrinformed me that al-Hajjaj ibn

prayer complete at these places. They said: “lésgn’s travel is not really the travel in whicleth
prayers are shortened, then his judgment is the santhe judgment of one who is resident.” Thét is
say, that when a person’s journeying is specifictlie purpose of the major or lesser pilgrimagenth
he is not a traveler. He is then required to prigypnayers completely. However, the views of Malik,
al-Awzai® and Is’haqg is more consistent with Bienna As for the transmitted supplications for those
leaving Mecca for Minalmam an-Nawwawi said in his al-Adhkadit is highly recommended when
leaving from Mecca heading in the direction of Mihat one says: ‘O Allah it from You that | place
my hopes, and it is to You that | supplicate. Sdenay virtuous expectations be realized. Forgive me
of my sins, and favor me with what You have favattesl people of Your obedience. Indeed, You have
power over all things'.” The traditionist Abu Is’al-Harbi said in his al-Manaasi®When a person
sets out from Mina to "Arafat, it is highly recomnaked for him to say: ‘O Allah | have directed mysel
towards You, and it is Your Generous Countenane¢ khdesire. So make my sins forgiven, my
pilgrimage blessed and accepted. Be merciful towaedand do not disappoint me. Indeed You have
power over all things.” The author of the al-Adhkadso said: “It is highly recommended at Mina
during the day of the sacrifice, when departingrfrthe Sacred rites, and when reaching Mina, to say:
‘All praises are due to Allah who permitted me ttam safety and well-being. O Allah this is Mina,
and | have come to it as Your servant underneatlr Yoasp. So | ask You that You favor me as You
favored Your close friends. O Allah verily | seauge with You from forbidden things and affliction
in my religion, O Most Merciful of the merciful’.”

% ~Arafat is a place in Mecca, nameatafat (understanding) because it is there that peoplmine
acquaintancey@ta aarifuur) with.themselves, their Lord, and people all thget It is said that it was
named’Arafat because when Jibreel, upon him be peace mad®uinels with Ibrahim upon him be
peace showing him the observable place of theipitgye rites, he would repeatedly ask him: “Do you
understandd arifta)? Do you understané arifta)? Ibrahim in turn responded: ‘| understanariftu).

| understand “@riftu)’.” It is also said that when Adam upon him be geavas sent down from
Paradise and he and Hawa were separated for att@m®yentually encountered her again at that place,
where he recognized heafafahag and she recognized hinafafathy. However, Allah knows best
about the veracity of these narratives. It has betated in the authority of the Prophet, may Allah
bless him and grant him peace who said: “The bggplcation for the day of "Arafat, and the best
which | say and Prophets before me said is: Then®ideity except Allah, the One with no partner. T
Him belongs the kingdom and_the praise, and he gwser over all things.” It is also highly
recommended on that day to make abundance remeoabanAllah and supplications, and make
strenuous effort in these. For this is the bestafdiie year for supplications. The stopping atfat is

the most immense event of the pilgrimage. Whoewgegences it has actually accomplished the
pilgrimage, and with its forfeiture the pilgrimageforfeited. It is for this reason that the Meggemof
Allah, may Allah bless him and grant him peace sdhigrimage is “Arafat.” It has been related in a
prophetic tradition: “There is no day in which leteis more vanquished and more exasperated than he
is on the day of “Arafat.” It is thus, necessamtthumanity expend all of his efforts in remembeant
Allah, supplication, recitation of th@ur'an and making all varieties of calling upon Allahak. They
should make supplications for themselves and makembrance of Allah in every place. They should
make supplication individually and in congregatidey should make supplications for themselves,
their parents, near relatives, teachers, companfoasds, loved ones, all those who ever did gfowd
them and for all the Muslims. They can supplicajaiast all those who envy them, their enemies, and
the disbelievers. The majority of the jurists hdhie view that this above mentioned collective
gathering of supplication is specific for thosevating with it prerequisites. It has been relatedtioe
authority of Malik, al-Awzai® and a specific perstige of as-Shafi® that gathering together at "Ataf

is a ritual collective which is permissible for eyene.

% He was Abu Bakr Muhammad ibn Muslim ibn “Ubaydhlian Abdallah ibn Shihaab ibn Abdallah
ibn al-Haarith ibn Zuhra ibn Kilaab ibn Murra ibrakb ibn Luway ibn Ghalib al-Qurayshi az-Zuhri al-
Medini. He was famous as ‘Ibn Shihaab az-Zuhri’. whes a learnetihamand the leading traditionist

of his time. He was born in the year 50 A.H. antlleg eventually in Syria. He was physically short,
with a slight beard. He received transmission fidlbdallah ibn Umar, his son Saalim, Sahl ibn Sa'd,
Anas ibn Malik, Abu at-Tufayl ~Aamir, Abdallah ibramir ibn Rabi'a, Sa’id ibn al-Musayyib with
whom he sat and learned jurisprudence for eightsyeend others. He narrated two thousands two



Yusef on the year that he dismounted there against Ibn az-ZubayrAllah be
pleased with himi® he asked Abdallah, may Allah be pleased with him: “What should
one do at the stopping place on the Day of ‘Arafat?” Salim skigou really desire

hundred prophetic traditions. Those who transmiftech him were “Atad ibn Abi Ribaah, Umar ibn
Abd’l-Aziz, "Amr ibn Dinaar, Qatada ibn Aslam, Idurayj, Abd'l-Aziz ibn al-Maajishun, al-Awzai,
Malik ibn Anas, al-Layth ibn Sa’d, Sufyan ibn "Uyay and others. Ibn Wahb once said on the
authority of al-Layth who said that Ibn Shihaabdise say: “Nothing has ever been deposited in my
heart and | thereafter forgot it.” He used to @&sleating apples and used to regularly drink hohiey.
used to say: “Honey increases memory.” Sufyan @aid; “Az-Zuhri was the most learned of the
people of Medina.” He used to seal all of the traissions of the prophetic traditions with the
following supplication: “O Allah | ask You for eweigood which Your knowledge encompasses in this
life and the Hereafter. | seek refuge with You frexery evil which Your knowledge encompasses in
this life and the Hereafter.” Az-Zuhri died on thé@" of Ramadanin the year 124 A.H. at the age of
72.

3" He was Abu Umar Saalim ibn Abdallah iBmirl-Mu’mineenUmar ibn al-Khataab ibn Nufayl ibn
Abd’l-'Uzza ibn Riyaah ibn Qarata ibn Razaah ibmiyAal-Qurayshi al-Medini. He was the son from
a women who was a freed slave. He was born duhiagule of Uthman. He took transmission from
his father Abdallah ibn Umar, A’isha, Abu Hurayfhu Raafi’ the freedman of the Prophet, may
Allah bless him and grant him peace, Sa’id ibn akdyyib and others. He transmitted prophetic
traditions to his son Abu Bakr, "Amr ibn Dinaarpl8hihaab az-Zuhri, his nephew Umar ibn Hamza
ibn Abdallah ibn Umar, his nephew al-Qaasim ibnaydtullah ibn Abdallah ibn Umar, the son of his
nephew Umar ibn Muhammad ibn Zayd ibn Umar ibn bht@ab, the son of his nephew Khalid ibn
Abu Bakr ibn "Ubaydullah ibn Abdallah ibn Umar ilaikKhataab, and others. Sa’id ibn al-Musayyib
once said: “Abdallah ibn Umar was the one who mesembled Umar of all of his sons; and Saalim
was the one who most resembled Abdallah ibn Umallodf his sons.” Saalim was extremely dark
skinned and wore wool. Malik ibn Anas once saido“dhe during the time of Saalim most resembled
the righteous men of the past in austerity, s@tittounty and simplicity of living than him.” Saati
was veracious and reliable who transmitted manplpetc traditions. He was exalted among the men
of knowledge and extremely scrupulous in his peskpiety. Saalim died in the month bhu’l-Hijja

in the year 106 A.H.

% This occurred about seven months before the netyrof Abdallah ibn az-Zubayr, may Allah
ta'ala be pleased with him. He wamir'l-Mu'mineen Abu Bakr Abdallah the son of the Disciple of
the Messenger of Allah, az-Zubayr ibn al-"Awwam Kimuwaylid ibn Asad ibn Abd’l-Uzza ibn Qusay
ibn Kilab al-Qushayri al-Asadi al-Makki al-Medirtle was the first person born in Medina among the
Muhaajiruun and was born in the year 2 A.H. He was immensé&niowledge, nobility, military
struggle and worship of Allah. He narrated prophetaditions from his father az-Zubayr ibn al-
"Awwam, his mother Asma bint Abu Bakr as-Sideeg,rhaternal grandfather Abu Bakr as-Sideeq, his
maternal aunt th&mm’l-Mu’'mineenA’isha, Umar ibn al-Khataab, Uthman ibn Afan arbess. He
was among the leaders of the scholars. His trasgnis through chains of authority numbered close to
thirty three prophetic traditions. He was the premaiknight among the knights of the Quraysh of his
time. He lived eight years and four months with Mhessenger of Allah, may Allah bless him and grant
him peace. He used to repeatedly visit the hom@sofnaternal aunt A'isha seeking knowledge from
her. “Aamir ibn Abdallah ibn Abdallah ibn az-Zubaaid | heard my father say: “He once came to the
Messenger of Allah, may Allah bless him and grant peace who was cupping himself. When he
finished he said: ‘O Abdallah take this blood angybit where no one will see it.” When he left the
presence of the Messenger of Allah, may Allah bléss and grant him peace he took the blood and
drank it. When he returned the Messenger of Allaly Allah bless him and grant him peace said to
him: ‘What did you do with the blood?’ He said:d&cided to hide it in a place where | alone would
know, so | deposited it in myself.” He then respethdBecause of that, you drank it?’ He said: ‘Yes’
The Messenger of Allah, may Allah bless him anchghém peace said: ‘Why did you drink the blood?
Woe to the people from you and woe to you frompkeple’!” Abu "Aasim said: “It was considered
by most people that the immense physical strerfugh he possessed came from that blood.” Those
who transmitted prophetic traditions from him wémis brother “Urwa, his two sons “Aamir and
“Abaad, his nephew Muhammad ibn “Urwa, Tawuus, aAta’Amr ibn Dinaar, Hisham ibn “Urwa
and others. The oath of allegiance was given todsKhalifa at the death of Yazid in the year 64 A.H.
and he then went on to govern the Hijaz, YemenpEdyaq, Khurasaan, and parts of Syria. He was
killed as a martyr in the month déimad’l-Akhirain the year 73 A.H. He lived for 70 years, mayaAll
ta'ala be pleased with him.



to accord yourself with th8unna then do the prayer early in the midday on the Day
of Arafat.” Then Abdallah ibn Umar said: “He spoke the truth, bectheseused to
join together thelhuhrand asr prayers in according to tf&unna’ Ibn Shihaab said:

“| then said to Salim: ‘Did the Messenger of Allah, may Allaless him and grant
him peace do that?Salim said: “Would they follow that except out of adherence to
the Sunn&”*°

39 Here ends facsimile 41 of the Arabic manuscript.

“0The meaning of the words of Ibn Shihaab:that al-Hajjaj ibn Yusef”; that is at-Thagafiy, whas
oppressive, tyrannical, hostile, malevolent anchedder of the blood of the righteous and the right
acting scholars. The meaning of the words of Ibih&b: “..on the year that he dismounted there
against Ibn az-Zubayr, may Allah be pleased with"hiwhich was the year 73 A.H. It was the year in
which al-Hajjaj dismounted in Mecca for the siegmiast Ibn az-Zubayr at th€a bain which he
pelted it with catapults and caused harm to theplgeof the Two Sacred Precincts. He was then
appointed governor over Iraq and the entire eadterais for twenty years. Then Allah destroyed him
during the month oRamadarin the year 95 A.H. in his middle ages. The meamwihthe words of Ibn
Shihaab: “..he asked Abdallah, may Allah be pleased with hitimdt is to say our master Abdallah ibn
Umar. The meaning of the words of al-Hajjaj: “Wisabuld one do at the stopping place on the Day of
‘Arafat?”; is evidence that al-Hajjaj contained sogood in spite of his sea of sins, because heaat |
questioned the people of knowledge regarding theess of his religion; as Allah ta’ala say@uéstion

the people of the Reminder if indeed you do nowkndhis is a testimony for his adherence to the
Divine unity and his desire to attain knowledgeha religion in spite of his injustice and tyraniiye
meaning of the words of Ibn Shihaab: Salim said”; that is to say, the above mentionelirSdn
Abdallah ibn Umar. Abdallah ibn Umar initially refed to answer the question of al-Hajjaj due to his
evil opinion of him. Thus, his son, Salim proceededinswer him as a way of showing disdain and
objection to him by his words: ‘If you really desito accord. yourself with thS8unna then do the
prayer early in the midday on the Day of Arafatfi§ means pray immediately after noon and during
the severity of the heat; that is to say that dhehr and “asr should be prayed together. In this
interchange indicates the permissibility of a shid#isciple answering a question put to his teaaher
his presence when the teacher refuses for whateaspn to answer it. It is well known, incidentally
that Abdallah ibn Umar was the direct victim of thgustice and intrigues of al-Hajjaj, as we
mentioned previously in the Book of the Fear Pragerit was cited in the prophetic tradition ofi8a’
ibn Jubayr. He said: “I was with/lbn Umar at th@ei he was wounded with the spearhead of a javelin
in the hollow of his foot. He then foisted his foonh to his riding animal. | then descended and
withdrew his foot from it. That was on the day thia¢ pilgrims had reached Mina. When this news
reached al-Hajjaj he tried to visit him. Al-Hajjdgen said: “If we only knew who wounded you.” Ibn
Umar then said: “It was you who wounded me!” HedsdHow was that?” He said: “Because you
carried your weapons on a day when it is not pesitvls to do so. And you entered weapons into the
Sacred Precincts, when it is not lawful to enteapans into the Sacred Precincts!” Thus, Abdallath ib
Umar knew of the intrigues of al-Hajjaj as it weatsd explicitly in the _al-Ansaathat he actually
ordered a man to carry a poisoned spear and tee dhas spear to pierce the foot of Abdallah ibn
Umar. He subsequently fell ill from this for someyd until he eventually died the following year7uh
A.H. Another proof for Abdallah ibn Umar’s dislik&f al-Hajjaj is what he said concerning him as it
was cited by Sa’id ibn Jubayr who said: “When degiroached Ibn Umar he said: ‘| do not have any
regrets regarding this world’s life except in thrinéngs: the intense thirst of the high noon; the
suffering of the nights; and that | did not figlgaénst the tyrannous mob that descended upon es’. H
meant by that al-Hajjaj.” In this also is the pessibility of taking knowledge from an lesser persdn
knowledge; in this case Salim ibn Abdallah, in gnesence of one superior in knowledge, in this case
his father Abdallah ibn Umar. However, Abdallah ldmar, repeatedly testified to the scholarly merits
of his son Salim, as it was cited by Naafi’ whadsiat Ibn Umar used to often kiss Salim and say:
“The teacher kisses a teacher.” This was furtieeroborated by his words regarding the answer his
son Salim gave to al-Hajjaj: “He spoke the trutihich is to say, that my son Salim spoke the truth
and his words are in conformity with tf8&inna The meaning of the words of Abdallah ibn Umar:
“...because they used to join together tieihr and asr prayers according to tHfeunng; is that the
Companions of the Prophet, may Allah bless him graht him pace used to join the two prayers
together. In this statement is establishes thedimess of the behavior of the People of Medina aad t
consensus of the Companions may Allah ta'ala besptéwith them. The meaning of the words of Ibn
Umar: “...in according to th&unnd; was this behavior was tf&unnaof the Prophet, may Allah bless
him and grant him peace. The meaning of the wdild#hen said to Salim”; is that these were the



words of Ibn Shihaab az-Zuhri, ‘'meaning his questibid the Messenger of Allah, may Allah bless
him and grant him peace do_that?” In other word&as this behavior of the Companions in
accordance with th8unnaof the Messenger of Allah, may Allah bless him gnant him peace?’ In
this question is decisive evidence for the permiksi of a student seeking to trace the teachiofgsis
school of thought back to its roots from the Lavegivmay Allah bless him and grant him peace. The
meaning of the words of Salim: “Would they follohat except out of adherence to Benn&” This
means: ‘Can you not see that it is inconceivabd they would follow anything other than t8sinna

in that?’ This was a question of reproach, becéus@s well known to any person with intelligence
that the Companions of the Messenger of Allah, Aigh bless him and grant him peace reached the
highest limits in adherence to t&einna Ibrahim al-Harbi said in his al-ManaasitAl-Hawdi related

to us on the authority of Himaam that Naafi' redate him that whenever Ibn Umar failed to encounter
thelmamon the day ofArafat, he would join together thihuhrand asr prayers in the place in which
he resided.” The same was related by at-Thawrisgd@ami’in the narration of Abdallah ibn al-Walid
al-"Adani on the authority of Abd’l-Aziz ibn Abu Raad on the authority of Naafi'. Ibn al-Mundhir
also related this from another direction. This was opinion held by the majority of the jurists.
However, an-Nakhai®, at-Thawri, and Abu Hanifa ¢ietéd with this view saying: “The joining of the
two prayers together is specific for the one whayprwith thelmam” However, the companions of
Abu Hanifa as well as at-Tahaawi conflicted witmtin that. Among the strongest evidences for them
in that was what Ibn Umar did in that. It has beglated in a prophetic tradition that the Prophe&ty
Allah bless him and grant him peace joined togeb®ween the two prayers along with the fact that
he would do so by himself. This is evidence thatkhew that the joining of the prayers was not
specific for thelmam Apart of the legal principles lain down by theists is that when a Companion
acted contrary to a transmitted narration then wes evidence, based upon the good opinion they had
of him, that he had knowledge that his conflictagtion was sounder than the narration. Thus, it is
essential to say the same in this case. This igithve regarding the prayer at "Arafat.



On What Has Been Related Regarding the Halting at ‘Arafdt*

It has been related in the Sahedétal-Bukhari on the authority of Jubayr ibn
Mut'im, ** who said: “Once my camel went astray from me and | wenntbifion the
day of ‘Arafat, | then saw the Prophet, may Allah bless him aadtcim peace,
halting at “Arafat.*?

*L1t is a clarification that the halting is done kisively at "Arafat over all other places. The mwagor

this is that the Quraysh used to say: “We are #wmeple of Allah, so we need not leave the Sacred
Precinct.” While all others used to halt at "Arafaitside of the Sacred Precinct. Thus, Allah ta’ala
clarified this by His words: .“.then hasten onward from the place where the pdwsten froni The
place from which hastening is done was the stoppiage of “Arafat in which the rest of people
traditionally halted with the exception of the gtomg place of the Quraysh which was Sacred Precinct
They used to say: “Our honor is with the Sacredtifot, our homes are there, for we are the neighbor
of Allah. We see no need to leave it for the platesacrifice, when halting for the pilgrimage. Wélw
not depart from that which is our honor or fromttbg which Allah ta’ala protects our wealth and
blood.” However, there were a cadre of the Arabs whly halted in the stopping place of Ibrahim in
“Arafat. The Prophet, may Allah bless him and gfaint peace used to halt in the stopping place of
Ibrahim as well, before the descent revelatiora agn of success from Allah ta’ala to him, asiit w
be explained in the prophetic tradition of Jubdyr Mut'im. As for the proof of his words, upon him
be peace after the descent of revelation, it han lelated by Ahmad on the authority of Abd'r-
Rahman ibn Ya'mar who said: “I once witnessed ttesdé¢nger of Allah, may Allah bless him and
grant him peace halting at “Arafat, when some pebpim Najd came and said: ‘O Messenger of Allah
how do you perform the pilgrimage?’ He said: ‘Filgage is halting at "Arafat. Whoever arrives here
before thefajr prayer of the night of the gathering, has compllétis pilgrimage with the days of Mina
which are three daysWhoever hastens his departure by two days, thare &n on him, and whoever
delays, and there is no sin on him

*2He was Abu Muhammad Jubayr ibn Mut'im ibn “Adiyiblufayl ion Manaaf ibn Qusay al-Qurayshi
an-Nufayli. He was premier teacher among the Quralsing his time. He was among the freedmen
who accepted Islam and then perfected it. When ae brought to al-Medina he was among the
captives from among his peoplde was described as being extremely benevolentwéke of noble
birth, obeyed by many and was among the leadingitsmf the Quraysh. The people used to take the
knowledge of the lineages from him. He used to Satnok the science of lineage from Abu Bakr as-
Sideeq. Abu Bakr was among the most knowledgeadadplp of the lineage of the Arabs.” Jubayr was
also among the civil servants whom Umar appointeer ¢he people of Kufa. He transmitted many
prophetic traditions. Those who transmitted fromm hivere his two sons: Muhammad and Naafi’, as
well as Sa’id ibn al-Musayyib, Ibrahim ibn Abd’r-Raan ibn "Awf and others. He died in the year 59
AH.

*3 The meaning of his words may Allah be pleased Whith: “Once a camel of mine went astray from
me” is as it was cited in the narration of al-Kagmini, however, in the majority of the narratidmes
said: “Once a camel went astray from me”, withdwg expression: ‘of mine’. It is normally said that
something ‘goes astraya@alahu) when it is loss. Ibn as-Sikeen said: “One sajdy camel went
astray’, when the camel leaves you.” The meaning®fvords may Allah be pleased with him: &nd

| went to find it”; is that Jubayr merely came frafat in search of his camel, not in order to liadtre.
This means that it was not his intention to stopAaafat for the pilgrimage rituals; as it was peovin
another narration from him: “I was seeking a caafahine on the day of “Arafat.” The meaning of his
words may Allah be pleased with him: ‘on the day of ‘Arafat”; is that this occurred dyithe say of
“Arafat. Thus, his citing of the day of "Arafat wasnnected to his words: ‘went astray from me’;
meaning that the going astray of his camel occuoedhe day of "Arafat. The scholars disagree
regarding when Jubayr actually saw the Messengatlati, may Allah bless him and grant him peace.
Some of them say that he saw the Prophet, may Alieds him and grant him peace halting at “Arafat
during 10 A.H. However, the majority of them sagntthe saw the Prophet, may Allah bless him and
grant him peace before théra, as it was cited in the narration of Is’hag on #dughority of "Ataa ,

that Jubayr ibn Mut'im said: “Once a donkey of miment astray during the days of ignorance. | found
it at "Arafat, and | saw the Messenger of Allahymdlah bless him and grant him peace halting at th
stations of “Arafat along with the people. Laterewh accepted Islam, | then knew that Allah had
guided him to that.” The meaning of his words malalh be pleased with him: “l..then saw the
Prophet, may Allah bless him and grant him peaa#ing at "Arafat”; is that he was stopping there
along with the people, supplicating and prayingerehis no dispute among the scholars that the
Prophet, may Allah bless him and grant him peaayequ thedhuhr and “asr prayers together at



On What Has Been Related Regarding Stopping at ‘Arafat While Mooted and
Ceasing to Fast on That Day

It has been related in the Sahet¢fal-Bukhari on the authority of Umm’l-Fhd
the daughter of al-Haritff, who said: “Some people disagreed on the Day of ‘Arafat
regarding the fasting of the Prophet, may Allah bless him amd bna peace. Some
of them said that he was fasting, while some of them said thaas@ot fasting. So |
sent a bowl of milk to him while he was halting upon his camel and he drdnk it.”

“Arafat. Then he would climb and stop on its moumtnd supplicate Allah until the setting of thesu
When the sun had set he would set out for Muzdaiifalik held the view that the stopping at “Arafat
included the night from the nights of sacrifice anday from the day of "Arafat consecutively. ARd i
one stopped for one part of the day, and then setbefore the setting of the sun, it was not
permissible. But if one stopped a portion of thghhi that is to say, a portion before the appeararfic
dawn from the day of sacrifice, then it was perihiss This is extracted from what Malik transmitted
on the authority Naafi® on the authority of Ibn Umeho said: “Whoever fails to stop at "Arafat oe th
night of Muzdalifa before the appearance of daws foeafeited the pilgrimage”; as it was cited by lbn
Bataal. In another narration, Jubayr it reportelaee said: “That person, by Allah! is from thecily
religious...”, meaning those who were strict agaihgniselves in religious practice; as Ibn Sayidih
cited; “...what has brought him out to this place® shid this out of amazement as well as a way of
objecting when he saw the Prophet, may Allah bssand grant him peace halting at “Arafat in that
condition. This was because the custom of the Giway the days of ignorance was not to leave the
Sacred Precinct. And since the Prophet, may Allelssohim and grant him peace was the foremost
leader of the people of Quraysh, it required hinhati within the confines of the Sacred Precindhwi
the rest of the Quraysh. Thus, the Prophet, maghAtiless him and grant him peace showed by his
example of halting at “Arafat that this was indeg@drt of the halting places of Ibrahim and was tapar
of the most important obligations .of the pilgrimage it was cited by Ahmad from the prophetic
tradition of Nabeet ibn Shareet that he saw theplry may Allah bless him and grant him peace
halting at "Arafat upon a red camel giving the sammand that he heard him say: “Which day is the
most sacred?” They all said: “This day”; that is&y, that the day of "Arafat is the most sacred dé

the pilgrimage.

4 She was Umm ‘I-Fadl Lubaba bint al-Haarith ibn Halan Buhayr al-Hilaliya. She was a majestic
free women, the wife of al-Abass, the uncle of Biephet, may Allah bless him and grant him peace,
the sister of the Mother of the believers Maymuha, sister of Asma bint "Amish by her mother, and
the maternal aunt of Khalid ibn al-Walid. She wa®ag the first and the foremost and was the first
woman to accept Islam after Khadija. She was antbagoppressed of the women for which reason
she was unable to make thigra to al-Medina. She transmitted thirty prophetiditians. Al-Bukhari

and Muslim agree upon the veracity of one. Al-Bukbk@nsmitted another isolated traditions from her
while Muslim transmitted three. She died during teign of Uthman ibn “Afan, may Allah be pleased
with them.

5 The meaning of her words, may Allah be pleased Wér: “Some people disagreed on the Day of
‘Arafat regarding the fasting of the Prophet, mdial bless him and grant him peace”; that is to, say
they disputed about it, as it was cited in anotieration: ‘...they disputed in her presence...’. This
means they argued about this issue in her pres@ndgaaghib said: “Disputation and contention is a
form of argumentation.” The reason that the peadputed and argued about this was because they
were doubtful regarding whether the Messenger ¢dhAlmay Allah bless him and grant him peace
was fasting on that day or not; as it was statqui@tty in another narration: “The people doubtzal

the day of "Arafat about the fasting of the Prophgton him be peace.” This is an indication that
fasting on the day of “Arafat was a customary pecactvell known with them when they were resident.
Thus, it was as if there were those who were camdrthat he continued to fast this day as an act of
worship. On the other hand there was others whe wenvinced that he was not fasting taking as a
precedence that he was traveling, since the ptatibdf the obligatory fast while was well knowet |
alone voluntary fasting. The meaning of her worday Allah be pleased with her: “Some of them said
that he was fasting, while some of them said tleatvhs not fasting”; is that these were the twodssu
about which the people disputed and caused varigntieeir affair. The meaning of her words, may
Allah be pleased with her: “So | sent a bowl oflntib him”; is that, it was actually the Mother dfet
believers, Maymuna bint al-Haarith who sent thekrtol him, as it was cited by "Ageeba; for she was
the sister of Umm’l-Fadl Lubaba bint al-Haarith.idtsaid that it was Maymuna who sent it at the
request of Umm’l-Fadl in order to have disclosuf¢he affair. It is also conceivable that both leéin
sent the milk to him, and that the act was atteduio either one of them simply because they were



sisters. The meaning of her words, may Allah leagtd with her: “.while he was halting upon his
camel”; is in accordance with what was added inrthgation of Abu Nu'aym on the authority of
Malik: “...and giving a sermon to the people at "Atdfahe meaning of her words, may Allah be
pleased with her: “.and he drank it”; is that he drank the milk white tpeople looked on; as it was
stated explicitly in the prophetic tradition of Mayna. Thus, when he drank from the milk Umm’l-
Fadl and everyone else from the Companions knetshthavas not fasting on the day of “Arafat, while
at "Arafat. In this apparent action of the Prophedy Allah bless him and grant him peace raisesessom
consideration, that, one, it is not a proof of piehibition of a highly recommended act, since iegv

a thing which is highly recommended is actually emplanation of its permissibility; and two, that
delivering the message as a right for him is supewvith the regard the general welfare of the peopl
The proof of the prohibition of fasting on the day Arafat while at "Arafat is in what was relatby
Abu Dawud, an-Nisaai’ and verified by Ibn Khuzaymuad al-Haakim by way of “Ikrama that Abu
Hurayra related to them: “The Messenger of AllamaymAllah bless him and grant him peace
prohibited fasting on the day of "Arafat while &trafat.” Ibn Umar said: “The Prophet, may Allah
bless him and grant him peace did not fast on dagt nor did Abu Bakr, Umar or Uthman. And |
myself do not fast on that day.” Ibn Abass saichd$e who wish to fast that day do not accompany us
at "Arafat, because it is a day of glorifying Alladasting and drinking.” It is in accordance witlese
opinions that Malik, Abu Hanifa, and at-Thawri hete view that one is required eat and drink. “Ataa
’ said: “The one who eats and drinks on the dayAodfat does so in order to strengthen himself for
the remembrance of Allah. Thus it becomes likecamgpense for the one fasting.” As for the one who
fast on the day of “Arafat and he is not a pilgrinis permissible because it was the custom ofdbn
Zubayr and A'isha to fast on the day of “Arafat.wdeer, al-Hassan used to be amazed with the
fasting of the day of “Arafat and ordered pilgritnsdo so. He said: “I saw Uthman at “Arafat on & da
which was extremely hot. He was fasting and takingst. Likewise, Usama ibn Zayd, “Urwa ibn az-
Zubayr, al-Qaasim ibn Muhammad, and Sa’id ibn Jubagd to fast while at “Arafat.” Qatada said:
“There is no harm in that if the fasting does nisisghate his strength and prevent him from making
supplication.” As-Shafi® said: “The most beloved fakting is on the day of "Arafat for the none
pilgrim. As for those making pilgrimage, then itrisore beloved that he eats and drinks in order to
strengthen himself for making supplication.” "Ataasaid: “I fast on the day of “Arafat while at ~Asaf
during the winter, and | do not fast it during themmer.” At-Tabari said: “The choice of the eating
and drinking of the Prophet, upon him be peacdmdfat was in order to prove that the pilgrim had a
choice to eat and not fast in that place.” In thisphetic tradition is proof for the permissibiliof
acceptance of a gift, as well as women giving guigao others.



On What Has Been Related Regarding Joining theMaghrib and the ‘Isha
Prayers at Muzdalifa*®

It has been related in the Saheélal-Bukhari on the authority of Abu Ayyub
al-Ansaari, who said: “The Messenger of Allah, may Allah bless &imd grant him
peace, joined together during the Farewell Pilgrimage ntlaghrib and isha at
Muzdalifa.”’

8 The etymological root oMuzdalifais from ‘zulfd (closeness) meaning nearnessirba), status
(daraja) and standingmianzilg. Allah ta'ala says:And it is not your wealth nor your children which
will bring you near(zulfa) Us.” It is thus a noun, and is as if He says ‘by whyou draw near to Us in
proximity’. Allah ta’ala says: The Paradise is brought neduzlifat) to those who are fearfully
aware’; is that it is brought near by the proximity dfetm entering it, and their gazing upon it. As for
the meaning oMuzdalifa utilized in the context of the book here, it idogal in Mecca named so
because it brings the people in proximity to Miffieiathey have hastened from “Arafat, in which the
people gather. It is for this reason thizdalifais also calledlamu’as it was cited in the prophetic
tradition: “The Prophet, may Allah bless him andrgrhim peace joined thmaghriband’isha prayers

at Jamu”; where the lettefjeemis inflected withfat’ha and the lettemeemwith sukuun and refers to
Muzdalifa It is calledJamu’ (gathering) because Adam gathered there with Hawa,came close to
her, or drew near her there. It has been relateti@authority of Qatada: “It was callddmu’because

it is the place where the two prayers are joinédi$ said that it is depicted so based upon th®rs

of its people because they gather togethajtdmi uur) there, and come in proximitydzdalifuun to
Allah, or draw near to Him, by stopping there slsaid that it is nameaduzdalifaeither because of the
gathering of the people there; or due to the prayiih brings them to Mina; or due to the proximity
that the people have to one another; or due tantiaekment there by the people in each portion ef th
night; or due to the fact that it is a station arehrness to Allah; or due to the proximity it brbug
Adam to Hawa there.

*"The meaning of his words, may Allah be pleasedh witn: “The Messenger of Allah, may Allah
bless him and grant him peace,.joined togethendutie Farewell Pilgrimage tmeaghriband ishd’;
that is to say he joined between the two prayefdwatdalifa. In the narration of lbn Umar it states:
“The Prophet, may Allah bless him and grant himcgeepined themaghrib and the'isha...” In the
narration of Abu Dharr it states: “...between thaghriband isha...”. The meaning of his words, may
Allah be pleased with him: “.at. Muzdalifa”; is.an.explanation of his words iretharration of Malik
on the authority of Yahya ibn S’id in which the laart of the_al-Mughazielated using the expression:
“That he prayed with the Messenger of Allah, majaAlbless him and grant him peace during the
Farewell Pilgrimage, thenaghrib and isha together.” And"with at-Tabarani there is a profhet
tradition by way of Jaabir al-Ja’fi on the authprif “Adiy with the same chain of authority: “He
prayed by joining the thremk atsof maghribwith the tworak atsof “ishausing a singlégaama” In
this is refutation against the view of lbn Hazmttimathe prophetic tradition of Abu Ayyub there was
no mention of theadhaannor theiqaamabecause Jaabir ibn al-Ja’fi even if consideredkwhis
narration is supplemented by that of Muhammad ibn Rayla on the authority of “Adiy in which the
igaamais cited, also in the narration of at-Tabaraniugheach of the two narrations strengthens one
another. In a narration on the authority of az-Zwolrthe authority of Saalim ibn Abdallah ibn Umar,
may Allah be pleased with them he said: “The Prgphmy Allah bless him and grant him peace
joined between thenaghriband the'isha by joining each with aigaama but he did not glorify Allah
with any superogatory acts between them or at tlieod any of them.” In this prophetic tradition is
proof for the followers of as-Shafi’ that the presyef maghriband isha performed at Muzdalifa is to
be done with arigaama for each of them. The legal benefit drawn fromstis that performing
superogatory acts at the endnofighrib andishais to be abandoned, and that there should not be a
time interval between them since there are no sgp¢ory prayers performed between them. This is in
contrast to theisha prayer because it is conceivable that what isnitee is that no superogatory
prayers are to be performed immediately aftert,that these can be performed in middle of thétig
It is for this reason that some of the jurists #zgt one should postpone tBennaprayers of the two
night prayers by doing them later. It has beenstratied by 1bn al-Mundhir that the consensus uphold
that leaving the voluntary prayers between the prayers at Muzdalifa is done because it is allows
one to succeed in adhering to Bwnnaof joining themaghriband theishaat Muzdalifa. For whoever
performs superogatory acts between them themit isnger valid that he has joined the two praykrs.
has been related that Saalim ibn Abdallah ibn Usaéd: “lbn Umar, may Allah be pleased with him
used to join between thmaghriband theisha at Muzdalifa.” He also said: “He used to postptime
maghriband that once his wife Safiyya bint Abu "Ubayd wiaging for help. | then said to him: ‘The



On What Has Been Related Regarding Stoning théimaar*®

It has been related in the Sahedlal-Bukhari on the authority of Jaabir: “The
Prophet, may Allah bless him and grant him peace made the stonithg aiay of
sacrifice during the late forenoodufaa). Then after that he made the stoning after
the descent of the suft”

prayer!” He then said: ‘Continue traveling.” A ldtlater | said again: ‘The prayer!” He again said:
‘Continue traveling.” He did this until we had jmayed two or three miles. He then dismounted and
prayed and then said: ‘Likewise, did | see the Revpmay Allah bless him and grant him peace prayer
when he was hastening in the journey'.” Abdallah Wmar also said: “I once saw the Prophet, may
Allah bless him and grant him peace when he watehig during the journey that he would postpone
the maghrib and pray it with the normal threak ats give the greetings of peace. Then little time
passed before he would establish Yisha praying it with tworak’atsand then give the greetings of
peace. He would not glorify Allah with extra acfsaorship after théishauntil he stood in the middle
of the night.” There is no disagreement among tlars that joining the two prayers at Muzdal#fa i
a confirmedSunnafor the one who departs with thmamor after him.

“*8 The expressiodimaaris the plural ofamra (collective), that is to say that it is a referemi single
tribe which collects together in opposition agaiagier tribes. It is from this that this place bet
jimaar in which the stoning is done at Mina is caliedharaat due to the fact that one collects the
stones for each of thamra which are three. The meaning of the words of $hehu “Stoning the
Jimaar’ refers to the time of the stoning or to the legatigment of stoning. In this there is
disagreement among the jurists. The majority hioddview that stoning th@naar is an obligation and
when it is abandoned it is mended by blood saerifithe stoning of thgmaar with those who follow
Malik consider it a confirmednfu akidgd Sunna thus with them is a narration that the stoninghef
jamrat’l-"agiba is a pillar of the pilgrimage, for which; the pilgrage is invalidated for the one who
abandons it. Countering this is the view of soméheffollowers of Malik who say that the stoning of
the jimaar was enacted simply in order to protect th&bir recited then, thus if the stoning is
abandoned, then making tkekbir suffices.it.. This.was transmitted by lbn Jareertloan authority of
A’isha and others. And in this is an immense seegdrding the appearance of the one who will arise
in the End of Time for the one whom Allah has ilinated his spiritual insight. Jaabir said: “The
Prophet, may Allah bless him and grant him peacdentiae stoning on the day of sacrifice during the
late morning duhaa).” There is.unanimous agreement regarding.the tewih of stones with which the
pilgrim uses is seventy stones., Among these ordtheof sacrifice in which th@amra’'l-"agiba is
stoned is with seven stones. This l@shra can be stoned in a way which is easiest for thggipi,
either from the lowest, highest or middle partalhthat there 'is substantial legal scope. Howetrer,
preferred place for this is from within the vallsipce there is has reached us the prophetic waditf

Ibn Mas’ud that he used to stone jdnmra from within the valley.

9 The meaning of his words, may Allah be pleased Wwim: “The Prophet, may Allah bless him and
grant him peace made the stoning on the day offisecduring the late morningd(haa)”; is as al-
Jawhari said: “The morning timgdhwa) of the day comes immediately after the risinghsd sun,
then after that comes the forenodalulfaa), which is the time when the sun is radiant. Théer that
comes the late forenooduha’) which is the mentioned protracted time when tine is soaring near
the highest point of the day.” This is what is mied by the stoning of thamrat'l-'agabg not the
stoning on the day of sacrifice and other days¢esino other time was designated for this by the
consensus. The stoning mentioned for jmara of the day of sacrifice iSunnaby the unanimous
agreement of the consensus. With the followersedlaafi’ it is permissible to perform it in the rmiie

of the night of the day of sacrific@he meaning of his words, may Allah be pleased Wwith: “Then
after that he made the stoning after the descetiteofun”; is the stoning of thienaar on the days of
tashreeqwhich are the three days following the day of #mer, in which stoning is performed each
day after the descent of the sun from its zenitinoAg those performed the stoning after the desafent
the sun were: Umar ibn al-Khataab, Abdallah ibn $aand Abdallah ibn az-Zubayr. It is for this
reason that Ibn Umar said: “We used to take aaedtwhen the sun began to descend from its zenith,
we would then perform the stoning.” This is tBennaof stoning on the three days t#shreeq
following the day of sacrifice, thus it is not passible with the majority of the jurists until aftéhe
descent of the sun from its zenith. Thus, it is doafirmed view hadh’hab) of Malik, as-Shafi’,
Ahmad and the vast majority of the scholars, thit mot permissible to perform the stoning durihg
three days ofashreegexcept after the descent of the sun, based upsrsdlind prophetic tradition.
However, the scholars do consider it highly recomaeel that on the third day from these days that it
be performed before the sun descends. Is’haq 4é&id:person performs the stoning on the first and



second day before the descent of the sun froneitglg should repeat the stoning; but on the ttay
this is permissible.” @wuus and "Ataa both said: “It is permissible to perform the stunion the
third day before the descent of the sun from itsthe’ Both Abu Hanifa and Is’haq ibn Rawayhi said:
“It is permissible on the third day before the daaaf the sun is permissible.” Their proof beititat

the Prophet, may Allah bless him and grant him pgerformed the stoning as was mentioned, and his
saying: “Take from me your rites of pilgrimage.” Wever, the prophetic traditions of Jaabir and lbn
Umar repudiates this view and constitutes the pirotiie Sunna thus there is not meaning given to the
views of those who conflict with it, nor to thosénavconsider another time other than it as highly
recommended. Further, Malik, Abu Hanifa, at-Thaws;Shafi" and Abu Thawr all agree that if on the
three days oftashreeq the sun sets until its end, then the proper tifngtoning has been forfeited, it
must be amended by a blood sacrifice. Realizettigstoning of th@imaar during the three days of
tashreeqis conditioned by its set order, which is that degins with the firsfamra which is next to
the Mas;jid’l-Kheef then followed by the middl@mra; then finally thejamrat’l-"agaba It is highly
recommended when stopping at the fjeshra that one faces thgibla for an extended time making
supplication and remembrance of Allah. He shoutib sh a similar manner at the secojagnra.
However, at the thirgamra he should not stop for an extended time. The Sggmice of this is
established in the Saheehal-Bukhari from a narration of lbn Umar on thethority of the Prophet,
may Allah bless him and grant him peace in whichlg® highly recommended to do this each of the
three days, and Allah knows best. It is also higlelgommended to raise the two hands when making
these supplications according to as-Shafi’, andcitordance with this is the confirmed view of the
majority of the scholars. This has been firmly bished in the Saheadf al-Bukhari from a narration
of Ibn Umar in his prophetic tradition which we ntiened previously. However, the view of Malik
differs from this. They all agree however, that iberson abandons stopping to make supplicatian, th
there is nothing against him, except with what veamsmitted on the authority of at-Thawri who said:
“He should feed something of food to others or heutdd make a blood sacrifice.” Abd’l-Malik al-
Maliki said: “Whoever leaves during the days of Blimvithout stoning thgamrat’l-"agaba has
invalidated his pilgrimage.”




On What Has Been Related Regarding Stoning théimaar With Seven Stone¥

It has been related in the Sahesfhal-Bukhari on the authority of Abd'r-
Rahman ibn Yazid, on the authority of Abdallah, may Allah be pleastadhim:*
“That he eventually came to the hamnra®> and made the House of Allah on his left
side and Mina on his right side. He stonedj#mara with seven and said: “It was in
this way that he upon whom descended the chap®aadra used to stone it?

*He was Abu Bakr Abd'r-Rahman ibn Yazid ibn QaysNakhai'. He was atmamin knowledge
and jurists. He was the brother of al-Aswad ibnidake transmitted prophetic traditions from Umar
ibn al-Khataab, Abdallah ibn Umar ibn al-Khataalthtdan ibn “Afan, Abdallah ibn Mas'ud, Salman
al-Farsi, Hudhayfa ibn al-Yamaani and others. Thet® transmitted from him were lbrahim an-
Nakhai’, Abu Is’haq as-Sabeei” "Umaara ibn "Umadggmi ibn Shadaad, and others. He died after the
year 80 A.H.

>l That is to say, Abdallah ibn Umar ibn al-Khataatay Allah be pleased with them. Ibn Sa'd said
that it was confirmed that Abd’r-Rahman ibn Yazignsmitted prophetic traditions from him.

*2Here ends facsimile 42 of the Arabic manuscript.

>3 The meaning of his words, may Allah be pleased wim: “That he eventually came to the big
jamra’; this refers to the firsfamra which is near theMasjid'l-Kheef and is thgamrat’l-"agabah
being the last of the thrgamaraatwith respect to Mina if one was facing Mecca. Histstatement is
proof that theSunnafor the pilgrim when he departs from Muzdalifa ardches Mina that he begins
with the stoning of thgamrat'l-'agabah He should not do anything prior to this stonifigis should

be done even before he finds a place to camp. Tdanimg of his words, may Allah be pleased with
him: “and made the House of Allah on his left side"that he positioned the House of Allah, meaning
theKa'baon his left side. In this statement is proof tihdd highly recommended/astahabblfor the
person stopping at tHamra that he paosition Mecca on his left side. The meguuf his words, may
Allah be pleased with him: “.and Mina on his right side”; is that he should giosi Mina on his right
side. In this statement is proof that it is tBennathat when stopping for the stoning one should be
inside the valley, where Mina, “Arafat and Muzdalifre positioned on his right side, and Meccago hi
left, and face in the direction of tfemra. Ibn al-Mundhir said: “If a person positions theuse on his
left side and Mina on his right and he faces theation of thgamra, then this is th&unna’ That is to
say, he should stone tlgmra while making the House to his left and Mina to hight. This is the
foremost view of those who follow as-Shafi". An-Naawi said: “This is the soundest opinion in our
madh’haband it is also the view of the majority of the slelrs.” There is a view which says one
should have thgibla to one’s back and face tfgmra, with Mina in front of you. This view was held
to by ShaykhAbu Haamid. There is another view which says tha¢son should position themra to

his right, Mina should be positioned behind_him. gng these opinions also is that one is required to
perform that which can no doubt be considered iatgnand that itis not sufficient to simply dejitos
the stones. This is the opinion held by the vagbntg of the jurists.Al-Qadi "lyad narrated from the
Maliki jurists: “Simply casting and depositing tstones will not suffice.” The meaning of his words,
may Allah be pleased with him: “He stoned jamra with seven”; is that he was made stoning with
seven small stones and recited: ‘Allahu Akbar’ viltk hurling of each stone, as it will be mentianed
It is obligatory, in this that he separate eacmatby throwing them one at a time. The legal bénefi
from this statement is that it is necessary thagmstoning thgamra, that it be done with seven stones.
This is the opinion of most of the scholars. Wisaimieant by seven rocks are stones. The disciples of
as-Shafi’ say: “It is permissible to stone jamra with anything which is from the genus of the earth
like a rock and a clod of mud, but it is not persitige from anything which is not from the genughaf
earth like gold, silver, pearls and amber.” Dawettithe opinion that the latter were permissibld an
anything else even a piece of dried dung or a déad Ibn al-Mubaarak said: “The stoning is only
permissible with stones.” Ahmad said: “It is notrpéssible to make the stoning with big rocks.”
However, there is dispute among the scholars raggatoning with less than seven stones. At-Tabari
said on the authority of “Ataa’: “If a person perfes the stoning with five stones, it is permissible
has been related in the authority of Mujaahid waid:s“If one performs the stoning with six stones,
there is nothing against him.” Ibn al-Mundhir saffiiujaahid took as a basis for this opinion a
tradition of Sa'd ibn Abi Wagaas who said: “We ratd once with the Prophet, may Allah bless him
and grant him peace and some of said: ‘I madetthr@rg with six stones.” And others said: ‘I| made
the stoning with seven.” However, he did not faulyy of them.” This is the views also held by Ahmad
and Is’hag. It has been related on the authoritJasfuus who said: “Whoever makes the stoning with
six stone should feed dates or a small portionoofifas recompense.” At-Tabari said: “Some of the
jurists have said that whoever neglects the stoaftugether after haven made tagbir at eachamra



seven times, then this will suffice him.” He basleis on what A’isha, the wife of the Prophet, upon
him be peace used to say: “The stones utilizedhfjimaar is in order to safeguard thakbir.” Abu
Dawud, and an-Nisaai’ related a tradition from ti@@rations of Abu Mujlaz who said: “I once asked
Ibn Abass, may Allah ta'ala be pleased with himutitcomater concerning thienaar, and he said: ‘I

do not know whether the Messenger of Allah madestbaing with six or seven stones’.” However,
the soundest opinion upon which the majority of jmésts rely is that it is obligatory to utilizesgen
stones, as it was verified from the prophetic tiads of Ibn Mas'ud, Jaabir, Ibn Abass, In Umar and
others. The response to the tradition related by &athat this tradition has no chain of authoritg

for the narration of Abu Mujlaz it is that he reddtit based upon the doubt of Ibn Abass, and doubt
regarding something doubtful cannot discredit teeainty of that which is decisive. What is dedssiv
is that if a person makes the_stoning with less thaven stones, then the vast majority of thetgiris
say, asl-Qaadi’lyad related, that he must make a blood sacrifites is the confirmed view of Malik
and al-Awzai’. As-Shafi® and Abu Thawr both saild:He has a single stone left which he was required
to utilize, then he must giverauddof food to the needy as recompense. If he hasstae left, then

he is required to give twonudds If he has three or_more left over then he muskema blood
sacrifice.” Abu Hanifa, Abu Yusef and Muhammadsalid: “If he neglects less than half of the stones
required for all thregamaraat then he is required to give a half obaa” for each stone neglected,
except if the number reaches the amount for whiochdsacrifice is required. For then he should feed
what he wishes from food to others, and this wiffise him. If however, he neglects more than lodlf
the stones required for all thrgemaraat then he must make a blood sacrifice.” Both altakand
Himaad said: “Whoever forgets to stongamra or two jamaraat or if he forgets to utilize or two
stones, then he must make a blood sacrifice.” *Ata@: “Whoever forgets anything from the stoning
of thejimaar, but he remembers during the night or the dayy thee should go and make the do what
he forgot, and there is then nothing against himweler, if the three days tdshreegpass, then he is
required to make a blood sacrifice.” This is alke bpinion of al-Awzai'. Malik said: “Id a person
forgets a single stone required for any of jdmaraatuntil the passing of the days for stoning, then he
is required to slaughter a sheep. If he, howewegets to stone a singjamra altogether, then he is
required to slaughter a cow.” There is also disagient among the scholars regarding someone who
hurls the seven stones at once. Both Malik andhadiSsaid: “It is only permissible for him to thro
one stone and then thereafter throw the other teimes.” "Ataa’ said: “It is permissible for him to
throw seven stones at once”; which is also the iopirof Abu Hanifa. Ibn al-Qisaar said: “The
evidence for Malik is that the Prophet, may Alldads him and grant him peace threw one stone after
another, and then said: ‘Take from me your pilggmaituals.” Thus, it is obligatory to follow his
actions.” The meaning of his words, may Allah begskd with him: “.and said: “It was in this way
that he upon whom descended the chaptéBamfarg used to stone it”; is a referent to the one who
received the Divine revelation, our master Muhammaabn him be the best blessings and most
perfect peace. He singled out tl@aranic chapter for mention because the majority of tigalle
rulings regarding pilgrimage is mentioned in it.



On What Has Been Related Regarding Saying thakbir With Every Stone®

It has been related in the Sahesfhal-Bukhari on the authority of Abd'r-
Rahman ibn Yazid was with Ibn Mastdmay Allah be pleased with him at the time
he was stoning the lagmra. He penetrated the valley until he stood opposite the tree
which obstructed it. He then stoned it with seven stones sailight akbar’, with
every stone. He then said: “By the One whom there is no deigpeXtim it was
from here that the one upon whom the chaBtegarawas revealed stood”

** This means that the pilgrim when he stonegahwat’l-'agabahe should pronounce a singékbir
with the throwing of each stone. What is meant tgdakbir is the saying of: “Allahu Akbar.”

> He was Abu Abd'r-Rahman Abdallah ibn Mas'ud ibna@til ibn Habeeb ibn Shamkh ibn Faar ibn
Makhzuum ibn Saahila ibn Kaahil ibn al-Haarith ibamim ibn Sa’d ibn Hudhayl ibn Mudraka ibn
llyas ibn Mudar ibn Bizaar al-Hudhaliy. He was amiglly a Meccan from the protected allies of the
Banu Zuhra. He then becarvkihajiri by making thehijra twice. He also participated in Badr. He was
among the first and the foremost of timmaand thenujaba of this world. He was an erudittmnam
and the leading jurist of thdmma On the day of Yarmouk he was responsible forsiheils of war.
His virtues and merits were abundant and he tratesina copious amount of knowledge. Qays ibn
Abu Hazim said: “I remember him being dark skinmed extremely thin.” It has been related on the
authority of "Ubaydallah ibn Abdullahi ibn “Utba wisaid: “Abdallah was an very thin man, short and
extremely dark, whose age did not alter his loddtiwayfi', the freedman of Ibn Mas'ud said:
“Abdallah was among the most noble of men who wehéte attire, and the most fragrant of people
wearing perfumes.” He was also known by his mothwig was Umm Abd (the mother of a slave) the
daughter of the slave of Wuddi ibn Suway from tlen8 Zuhra. Ibn Is’haq said: “Ibn Mas ud was the
thirteen person to accept Islam.” Hudhayfa saice s the one who most resembled the Messenger
of Allah, may Allah bless him and grant him peanehis guiding others, providing proofs, giving
judgments and delivering sermons. From the timedwld leave his home until the time he returned, |
knew of no one who behaved with his family as; Atatalibn Mas'ud. Those Companions of
Muhammad, may Allah bless.him.and grant him.pedte were committed to performing their nights
prayers agreed that Abdallah was the closest ahttee Allah as means on the Day of Judgment.
Abdallah was the one who most resembled the Proptest Allah bless him and grant him peace in his
giving guidance, providing evidence and qualitiest*Thawri transmitted on the authority of Haaritha
ibn Mudarrab who said: “Umar.ibn al-Khataab.once wrot¢hto people of Kufa saying: ‘I am sending
to you "Amaar as aamir and lbn Mas’ud as a teacher andvézir. These two are among thejaba

of the Companions of Muhammad, may Allah bless &imd grant him peace, from the people of Badr.
Therefore listen to and obey them'.” It has bedateel on the authority of "Ubaydallah ibn Abdallah
who said: “Ibn Mas’ud died in_al-Medina and wasidédiin Bagi'a in the year 32 A.H.”

*® The meaning of his words, may Allah be pleased Wim: “...he was with Ibn Mas'ud, may Allah
be pleased with him”; that is to say, he was witi lon the pilgrimage. The meaning of his words,
may Allah be pleased with him: “at the time he was stoning the lgahra’; is that this was not in
Mina, but at the edge of Mina in the direction oédda. This was the place where the Ansaar gave the
oath of allegiance to the Prophet, may Allah blkiss and grant him peace for him to make Hiijea.
The expressionjamra’ is a name which refers to a place where stonescallected. It is called that
because of the gathering of the people there. hoignally said: “The Banu so-and-so gathered
(tajamarg”; when one means that they collected togetheis lalso said that the Arabs call small
stonesjimaar. The meaning of his words, may Allah be pleaseth wim: “...He penetrated the
valley”; is as it was related bya&hra on the authority of Abd’r-Rahman ibn Yazid:hat when
Abdallah came to thgamra’l-'agaba he penetrated the valley and faced towardsgibé.” This
means that stoned tli@mra from within the precincts of the valley. The meaniof his words, may
Allah be pleased with him:; “.until he stood opposite the tree that stood”; at the faced it. The
additional letteryaa in an indication that there used to be a treetémtaear thgamra. It has been
related Ibn Abi Shayba on the authority of at-THaga the authority of Ayyub who said: “I once saw
al-Qaasim, Saalim and Nafi® stoning tfaenra from near the tree.” The meaning of his words, may
Allah be pleased with him: “.which obstructed it”; is that themra was obstructed by the tree. Or it
means he approached flaenra from the side ‘(rd) of the tree. The meaning of his words, may Allah
be pleased with him: “.He then stoned it"; is that he stoned it one aingetas we mentioned
previously. The meaning of his words, may Allahgheased with him: “. with seven stones saying,
‘Allahu akbar’, with every stone”; is that he saiddllahu akbat with each stone. This is evidence for
the prerequisites of stoning tf@maraatis that they must be done one at a time. Thisdsopinion of
the majority of the scholars except "Ataa’, and Athanifa, as we mentioned. Ti&unnais that a



person should make thakbir with the throwing of each stone, as he upon himémce did, and as the
Imamsafter him did. This has also been related on thkaity of Ibn Mas ud and Ibn Umar, and was
the opinion of Malik and as-Shafi'. It is agreedtthit is making thdakbir is highly recommended
based upon what was related @sdi "lyad who said: “If a person neglects making téebir, then his
stoning is still valid.” However, there is disputsgarding this because some of the jurists consiaer
takbir as an obligation. The followers of Abu Hanifa s&When pronouncing theakbir with the
throwing of each stone a person should say: ‘Inndume of Allah, Allah is the greatest, in defiandée
Satan and his party’.” It is reported that Ali, m&jlah ta'ala be pleased with him used to say
whenever he would throw a stone: ‘O Allah guide with Your guidance, reinforce me with fearful
awareness, and the Hereafter better for me thafirghéife.’ In the narration of Muhammad ibn Abyd’
Rahman ibn Yazid an-Nakhai® on the authority offatker in a tradition of the stoning of Ibn Mas'ud
of thejamaraat “When he had completed the stoning of fl@rat’l--agabahe would say: ‘O Allah
make it an accepted pilgrimage where sins are Yergi” The meaning of his words, may Allah be
pleased with him: “.He then said”; is that then Ibn Mas'ud said af@mnpleting the stoning of the
jamrat’l-aqgabaand after making supplication: “By the One whoreréhis no deity except Him it was
from here that the one upon whom the chafagara was revealed stood.” Ibn al-Munir said:
“Abdallah designated the chapter B&gara for mentioning because it was in this chapter that
stoning of thgamaraatis mentioned. This is an indication that the actid the Prophet, may Allah
bless him and grant him peace at jdnmra was a clarification of what was originally intendm the
Book of Allah ta’ala.” What is meant here is thaiginof the actions performed during the pilgrimage
are mentioned in this chapter. It is as if he $hat this is the place in which the legal judgmaeuits
pilgrimage rites were revealed, clarifying that #ietions of the pilgrimage were finalized thenislt
said that he designat&hqarafor special mention due to its length, the imminef its status and the
abundance of legal judgments revealed in it. Gs i&n indication that the length of time one was
required to stop at tHamrais to the extent that it took to recBeirat’l-Bagarg and Allah knows best.



On What Has Been Related Regarding Sacrificiné% at the Place 8fcrifice of the
Prophet, may Allah bless him and grant him pea

It has been related in the Sahedhal-Bukhari on the authority of Naaff,
who said: “Abdallah ibn Umar, may Allah be pleased with him useohda&e the
sacrifice at the place of sacrifice. Ubaydalfasaid: ‘It was at the place of sacrifice of
the Messenger of Allah, may Allah bless him and grant him pé&ace.”

*" The etymological root of the expressiorah’ (sacrifice) refers to the upper part of the cHgatlr).

It is the location where the throat and the upat pf the chest meet. Thus, thednhar’ is the place

of sacrifice, which is where the knife pierces theat of the sacrificial animal, thus, the sacifg of

a camel means the piercing of its throat. The dasaorifice fawm’n-naln) is the 18' of Dhu'l-Hijja,

the day ofAdhaa (slaughter) because it is the day that in theifsgiog begins. The meaning of
mantar in the context of this legal issue is the placairich the sacrifice and other religious rites take
place. In this is a clear explanation that the gitder and sacrifice should be in the place of prayeat

is to say, it is the place where the prayer of tid takes place. The objective of this interpolatisra
clarify that theSunnapractice is for thémamto make his sacrifice at the place of prayer s tio one
makes the sacrifice before him and that everyose fellows him in the sacrifice, as well as in arde
that he may teach them the description of saanificThis is because the key purpose ofithemis in
order to clarify the religious rites to othersidtthen that the rest of the people should setfiat the
completion of the prayer to make their sacrifices,he upon him be blessings and peace said: “The
first thing that we begin with is that we pray, nh&e disperse to make the animal sacrifice.”

*8 He was Abu Abdallah Naafi* al-Qurayshi al-'Umahie freedman of Abdallah ibn Umar. He was an
Imamand a well establishemufti. He was among the most learned of the scholaed-bfedina. He
was veracious and noble in his transmission of mprgphetic traditions. He transmitted from
Abdallah ibn Umar, his sons: Saalim, Abdallah, "{tellah, and Zayd, A'isha, Abu Hurayra, Abu
Sa’id al-Khudri, Umm Salama, Raafi’ ibn Khudayj attiers. Malik once said: “When Naafi' says
something, | then seal my views on that.” Al-Bukitesid: “The soundest chain of authority is: Malik
on the authority of Naafi® on the authority of Ibimar.” Those who narrated from Naafi® were: Malik
ibn Anas, Ayyub as-Sakhtiyaani, ‘Ubaydallah ibn abeh ibn Umar, Yahya ibn Sa’id, Ibn "Awn,
Saalih ibn Kaysaan, Musa ibn “Uqgba, Ibn Jurayj,hi€atbn Fargad, al-Layth ibn Sa’d, az-Zuhri,
Humayd at-Taweel, Usama ibnZayd, Handhala ibn 8héyan, al-Awzai’, ad-Duhaak ibn Uthman,
“Aasim, and his two sons: Umar ibn Naafi' and AbakBibn Naafi', and many more. It has been
related by Zayd ibn Abi Unaysa on the authorityNazfafi" who said: “I traveled with lbn Umar for
thirty something major and lesser pilgrimages.” fNadied in the year 127 A.H.

*9He was Abu Hfs ‘Ubaydallah ibn lfsibn *Aasm ibn Amir'l-Mu’mineenUmar ibn al-Khaaab al-
Qurayshi al-"Adawiy al-Umari_al-Medini. He was aghly _developedmam and traditionist. He was
among the youngest of the Second Generafl@ali’uur), and encountered the female Companion,
Umm Khalid bint Khalid and received transmissioonfr her. Others from whom he transmitted were:
Saalim ibn Abdallah ibn Umar al-Kkeb, al-Qaasim ibn Muhammad ibn Abu Bakr as-Side®ay

ibn Dinaar, and many others. Yahya ibn Sa’id saldbaydallah was among the firmly established
transmitters.” An-Nisaai’ said regarding him: “Heasvveracious and firmly established.” During his
time all that was heard by the people of al-Mediaene from the reading of “Ubaydallah, for he was
the spiritual master of the people of al-Medina thost noble of the Quraysh in spiritual bounty,
knowledge, nobility, memorization and agreemenbsghwho narrated from him were Ibn Jurayj, Ibn
al-Mubaarak, Yahya ibn Sa’id, Muhammad ibn Bisht arhost of others. "Ubaydallah died in the year
147 AH.

® The meaning of the words of Naafi', may Allah Heaged with him: “Abdallah ibn Umar, may
Allah be pleased with him used to make the saerificthe place of sacrifice”; is what Ibn at-Teaius

“It was a reference to the actual place of sa@ifi€ the Prophet, may Allah bless him and grant him
peace located at the fifgtmra the closest of them to tidasjid’'l-Kheef” The meaning of his words,
may Allah be pleased with him: “Ubaydallah saidiat is to say, the above mentioned “Ubaydallah ibn
Umar, may Allah ta’ala be pleased with him. He ctitem because Ahmad ibn Hanbal said that
“Ubaydallah ibn Umar was the most firmly establistaf the scholars regarding the narrations of
Naafi’, more so than Malik or Ayyub. Of them, heswaore perfect in his memorization and was more
abundant in his transmission of the narrations a&fN. The meaning of the words of “Ubaydallah,
may Allah be pleased with him: “It was at the pla¢esacrifice of the Messenger of Allah, may Allah
bless him and grant him peace”; is that it was filece in which he upon him be peace used to
slaughter his sacrificial animal. In another naomtibn Umar said: “Verily the Prophet, upon him be
peace used to make his sacrifice and slaughtéegilace of worship.” However, this is tBennaof



On What Has Been Related Regarding Shaving and Cutting the H&r

It has been related in the Sahedhal-Bukhari on the authority of Naafi™ that
Abdallah said: “The Prophet, may Allah bless him and grant himepedaved his
head along with a group of his Companions, and some of them cut theirs.”

the Imam specifically to sacrifice his sacrificial animal sacrifice at the place of prayer. Thus, it has
become the standard behavior of the metropolishef Muslims. Ibn Umar used to also make his
sacrifice at the place of the prayer, however, Matnsmitted that this behavior is only for tingam
Al-Muhlab said: “Thelmamshould make the sacrifice at the place of the garag that the people can
see him, and then they should make the sacrifitle eértainty after he has made his sacrifice. They
should do this in order to witness directly the aigion of his manner of making the sacrifice,
because he is the one required for learning thivithehl obligations.” This prophetic tradition also
establishes that it is necessary for litnamto postpone making the sacrifice until after thaypr. He,
upon him be blessings and peace said during ohesaermons: “The first thing that we begin with is
that we pray then we disperse and make our saefifMalik said: “Thelmamshould make the animal
sacrifice in the place of prayer so that no oné mike the sacrifice before him.”

® This refers to the shaving of the hair of the head shortening it at thialaal (removal of the
ihraam) after the stoning of thgmaar. Both shaving and shortening are apart of thelstdior the
pilgrim making the major and minor pilgrimage iretbpinion of Malik, who also held the opinion that
shaving the hair is superior to shortening itslbbligatory upon everyone who missed the pilgrieyag
was blocked from making pilgrimage by enemiesaile had some valid excuse to shave or shorten the
hair. This is the expressed view of many of thésfarexcept in the issue of being blocked by ensmie
For Abu Hanifa said: “It is not obligatory for hito shave or shorten his hair.” Those who hold the
view that the shaving and shortening of the hagrapart of the rituals of the pilgrimage requirbdtt
the one who abandons them that he has to makeod baxrifice. However those who do not consider
the shaving and shortening as apart of the ritfatse pilgrimage and consider them apart ofitteal

(the process of removing tlleraam) then he is not obligated to do anything. The koisocagree that it

is not obligatory for women to-shave, and.thasiaSunnafor them to cut a small fragment of their
hair. Abu Yusef said: “It is obligatory to shavelahst half of the hair of the headrham as-Shafi’
held the view that it is sufficient to shave adhif the hair, but cutting a single hair partictesome of
the hair particles will not suffice, as it wouldwiping the head during the ablution.

%2 The meaning of his words, may Allah be pleaseth Wwim: “The Prophet, may Allah bless him and
grant him peace, shaved his head”; that is durfiregRarewell Pilgrimage as it was mentioned in a
narration related in the al-Mughalay way of Musa ibn "Ugba on the authority of NaafHe upon
him be peace shaved during the Farewell Pilgrimagd so did some of the people from his
Companions, while some of them cut a portion thair.” This means that the Prophet shaved his hair
during the major pilgrimageal-hajj) and not'during the minor pilgrimagaitnra). It has been related

in the Saheelthat Mu awiyya cut some of the hair of the Propieaty Allah bless him and grant him
peace at Murwa with a pair of scissors. Howeveg tmas during the minor pilgrimage and not the
major pilgrimage, because it is well known that Brephet, may Allah bless him and grant him peace
shaved his hair during the major pilgrimage. Al-Baki mentioned in his at-Tarikh-Kabetbat it was
Mu“amir al-"Adawiy who shaved the head of the Peipmay Allah bless him and grant him peace
during the Farewell Pilgrimage. An-Nawwawi mentidria his_Sharh Muslinthat it was Kharash ibn
Umayya ibn Rabi’a who shaved the head of the Pippiey Allah bless him and grant him peace on
the day of Hudaybia. The majority of the scholaskitihe view that a person whose hair is matteal int
locks like the custom of some of the Abyssiniand atihers from our people among the Blacks, as well
as those who neglect grooming their hair until @snup; it is obligatory upon them to shave, jsstree
Prophet did; and likewise Umar ibn al-Khab and Ibn Umar, may Allah be pleased with botthem.
This was the view of Malik, at-Thawri, as-Shafi'hiad, Is’haq, and Abu Thawr. Similarly, a person
whose hair is naturally short or is plaited, thee judgment is the same as the judgment of a person
whose hair is matted into locks. It has been meetioin the Kaamibf Ibn "Adiy from the prophetic
tradition of Ibn Umar: “The person whose hair beesnmatted due to wearing tifgaam it is then
obligatory for him to save his hair.” Abu HanifaicaThe person whose hair is matted into locks, or
naturally short, then if he merely shortens hig had does not shave it, then it is permissibletas
been related on the authority of Ibn Abass, mag\be pleased with him that he said: “The person
whose hair is matted into locks, plaited or natyrahort, if he intends to shave then he should/sha
However, if he did not make the intention, if hieeb he can shave his hair; if he likes he cantcut i
The meaning of his words, may Allah be pleased Wiih: “...along with a group of his Companions”;
is that some of them shaved their heads followhey Messenger of Allah, may Allah bless him and




grant him peace. As for the time for shaving thadhet is from the appearance of dawn with those
who follow Malik, while with those who follow as-&fi it is in the middle of the night of the day of
sacrifice, but he should not postpone it beyond tinge. Shaving the head at Mina on the day of the
sacrifice is best. If he postpones cutting untilreurns to his country, he should shave it orroffe
sacrifice. If he has sexual intercourse before islgathe head, then he is obligated to offer a &aeri
but there is disagreement regarding the one whdashas is well known. Ibn Qudaama said: “I is
permissible to postpone the shaving of the heaitl ttvet days of sacrifice. If he however, postpoites
beyond that time, then there are two opinions. Seayethat there is no blood sacrifice on him which
was the views of “Ata’, Abu Yusef and Abu Thawr. This resembles trmwodf as-Shafi’ because
Allah ta’ala says explaining the beginning of itee: ‘And do not shave until your sacrifices have
reached their place He did not explicitly state the last of its tim@®r whenever the sacrifices reach
their location it is then permissible to shave ltfead.” On the authority of Ahmad it is obligatony t
make a blood sacrifice for postponing shaving thadh This is also the opinion of Abu Hanifa because
he considered it apart of the ritual to postponbkeiyond its proper place. There is no difference in
postponing shaving the head, whether it is bytle fitme or much, due to forgetfulness or intergidyn
Malik, at-Thawri, Is’haqg, Abu Hanifa and Muhammat said: “Whoever abandons shaving the head
until he removes théaraam, then he is obligated to make a blood sacrificeabee it is apart of the
ritual of pilgrimage which should be performed digrithe sacred period of the pilgrimage just like th
remainder of the rituals.” As for the methodologlyshhaving, it has been related by Muslim in a
prophetic tradition of Anas: “The Messenger of Allanay Allah bless him and grant him peace came
to Mina, and then went to th@mra and stoned them. He then came back to his cangtéreg in Mina
and made the sacrifice. He then said to the bafbake from here’. He made an indication to higtig
side, then to his left. He then gave this to thepte” In the narration of at-Tirmidhi from a progtic
tradition of Anas as well who said: “When the Maxger of Allah, may Allah bless him and grant him
peace had stoned tf@mra. He then made his ritual sacrifice, and then werhe barber, who shaved
his right side, which he then gave to Abu Talha.thEn shaved his left side and he said: ‘Divids thi
portion between the people’.” In this is proof tliats negation not an obligation to bury the hair.
However, some of the scholars say that not burifiregshaved hair was specific for the hair of the
Prophet, ay Allah bless him and grant him peace foksothers from the children of Adam, it is
obligatory for them to bury their hair, or it is®dered highly recommended. Ar-Raafi’ mentioned
regarding theSunnanof shaving: “When a person shaves, it is highboremended that he began with
his right side, then the left; that he should fduegibla; that he make thtakbir after the completion
and that he bury his hair.” At-Tabari related thpairt of theSunnanof shaving the hair is to pray two
raka'tsafter it. In this prophetic tradition is establishie permissibility of taking blessings with the
Prophet’s hair and other than that from his traddsmad related in his Musnadith his chain of
authority going back to Ibn Sireen who said: “"Ubayas-Salmaani narrated this tradition to me,
(meaning the above cited tradition) and said: ‘Tdvaé of his hairs is with me is more beloved to me
than all the silver and gold on the face of theteand in its interior’.” More than one narratofated
that Khalid ibn al-Walid, may Allah ta*ala be pledswith him, kept under his cap some of his héirs.
is for this reason that he never directed himsmifards an enemy province except that he attained
victory. This was further corroborated by al-Maia’his as-Seeravhere he said: “When Abu Talha
divided the hair among the people, Khalid asked taigive him the hair from his forelock so he gave
it to him. He requested this because the hair fteenforelock of his forehead is related to attajnin
victory for everyone who places it in front of hinilhis is an indication of the immense secret
regarding some of the ministers of the AwaitddMahdi. In this prophetic tradition it establishes the
purity of the human hair, which is the teachindgref majority of the scholars. It is sound in thénggn

of those who follow of as-Shafi’, although amongrthAbu Ja'far at-Tirmidhi disagreed saying that
purity was a special quality of the Prophet’s lzddme, and held the view that the hair of everysise
was impure. The meaning of his words, may AllahpbEased with him: “.and some of them cut
theirs”; is that a group among the Companions beirtsome of their hair. This is proof of the
permissibility of shortening the hair although singvis superior. Malik, at-Tayaalisi, Ibn Abi Shayb
al-Bukhari, Muslim, Abu Dawud, at-Tirmidhi and liiviaja all related on the authority of lbn Umar
that the Messenger of Allah, may Allah bless hird grant him peace said: “May Allah be merciful to
those who shaved.” They said: “As well as those watiiotheir hair, O Messenger of Allah!” He again
said: “May Allah be merciful to those who shaveiiliey again said: “As well as those who cut their
hair, O Messenger of Allah!” He then said: “And sleowho cut their hair.” It is said this occurred on
the day of Hudaybia when they were barred fromHoeise of Allah. In the narration of Ibn Abi
Shayba, al-Bukhari, Muslim and Ibn Maja on the aitly of Abu Hurayra who said: “The Messenger
of Allah, may Allah bless him and grant him peace®said: ‘O Allah, forgive those who shaved their




On What Has Been Related Regarding th&awwaaf'l-Ifaadat®®

It has been related in the Saheélal-Bukhari on the authority of A'isha, may
Allah be pleased with her, who said: “We madehaj with the Prophet, may Allah
bless him and grant him peace, and we poured forth in large numbers Daytloé
Sacrifice.®

heads.” They said: ‘O Messenger of Allah and thebke cut their hair as well’ He then said three
times: ‘O Allah, forgive those who shaved their @& They said: ‘O Messenger of Allah and those
who cut their hair as welll’ He then said: ‘And g®who cut their hair’.” It is said that this oced
during the Farewell Pilgrimage. The Messenger dé#\l may Allah bless him and grant him peace
sought forgiveness three times for those who shéweid heads, and once for those who cut their hair
proves the superiority of shaving the head overtshing the hair. Al-Muhlab said: “The significance
of the Prophet, may Allah bless him and grant haage of making supplication three tomes for those
who shaved their heads, and Allah knows best, shaving is more persuasive in expressing the
concept of worship. It is also more articulate asr@of of the sincerity of the intention in showing
one’s humility to Allah, because merely shortenthg hair is an indication of the continuity of the
desire to beautify the self, which Allah desire floose who have answered His invitation to pilgdgea

to let go, as a way of manifesting their humilitypdahumbleness to Him. They thus are required to
avoid adorning themselves with all fragrances ammng of beautification and to be unkempt and
dusty. Thus, whoever leaves some of his hair, tiwir still persist in his soul some desire for
beautification, and indicates that he is not adayriiimself with dishevelment and dust for the sake
Allah alone. Thus, the Prophet, may Allah bless himl grant him peace wanted to incite people to
being unkempt and dusty by making supplicationtst those who persisted with the desire of the
beautification of this world’s life could abandan Then he made for them as well a portion of his
supplication, which was a forth of the original plipation, so that no one from among kisnma
would not be disappointed from receiving the righigness .of his supplication.”

% The meaning of the expressiaadat ‘amplification’ is from ‘to pour forth’ gabb) and is utilize to
indicate pushing forward with-one’s journey. ltgmblogy is from exhaust oneself or one’'s camel.
Allah ta’ala says: . .but when press on in the multitude from "Afafahich means when the people
press on from "Arafat to Mina, by setting out inltitudes to_Mina reciting théalbiya. Thus, every
setting out is a form of pouring forth. The meanaigwhen you press ois when you set out in large
numbers. Abu Is’aq said: “This expression is proof that the hal&bgArafat is an obligation, because
the pouring forth in multitudes does not occur gxcafter first halting at “Arafat.” The meaning the
tawwaaf'l-ifaadat ‘the circumambulation of the pouring forth of thmultitude’ on the day of sacrifice

is the pouring forth of the people from Mina to Magthen they make tHawwaafand then return
back to Mina, stay over night and make the finahstg.

% The meaning of her words, may Allah be pleaset ttr: “We made thiajj with the Prophet, may
Allah bless him and grant him peace”; is that itswihe Farewell Pilgrimage as it was cited in the
narration of Abu Dawud on the authority of Umm’l-st8in. The meaning of her words, may Allah be
pleased with her: “.and we poured forth in large numbers on the Da@axfrifice”; is that we made
the circumambulation for thmwwaaf'l-ifaadat. The scholars agree that tiésvwaafis an obligation.
Their evidence for this are the words of Allah ta’dThen let them make an end to their unkemptness
and pay their vows and go around the Ancient HéuBkus, makingtawwaafof the Ancient House
was made obligatory after the completion of theam@tness. This is a reference to thewaaf'l-
ifaadat on the day of sacrifice after the halting at “Ataif the person makes tt@wwaafvoluntarily
then it suffices from the obligation because hefquared it in its proper time. All of the scholars
consider it highly recommended making the/waafon the day of sacrifice, returning to Mina, stayin
the night and then making the final stoning. Abd&zaaq mentioned on the authority of Ibn Jubayr:
“If a person makes theawwaafon the day of sacrifice he should not exceed seireamambulations
and he can postpone them.” The same was narratdteauthority of &wuus. It has been related on
the authority of al-Hakam who said: “The companiafisAbdallah on the day of sacrifice did not
exceed seven circumambulations, and they used dtp@ee them.” There is no dispute among the
jurists regarding the one who postpones makingctt@imambulations on the day of sacrifice and
makes it during the days tdshreeq(11", 12", and 1% of Dhu'l-Hijja )that it perverts the obligation,
and that there is nothing against him. They doedifhowever in postponing it until the days of
tashreegpass. “Aaa’ said: “There is nothing against him”; whichaiso the view held by Abu Yusef,
Muhammad, as-Shafi’, and Abu Thawr. Malik said:H# hastens it, it is better. If he postponesii un
the passing of the days @fshreeqand then leaves from Mina to Mecca, there isamonh However, if

he postpones it after leaving Mina for some dagd, many days pass, then it is obligatory for him to



On What Has Been Related Regarding the Farewellawwaaf®
It has been related in the Sahedlal-Bukhari on the authority of Ibn Abaas
said: “The people were ordered that their last obligation be with the HSuse.”

make a blood sacrifice.” There is disagreement ilse postpones it until he returns to his landm®

of the jurists have said: “He should return and enddetawwaafand nothing else suffices that.” It has
been related “Afa’ in a second opinion: “This view is valid whtm following year returns and he
goes again to make the major or minor pilgrimadheri al-Qaasim said in the al-Mudawwaritbn
Abd’l-Hakam related on the authority of Malik: ‘Thawwaafof entering the precincts can suffice a
person from making theawwaaf'l-ifaadat if he forgets to do it until he returns to hisdatut he must
make a blood sacrifice.’” Ibn al-Maajishun and_Métboth related on the authority of Malik: ‘The
tawwaaf of entering the precincts does not suffice from taewaafl-ifaadat in anything. What
suffices them fromtawwaaf'l-ifaacht are all the actions the pilgrim does from the dagacrifice and
after it during his pilgrimage’.” This is also theew of Abu Hanifa and as-Shafi’.

® That is to say, it is an explanation of the lejgalgment regarding the fareweiwwaafwhich is
performed as the last solemn covenant of the pilgriThe jurists disagree regarding its obligation.

% The meaning of his words, may Allah be pleasedh hitm: “The people were ordered that their last
solemn covenant should be with the House”; is Wizt is meant by the commanding of the people
utilizing the passive voice is that it was the Fraip may Allah bless him and grant him peace who
commanded them. This last solemn covenant shoulg lm® making thetawwaaf Thus, the last
solemn covenant should be the farew@itwaaf It has been related by Sufyan regarding the megani
of his words: “...their last solemn covenant shouldwith the House” is that it was related on the
authority of Sulayman al-Akaal on the authority of @&wuus on the authority of Ibn Abass who said:
“The people used to disperse in every direction then the Messenger of Allah, may Allah bless him
and grant him peace said: ‘None of you should gd bis last solemn covenant is with the House’.”
That is to say, that he should make thewaafof the House. It has been related Muslim in whieh
added: “...except that mitigation was made for the wommenstruating.” This is proof of the
obligation of making the farewefawwaaffor.the.woman not menstruating, and repeals inftbose
who are, and she is not required to make a bloodfise for abandoning it. This is the opinion of
Malik, as-Shafi*, Abu Hanifa, Ahmad and others, eptcwhat was transmitted by Ibn al-Mundhir on
the authority of Umar, Ibn Umar, and Zayd ibn Thgatmay Allah be pleased with them. An-
Nawwawi said: “It is a required.obligation for tbee who abandons it that he make a blood sacrifice,
according to the soundest opinion with us.” Thishis view of the majority of the scholars, however
Malik, Dawud and Ibn al-Mundhir_said: “It is Sunnaand there is nothing against the one who
abandons it.” Those who follow Abu Hanifa say:idtan obligation for those living far away, but not
for those residing in Mecca, at the places of #r@ezvous, or those between them.” Abu Yusef said:
“What is most beloved to me that the residing inchte make thdawwaaf because it seals the
pilgrimage rituals, and that it is not an obligatiopon the woman menstruating, the woman bleeding
from after birth, nor for the one performing thenmi pilgrimage because its obligation is a custom
established by textual evidence regarding the mgijgrimage and is restricted to it. Nor is it and
obligation for the one who missed the pilgrimageéhse it then becomes obligatory for him to make
the minor pilgrimage, in which no farewehwwaafis required.” Malik said: “The people were
commanded to make the last of their ritualstthewaafbased upon the words of Allah ta’ala:that
and for he who extols the rites of pilgrimage, ttwait is from the fearful awareness of the heakliah
ta'ala also saysTherein are advantages for you up to an appoinibee;tthen they are brought for
sacrifice to the Ancient Hou'sélhe proper place of all the rites of pilgrimaigeto complete them at
the Ancient House.” Malik also said: “Whoever pastps the fareweltawwaafand then departs
without making theawwaaf if he is close he should return and make tthewaaf However, if he
doesn’t return then there is nothing against hilrhis is because with Malik, the farewédwwaafis

not an incumbenBunna What is intended in his view by closeness is 11@snHe also said that if he
makes the farewellawwaafand then undertakes purchasing his requiremerdsfa@dstuff in the
markets, then there is nothing against him. Howefdée remains a day or more, he should return and
make the farewellawwaaf “Ataa’, at-Thawri, Abu Hanifa, as-Shafi (in the mopparent of his two
views), Ahmad, Idiaq, and Abu Thawr, all said: “If the person ismé should return and make the
tawwaaf However, if he is too far, he then needs to makklood sacrifice.” Their proof in the
obligation of blood sacrifice is the words of Ibiba@ss who said: “Whoever forgets anything from the
rites of the pilgrimage should make a blood samifi And to them the farewelhwwaafis among the
rituals of pilgrimage. The meaning of closenesghim differs. Abu Hanifa held the view that he
should return as long as he has not reached atlyeofendezvousnfawaagegt As-Shafi® held the



In has been relatedn the narration of Muslim: “...be with thawwaafof the
House.®’

view that he should return as long as he has ramthel a distance which it is required for him to
shorten the prayers. At-Thawri held the view thatshould return as long as he has not left thee8acr
Precinct. "Ada’ said regarding the one who made the faretarelivaafand then purchasing things for
his requirements: “He should return so that hi$ fmdemn covenant is making th@wwaaf of the
House.” It is in accordance with this opinion trettThawri, as-Shafi’, Ahmad, and Abu Thawr
followed. Abu Hanifa said: “If a person perform&tfarewelltawwaafand he then resides in Mecca
for another month or more, it is permissible, aatiming and performing the farewgdiwwaafagain

is not required for him.”

" This means that the last of his solemn covenaats the rituals of pilgrimage should be the fardwel
tawwaafof the House of Allah.



On What Has Been Related Regarding What is Said During the Returfrom
the Hajj

It has been related in the Sahedtal-Bukharf® on the authority of Abdallah
ibn Umar, who said: “Whenever the Messenger of Allah, may Allassbhim and
grant him peace, returned home from a military rhajj or ‘umra, he would make
glorification at every elevated place of he earth with thieedfigations. He would
then say: “There is no deity except Allah the One without parffi@rHim is the
dominion and to Him is the praise and He has power over all thilgsreturn
repentant, worshipping, prostrating and to our Lord praising. Allah haletilHis
promise and gave victory to His servants and He alone has desttbge
confederates®

% Here ends facsimile 43 of the Arabic manuscript.

% The meaning of his words, may Allah be pleaseti witn: “Whenever the Messenger of Allah, may
Allah bless him and grant him peace, returned honseivhen he returned as it was transmitted by
Muslim on the authority of Ali ibn Abdallah al-"Adi on the authority of Ibn Umar: “Whenever he
would plant himself firmly on his camel leaving fafjourney he would make glorification three times
and then say: ‘Glory be to the One who has sub@agttis to us’.” He then cited the same prophetic
traditions, except that he added: “And when hernetd he would say it, but added: ‘...returning
repentant’.” The meaning of the expression ‘arti@ufuul) is ‘returned’ (ujuu’). The one who
arrives is the one who has returned. In_the al-Jaiarsays: “A person is not really an arrival unlbss

is retuning to his own homeland.” The meaning afWwords, may Allah be pleased with him: from

a military raid,hajj or ‘umra”; is that the apparent meaning is this was maaeiip for these three
affairs, however this is not the legal judgmenttfoat with the majority of the jurists. Rathersiktould

be enacted in every kind of journey, when the jewris for the sake of obedience, like connectirg th
ties of kinship, seeking knowledge, and in evenghivhich comprises the name obedience. This is in
accordance with the expression.of the narratioMaglim: “The Messenger of Allah, when he arrived
home from an army, a military raid, pilgrimage d&wetminor pilgrimage...” until the end of the
prophetic tradition. In a narration of Abu Nu'aym the authority of Abu Hurayra the Messenger of
Allah, may Allah bless him and grant him peace osaid to a man who desired to travel: “I advise you
to have fearful awareness of Allah, and to makeifigation at every exalted place.” It is said ttilais
also includes in its judgment that which is peribigesbecause a traveler who journeys for that wigch
permissible in which there is no Divine reward fgryet there is no prohibition in a person doing
something which will not result'in a Divine rewaidl.is said that the words should also be recited
when journeying to an act of disobedience, becaosemitting such illicit acts are more in need of
gaining Divine reward outside of the actual actlisbbedience. The meaning of his words, may Allah
be pleased with him: “.he would make glorification, at every elevated plaif the earth”; is a
reference to every elevated place. However, iteb&hown interpolation is every highland or platea
Al-Jawhari said: “It refers to high mountainousioets.” It is also said that it refers to flat lanésnpty
barren areas devoid of trees or anything elseramngh valleys full of rocks. It is conceivable &fer

to ships or airplanes because these too are etephiees. Al-Fara’ said: “The noblest of a thingtss
highest and most elevated part.” It is relatedhia &l-Mahkam “The noblest part of a thing is the
highest part of that thing, by which one rises a&ivand takes honor from it.” The meaning of his
words, may Allah be pleased with him: “with thrder@ications”: is the saying: ‘Allahu Akbar’ three
times. The meaning of his words, may Allah be mdawith him: “He would then say”: is that he
should say after making glorification. The meanofchis words, may Allah bless him and grant him
peace: “There is no deity except Allah the One'that there is nothing singled out for divinity eyt
Him alone. The meaning of his words, may Allah blesn and grant him peace: ‘without partner”;

is that Allah has no partner either through reagptextual evidence, because the existence of two
deities is an impossibility. This expression issabtiation of his words: ‘the One’ because thaictvh

is described with the attributes of oneness carhawé a partner with It. The meaning of his words,
may Allah bless him and grant him peace: Ta.Him is the dominion”; is that sovereignty,
omnipotence and all the varieties of creating fitbv Throne to spread carpet of the earth and wghat i
between them, belongs to Him. The meaning of hisdgjomay Allah bless him and grant him peace:
“...and to Him is the praise”; is that extolment anddiion are His alone. In the narration of at-
Tabaraani on the authority of Yahya, the additigoladase was included: “He gives life and brings
death and He is the Living who will never die, andHis Hand is all good...” The meaning of his
words, may Allah bless him and grant him peace:ahd. He has power over all things”; is this



sentence corroborates what came before it. It mdaisAllah does everything He wills, just as He
wills. The meaning of his words, may Allah blesmtand grant him peace: “We return”; is the plural
of ‘a’ib’, meaning returning. Thus, it means that we aseming or returning to Allah. In it also is the
concept of returning to one’s homeland. For theapbraab resorting to a thing means returning to it.
It is said that one does utilize the expressigadll (reverting back) except when one is returning to
one's people at night. The meaning of his wordsy mMdlah bless him and grant him peace:
“...repentant”; is from repentance which also a fornraitirning from what is blameworthy in the
shari’ato what is praiseworthy in th&hari"a In this is an indication recognizing one’s shorténgs

in worship. The Messenger of Allah, may Allah bléssn and grant him peace said it by way of
humility or in order to instruct hidJmma It is also conceivable that he used the exprassio
‘repentance’ to indicate persistence in obediettugs meaning that sins will not occur from him. The
meaning of his words, may Allah bless him and gtant peace: “..worshipping”: is worshipping
Allah alone. The meaning of his words, may Allabdsl him and grant him peace: prostrating”; is
showing humility to Him. The meaning of his wordsay Allah bless him and grant him peace:tbt..
our Lord”; is that this is connected to the phrgs®strating’ or to the remainder of the attribytes
which is acknowledgement of His Lordship. The megrof his words, may Allah bless him and grant
him peace: “..praising”; is being grateful to Him for permittirige return from the pilgrimage, and the
jihaad, for the blessing completing the religious rit€kis is also an acknowledgement of His favors
which gives as a bounty and mercy for them. Theringgof his words, may Allah bless him and grant
him peace: “Allah has fulfilled His promise”; is imhat He promised of manifesting His religion by
His words: ‘Allah has promised you abundant spoils of \Wamnd His words: ‘Allah has promised
those who believe and do righteous deeds, that tiddamake them vicegerents in the edriris is a
reference to the journeying for military raids. Hower, its correlation with the journeying for the
major and lesser pilgrimage are His words:that you would enter the Sacred Masjid, Allahingl
safely”. The meaning of his words, may Allah bless hind @rant him peace: “and gave victory to
His servant”; is that he referred directly to hithiges well as the believers. The meaning of hisdsor
may Allah bless him and grant him peace:dnd He alone has destroyed the confederates”thmwii
actions on the part of any human, nor any causdtietor from their direction. If Allah wills to
conquer the disbelievers without having the fougtet,can do so, because He does whatever He wills,
and He has power over all things. In this is evagefor leaving matters over to Allah and havingnfir
belief that He is the sole King and Owner of kingwo For His omnipotence is connected to
everything in existence. There is some disagreemm@oing the jurists regarding what is meantdly *
ahzaab (the confederates) in 'this prophetic traditionisl said that they were the disbelievers of the
Quraysh, and those who assisted them from amondithles, and the Jews who confederated, or
joined forces in the Battle of the Trench. It igaeding them that th@ur'anic chapter calledal-
Ahzaab'the Confederates’ was revealed. It is said thaatwis meant is more general than that and
refers to the confederates of the disbelieverdlitimaes and places. The wisdom in tB&ehy may
Allah be merciful to him, mentioning this supplicat here at the completion of the Book of
Pilgrimage and before the commencement of the Rddkhaadis in order to indicate that the key to
military victory and conquest idihaad is through thebaraka of the supplications of the powerless
among the struggling Muslim, those who are impmhed but hardworking and those who have
become alienated as a result of injustice; wholfirbelieve that they have no power whatsoever, that
it is Allah who created them and their actions; wdow with absolute certainly that Allah ta’alahe
One who gives victory to His servants, that He alaestroys all the confederated forces; and who
surrender with their entire spirit to the wordsAlfah ta'ala: You did not fight them, rather it was
Allah who fought them. You did not throw when yoew, rather it was Allah who threw, in order to
test the believers with excellent test. IndeedhAilaHearing Knowing. So that you may know that
Allah is the One who weakens the plots of the teshers. So if you disbeliever sought a decisibant
know that the decision has come. If you desistilithve better for you, but if you resort back to
persecution, We will also return, and your hostl widt avail you in the least, however numerous they
may be; and indeed Allah is with the believefithus, due to the excellence of their opinionAdih
ta‘ala, their recognition of their own inabilitieand acknowledgment of their impoverishment and
weakness, they then resort to Allah with sincengen¢éance, unifying Allah, extolling Him, and
praising Him with every variety of remembrance aogplication. Then, Allah taala assists them just
as He assisted His friends among the first andnfost; as he upon him be blessings and peace said:
“Indeed Allah gives victory to thiddmma by means of the oppressed among them, by their
supplications, righteousness and sincerity.” Inth@onarration: “Seek out the oppressed among the
Muslims, for indeed you are provided your daily yision and given victory by means of the
oppressed among you.” This means that Allah givet®ny because of them, or due to theraka of



their supplications. Here it is ended, and withatgling | end the commentary upon the Book of
Pilgrimage, and success is with Allah. O Allah kasou for every good which Your knowledge
encompasses in this world and the Next, and | seklge with You from every evil which Your
knowledge encompasses in the this world and the. XleAllah give us success in following tBenna

of Your prophet, Muhammad, may Allah bless him gnaint him peace, outwardly and inwardly, by
his rank that he has with You.



