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Raising the Lamp of Truth by Mentioning the Harmonious Biography of the Sword

of Truth
In the name of Allah, the Beneficent, the Mercifulay Allah send blessings upon our master Muhammad
his family and Companions and give them much peace.

This is a small fragment on the biography of tl¢har, ShehuUthman ibn Fuduye’, may the
mercy of Allah be upon him. | arranged it basedrugfee pattern established in the famous Fulful@enp
of theShehuwcalled_Yimre™ Tanaasabuj&he Song of Comparison), in order to tdderakawith his poem
and with him, may Allah be merciful to him. He wakaykh al-Islamthe symbol of erudition, the spiritual
scholar, the spiritual savior, the discloser of iighest spiritual ranks, Abu Muhammad SdaJthman ibn
Muhammad ibn Uthman ibn Saalih ibn Haarun ibn Muhammad @hbuibn Muhammad Jubba ibn
Muhammad Sanbu ibn Maysiran ibn Ayyub ibn Buba Béira Abu Bakr ibn Musa Jokolli ibmmam
Dambube" at-TuruudeShehuUthman ibn Fuduye® was born on Sunday, tHeBSafarin the year 1168
A.H. (circa December 151754 C.E.) in a land called Maratta in preseptstauthern Niger.

ShehuUthman was well known in the language of Hausdas Fodio meaning the ‘son of
Fuduye™. The meaning défiduye’or fodio in the language of Fulfulde’ means ‘the juristiistdenotes that
his father Muhammad was a majestic scholar renovioreldis piety and erudition. As for the mothertioé
Shehuyshe was Hawwa bir@ayyidatFatima bint Muhammad as-Shareef ibn Abd’s-Samaddibmad as-
Shareef ibn Ali al-Yanbui® ibn Abd”r-Razaaq ibn-8galih ibn al-Mubaarik ibn Ahmad ibn Abu’l-Hassan
Ali as-Shadhili ibn Abdallah ibn Abd’l-Baar ibn Tam ibn Hurmaz ibn Hatim ibn Qusay ibn Yusef ibn
Yusha’ ibn Wardi ibn Ahmad ibn Muhammad ibn Isa Mohammad ibn al-Hassan as-Sabt ibn Ali ibn
Abi Talib and Fatima az-Zahra the daughter of thess&nger of Allah, may Allah bless him and grant hi
peace and upon his pure family and pleasing CoropanWherever | have mentioned tighéhuin this
commentary, it is meant by th8hehuJthman ibn Fuduye’, may Allah be merciful to him.

The above mentioned ancestor of #leehy Musa Jokolli was the one whamigrated with his
ethnicity, the people ofuruudefleeing with their religion from the tribulationg their people in the lands
of Futa Toro. He with his ethnicity-subsequentlsateed the-lands-of Konni in Hausa land. The origins
the Turuudeare from the Christians dduumand before that from thBanu Isra’il. The armies of the
Companions reached them and-their king-acceptadchlgaind-married his daughter to Ugba ibn Nafi, the
Companion, military commander aidnir of the west. It was from this marriage that thedais Fulbe’
ethnicity calledTuruudewere born. They are the most important ethniciyarding the dissemination of
the religion of Islam, its sciences and its cidtibn in the whole of th8ilad as-SudanMore than a third
of the captured and kidnapped Blacks imported fidast Africa into the Islands of the Caribbean, @ant
and South America and especially the southeastatessof the United States of America from North
Carolina to east Texas were from this ethnicity are known today as the Gullah and Geeche Nations.

Realize that th&hehuwwvas reared from a young age to invite people tamAlHe dove deeply into
the sciences; from studying with his mother andhdgt then with the many teachers of his father and
mother’s family. From there he studied from the sn&achers from his ethnicity, theuruuudiyaafter
which he journeyed throughout the regions of thester and centrabilad’s-Sudanseeking extensive
knowledge from the teachers and scholars from antbhegTuareg, Hausa, Arab, Zaberma, Songhay,
Kanuri and other ethnicities until he became thepof knowledge in his time. It is said that thember of
his teachers were no less than 300 scholars. A&sudt rAllah ta'ala favored him witharakathat He has
given to only a few from among His protected frisnd

Among the most prominent scholars who had majorarhppon the spiritual training of the
Shehuywere his fatherShaykhFuduye™ Muhammad ibn Uthman from whom he tookrtwétation of the
Qur'an, its exegesis and its fundamental sciences. Antbegn was his maternal and paternal uncle,
ShaykhUthman Bindhuri ibn al-Amin ibn Hamm ibn “Aal fromhom he took the science of jurisprudence




and with whom he studied the al-Mukhtas@his shaykhwas famous for righteousness, commanding the
good and forbidding evil. Among them was his maémncle ShaykhMuhammad Sanbu ib&haykh
Abdullahi, the grandson of the erudiénaykhMuhammad ibn Sa’d, from whom he took the scierfce o
jurisprudence having studied with him al-Kharashismowned commentary upon the al-Mukhtasar
Among them wasshaykhAbu Umar Jibril ibn Umar, from whom he took maigehses in the books of
prophetic traditions, jurisprudence, and some @lichains in various Paths tEsawwuf Among them
was his maternal and paternal un@baykhal-Hajj Muhammad ibn Raj ibn Modibo Dittu ibn Hanibn
“Aal, from whom he took the science of prophetaditions, and listened to his reading of the erdire
Jaami" as-Saheadf al-Bukhari. He also took from him license iraitd in the remainder of the books of
prophetic traditions. And there were many othessifhis teachers and scholars.

As for the scholars of the past who had the greatésence upon the development of tBkeehu
they were:ShaykhMuhy'd-Deen Abd’l-Qaadir al-JaylanEhaykhAhmad al-BaydawiShaykhAhmad ar-
Rufai’, Shaykhlbrahim ad-DusuqiShaykhAbu Hamid al-GhazaliShaykhAbd’r-Rahman as-Suyuti,
ShaykhAbd’l-Kareem al-Maghili,ShaykhAbu’l-Hassan as-ShadhilshaykhAhmadu Baba at-Tinbuktu,
Shaykhal-Muhaasibi,ShaykhAbd’l-Wahaab as-Sha'ranghaykhlbn’l-Hajj, ShaykhMukhtar al-Kunti al-
Kabeer,Shaykh'lzz’'d-Deen ibn Abd’s-SalaanghaykhMuhy'd-Deen Ibn “Arabi al-HatimiShaykhAbd'l-
Kareem al-Jili,ShaykhAbu’l-Abass Ahmad Zarruq al-Barnusshaykhal-Ujhuri, and others. It was from
these right acting scholars, Knowers of Allah amdiyyathat theShehutook the overflowing of sciences
and gnosis, directly or indirectly, and he purstlegr spiritual methodologies until Allah made hattain
what they had attained which is the spring of thehmmadan illumination. Thus, by means oftiheaka
of these excellent individuals, may Allah be plebgdth them, there dawned in the heart of 8eehudeep
love and yearning for our master Muhammad, mayhAléess him and grant him peace which had no
ending, termination and limit. He said himself i famous poem ending in the lettial.

| swear by thdRahman | possess not a single excellent trait,
| am only totally encompassed in the love of Prapiiehammad

| give a description of the affliction of my longjrior him, which is plain to see
For me there are no enjoyments without visitingt taster

| have become exhausted yearning to hasten taég g
Truly for me, there are no pleasures and joy#eénwithout Muhammad.

He is the sun of illumination, the crown of guidanthe sea of generosity
Indeed there is no good except in following Muhaadm

He is the downpour whose blessings encompasseatunes
Rather, the entire creation of Allah is less tMarhammad.

If I had traveled tdayba,l- would-have obtained the object of my desires,
Being completely covered in the dust of the saswdaMuhammad.

It goes without saying that visiting the gravetioé Prophet, may Allah bless him and grant him
peace is among the highly commendable actionShagykhAbdullahi ibn Fuduye™ said in his Diya’l-
Hukaam “It is obligatory upon every Muslim. not to letshyears pass without making the pilgrimage to the
House of Allah or without visiting the MessengerAifah, may Allah bless him and grant him peace. Al
Fazaazi said: "For when the religimnincomplete, then there is danya" That is to say, it is hot complete
without the pilgrimage and visiting the Prophetymdiah bless him and grant him peace.” This iSssue
which is well known with the common and the elldawever, the phrase ‘visiting the grave of the Peip
may Allah bless him and grant him peace’ has aiip@seaning with the Realized ones because higggra
upon him be blessings and peace with them are ¢henct sunnanpractices which are necessary to be
revived. The meaning of ‘visiting’ with them is &escitation’ and ‘renewal’ of hiSunnawhich has died,
by him choosing th&unnaand giving preference to it over his own desinegd passions until his desires
and whims die and there only remains in him $ln@naof the Prophet, may Allah bless him and grant him
peace. This is indicated by the prophetic traditi8hoever revives mySunnahas given life to me.
Whoever gives life to me will be with me in ParadisThus, the meaning of his words: ‘For me thee a
no enjoyments without visiting that Master; | hdwecome exhausted yearning to hasten to his grave’ i
that he found no enjoyment in any path short ofngjife to theSunnaof Muhammad, may Allah bless
him and grant him peace. For the Muhammadan surmtiseh in the heart of ti&hehuwuntil he did not see
the shadow of his soul, nor the stars of anyon&bsdiim upon him be peace. This is the foundaticthe
roots of the spiritual Path to Allah ta’ala. Abdhts ShaykhAbd ‘I-Qaadir al-Jaylani, may Allah be
merciful to him said in his Fat'hu ‘r-RabbaariThe truesufi is one whose inner and outer have been
purified by following the Book of Allah and th8unnaof His Messenger. The more his purity increases,




the more he emerges from the ocean of his ownesxdst He comes to abandon his own will, choice and
volition - all because of the purity of his hedrhe foundation of uprightness is following the Rrep may
Allah bless him and grant him peace, in his wondld deeds. The more the servant’s heart is purifhes,
more he will see the Prophet, may Allah bless himh grant him peace, in his sleep, commanding him to
do something and forbidding him to do something eléle comes to be with the Prophet, may Allah bless
him and grant him peace, as far as his inner corisenoncerned. His heart then becomes trained and
disciplined with the Prophet and in is presencenuipim be blessings and peace. His hand comesito be
his hands. The Prophet, may Allah bless him andtgnan peace, then becomes the one to be consulted
concerning Allah, as the doorkeeper before Allgirssence.” It was with this objective that tBeehuy
may the mercy of Allah be upon him annihilated réthgto the character traits of the Prophet, maati
bless him and grant him peace, andSisnain words, deeds and courtesies uthitd Messenger of Allah,
may Allah bless him and grant him peace becamedtwrine of belief {@ageeda of the Shehu his
madh’haband his spiritual path to his Lord; and no otliteis about this that he said in his poem:
The heights of the stars have set by means oféwation,
Who can reach the exalted ranks of Muhammad?
There is no intimacy except in visiting his grave,
There is no abundance except in proximity to Muimead.
We tower above all creatures by means of his ensimen
We have become chieftains among them by the pofv&hmad.
The withdrawing of our tears have overflowed bylbige,
The sins of our disobedience are wiped out by Muhad.
How many straying in darkness have been guidedrb® h
For his illuminations, reside in the heart of gvenifier.”

It is the unanimous agreement of the scholarsttigipoem marked the beginning of the affair of
the spiritual and social reformation of t8aehumay the mercy of Allah be upon him. For in thgibaing
of his affair until its end he followed upon the dus operandi of our master Muhammad, may Allahsbles
him and grant him peace, in his characg&inna and love for him. Thus, the life &ehuUthman ibn
Fuduye™ became like the life of the Messenger ddImay Allah bless him and grant him peace. Allah
ta’ala made resemblance betweenShehuand the Messenger of Allah, may Allah bless hird grant
him peace, as evidence of His favor and bounty tdsvaim. This is in accordance with what Bleehu
may the mercy of Allah be upon him said himselfis Fulfulde™ poem called: “The Song of Comparison”

Mee tuu dum Ghanam yattuayghu Allah
Ghanam ya'taaghu yimbi kuni’minaami

Muhammadu sayniraami-hiduu-waraayi
Meettee Allah nuuni’ri sayniraami

It means: “I say in gratitude to Allah in mentingithe favors which He has granted me. For
Muhammad’s coming was foretold before his appeaaad! praises are due to Allah likewise was |
foretold before my appearance.” Proof of this isatwvas narrated on the authority of reliable soaifoem
the righteous and saintly woman Umma Hani al-Fijaads it was cited in the Infaq’l-Maysuof Sultan
Muhammad Bello ibrEhehuUthman ibn Fuduye™: “There will appear in thisigegof theSudan awaliy
from among the protected friends of Allah. He wihew thedeen revive theSunnaand establish the
religion. The fortunate people will follow him amis remembrance will be spread throughout the basz
The common people and the elite will obey his comasa Those connected to him will be known as the
al-Jama’at Among their signs is that they will not heardtleatas is the custom of the Fulani. Whoever
encounters that time should follow him.” From tlais well is what the erudite scholar of the lands of
Birghima, Shaykhwaldeedi al-Fulaati said: “| announce to you tbenthg of a time of avali from among
theawliyyaof Allah who will appear in these lands. He wéhew thedeen revive theSunnaand establish
the religion. Whoever encounters him should folleww. His sign is that he will first make thi@ad with
his tongue until the fortunate people follow hinheh he will make thghad with the spearhead. He will
have dominion over these lands and drive out thex nf Bornu from his land in the same way he drase
from our lands, and he will control them.”

For Allah favoredshehuwhen he was young with spiritual unfolding andlsnb miracles due to
his passionate love for the Prophet of mercy, mdghAbless him and grant him peace and his intense
desire to follow him in all of his movements andlrstss, until the Messenger of Allah, may Allated
him and grant him peace became his actual teaciies@ritual guide on his spiritual journey. Thiddlah
opened to him the secret of secrets in the meaafnhis words, upon him be blessings and peace:



“Whoever gives life to mySunnahas given life to me. Whoever gives life to melwvaié with me in
Paradise.” As a result there dawned upon him thmihations of Muhammad from all existing thinggiln
he actually sat in his presence upon him be blgssamd peace during his sitting in every assembly o
knowledge and the radiance of the Prophet, uponb@nblessings and peace emanated upon him from
every, scholar, teacher and spiritual guide. Shehy may the mercy of Allah be upon him said in this
regard in his famous Takhmees
O he for whom the heavenly assemblies have beestied
O he for whom the veils of Divine majesty part.
O he whose face is as luminous as the sun
| have come to you with errors, indeed you are etpurse
Redeem me, save me; it was for this reason thatwasa originated.
*kkkkkhkk
| swear by your high standing, your name has besrstribed in the Torah
By your generosity everything into richness is sfanmed
By your light everything under your illumination ves
By your love thenujabatowards you are spiritually gravitated.
| swear by my sins that | have begun to flee towamal.

This was his spiritual state from the time of haith until he attained the age of manhood. He,
himself, said in his Tahdheer’l-lkhwaan Min Ad daMahdiyya: “The most that | know about myself is
that Allah ta'ala established me in a spiritualsprece, where spiritual states emanated upon metfrem
time | was a young boy until | reached the agenofyt one. Then | was pulled by a spiritual gratidaal
state which emanated from the lights of the MessenfjAllah, may Allah bless him and grant him peac
as a result of thbarakaof sending blessings upon him, until | was in\esy presence, and which caused
me to weep. | then had a strong desire to recéeptiem which Abu Sufyan ibn al-Harith, may Allah be
pleased with him eulogized the Messenger of Allally Allah bless him and grant him peace with dfter
death. Then the Messenger of Allah, may Allah blessand grant him peace ordered me to reciteliisn
presence...When | had recited it and reached in nrgsvthe place in the poem which says: ‘And he has
guided us, thus we do not fear error * befallingsusce the Messenger is our Guide’; the Messenfjer o
Allah, may Allah bless him and grant him peace s&tbp here.’ | then stopped and he then gavehue t
Good News by his words: ‘I am your Guide 'upon tla¢hRof the religion, for you will never be in error
This Good News was more excellent to me than tliddaand all that is in it.” Thus, his affair inléag
people to the religion began. In the year 1187 Aditca 1772 C.E.]; he journeyed throughout thedtan
receiving education in the sciences while teackihgt he learned to the people. This was his metbggo
in education and giving instructions;for when héwith a scholar and studied with him an issuenftbhe
issues of knowledge, memorized'it and understandantent; he would immediately set out to teaett th
issue to his wives, children, close companions fiehds. As a result there emerged a community
(jama’a) revolving around him, where his' companions inseghin knowledge with his increase in
knowledge. About this he said in his lhya's-SuniMost of the people are ignorant of thleari*a Thus, it
is incumbent that there be in every mosque andteuir the town, daqgih teaching the people thaleen
Likewise in every village it is incumbent for evdagih who has completed his individual obligatiofesrd
“ayn) and is now devoted to the study of his collectitigations fard kifayg that he go out to the people
neighboring on his town in order to teach themrtdeienand the obligations of theghari'a He should
take along with him provision which he will eat,dashould not eat from their food because most of it
doubtful 6hubaha). If one person does this, then the sin fallstb# remaining people; otherwise all of
them will carry the burden of the sin. As for thehglar the fault comes from not going out and adlie
ignorant their fault comes from not seeking knowledEvery common person who knows the conditions
(shuruu) of the prayer must teach it to others. If he duats then he shares in the sin. It is well kndinet
mankind is not born knowledgeable of tteari'a therefore the responsibility of propagating itsfaipon
the scholars. Whoever has studied a single legakiss one of the learned ones in it. Thus it ¢simbent
upon him to teach it to others if it is one of ihdividually obligatory duties. Otherwise, he wilave a
share in the sin.”

With this theShehuwclarified his methodology in learning and teachiRgr he began with himself,
then he taught his wives, blood brothers and sistes children, his nephews and nieces and thaingier
of his near kin. He then went on to disseminatenkadge andarakathroughout the lands. He also said
about this in his_lhya ‘s-Sunnédt is therefore the duty of every Muslim to bagvith himself and to get
used to practicing the obligatory duties and avajdiorbidden practices. He should then teach thatig




wives and relatives. He should then precede tonkighbors, then to the people of his quarter, the
inhabitants of his town, the surrounding suburbkisfcity, and so on to the furthest part of theldidf a
near one undertakes this duty, it falls off thos®ware furthest away. Otherwise everyone who ie &bl

do so should go out - be he near or far away. Ehtee foremost concern to he whom the matter sf hi
deenis important.”

It was with this intention that th@hehuarose and began to give life to thenna destroy heretical
innovation, and motivated the servants towardsmigmee from disbelief, disobedience and heedlessnes
It was this which induced him at that time to cosg@ohe above mentioned famous poem in Arabic which
he began with:

Is there for me a way to travel swiftly towartiayba
To visit the tomb of the Hashimi Muhammad?

On that occasion he was twenty years old. He exgthin this poem of his that his spiritual path
was constructed upon adherence to the Muhamm@&danaoutwardly, behaving in accordance with the
Muhammadan character inwardly, persistence in sgridiessings upon the Prophet, may Allah bless him
and grant him peace with the tongue and heart; y@auining and passionate desire to encounter the
Prophet, may Allah bless him and grant him peacddré@am visions and the waking state. It is duehi® t
that theShehuattained a special station in the illuminationdvinfhammad; and thus Allah ta’ala reinforced
him with the sending of blessings upon the Propimety Allah bless him and grant him peace, which he
was persistent in doing without boredom, fatiguel slackening.

Thus, during the period of 1187 to 1204 A.H. [cit@72 to 1790 C.E.]JshehuUthman ibn
Fuduye™ made strenuous effort in spiritual discipliand struggle by means of his following ®enna
adherence to the Muhammadan characteristics, ¢gragsion for the Prophet, upon him be blessings an
peace and continuance sending of blessings uponumitih he attained the second spiritual statioricwh
was the Great Unveiling. As a result, innumerousaaotés unfolded for him to the point where he bezam
well known for them among the people. It was dutinig period that th&hehulistened to the reading of
the entire Saheetf al-Bukhari and received license in it and ie tlest of the books of prophetic traditions
from his maternal and paternal un@baaykhal-Hajj Muhammad ibn Raj, in the year 1200 A.Hirda
1786]. His age at that time was thirty-three. He séout this in his Fulfulde™ poem:

Miji'adaka ghuddi jirsaba jiddanimma
Meettiya Allah duudum jiddinaama

Wa'ashiy ghuddi ma’aji dikashfuwadda
Meettiya Allah duudumjiddinaama

It means: | remain silent about mentioning othevimg favors. It is modesty which silences me.
All praises are due to Allah for what |- remain stl@bout. | also-remain silent about the Divineofavof
miracles. All praises are due to Allah for what s given to me of miracles. His s@ultanMuhammad
Bello also said about this in his Infaq’l-Maysutifhe Shehupossessed miracles which were innumerable
and countless, which can only be enumerated inlaction devoted purely for that. If the circumstas
were not constricted on us, | would have transaiteme of what | withessed myself from his miracles
However, if Allah permits me | will one day compoaeseparate book dedicated solely to that, and all
praises are due to Allah.”

Regarding this alsoShaykhMua’allahyede ibn Abd’l-Qaadir ibn Mustafa said lis Nabdhat
Yaseera “In the handwriting of my father it is said th#ie Shehureached the rank of independent
judgment {jtihaadiyyd. Whoever peruses his books like the Sawqg'l-Unmamd the Umdat’l-Ulamavill
know this. The spiritual functions which tt&hehuwere given were seven, for Allah ta’ala provided
advantages with each of these functions increaderaracles and with the last one the greatest ioitsal
ranks. My father, Abd’l-Qaadir, may the mercy oflaki be upon him enumerated them for us: ‘The first
was the rectification of his intention initially drdesiring the Continence of Allah ta’ala, whickuléed in
excellent acceptance and the spreading of his nen@&econd was a peaceful heart and showing
compassion towards people, which resulted in ardsetfrom people and excellent praise from thete T
third was teaching the obligations fralewheed figh andtasawwufwhich resulted in unveilings of the
realities of tawheedwhich were not given to anyone. The fourth was #radication of heretical
innovations and the establishment of t8anna which resulted in victory, sufficiency and patai
sovereignty. The fifth was the resolving of probin issues and the removal of illusions which ltesu
in the perfection of inner vision in the religiondapiercing comprehension. The sixth was arderg kafv
the Prophet, may Allah bless him and grant him peasteeming the sanctity of prophethood with the
highest form of esteem and having passionate lovehim with the utmost limit of adoration, which




resulted in radiant spiritual illumination, recuntébaraka Divine assistance and being triumphant. The
seventh was making intermediacy by means ofathittyya and entrance into their spiritual paths, which
resulted in their support and presence in his&ffaind safety from the destructive traits of the'4

The bottom line is that many among the companidnthe Shehy and his children composed
many poetic songs and books in non-Arabic and Aredjarding the sublime miracles which were openly
manifested by him. Thus, tihehy may the mercy of Allah be upon him became a petkindividual
and a subjugator of his soul and all those aroumddy the permission of his Lord, where there mestiéd
in him, the words of Allah ta’alaMerily Allah has subjugated to you what is in tle&wens and what is in
the earth, and He has lavished some of His mandast hidden favors upon yduln this regard he
himself, said in his Kitab’l-Wird“When | attained the age of thirty-six Allah reweal the cloak from my
eyes, the burden from my hearing and smell, thiness from my taste, the thickness from my hands an
the heaviness from my feet. | could see the far tlke near and hear the far like the near. | cenidll
those who worshipped Allah with the sweetness eifrtbcent and the stench of those disobedient thith
foulness of their odor. | could recognize what ywasmissible in food by taste before it reached hmpat
and | could recognize the prohibited in the samamea | could then take with my two hands what Vees
from me while remaining in my place. | could walklkvmy two feet the distance which a fleet horseldo
not travel in years. This was a favor from AllahigthHe gives to whom He wills. | was then made
familiar with my entire physiognomy; every orgamnie, nerve, muscle, and hair follicle. | was maule t
understand each of these from their distinctivelgrand function.” Th&hehubecame what the Realized
ones of China calthih-sheng(*an utmost sage’), that is to say a perfecteenfiliof Allah, who is avaliy
from the awliyya of Allah to whom Allah subjugates the whole of atien from his own soul, his
physiognomy, and the rest of created existing thing



This authority {askheey emanated from the illuminations of Muhammad whéeh the traits of
uprightness. Th&hehy may the mercy of Allah be upon him cataloged ¢hieshis Tareeq’l-Jannahere
he said their roots were fifteen: [1] knowledge ethtomprised those obligations that are incumbpohu
every responsible person to know from the foundatdd the religion, jurisprudence and spiritual
purification; [2] repentance from all sins betweeperson and his Lord and between that person thed o
creatures of Allah; [3] austerity in worldly matseexcept out of necessity; [4] solitude from peapteept
during times of prayer and other religious advaesag5] making war against Satan and taking defense
against his tricks; [6] struggling against the aptrsoul and bridling it with the bridle of fearfalvareness
of Allah; [7] reliance upon Allah in matters of daprovision; [8] leaving matters over to Allah dlug
times of endangerment; [9] contentment with therglef Allah; [10] patience during afflictions; [L1
adherence to fear of Allah at all times; [12] adim&e to hope in Allah at all times; [13] negatihgwing-
off through sincerity; [14] negating conceited gaace by recognition of the favors of Allah ta adagd
[15] adherence to praise and gratitude for the dhnnblessings of Allah azza wa jalla. These trafts
uprightness emerge from the illuminations of Muhaadrahich are in affect the Straight Path when Allah
ta'ala says regarding him, upon him be blessingspaace: ihdeed you are among the Messengers, upon
a Straight Path and His words: Guide us to the Straight Pdththat is to say guide us to the Light of
Muhammad, may Allah bless him and grant him peabt®, encompasses the traits of uprightness.

The Shehymay the mercy of Allah be upon him said in his€kay'l-Jannahat whoever conducts
himself in accordance with these traits of uprigissiwill have subjugated to himself forty favoksemty
in this world and twenty in the Hereafter. As fbose of this world’s life they are: Allah will meéaih him
with adulation; He will show His gratitude towarksn; He will demonstrate His love for him; He wilke
his Guardian; He will be the Guarantor of his psish; He will be his Helper; He will be his intineat
companion; he will be given honor in his soul anitl mot encounter humiliation; he will be granted a
elevated spiritual resolution; he will be given emriched heart; his heart will be guided by thehtigf
Allah to sciences and secrets; his breast wilbggeded and will not be constricted by anythingrirthe
hardships of this world; he will have respect ie tiearts of people; he will be given love in tharte of
people; he will be given a univerdadrakawhich will emanate into the earth on which he deeand the
place where he resides; the earth from the landseadwill be subjugated to him until if he desinescan
fly in the air, walk upon water, cut across thetveesth in a moment; animals will be subjugatetito; he
will not ask Allah for anything except that He wgtant it; he will be given leadership and prestigehe
Door of Allah where people will seek him out as aams to Allah ta'ala through service to him, his
supplications, eminence abdraka and the answering of his supplications from Allatala until even if a
notion crossed his mind he would find it has conte existence by the permission of Allah. By reaebn
conducting oneself in accordance with these traitah ta’ala makes him a Vicegerent in His craatiéor
these miracles did not manifest for tBleehuexcept from the niche of the Light of Muhammad, mdiah
bless him and grant him peace. For by means ofradbe to theSunnaoutwardly and inwardly, there
were made subservient to tBaehuthe entire creation, even the rulers in the déifé lands. He as a result
became the center bfarakafor the rulers, who continued to take him as amsda Allah ta’ala, sought
their desires from the miracles of his supplicagiand taking from hibaraka

In this regard, the teacher Abdullahi ibn Fuduyeentioned in his_Tazyeen’l-Waraqaas an
example of this subjugatiotagkheey which occurred for th&hehuwn Friday, the day of thieid’l-Adhaa,
the 9" of Dhu'l-Hijja in 1204 A.H. [circa August 201790 C.E.] when Bawa sent word to all the scholars
of his land that they should meet together with bimthe Eid’l-Adhaa At that time he was at his place
called Maghami, north of KiyawadVazir Gidadu said in his Karamaat as-ShayRWhen we gathered
together before him, and he said what he had aaitigave alms to the scholars which was excedtign;
the Shehustood before him and said: ‘Indeed | and jaaya’atare not in need of your wealth; however |
request from you five matters: [1] that you leave to invite the people in your land to Allah; [2jat no
one be prevented if someone desires to accept witation; [3] that respect be given to everyone who
wears the skull cap and turban; [4] that you frektipal prisoners; and [5] that you repeal alléaxvhich
are harmful to the subjects’. The ruler acceptedrbguest saying: ‘Indeed | grant you what you astt
am content with everything that you desire to impdat in our country.” All praises are due to Aller
that, and we returned to our land establishingrétigion, while the scholars returned to their lamith
their ill begotten wealth.”Along with this, Allah ta’ala placed under his trohall the stratum of the cities
from their scholars, the people of industry, prefesal guilds, military and warfare as well as huge
confederations of the communities of Islam, asilite mentioned, Allah willing.




Among his miracles also is what Allah ta’ala gaf/smritual openings for him when he reached
the age of forty, similar to what Allah ta’ala gafespiritual openings to our Prophet, may Allabgd him
and grant him peace and dispatched him as theoBda Prophets and thmamof the Messengers, at the
beginning of his fortieth year. Correspondingly|ail ta’ala gave a spiritual openingSbehuUthman ibn
Fuduye™ and made him tHmam of the Awliyya as he said in his Fulfulde® poem called The Sohg o
Comparison

Muhammad jawtataaki sifaaji muudumu
Manaasaba urdi ma’kuni meer’'uraami
Umuuwaardee wunaai’ majjuyaybi’aa
Hitaadi ghutaami nuun’iri nandinaami

It means: It is not possible to attain the attrdsubf Muhammad in their entirety, but | have been
scented from the fragrance of being in conformanith him. For he is my leader and | will never go
astray. It was in the year which | was made a brasfchim that | also was made to resemble Riviazir
Gidadu said in his Rawdat’l-Janatirat the causative factor of this Divine favor was passionate desire
of the Shehutowards the Messenger of Allah, may Allah blesa kind grant him peace, which induced
him to take an oath and covenant not to speak patple for an entire year from the day of thawlid of
the Prophet, may Allah bless him and grant him eeadich is the 12 of the month ofRabi’l-Awwal
until the Rabi™’l-Awwal of the following year. At the completion of thabwvenant after one year, Allah
ta’ala illuminated his heart with the Lights of Muhmad as he himself said in his Kitab’l-Wif#Vhen |
reached the age of forty-one, five months and adaws, Allah attracted me into His presence. | tbun
there the master of men ajidn, our master Muhammad, may Allah bless him andtgnan peace and
with him were the Companions, the Prophets andptin¢ected friends of Allahafvliyya). They then
welcomed me and sat me in the middle of their gatbeThen the savior of men ajidn, my master Abd
'-Qaadir 'l-Jaylani came with a green cloak trindmwith the statementaa ilaha illa Allah
Muhammadun rasuulullah, and a white turban designed with the chapBaty He Allah is OneHe gave
these to the Messenger of Allah, may Allah bless &hd grant him peace, who placed them on his breas
for a while. He then gave them over to Abu Bak®idiq, then to Umar 'I-Farruq, then to Uthman Dinu
Nurayn, then to Ali (may Allah ennoble his facefjdathen to Prophet Yusef, upon him be peace. Yusef
then returned them to my master Abd 'l-Qaadir ylals, who then dressed me in them with their
permission. They said to him, 'Dress him and tettirban on him and name him with the name which is
special to him.' He sat me down, dressed me, Liedurban on me and called me by the n&mam 'l-
Awliyya He commanded me to do good and ‘forbade me fratacency. He then girded me with the
Sword of Truth and commanded me to unleash it ag#ie enemies of Allah; and then he commanded me
with what he commanded me.” This-great spirituampg and Divine attraction occurred in the yead8.2
A.H. [circa 1794 C.E.].

Regarding that alsdAmir’l-Mu’'mineen Muhammad Bello said in his Infag’l-MaysuuiHe (the
Shehiy informed me of the time when"he obtained therdivattraction by means of thmraka of the
prayer upon the Prophead-salaat “ala 'n-nabiyy may Allah bless him and grant him peace. He was
persistent with this without boredom, laziness temxity. As a result, Allah assisted him with the
overflowing of illumination fayd 'l-anwaaj by means ofShaykhAbd 'l-Qaadir 'I-Jayli, may Allah be
pleased with him, and his grandfather the Messeafydtlah, may Allah bless him and grant him peace.
He then witnessed the astounding things of the amséngdoms ‘@jaa’ib ‘I-malakuuf and realized the
mysteries of the kingdom of powegdraa'ib 'l-jabaruu). He witnessed the phenomena of the Divine
Attributes, Names and Essence. He became acquaiittethe Guarded Tableaklawh ‘'l-mahfuudh and
untied its remarkable secrets. The Absolute Beiagechim to drink the sweetness of inviting people t
Him and crowned him with the crown of direction aggidance to Him. Then a voice from the divine
presence called out once: “O mankind answer thieo€ahe inviter to Allah!” It then recited the v&s:
“Turned aside from it is he who is turned asidehen the Absolute Being returned him to the plad
consciousness in order that the station of guidihgrs and inviting them can be given to him. Sdomnes
the lights of majestyanwaar ‘I-jalaal) would overcome him and seize him. Sometimesitigd of beauty
(anwaar ‘I-jamaa) would release him and set him at ease. This Veag avith the fact that he was among
the people of firm establishmerat{tamkeeh and permanent stational{magaamagt not among the
people of transient states or the newly arrivec then established what the Absolute Being crekited
for. He made him deserving of inviting people torHind of being a guide to Him. He thus beganragalli
people to Allah and guiding them to Him.”



Just as the Messenger of Allah, may Allah bless &t grant him peace encountered rejection,
hatred, and disbelief from the people of Mecca atiters among the Arab tribes, likewise tBkeehu
encountered rejection, hatred and repudiation ftbe people of his land. About this he said in his
Fulfulde® poem:

Muhammad muaydu turraaji deembi’ayi
Meettiya Allah duuduun’iri tafaami

Uhu’shidiraayi ghu’tu hiduu ghiyaadum
Meettiya Allah duuduur duutuyaami

It means: Indeed Muhammad encountered harshnassffeople. | praise Allah that this also is
what | encountered. He upon him be peace nevetettggeople malevolently. | praise Allah that it was
with this conduct which | followedshaykhMuhammad Mua’allahyede ibn Abd’l-Qaadir ibn Mustahid
in his Nabdhat YaseerdRealize thatShehuUthman, may the mercy of Allah ta’ala be upon hias
reared upon the religion of Allah, along with thectf that he possessed tremendous character, a noble
nature and was stalwart in the religion. He newadraved with the rage of ignorance, even againstetho
who deserved it. He used to honor the elderly dramvscompassion to the young. It was the unanimous
agreement of the people of his time that they hewknseen anyone with more excellent character than
him. One of the scholars once asked one of hisrsistho was close to him: “By what merit did thiaim
become superior to all the people?” She said: lenesaw him do acts of worship more than any ofryou
acts of worship. | only witnessed from him excefleharacter which was not equaled by anyone of the
people, except the Prophet, may Allah bless him gmadt him peace. In this manner he was superior to
everyone.”

Regarding thisSultanMuhammad Bello said in his Infag’l-MaysuuiWhen theShehuclarified
the path, guided the successful and cleared ttok fayathe travelers; the worldly people from amdhg
evil scholars and rulers blindly continued in theipression. They only feared the demise of theitesn,
the lost of their markets and their deterioratioritie eyes of those who were guided. Consequehtge
rulers and scholars began to harm $iiehu'gyama’atby seizing their wealth. The simple-minded among
them endangered the lives of the Muslims and bégant off their paths of earning their living. Thesed
to hinder everyone who had some relationship withShehu although the followers of th&hehudid not
raise any objection to them. It never crossed fhessors’ minds that they were doing any wronthéo
Muslims because the majority of the followers & 8hehuwere from among the most powerless of people
who had never known true political honor or sooéslpect.”

Just as the Messenger of Allah, may Allah bless &imd grant him peace made the emigration
(hijra) taking flight with his religion from tribulationsvhen he was at the beginning of his fiftieth year
likewise theShehy may the mercy of Allah-be-upon him made the eatign at the beginning of his
fiftieth year. He said about that in his Fulfulgmem:

Unuddiri deena wanafiyyu da’yri ufirnaa
Meettiya Allah nuun’ira kuuranaami
Sabaaba fifuna tuhi’furbi ‘iwuaymuu
Meettiya Allah dun’ir ‘iwranaami
Gha’uuwi firnaabu subbiraya ‘uayni
Meettiya Allah tuun’ir ‘uayninaami
‘Aran saffuuri sitteena ‘ufirnaa
Meettiya Allah duun’ir firniyaami

It means: The Prophet, may Allah bless him andtdgnan peace invited the people to the religion
and manifested the Divine Unity in their heartsteAfthat he was forced to make emigration. All geai
are due to Allah that the people likewise drove oné The cause of his emigration was as a defense
against slaughter. All praises are due to Allah tha saved me from that. The Prophet, may Allals$le
him and grant him peace emigrated east then nalitpraises are due to Allah likewise was | saviedthe
beginning of his sixth decade, may Allah bless himd grant him peace he emigrated with his religidh.
praises are due to Allah that it was at that aggeiars that | too was saved. For tBeehumade the
emigration from Degel in the year 1218 on th& ©® Dhu'l-Qa’ida [circa 1804 C.E.]. He and all those
who listened to his teachings and obeyed him flétth wheir religion eastward to a place called Kuri
Naghindu, then from there to a place called Timltlaen from there they fled northward to Kalmaahert
to a place called Farkhaaji, then to Ruwaawuriil tie Shehureached Gudu. His age at that time was 51.



Just as Allah ta’ala gave permission to our Prophay Allah bless him and grant him peace to
establish the military struggle soon after the eatign and granted him a decisive victory in thétiBeof
Badr and in four subsequent battles after it; after dhat the Battle of Uhud occurred in which many
Muslims attained martyrdom, like our master Hamlza Abd’l-Muttalib and others; likewise this too
happened t&hehuUthman ibn Fuduye™ as he recounted in his Fulfuteem:

Yubaawu firun ‘uhuddiranaa jihaadi

Meettiya Allah nuun’ir keetaninaami
Himiy haraam ‘ufuddunuyaa jihaadi

Meettiya Allah duunur fuddanaami
‘Uhuri juureeji deenfu yunasru yaadi

Meettiya Allah Meehbu fu nasranaami
‘Arankabi wartinuaybimu laabri ghuughaa

Meettiya Allah duunbiru laabnunaami
Yubaawu du’'umfu jarraba mi’ami juulbi

Meettiya Allah duuhibi’iy mi'amuyaami

It means: After the emigration of the Prophet, mMdlgh bless him and grant him peace military
struggle was prescribed for him. All praises are tluAllah likewise was this prescribed for mewds in
the sacred month that his military struggle beddhpraises are due to Allah that it was at thindi that
my military struggle began. The Messenger of Allaiay Allah bless him and grant him peace engaged in
five military engagements after which those whovdrdnim out from Mecca could not reach him. All
praises are due to Allah that my military engagemeeached the same number. In all five encoutiers
Messenger of Allah, may Allah bless him and grant peace was given victory over the disbelievels. A
praises are due to Allah | too was given victorythe first five military encounters. By means oése
military engagements the Messenger of Allah, majalAlbless him and grant him peace was made
manifest over his enemies. All praises are duell@hAhat | too was made manifest in the first fbattles.
Then after these victories tribulations appearetthvadversely harmed the Muslims. All praises are @
Allah for the tribulations which occurred for methmt time as well.

ShaykbAbd’l-Qaadir ibn Mustafa said about this in his\Wsuufaat as-Sudan

The Shehuought in five military campaigns

Consecutively with the praise of the Lord of tHerdne
And during this time we received news of the digha&rs

Who were under the command of Yunfa, the fatheribfilations
All of the disbelievers of the land of the Blackadhgathered

With hatred-against the People of the religion e of spiritual excellence
While Yunfa had dispatched letters throughout trels

In order that they could give him assistance ajdhre servants of Allah
Along with the people of Gobir were those of Kagsin

Joined by the Tuaregs as well as the "Awadir gégual
They all gave mutual assistance to one anothecamz

To the land of Kwotto which was the rendezvousaibthose who came
The flag of the Party of Allah by the Absolute Bginad been elevated

On that day disbelief and injustice were compietelmiliated
And Abdullahi came with massive amounts of troops

Along with a division of soldiers who were truealnted on the battlefield
He was the first among them who had fired

The arrows oflihaadin the encounters against the others
The whole battle zone became impassioned and heated

They drew near one another and the disbelieveesl lup
The corrupt ones began to prance and whoop and yell

While the righteous shored up their ranks and thade theéakbeer
They all then engaged one another and the dus¢dadkthe sky

And then and there that fire of theirs was conghje¢xtinguished
Then the people of Gobir turned on their healdight

For nothing detoured any of them from fleeing bia¢tlefield
Their ruler even left behind his shoes, and likewis

His cupola as well as his armor completely vanugils




He even left behind his throne and drums all togreth

As well as his sword, while he was perplexed imptete fright
All of their devices of government and instrumesitsvar were found

On that day the people of Gobir had nothing tohaakful for
And the Muslims showed severity in the lands obdlgef

Against the tyrants and against the governmentiseobppressive

Regarding this als&ultan Muhammad Bello said in his_Infag’l-MaysuufThis battle (Tabkin
Kwotto) was the greatest encounter between theeligskers and us, because it was like the recurrefice
the day of Badr, theDay of the Criterion, the Day of the encounter loé two opposing parties’ He
likened the battle of Tabkin Kwotto to the day ihieh distinction was made between Truth and faledho
and the day of the encounter between the PartyllahAnd the party of Satan, meaning the Day ofrBad
Likewise, the teacher Abdullahi ibn Fuduye' likeribid battle in the same vein in his Tazyeen’|-Viaiat

And there was nothing except that | saw that thvaiterless cloud
Had cleared away from the brilliantly shining safrislam

By the help of Him who helped the Prophet againstdanemies
At Badr, with an army of Angels gathered together

As for the tribulations which afflicted thlama’atafter the initial victories over the disbelieveits,

is a reference to the battle of Thunthuwa as wastioreed in the Mawsufaat as-Sudan
(The disbelievers) pounced upon the homes of thslilis
After that, then they were forced to turn tail diec
However, they killed a company among the scholars
During the battle at the initiation of the encaamt
Among them was thenamMumman Sanbu
And many of them were from the people of Jubbu
Those killed among them was the learned Sa'daara
The master of the sciences of grammar and histlon&rratives
And Zayd, Ditti, then Daadan whose lineage goes
To Dumaamu, mentioning these suffices the onenasdied
Other than these were those who had memorizeQtin@an
And the students of knowledge, the possessorsrtdinty
May Allah shower His pardon upon all of them
And make our love for them a means of interceskions
The martyrs at Tsunthuwaa can not be counted
Due to the extensiveness of their numbers whiatewesumerous.

Just as Allah ta’ala gave victory to our Proplugipn him be blessings and peace against the
disbeliever through the conquering of Mecca andh thienly established his feet over all the Arabglan
others; likewise did Allah ta’ala give victory ®hehuUthman ibn Fuduye® as he said himself in his
Fulfulde® poem:

‘Utimaninaama ‘eena ‘ujaaluyeeya’ay
Meettiya Allah miyambu dijaalinuyaami

It means: Allah ta’ala completed His promise tg Niessenger, may Allah bless him and grant
him peace that He would give victory to him agaihist enemies. All praises are due to Allah for His
victory to me against my enemies as well. For Allatala firmly established th&8hehuand the Muslim
along with him with victory, triumph and the estishiment of the religion in the traces of the footys of
the Messenger of Allah, may Allah bless him anchgtam peace. Th8hehyu may the mercy of Allah be
upon him said in_Najm'l-Ikhwaart'As for what will clarify what Allah ta’ala hasooferred upon us in
these times of religious and worldly blessingsttst the people of these times can be gratefuttfem.
This will make us and them worthy of increase, iseaAllah ta’ala sayslf you are grateful, He will
increase you in blessing§®Ve also clarify these blessings so that everggreof insight may know that we
are following in the footsteps of Muhammad the @&moPRrophet, in all affairs. Realize, O Brothetkht
Allah ta’ala, has conferred upon us in these tinfitk:a clear explanation of what is to believed in
(Cageeda from the religion of Allah; [2] a clear explamat of what is to be donedfal) from the religion
of Allah; [3] a clear explanation of what is to beoided tark) from the religion of Allah; [4] a clear
understanding of what is highly recommendedil§aal) from the religion of Allah; [5] He has conferred
upon us the removal of obscuritiedh@buhak from the religion of Allah; [6] He has conferregon us the
favor of commanding all that is goodn(ri bi'l-ma’ruf); [7] forbidding indecencyriahyi “an ‘l-munkay,




[8] frightening the people to cause them to leaisolokdience of Allah; [9] giving good tidings toeth
people to urge them to the worship of Allah; Thea &bnferred on us [10] the favor of making the
emigration fijra); [11] the nominating of admir'l-Mu'mineen [12] the taking up of the instruments of
jihad which are cavalry horses, arrows, longbows, spaarerds, shields, armor, belts, helmets and other
military equipment. He then conferred on us [13 ffavor of making thg¢thad with them; [14] the
appointing of prime ministersv@azir); [15] appointing of th@mirs over the military; [16] the establishment
of the public treasurykhaazir); [17] the appointing of regionamirs, [18] the appointing of government
secretaries k@atib); [19] the appointing of ambassadorsiul) to foreign kingdoms; [20] taking civil
servants Khudaan for domestic affairs; [21] appointing of the jaoidiry (Qudag; [22] appointing of the
amirs responsible for executing legal punishmertsdud; and [23] the appointing of th&mir of
pilgrimage fajj). Thus, these 23 characteristics are the fundtahetes oflslam And there number is
like the number of years of the missigiséala) of Muhammad, may Allah bless him and grant hiragee
We are grateful to Allah who has favored us witk thanifestation of these fundamental Islamic rites
during these Last Days.”

Thus, Allah ta’ala conferred upon tBeehuand his armies successive consecutive victories. F
in the month ofRamadanin the year 1220 A.H. (1805 C.E.) Muhammad Bebio $hehuUthman ibn
Fuduye™ conquered Kano. Yandoto was conqueredeinmibnth ofDhu’l-Qa’idain the year 1220 A.H. In
the year 1221 A.H. (1806 C.E.) the country of Kaasivas conquered. Then military engagements oaturre
between the Muslims and the people of Bornu whexaynencounters occurred in order to give victory to
the Muslims. In the year 1222 A.H. (1807 C.E.) fin&t battle of Alkalawa occurred, however the Mo
were unable to conquer it, having killed only abtwnty of their knights. Then Maadamu was congdiere
as well as the town of Kanu just on the bordershefland of Kiyawa, as well as innumerous military
garrisons in the remainder of the lands. In the3122H. (1807 C.E.) the second battle of Alkalawa
occurred, where Allah completed the conqueringiovies, and political sovereignty for the Muslivds a
result the power of the disbelievers in the remainaf the lands of Hausa diminished. Some of thersu
of their lands repented at the hands of $trehuy while others followed him whole heartedly. Thtise
affair of the country was firmly established wheren the bordering regions became pacified andleh A
belongs the praise.

In the year 1224 A.H. (1808 C.E.) the Muslim arsnieossed the river to the south and as a result
many countries and military garrisons were congiiared they returned safely with much spoils of virr.
the month ofRamadanin the year 1224 A.H. th8hehumoved from Gudu to Sifawa and the Muslim
armies reached the land of Zaberma and Gurma iohwthey were able to conquer and gain much spbils o
war before returning. On their return they pas$ediands of Nupe™ which they also attacked. Instme
year Bornu was easily conquered. Likewise manyovies occurred in the lands of Nupe™ at the harids o
Shaykh Muhammad al-Bukhari ibnShehu Uthman ibn Fuduye® and his paternal cousBhaykh
Muhammad ibn Abdullahi ibn Fuduye™ in which theyirgal tremendous amounts of war spoils. In the
same year the battle of Gobir occurred in whiclvas conquered at the handsAshir Muhammad Bello
ibn Shehu From the years 1225 A.H. until the year 1226 A1809-1811 C.E.) the armies of the Muslims
spread throughout the lands of the enemies gaimagy victories, wealth and spoils. In the year 1227
A.H. (1812 C.E.),Malam Musa, theAmir of Zakzaki arose with a powerful army and attaimedny
victories. In the year 1228 A.H. (1812 C.E.), a manthe name of Hami appeared in the lands of
Maaghangha claiming that he was tahdi. Eventually he was seized and crucified. In tharyE229
A.H. (1813. C.E.) the armies of the Muslims reactierllands of Borghu, vanquished the enemies am th
returned after having attained many victories.hi@ year 1230 A.H. (1815 C.E.) t&dehurelocated from
Sifawa to Sokoto and established it as the capitalhe Sokoto Caliphate. At the hands of his son,
Muhammad Bello ibrShehuUthman ibn Fuduye®, on Monday th& &f Jumad't-Thaniin the year 1230
A.H., Sokoto was settled and caused to prospea ¥esult it became the Dome of Islam in the larfdb®
Blacks until the Day of Standing. In the last pafrthe same yea8haykhMuhammad ibn Abdullahi ibn
Fuduye™ made military engagements against the lahd&orghu, conquered it and killed its rulémir
Muhammad ibn Abdullahi ibn Fuduye™ was among tttest of the sons of the brother of tieehuThese
victories occurred during the autumn season inldke part of the year 1230 A.H. As a result of ¢hes
successive consecutive victories, the Uthmani Sokatliphate became by tharaka of the Shehy may
the mercy of Allah be upon him the greatest of gogernments in the lands of the Blacks; may Allah
establish its pillars and assists $sltanuntil the Day of Judgment. From these blessingk\actories the
scholars were unified regardighehuUthman ibn Fuduye being the "1 Rightly GuidedKhalif who had
transcended the inward and the outward, who haldegad together the two ranks of knowledge and



governmental authority and who had successfullyesetd the mastership of the inward and the politica
authority of the outward. Under his authority fell of the CentraBilad as-Sudanparts of the Lower
Bilad as-Sudarand most of the Uppdilad as-Sudapand all praises are due to Allah for that.

All during this period th&shehucontinued to compose useful scholarly works. Ftbenyear 1188
A.H. (1772 C.E.) until his last years, tBhehucomposed innumerous texts, beneficial works anjgstia
poetry in every discipline from the sciencedafheedfigh, tasawwuf the principles of jurisprudence, its
branches, politics, and legal judgments. He nevenposed a book unless there was a need for th&t boo
for his Jama’atin resolving their problematic issues and in adislting the Muslims. Among his most
important compositions were: this book in your hatite Sawq’l-Umma lla Ittiba” as-Sunrnbe_"Umdat’l-
“Ulamg the_Umdat'l-Muta abideen wa'l-Muhtarifeethe_Mirat't-Tullalh the Ihya’'s-Sunna wa Ikhmad'l-
Bida, the Hisn’l-Afhaam Min Juyuush’l-Awhaanthe Tarweeh'l-Ummand others. These books proved
that theShehy may the mercy of Allah be upon him had attairezirank of independent judgment as well
asmujaddid

Among his scholarly works in the area of the fouiwe of the religion and scholastic theology
were: the_Usuul'd-Deenthe Ruju” as-Shaykh as-Sunusi "An at-Tashdeeat-Fagleed the Kifaayat'l-
Muhtadeen the Tahgeeg al-"Ismahe Shifa’ ‘|-Ghaleel Fi Kulli Ma Ashkala Min Kahm Shaykhinaa
Jibril, and others.

Among his scholarly efforts in the area of the aadv branch of the religion regarding
jurisprudence and the individual obligations wetlee “Umdat’l-Bayaan the “Uluum’l-Mu amilat the
"Umdat’l-'Ubaad the Bustan'd-Dua the Qawa’id as-Salaathe Agsaam ‘d-Deenthe Targheeb
“Ibaadallah Fi Hifdh "Uluum’'d-Deerthe Tahgeeq'l-lmaan wa’'l-Islanthe_Igtibas’l-"llmand others.

Among his scholarly productions in the area of theard branch of the religion regarding
spiritual purification in character reformation aspiritual realization they were: the Nuur’l-Awliglythe
Tareeq’l-Jannathe as-Salaasil ad-Dhahabiyyhe Riyvaadat as-Saalikeethe Usuul’l-Wilayat the Kitab
at-Tasawwuf the as-Salaasil'l-Qaadiriyyathe Talkhees Kitab al-Haarith al-Muhasitthe Sawq’s-
Siddigeen the Jami'l-Khasaa'isthe Tabsheerl-Umma’l-Ahmadiyyathe Tafriga Bayna at-Tasawwuf
Li't-Takhallug Wa Bayna at-Tasawwuf Li't-Tahaqquand others.

Among his scholarly works in the area of commandimggood and forbidding evil, the removal
of heretical innovations and destructive customsewthe_"Uddad ad-Daaithe Hukm’l-Juhal Bilad ‘I-
Hausa the Ajwiba'l-Muharira the Bayan’l-Bida™ as-Shaytaniyydhe Nuur’l-Albaab the Tanbeeh’l-
Afhaam the Tahdheer'l-Ikhwaaand others.

Among his scholarly efforts in the area of the ticdi of theUmma and the removal of social
problems were: the al-Amr bi Muwaalat'l-Mu’mineethe Tamyeez ‘I-Muslimeen Min’l-Kaafireerihe
Bayaan Wujuub’l-Hijra "Ala ‘I-"Ubaadthe Tamyeez Ahl's-Sunn#he Tanbeeh’l-Ikhwaarthe Nasaa'ih’l-
Umma’l-Muhammadiyyathe_al-Fasl'l-Awwa] the_Usuul'l-"Ad| the Tanbeeh’l-Hukaanthe al-Farg bayna
Wilaayat'l-Islam Wa Bayna Wilaayat'l-Kufithe al-Masa&'il ‘I-Muhimmathe Kitab'l-Jihaadthe Wathiga
lla Ahl as-Sudarand others.

Among his scholarly works.in the area of chainsathorities and spiritual lineage regarding the
recitation of theQur’an, the books of prophetic traditions, exegesis, phiaciples of jurisprudence,
jurisprudence, the four schools of thought, linjogs prosody, eloquence, litanies, daily recitalsg other
than these, they were: the Asaaneed’d-DatbefAsaaneed’|l-Fageand others.

Among his scholarly efforts in the area of liteménd spiritual recitals which were specific to him
were: the_Kitab'l-Wird the ad-Dalaa'’il the al-Hirz the al-Munaajaatthe ad-Du aathe Daa'irat'l-
"Awniyya, the Ism Allah’l-"Aadhim the Hizb'l-Fidaaand others than these which come to about one
hundred scholarly works in all, &iltanMuhammad Bello and others mentioned. The bookke@$hehu
Uthman ibn Fuduye™ are extremely advantageoushfptople of his time and those of our time, adll w
clarify for you, Allah willing.

Among his scholarly productions in the area ofdffair of the Hour, the signs of the End of Time
and its preconditions were: the al-Khabr'l-Haadi Wmuur al-Mahdi(the Transmitted Guidance to the
Affairs of al-Mahdji), which he arranged into ten explanation regardirgissues of th®lahdi, may Allah
be pleased with him; the al-Mahdhuuraat Min "Alaatihuruuj al-Mahdi(The Adversities from the
Signs of the Appearance af-Mahdi), in which he narrated ten prerequisites regardirggissue of the
Mahdi's appearance, in which is also cited some of theeteof his appearance; the Muddat”d-Dunyaa
(the Extent of This World’s Life), in which he ciied five issues regarding the extent of the tiofiehis
world; the_al-Amr’s-Saa(the Affair of the Hour), which he arranged iniatroduction and seven subjects;
the Tanbeeh’l-Umma “Ala Qurb Hujuum Ashraat as-S@gedmonition of the Umma Regarding the




Nearness of Appearance of the Signs of the Hoanyhich he placed ten chapters regarding the sifins
the Hour, the signs of the End of Time, its preisitgs, and specifically the issue regarding theeapance
of al-Mahdiin the End of Time.

The Relationship of theShehuto the Awaited al-Mahdi and Their Mutual Resemblance

In this realm,ShehuUthman ibn Fuduye™ had a special connection whizlone else among the
Islamic reformers shared. For in the same wayhkatesembled the Messenger of Allah, may Allahsles
him and grant him peace, as we cited; he also psederesemblance with the Seal of the Muhammadan
Saints, the Awaitetmamal-Mahdi expected in the End of Tim8hehuUthman, may Allah be merciful to
him was among the last of the manifestations ofthyéng of the Messenger of Allah, may Allah blesa
and grant him peace: “I make a covenant with yai ylou will be fearfully aware of Allah, adherenty
Sunna and theSunnaof the Rightly Guided and Guidirghalifs. Hold to them stubbornly, even if there is
appointed over you an Abyssinian servant. Listehito and obey him, for every heretical innovatisran
error.” He was also among the last of the manifesta of his words upon him be blessings and peace:
“The mercy of Allah is upon my vicegerents.” It weaid: “What are your vicegerents?” He said: “Those
who give life to mySunnaand teach it to the people. Whoever gives lifenjoSunnahas given life to me.
Whoever gives life to me will be with me in ParadisFor ShehuUthman ibn Fuduye™ was the"1af the
12 promised Rightly GuideHhalifs who had transcended the inward and the outward, veld gathered
together the two ranks of knowledge and governnhentthority and who had successfully achieved the
mastership of the inward and the political autlyooit the outward. He was thmujaddidof the religion in
the 12" century of thehijra. For no one after him has or will attain and tcemsl his spiritual station in
social reformation, saintliness, knowledge, mijtatruggle, Islamic government in the outward, iyt
axis in the inward, gnosis, and Divine stationg;eptal-Mahdi. It is this reality which induced thghehu
to say: “There will be nonujaddidbetween me and thdahdi, except that he will be concealed.” This
means that what Allah favored tB@ehuwith of joining the spiritual station in inward starship and the
outward Caliphate will not be realized again 'bya@msy until the Awaitedahdi appears, because he is the
Seal of the Rightly Guidelhalifs and the Seal of the Muhammadanliyyain the End of Time. That is
the bounty of Allah which He gives to whoever Hiswfor Allah is Vast Knowing

Regarding this th8hehy may Allah be merciful to him, mentioned in thergaetion of the above
mentioned Fulfulde® poem called ‘the Song of Coriguet where he described the correlation and
connection between himself aattMahdi, as well as his resemblance to him. This bond &éetwthem
clearly distinguished th&hehufrom the rest of the Islamic reformemyjaddiduun which appeared
throughout the history of Islam. In this poem ®leehusaid: ‘Muhakkaamaa munaasaba bumu Mahdi *
Meetti Allah duudum dukkaraatniwhich-means: ‘I-have also been granted attributeresemblance to the
Mahdi; | thank Allah for what | have been granted. HalsaMibi'tuudum ghanam yatu’ayghu Allah *
Wunaagham simbbidinghu kukabanagmmeaning: ‘Let. me declare them in gratitude tolahl not
because of any power of mine have | attained whsatlfeen assigned.’ He saitllseeniruyaama kankubu
yisuughardhaki * Meetti Allah meembu. dissaynirdameaning: ‘He too was foretold in prophecy before
his coming; | thank Allah that my coming too wasopinesied.” He said: Zamaan ma'an yudum
zamunuumu Mahdi * Meetti Allah duunubbana ghaddayiganeaning: ‘Our time is a time of mahdi |
thank Allah at this time too have | been sent.” Tinganing of his words: ‘Our time is a time ofmahdi
means in this case ‘a reformemyjaddid because evemnujaddidis amahdifor his time. The Prophet,
may Allah bless him and grant him peace once sxiil lsas been related by Abu Dawud, al-Bayhagi and
others on the authority of Abu Hurayra: “Indeedahllta’ala will raise for the benefit of tHisnmaat the
head of every century one who will renew for it rigdigion.” For themujaddidis the one who arises in
every age who protects the religion on behalf &f thmmaby reconstructing its principles, reinforcing its
Sunnanand elucidating them to mankind. There is no dél@dtShehuUthman ibn Fuduye™ was like that.
It is also conceivable that what he meant by ‘aetiof amahdi is a time for the establishment of the
religion beneath the banner of Caliphate, as tloplist, may Allah bless him and grant him peace once
said in a narration from Ahmad, Abu Dawud, at-Tdij Ibn Maja and others on the authority of al-
“Irbaad ibn Saariya: “I advise you to have feadwareness of Allah; to hear and obey even when an
Abyssinian servant has been placed over you. fesetbf you who live on after me, you will withesacgh
discord; however obligatory upon you are rBynnaand theSunnaof the righteous, rightly guided
(mahdiyyeen khulafa You should hold firmly to these and do so stubbgrand beware of contrived
affairs, because every contrivance is a heretigadvation, and every heretical innovation is aoritHe,
upon him be peace, only meant by his words ‘thateigus rightly guidedkhulafd those who in their




spiritual Path act in accordance with his spiritaath, may Allah bless him and grant him peacejaking
jihaad against the enemies, strengthening and reinforttiagites of the religion and the like. There @ n
doubt that th&Shehuwas like that.

The Shehuwent on to say in his poemtéteefu ghutaydu Mahdi naki’aju burnaa * Meetti gl
kanjum burnuyaar meaning: ‘With gentle nobility i#ahdi clothed; | thank Allah that with this am | too
clothed. He said:Ulammantaaki maa fitinaaji binaghi * Meetti Allahudnunye™ lammunaatjimeaning:
‘He will only be appointed when disorder prevallthank Allah that at such a time have | been apjeoi.’
He said: Uwurtinataaki maa tawujangha’aaji duudee * Meetliah duunuye™ ghurutinaarf)i meaning:
‘He will only be sent when oppressors abound; hkhAllah that at such a time have | been sent.skie:
“Jida’ayri fataraa mudeena u'umminu’aayti * Meettilah duumbu u’'mminaarji meaning: ‘At a time of
religious decline will he arise; | thank Allah, thet such a time have | arisen.’ He saidu“Mahdi undiraa
buru Faatimmyu * Meetti Allah kanujja’am filannadimimeaning: ‘A mark ofMahdi, is his descent from
Fatima; | thank Allah that from this descent hawwiginated.” He said: Ku Mahdi undiraa laa baneeghu
anddal * Meetti Allah kanudu’im falinnaafimeaning: ‘A mark ofMahdi is the purifying of learning and
the acquisition of knowledge; | thank Allah thaatdeing | too have purified. He saidti Mahdi undiraa
duggayghu dunyaa * Meetti Allah meembu didughin&améeaning: ‘A mark ofMahdi is the shunning of
the world; | thank Allah that | too have been mé&alshun it. He said:Ku Mahdi undiraa barraaghu raayu
* Meetti Allah meembu dibarrinaaffimeaning: ‘A mark ofMahdi is the trustworthiness of his opinions; |
thank Allah that regarding veracity of opinion tHatoo am established.” He saidkd Mahdi undiraa
al’aada dujyu * Meetti Allah duudum dujjanadmmeaning: ‘A mark ofMahdi is the overthrow of false
customs; | thank Allah for it is these too whichdve overthrown.” He saidKu Mahdi undiraa bidu aaku
maa’aynaa * Meetti Allah duwwadum andinadmineaning: ‘A mark ofMahdi is the suppression of
innovation; | thank Allah for what | have been matte suppress.” He said:Ku Mahdi undiraa
nudhu’ayghu deenaa * Meetti Allah duwwadum andindameaning: A mark oMahdi is his calling for
religion; | thank Allah that it is to this that ke called mankind. He saidkti Mahdi undiraa nudu’ayghu
tu'tay * Meetti Allah meembu duna’atuyadmieaning: ‘A mark ofMahdi is that his call will be
answered; | thank Allah that regarding my call d twas answered. He saiKd Mahdi undiraa Qur'an
janagha’ay * Meetti Allah kanijum shukliraafmimeaning: ‘A concern oMahdi is that theQur'an should
be studied; | thank Allah that this too has beenaogcern.” He said:Ku Mahdi undiraa yatlinghghu
sunnaa * Meetti Allah duuduun ghitlinaamf; meaning: ‘A mark ofMahdi is the reviving of th&Sunna |
thank Allah for it has been what | have revived.’

The Shehuwent on to say in his poemKt Mahdi undiraa nighru’ayghu * Meetti Allah
duuwwaduu na’irni'aanij meaning: ‘A mark ofMahdi is his efficiency; | thank Allah that | have been
efficient.” He said: Ku Mahdi undiraa yu utiu yaadu * Meetti Allah meembu difunduyyaamieaning:
‘A mark of Mahdiis his self-discipline; | thank Allah that | hakieen self disciplined.” He saidkti Mahdi
undiraa ya'naari sinddiy * Meetti-Allah meembu dighaami’; meaning: ‘A mark ofMahdi is that the
good intention will be encouraged; | thank Allafatlit too that | have encouraged. ' He saidu“Mahdi
undiraa lullarghu khayr * Meetti Allah duuduru lalhaam?; meaning: ‘A mark ofMahdiis his reputation
for goodness; | thank Allah that with this reputathave | been established. ' He saidu‘Mahdi undiraa
“adilaaku keeta * Meetti Allah kanjum keetanagmmeaning: ‘A mark ofMahdi is the justness of his
judgments; | thank Allah that this has been thekn@frmy judgments.” He said:Ku Mahdi undiraa
yuku'aydu banfiye * Meetti Allah meembu diku’aydind’; meaning: ‘A mark ofMahdi is his gentle
disposition; | thank Allah that in my dispositionhlave been gentle.’ He saidkKd Mahdi undiraa
yuseeyuuji julbe’ * Meetti Allah meembu dishayruydla meaning: ‘A mark ofMahdi is his being the
source of joy; | thank Allah that | too have broughem joy.” He said: Ku Mahdi undiraa julbe’
yutiddayee * Meetti Allah meembu ditidduwagmieaning: ‘A mark ofMahdiis the dignity he brings to
the Muslims; | thank Allah that | too have been floe Muslims a source of dignity.” He sai&ku Mahdi
undiraa laamaadu deenaa * Meetti Allah duudum lamaaimi’; meaning: ‘A mark ofMahdi is his being
appointedAmir 'I-Mu'mineen | thank Allah that for this have | been appointdde said: ‘Ku Mahdi
undiraa saluyeebi kirsee * Meetti Allah duubu békirmamf; meaning: ‘A mark ofMahdi is his fighting of
those who reject the faith; | thank Allah also feose | have fought.” He saidKti Mahdi undiraa fijjeebi
dujjay * Meetti Allah duubu bidujjamaatimeaning: ‘A mark ofMahdi is the overthrow of highway
robbers; | thank Allah these too have | overthrovie said: ‘Ku Mahdi undiraa yuuwadan _jdadi *
Meetti Allah meembu duun badadmmneaning: ‘A mark ofMahdiis that he will waggihad; | thank Allah
for with this have | been charged.” He saidku“Mahdi undiraa nasraaku * Meetti Allah duufuna
burnuyaamii; meaning: ‘A mark ofMahdi is being clothed with victory; | thank Allah thatith victory



have | too been clothed.” He saidKd Mahdi undiraa tuujaaji jubi* Meetti Allah duumbun
shughirraami; meaning: ‘A mark oMahdiis being accompanied by flags; | thank Allah todgathis have

| been led.” He said:Kuday binddaabu sa’afu Allahi jaydum * Meetti Allkanjam binaddanaar)i
meaning: ‘What is inscribed on themliaa ilaha illa Allah; | thank Allah that upon my flags this too |
inscribed.” He said: Ku Mahdi undiraa fuuftinaghu julbe’ * Meetti Allameembu fuuftiraarti meaning:
‘A mark of Mahdi is the fulfillment of his words; | thank Allah thany words | have fulfilled.” He said:
“Ku Mahdi undiraa wulwuyayghu futtaa * Meetti Allateembu difuttinaarhimeaning: ‘A mark ofMahdi

is easing the lot of the Muslims; | thank Allah thikewise, to their lot have | brought ease.’ Hads “Ku
Mahdi undiraa yudu'aaghu * Meetti Allah meembu afjaeyaanii meaning: ‘A mark ofMahdi is the
answering of his prayers; | thank Allah that myyena too have been answered.” He saMilda taakee
mi Mahdi kidttuyaadu * Yudum tuffuuji ma’kkuni buyaamf; meaning: ‘I am not the awaitddahdi; It is
his mantle with which | have been clothed. ' HedsdMeeyankiru yaayee mi Mahdi ghu'u zamaanu *
Meetti Allah meembu didukkaradimmeaning: ‘| do not deny that | amnaahdifor this time; | thank Allah
for this privilege which | have been granted.’ Haids “Zamaanu fukaa yu'adder naaghu Mahdi *
Shahaada ighaybu duu’adum tiseemnuyadmneaning: ‘Every epoch has allotted to itreahdi Openly
or secretly, so | have been taught. He saidliduudi jiwuudi Mahdi kidittuyaadu * Yudum
wadittaandimimu nanddinaafimeaning: ‘Regarding the existence of the awaltéahdi | am certain,
that is why | have beemade to know him whom | have been made to resehithesaid: ‘Meetti Allah
yemre' tanaasabuuje’ * Bu timmi sharkadi mufirunaami’; meaning: ‘I thank Allah for this poem of
comparison; It was completed in the year 1224 (180B.) from the flightthe Imam’ Finally he said:
“Misilmeenee Muhammadu urdu dujuulbayee * Munaasaaaku urdu mu’um uraathimeaning: ‘I
send peace upon Muhammad, with whose scent of téaeoe | have received, with its scent have | been
scented.’

It is clear from this blessed poem that feraka of ShehuUthman ibn Fuduye’ is continuous,
unceasing, and interrelated with the Awaitethm al-Mahdi. It is in that purview tha&ultanMuhammad
Bello said in his Infaq’l-Maysuuwhen theShehuhad dispatched him to one of the eastern regiatiishis
message: “l inform you of the Good News of the appece of the Mahdi, and that thama atof the
Shehuare his vanguard and forerunners. For jihigad will not cease, Allah willing until it reaches the
Mahdi.” Sultan Abu Bakr ibn ShehuUthman said in his famous Risaal@he Shehuinformed me in
person that thdama atof the military garrisons from the people of thadanwill relocate to the Nile river
and to the lands of thidijaz either themselves or through their descendentsy Bhe the true remnant of
the people of th&hehyand in them is his light -arlsaraka They are the ones who will join willmam
Mahdi and give him the oath of allegiance. Withntheill be the flags of th&hehuand their spiritual
stations with Allah will be immense.” The Knower Aflah, ShaykhMua’allahyede ibn Abd’l-Qaadir ibn
Mustafa said: “As for (th&hehts) beginning, it started with invitation, then ¢iing, thenjihaad, which
was conditioned with thkhilaafa, and representativemirate As. for his secret, it was a subtle spiritual
magnetism which comprised the vestment of Mehdiyya and was made plain with spiritual unseen
presences which reinforced him from unseen foroeb ss Angels. For thighaad is connected with the
affair of the Mahdi, upon him be peace, a matteictviivas transmitted to us from t&kehymay Allah be
pleased with him.” | myself, once asked my masbaykhMuhammad al-Amin ibn Adam about the
meaning of the statement of t8eehuhat hisjihaad will not cease until it reaches the Mahdi, becasé
is today, military struggle is not being establidh®y any of hislama'atin Sudan, Niger, Nigeria nor in
any place where hidama atexist. So how can hjthaad be continuous until the appearance of the Mahdi?
He said to me: “Higihaad began with the tongue, which was the invitationAltah, commanding the
good, forbidding evil and teaching. Then with thepwhich was the dissemination of beneficial smésn
through the production of scholarly works. Thenhvttie sword, which was the actual establishmettef
religion and the formation of the Islamic Caliphai®w we have returned to the beginning ofjthaad of
the Shehu which is that of the tongue, and the pen; faviit not cease until the appearance of the Mahdi
who is the Companion of the Sword.” Our evidengetlis is in the words of the Prophet, may Allabgs
him and grant him: “Indeed the trneujaahd is themujaahd with his sword and pen. | swear by the One
in whose Hand is my soul, it is as if they are shmgpthem with showers of arrows.”

In the year 1232 A.H. (circa 1816 C.E.) the sicknesich eventually led to the death of the
Shehubegan. In that same year the affair of Ghaagapadred and the catastrophic events that resulted
from that. In the month oMuharramin the year 1232 A.H. the military engagement agiaBaanaghu
began where the disbelievers kept the armies oMiiiims at bay for a night, after which the disbetrs
were defeated and were forced to turn on theirshéalthat year also the armies of the Muslims ledc



Balagha, defeated them and returned. In that yisar Muhammad al-Bukhari ib8hehuled a military
engagement into the southern regions in which reedamany victories and much spoils of war. On3fie
of Jumad'l-Akhirin the year 1232 A.H. (circa April 91817 C.E.) the light of the age, renewer of the
religion, Amir'l-Mu’mineen the Imam of the Awliyya, the Sword of TruthShehuUthman ibn Fuduye’,
died may the mercy of Allah ta’ala be upon himyriinate his grave and benefit us from bésaka His
age at that time was 63, like the age of the Mageseaf Allah, may Allah bless him and grant him gea
when he died. All praises are due to Allah andigrd¢ to Him for causing th8hehuto resemble the
Messenger of Allah, may Allah bless him and grant peace in death as He made him resemble him
throughout his life. For we praise Allah thankingrHfor His favoring us with this blessing from one
among our ancestors. We praise Allah for him immgyear, month, day, night, hour, and moment; aed w
say as ouShehymay Allah engulf him in His mercy said:
“We praise Allah that our time is a time of illunaition
A time of the removal of darkness from over theldio
We praise Allah that our time is a time of victory
A time of the humiliation of the party of the d&levers
We praise Allah that our time is a time of gloridwmor
A time of joyfulness for the party of those wharemder to Allah
We praise Allah our company is the faction of Abd
Al-Qaadir the redeeming spiritual master of thewars of Allah
We praise Allah that our time is a time of revival
Of the Way of the master of all the Messengers.”
And | say as an appendix to his poetic versesngpkiessings from hibaraka and making intercession
with his miracles:
We praise Allah that our forces are the forcehef$word
Of Truth Uthman the spiritual master of the refermof the religion
We praise Allah that our troops are the vanguard
To theMahdi, the spiritual master of the Righteous Caliphs
We praise Allah that our litany is sending blessing
Constantly upon Muhammad, the Seal of the Prophets
We praise Allah that our behavior is the character
Of the one who was sent asrhercy to all the worlds
We praise Allah, and the last of our supplications
“Is all praises are due to Allah, the Lord of therlds’.

Apart of giving praise to Allah-and showing gratieufor him is by being thankful for His
causative factors such as the Prophet, parentsgntlial teachers, by obeying them and followindheir
footsteps. It is in this regard that whoever takeyg of the litanies of th8hehy his spiritual recitals, enters
under a chain from his spiritual chains, holds i® books and methodology, or enters under the ofth
allegiance to him from one of his vicegerents adenthe spiritual covenant of$haykhfrom his spiritual
path; for he is redeemed in this life and the Hi¢eeaThis is especially true for the one who sésdand
delves deeply into his books in these times. Ferewproblematic issue, tribulation, heretical inaton
and affliction which has occurred in these timeswifs, | have found its solution and remedy inbdosks
and in the works of the scholars from his comradesjpanions, children, and grand children. He hiimse
said in his_Najm’l-Ikhwaan“Preoccupy yourself with the study of the schiylaworks of my brother,
Abdullahi, because he is mainly concerned with gméng the outward letter of thehari'a And
preoccupy yourselves with the study of the schplarbrks of my son, Muhammad Bello, because he is
mainly concerned with preserving the science ofpblitics of theUmma based upon their personalities,
objectives, times, places and conditions. Finglseoccupy yourselves with the study of my scholarly
works because | am mainly concerned with followihg middle way between the two. All of our works
are a detailing of what was generalized in the warkthe previous scholars. The works of the previo
scholars are a detailing of what was generalizadeérBook and th&unna’ From this it is established that
his methodologybarakaand reformation movement will not cease untildppearance dmamal-Mahdi.
For the methodology oShehuUthman ibn Fuduye™ is the vanguard to the mettaglolof the Mahdi,
which is the explanation of the Book and Swnnaas they are in reality, the clarification of tleathings
of the previous scholars of ti&innaand the certification of the spiritual paths of theople of the Divine
Reality.



The Sawqg’l-Umma lla Ittiba™ as-Sunna

Prior to discussing the merits of this blessed, texvould first like to clarify my objectives in
composing this commentary, discuss something almyuinethodology, and to mention something about
the views ofShehuUthman ibn Fuduye™ on the different opinions @& #tholars of Islam. Realize, that the
help of Allah towards His servants is in accordawith the scope of their intentions. For when ititems
are made pure and sincere regarding every actien,few actions will suffice a person. It has bestated
in all the sound collections of prophetic tradisoon the authority of the Prophet, may Allah bleiss and
grant him peace who said: “Every action is baseghuits intention, and a person will only have what
intends. Thus, he who makes thigra to Allah and His Messenger, then tigra is for Allah and His
Messenger. However, whoever makes lilj@ for some worldly matter in order to obtain it, for some
woman in order to marry her, then higra is for what he made it.” This prophetic traditisnone of the
fundamental elements of the religion of Islam, asthblishes that all actions which a person doeshven
insignificant or immense, whether infinitesimalamiossal are all judged by the objectives in itgibeing.

Ibn al-Hajj elucidated this in a superb manneris;famous_al-Madkhathat although a person performs a
single action, he can intend within that singléacia multiple of objectives, thus expanding theisal
benefit of that singular action to include all thgiritual benefits which his multiple objectives lerace.
Subsequently, he is able to perform a single actidrich is expanded to embrace the benefits of many
actions due to his multiple objectives. It is witlis meaning that it is known that the greategpexiple in
spiritual station and those who have gathered tbet rapiritual good antharakais due to purity and
vastness of their intentions.

As | will mention in the beginning of the commenyta“‘l have composed this commentary in
order to make manifest what | have extracted froengecrets of this revered book as well as théslir
openings embodied in adherence to MhéhammadarSunnain order to disseminate its sublime blessings
and overflowing advantages.” What | mean by thisisfirst objective is to place myself at the seevbf
my spiritual guideShehuUthman ibn Fuduye®, may Allah engulf him in Hisntye because every sincere
disciple is required to place himself at the sea¢ hisShaykh Thus, in composing a commentary on the
Sawq'l-Ummait is my way of being at his service by seeingttthat the beneficial knowledge that he
bequeathed to us benefits others. Indeed, it har bstablished in the prophetic traditions that rwhe
person dies he leaves only three things which véhefit him after he is gone: [1] beneficial knodde;

[2] an on going charity; and [3] a righteous chitdo supplicates for him. My objective in commentiny

the Sawqg'l-Ummais in order to meet all three of the above spititadvantages, ultimately so that the
Shehuwwill be rewarded in his grave, at his resurrectiamd in every realm after it until he sees theekaic
His Lord in the Highest Abode in Paradise. Secondlighin the minhaj of the Shehuis the important
principle that within theSunnaof the -Messenger of Allah, may Allah bless him ardnt him peace
constitutes the most decisive means for attainpigtsal openings with Allah ta’ala and knowing Hixs

He should be known, since the Messenger of Alladly millah bless him and grant him peace is the most
perfect and beloved of Allah’s creatures, whosesgnof Allah ta’ala is the most perfect. This falbthat
following him in his Sunnawith the intention of knowing Allah ta'ala, corsates the highest and most
noble spiritual Path to Allah ta’ala. TBéehuhimself stated explicitly in higulfulde® poems that it was
the Sunnathat he truly loved, it was the sole preoccupatibihis entire preaching career; and that it was
his wird (litany) by which he attained spiritual openingsthe Gnosis of Allah ta’ala. My objective in
commenting upon the Sawq’l-Umnimto clarify this fact for those whom Allah taaahas illuminated their
inner vision. Thirdly, there is no obligation fasraeone who is deficient in knowledge such as ntedoh
others, because | am not one of ‘the horsemenhefitnmense affair of learning who are required to
disseminate knowledge to the world. However, | dtigated to disseminate knowledge to my nearest of
kin, especially my immediate family, such as myayithildren, my siblings, and parents. This is an
obligation. Subsequently, my objective in making tbtommentary upon the Sawq’-Umrisin order to
teach my nearest of kin the fundamentals of thigicgl as demonstrated in the Livirfgunnaof our
beloved Prophet, may Allah bless him and grant pé@ace. My main concern, as | stated in the dedicati
of the book, are my children: Alfa Umar, Modibo Muhmad, Ahmad Mazin, Shehu Uthman, Abd'r-
Rahman, Nana Tasneem, Fatuuma Mo'inna and MusaliJakat they know their religion from the
perspective of the Livin@gunnaof Muhammad, may Allah bless him and grant himcgedourthly, my
objective is to restore the highest and purestesgions of the African Islamic heritage and cultutech
was forcibly taken from the millions of Muslims the western hemisphere who are the descendents of
enslaved African Muslims kidnapped and stolen friigir Muslim homeland and cultural heritage. The
Sawg’l-Ummaconstitutes a portion of the vast Muhammadan Isigtttich were bequeathed to our African



Muslim ancestors, thus it is an act of reconnecthgyties of kinship, by allowing our people to agg
with the Living Sunnathrough the prism of our own righteous ancestimdeed, theShehy himself said:

“it is necessary and obligatory for every reasoeabéliever to follow the traces of their believing
ancestors, to follow the Way of their righteousrgifathers and imitate them.” To this day, the Uhite
States has maintained a secret policy of assunigtihe African American Muslims remain fundamdutal
disconnected from their Muslim brothers in the Adm continent. My objective in commenting upon the
Sawq’l-Ummais to reconnect the descendents of enslaved Affidaslims, (who are now admittedly the
fastest growing Muslim population in the world),Aflah, His Messenger and his livirgunnathrough the
eyes of their own righteous ancestors from whomy there cut off from spiritually, intellectually,
culturally, politically and economically for mangmwturies. Finally, my objective in commenting ugbe
Sawq'l-Ummais in order to be included in tHeraka which theShehuinfused in the book by his all-
encompassing supplication when he said: “Therefoask Allah, the Mighty Lord of the Tremendous
Throne, that He make this work purely for His Genmsrsake and that He make it a proof for us and not
against us; may He send down upon us His blessingbe Day of Standing before Him and at the time
when mankind decomposes in their tombs; may He &g of this book benefit all that read it, expiain
to others, write it down or incite others to it.stlg, | seek from anyone who comes upon this bawk a
gains some benefit from it, that he associate rgety in his devout supplications that Allah mayéfi

me by it in this world and in the Hereafter; andass is with Allah.” These are my stated objestive
composing this commentary which | have namEeawg’l-Lum a wa Itmaam’n-Ni'ma Fee Sharh "Ala
Sawg'l-Umma lla Ittiba” as-Sunna (The Desire for lllumination and Completion ofeBkings Through A
Commentary Upon the Mobilization of thidmmaTowards Following thésunna. | pray that Allah ta’ala
will allow me to realize my objectives and completg intentions, since every action is based upsn it
objective and the final goal of all ends are cosguliwithin the objectives in their beginning.

As for my methodology in commenting on this blessext, | have placed it in the footnotes of
the book, with the complete text subsumed in tharoentary. Thus, it is what scholars call ‘a comrtedg
commentary’ where the expressions of the text & tlmok are combined with the commentary. |
distinguished the text from the commentary by mgrd “The meaning of his words, may Allah bless him
and grant him peace”; regarding the words of thedéager of Allah; or: “The meaning of his wordsyma
Allah be pleased with him”; regarding the wordsmdle Companions; or: “The meaning of her words, may
Allah be pleased with her”; regarding the word€eshale Companions. | have placed in the commentary
what | have extracted from the many commentariemupe sound prophetic traditions, like: the Fath
Baari of ImamIbn Hajr al-"Asqgalaani, the Sharh as-Saheeh’l-Buikbf Imam Ibn Bataal al-Maghribi al-
Maliki, the “"Umdat’l-Qaariof Imam Mahmud ibn Ahmad al-"Ayni, the Sharh As-Saheeh IMu®f Imam
Ibn Sharaf an-Nawwawi, the al-lkmaal Fee Sharh-Musif Qadilyad ibn Musa al-Maliki, the Hashiya
“Ala Sunan an-Nisaadf ImamAbu al-Hassan as-Sindi, the "Aaridat ‘I-AhwaadbeFSharh at-Tirmidhof
the tradititionist Ibn al-"Arabi al-Maliki, the aldrf as-Shadhi "Ala Jaami" ‘t-Tirmidtof the reformer Ibn
Ruslan al-Balgini, and other than these from thementaries. Along with that | have quoted from the
books of jurisprudence from all tlmeadhaahikof theImamsof independent judgment because this was the
methodology of th&hehy may the mercy of Allah be with him, in his foutidaal legal methodology, as
it will be discussed. | have also taken reliancéeigal issues in most cases on the "Umdat’l-Bayeem
“Uluum Allati Waajibat "Ala ‘I-"~Ayaanof ShehuUthman ibn Fuduye’, his Mirat't-Tullabnd the_Diya
“Uluum ‘d-Deenof the erudite scholar of the Black Lan&haykhAbdullahi ibn Fuduye™. Whenever |
make a reference to the definition of words, in toases | relied upon the reknown Lisaan’l-"Aldbn
al-Mandhuur al-Ifrigi. Whenever | cited @ur'anic verse, and desired to give its exegesis, | refepeadk
to the exegesis of the afore mentiofstthykhAbdullahi ibn Fuduye® in his Diya at-Ta'weel Fee Ma at-
Tanzeel Throughout my commentary | make reference toltbeks ofShehuUthman ibn Fuduye’, his
blood brother,ShaykhAbdullahi ibn Fuduye’, and his sddultan Muhammad Bello ibn Uthman ibn
Fuduye’, may Allah ta’ala be merciful to them.llda this with citing the remainder of some of theoks
of the scholars from outama’atbecause this is my methodology and path in disgem of the sciences
of the religion, as th&hehy may Allah ta’ala be merciful to him commandedAfer that, | have placed
in this commentary what | took from my many teashier sciences anbaraka may Allah reward them
with good, increase them in absolute certaintydgnce and secrets in this life and the Next. Rmati
citing the narrators of the traditions, | endeadot® give a brief biography about them, citing theinyag
names, and lineage along with a mention of soméheif merits. My purpose in this is to infuse the
commentary wittharakaand mercy because it has been transmitted thahéney of Allah descends with
the mentioning of the righteous; and there has mexisted a more righteous generation than those wh




kept the company of the Best of creation, presehisdunnanand transmitted them to the succeeding
generations, may Allah ta’ala be pleased with them.

As for the view ofShehuUthman ibn Fuduye™ regarding the differences ohiops of the
scholars of Islam, for in this sphere was situaitedpivot of his methodology, because he was booitie
idea that the religion of Islam was easy, and betlewhole heartedly that all of threadhaahibof the
scholars of independent judgment were correct andtituted Paths leading to Paradise. His key edee
in that being the words of Allah ta’alaAlfah desires ease for you, and He does not dédsrdships for
you” And by His words: And He has not made the religion as a source ditdify for you” The proofs
for the Shehy from theSunnawere two prophetic traditions related by al-Bukhamhis SaheehThey were
the words of the Prophet, upon him be peace: “ydlik religion is easy. No one is overly stricttire
religion except that he is overcome. Therefore tmadh, be as close as you can to what is perfedt, an
rejoice in the good that is with you. And seek stssice from Allah with extra acts of worship in tely
mornings, evenings and with something in the last pf the night.” And his words upon him be peace:
“Be facilitating and do not be difficult; and givgod news to others and do not alienate peopleg’ Th
Shehy may the mercy of Allah be with him said in hisjiMa-Ikhwaan: “Abd’l-Aziz said in the _ad-
Durar’l-Multagataat ‘Apart of the generosity of Allah ta'ala is thtae scholars disagree. For when one is
strict another is facilitating. For the religion Aflah is easy. The one whose knowledge is stramdytds
gnosis is sound, then he is strict on himself bailitating towards the people.” Ruwaym said: ‘Afpairthe
wisdom of a wise man is that he is broadminded wiheomes to his companions in the matter of legal
judgments, but astringent upon himself in the saoreheing broadminded comes from tracing the seairc
of knowledge, while being astringent against orfasehpart of scrupulous pietyShaykhAbu Is’haq as-
Shatibi said: ‘The foremost with me is that in guvlagal issue where the scholar of a particatadh’hab
has two views; he should cause the people to atdnrdance with one of them, even when it is dastl
of them in prominence, so not to cause them distrElis is even when in the pass they followed mm
what was strict in the beginning and he himselfticmes to behave this way. This is because if they
attempt to take on a burden greater than thatllitbeithe cause of confusion for the common peapie
will open the door for disputation among them’. Abfahaab as-Sha'raani said in his al-Yawaaq#¢et
heard my master Ali al-Khawaas, may Allah be meidid him say: Behave with all of your endeavors in
accordance with all of the views of the scholafgisTis because acting in accordance with two viesws
better than casting aside one of them. In this y@y will rarely ever conflict with the teachings tife
scholars. For whoever arrives at the station ofitspl unveiling will find that none of thémams of
independent judgment have ever gone outside oBtiok and theSunnain any of their teachings. He will
innately perceive that all of their teachings arwially beams from the rays of the light of #tari'a This
is because all of them followed upon-the trackhefMessengers. For this reason it is obligatoryéw to
have faith and accept the validity of what the $atsof independent judgment extracted, even wheset
are in conflict with themadh’habof your Imani.” It is in accordance with this meaning that t8hehu
composed his books such as the Mirat't-Tulldie "Umdat’l-"Ulamaand this blessed book that is in your
hands.

The scholars and righteous during the time ofS8hehuand those who came after him all agreed
that the work Sawq’l-Umma lla Ittiba” as-Sunisahe most important of the above mentioned thiezks
which proved that he had attained the rank of ieddpnt judgmentnfujtahid. The_Sawq’l-Ummawith
regard to the prophetic traditions of tBeinna is a reference book for the schools of thoughthaf
mujtahiduunin their independent judgments and legal extrastid-or themujtahiduundid not have an
opinion in the issues of worship or social tranises except that the legal foundation of their \ezan be
found in the sound prophetic traditions which 8teehu may the mercy of Allah be upon him recorded in
this blessed book. One of my teachers once saitiép“The book_Sawq’l-Ummavith regard to the
individual obligations is similar to the al-Muwattf Imam Malik ibn Anas, and is a reference for the
Risaalatof Ibn Abi Zayd or the al-Mukhtasarf Khalil ibn Is’hag.” This is because he estaidid in it the
soundest narrations from the Lawgiver, may Allalkesbl him and grant him peace based upon the
arrangement of these above mentioned books. Isiseacompendium of the prophetic traditions like t
Buluugh’l-Maraam the al-"Umdatind the al-Muntaga

It must be understood that ti8hehuwas animamin the science of prophetic traditions, its
jurisprudence, legal rulings and disciplines. Heereed this science from the soundest of pathsfiom
the highest paths of transmission. He dove deaply ihe science of commentary upon the prophetic
traditions, the science of the circumstances ohtimeators of prophetic traditions, the sciencatwbgated
prophetic traditions and those that abrogate thbesciences of the causative factors of the adviettite




prophetic traditions and their times. He possess@erb familiarity with the science of the interguan of
the words of the Prophet, may Allah bless him arehghim peace, the science of the fabrication of
prophetic traditions, the science of metaphorsiaditations within the prophetic traditions, theéesce of
peculiar expressions within the prophetic tradigioms well as the profound science of warding off
repudiation of the prophetic traditiorShaykhAbdullahi al-Katsinawi said in his Daa'iraat ‘s-&8fkh that
the Shehy may Allah be merciful to him possessed chainsughorities in the narrations of al-Bukhari,
Muslims, Abu Dawud, at-Tirmidhi, an-Nisaai’, Ibn jathe_Muwatteof Malik ibn Anas, the Musnadf
as-Shafi’, the Musnadf Abu Hanifa, the Musnadf Ahmad ibn Hanbal, the Musnad ad-Daarimi, the
Musnadof Abduh ibn Humayd, the Musnaaf al-Haarith, the Musnadf al-Bizaari, the Musnadf Abu
Ya'ala, the Musnadf al-Handhali, the Musnadf at-Tirmidhi, the_Musnaaf al-Bizaazi, the Musnadf
al-Baghdadi, the Musnaof Yahya, the Musnadf Abd’r-Razaaq, the as-Shifaf “lyad ibn Musa, the al-
Mushaariq the al-Musaabeehthe al-Mishkaat the as-Shimaa'il ‘I-Muhammadiyyathe al-Jamee’’s-
Sagheerthe _Sunarf ad-Daraqutni, the Sunarf Abu Muslim, the Sunaof Abu Sa’id, the al-Musanif
Abu Shayba and others from the premiere booksayghmtic narrations.

The people of the prophetic traditions and otlfrens the people of knowledge agree that the best
of these books of prophetic traditions are the $eond collections of al-Bukhari and Muslims. Al-Qaii
said in the_Medinat ‘I-"Uluum“The shaykhsof prophetic traditions from the early communityee that
the soundest of the books after the Book of Allalala is the Saheedf al-Bukhari and the Saheetf
Muslim. The sounder of these two is the Sahafedd-Bukhari.” It is for this reason that tishehy may the
mercy of Allah be upon him gathered in the Sawqitda the issues of the Divine unity, jurisprudence
and military struggle from these two sound colieas. He may the mercy of Allah be upon him saithi
introduction to this text: “I have only cited inishbook the traditions of the two authentic coliecs @s-
Saheehayn al-Bukhari and Muslim due to the consensus eftinmaregarding their acceptability.” What
he is saying is whdthaman-Nawwawi said earlier in his commentary upon Mus‘It is the agreement
of the scholars that the soundest of the books #fee NobleQur'an are the two Saheetollections: the
Saheelof al-Bukhari and the Saheeifi Muslim. Both are met from thdmmawith acceptance. The book
of al-Bukhari is considered the sounder of the amd the most beneficial of them. Muslim himself was
among those who took benefit from it, although hesviknown that he had no equal in the science of
prophetic traditions. It is the preponderant vieiithee majority of the scholars that al-Bukhari liee tmost
preferred of the two. The prerequisites of bothlemlons is that only prophetic traditions which reve
unanimous regarding their reliable transmissiorktiaca known Companion were related; in which their
was no disagreement regarding their trustworthinasd whose chains of authority were contiguous and
not cut off. If two Companions narrated two nanvasi of the same prophetic tradition or more themais
considered good. Also if there was only a singleatave of the prophetic tradition, but if its patt
transmission was sound going back to that narrtiten they would relate it.”

For al-Bukhari and Muslim never related a prophétadition except if it contained no defect,
thus there was no doubt in advancing the soundofetdee transmission of their collections beforeengh
Al-Farabri transmitted on the authority of al-Bukhthat he once said: “I never entered a prophetic
tradition in the_Saheebxcept after makingstikhaarato Allah ta’ala and its soundness was thoroughly
verified.” Likewise, Muslim said: “I used to showynbook to Abu Zar'a, and each time he indicated tha
there was a defect in a prophetic tradition, | wladiscord it.” It is for this reason that t&&ehuonly cited
in this book from the twehaykhsexcept in two issues. Ttghehu said: “Al-Bukhari is considered more
authentic than Muslim in the view held by the mijoof the scholarsgl-jamhuu.” This means that the
majority of the scholars agree on giving preferetacthe_Saheebf al-Bukhari over that of the Saheeh
Muslim. However, it has been transmitted from sarvhéhe scholars of the Maghrib that they considered
the Saheetof Muslim more superior; borne by the fact of #gcellent context, the quality of its
composition and arrangements. Thus, whoever corepdzhthe prophetic traditions which tBeehucited
in the_Sawq’l-Ummdrom the perspective of the interpolation of tikbadars will know that it is an extract
from the beams of the light of the Lawgiver, mayahlbless him and grant him peace. If the legahgsl
surrounding the prophetic traditions cited in tlevg'l-Ummaare understood, as well as their objective,
jurisprudence and interpolations, Allah will illun@ite his inner vision from the spring from whicle th
scholars, jurists anchujtahiduundrank.

The Shehudivided the Sawq’l-Ummanto twelve books after its introduction, in whibk cited 3
prophetic traditions. They are: the Book of Beiiefwhich he cited 15 prophetic traditions; the Baufk
Purification in which he cited 21 prophetic tradits; the Book of Menstruation in which he cited 9
prophetic traditions; the Book dfayammamin which he cited 7 prophetic traditions, the BafkPrayer




in which he cited 60 prophetic traditions; the Bafklumaain which he cited 7 prophetic traditions; the
Book of Prayers of Fear, the Tvigdd, Rain and Eclipse in which he cited 17 prophetiditions; the Book
of the Deceased in which he cited 8 prophetic tiaus; the Book of Obligatory Alms in which he dt&
prophetic traditions; the Book of Fasting in whioh cited 10 prophetic traditions; the Book of Ritgage

in which he cited 29 prophetic traditions; and finahe Book ofJihaadin which he cited 38 prophetic
traditions. TheShehy may the mercy of Allah be upon him said: “The regsions from the narrations of
al-Bukhari are more prominent in this book thansthof Muslim, even though both contribute to wisat i
largely desired in meaning.” He cited in these [08R2 prophetic traditions: 207 from the Sahe€hl-
Bukhari; and 23 from the Saheeli Muslim. Although he said that he only citedrfrache two_Saheeh
collections, however he made an exception in thatwio prophetic traditions. The first being what he
narrated in the section on the superogatory praysgarding the fouraka'at performed before theasr
prayer, where he said: “I have not come acroset@ence of fourak ats before the asr prayer in the
two Saheeltollections. However it has been related by asaklii from a tradition on Ali ibn Abi Taalib,
may Allah ennoble his face.” The second exceptiowhat he narrated in the Book of the obligatorgsal
where he said: “I have not come across the amaubé tpaid for cattle in the two Saheatsilections.” He
then cited a prophetic tradition regarding thisnfréthe narrations of at-Tirmidhi on the authority of
Muadh.

TheShehymay the mercy of Allah be upon him also saidhdie the narration of al-Bukhari by
direct transmissions@ma’ar), unlike the narrations of Muslim, although | hdisense ijaaza) to transmit
it.” Thus he received all of the prophetic tradiocited in this book either through direct trarssitn
(samaa’ah or by license from five scholars; the most impattof them being his maternal and paternal
uncle al-Hajj Muhammad ibn Raj ibn Modibo ibn Hanilon “Aal. ShaykhAbdullahi ibn Fuduye™ said in
his ‘lda’n-Nusuukh “He (the Shehl learnt the science of prophetic traditiorsd-tfadeeth from our
maternal and paternal uncle, al-Hajj Muhammad ibhiBh Modibo ibn Hamm ibn “Aal, reading with him
the entire_Saheebf al-Bukhari, while | listened. Then he gave iceihse él-ijaaza) to pass on all the
narrations that he received from Blsaykh Abu’l-Hassan Ali al-Madini, whose origin was fro8ind.” He
also said in his Tazyeen’l-Waragadtthen returned to my country and discovered SlzehuJthman had
already left traveling to al-Hajj Muhammad ibn Rajorder to study al-Bukhari, so | followed aftamh
When | reached there | found that he had not ygubehe study, therefore we entered together in the
reading of al-Bukhari. He (al-Hajj Muhammad ibn Ragcited it to us while we listened. This was fie t
year 1200 A.H. and Allah knows best.” This is theaming of theShehts words: “I have the narration of
al-Bukhari by direct transmissiosgma’ar).”

ShaykhAbdullahi ibn Fuduye™ said in poetic verse in Hida’'n-Nusuukhpraising this blessed
teacher:

“From my maternal uncle, al-Hajj ibn Raj, Muhammad
We listened to al-Bukhari’s Sahe¢he Perfumed.
And the remainder of the books of prophetic traditi he gave us license
By what he received on the authority of Ali in ttigy of Yathrib

The Shehy may the mercy of Allah be upon him cited his chaif authority in the al-Jaami” as-
Saheehof Bukhari in his_Asaaneed’l-Fage&here he said: “As for the al-Jaami’ as-Saheéhbu
Abdallah Muhammad ibn Isma’il al-Bukhari, owhaykh Abu Muhammad Muhammad ibn Raj ibn
Modibo Dittu ibn Hamm ibn “Aal ibn Muhammad Jublinn iMuhammad Sanbu ibn Maasiran related to us
by means of his entire recitation of it in the toehMornona in the year 1200 A.H (1786 C.E.) in the
month ofRabi™’l-Awwal He then again gave us license for it on the aitthof Abu’l-Hassan as-Sindi al-
Medini by direct transmission through the readifhg\bd’r-Rahim al-Mujaawir in theRibat of Qaraabisha
in the Prophet’'s Mosque from the chapter regardirgpoem of the servant girl until the end of thet.t
He then said: ‘Then | read it again with him frohetbeginning of the book until the above mentioned
chapter. He said: ‘Our teacher the above mentiodetiammad al-Hayyat informed us in the Noble
Mosque of the Prophet, may Allah bless him andGuvsipanions and grant them peace while the greater
part of it was read to him and | listened and thmainder he gave us license in it on the autharity
ShaykhAbdullah ibn Salim al-Basri with his license; dretauthority ofShaykhAbu Abdullah Muhammad
ibn “Ala’d-Deen al-Balbali al-Misri, with his redaitg of part of it, his listening to the greater tpaf it and
receiving license in the remainder; on the autharftAbu’'n-Najaa Salim ibn Muhammad ibn Ahmad ibn
Ali al-Qeeti, with his reading of the entire text liim; on the authority of th8haykh’l-IslamAbu Yahya
Zayn'd-Deen Zakariyya ibn Muhammad al-Ansaari, with reading of the entire text; on the authority o
the traditionists of his age Shihab’d-Deen Abu’HFa@hmad ibn Ali ibn Hajr al-"Asgalani, with his




reading of the entire text; on the authority of h@fessor Ibrahim ibn Ahmad at-Tanuukhi, with his
listening to the entire text; on the authority dfuA-Abass Ahmad ibn Abi Talib al-Hijar, with higstening
to the entire text; on the authority of as-SiraHalsayn al-Mubarak az-Zabidi al-Hanbali, with hgening
to the entire text; on the authority of Abu’l-Waibd’l-Awwal Isa ibn Shuayb as-Sajzi al-Hawari; tre
authority of Abu’l-Hassan Abd’r-Rahman ibn Madhfan Dawud ad-Dawuudi, with his listening to it; on
the authority of Abu Muhammad Abdullah ibn AhmadSasakhsi, with his listening to it; on the authri
of Abu Abdallah Muhammad ibn Yusef ibn Matr ibn iBahl-Farabri, with his listening to it; on the
authority of the traditionist andmir’l-Mu’mineen in the science of prophetic traditions Abu Abdhalla
Muhammad ibn Isma’il ibn Ibrahim ibn al-Mughira iBardizba al-Bukhari al-Ja’afi.” Théhehureceived
the license for the al-Jaami” as-Sahesth the above mentioned chain of authority twiimem Shaykhal-
Hajj Muhammad ibn Raj. He also received it fr&haykhAbu’l-Amana al-Hajj Jibril ibn Umar in seven
distinct chains of authorities, as well as from &, ShaykhAbu't-Tawfeeq Umar ibn Jibril ibn Umar,
with the same chains of authorities, except by whyhe JudgeShaykhlbrahim ibn Musa Ghabir al-
Kunawi. ShaykhAbdullahi ibn Fuduye’, may Allah be merciful tonhicited this chain of authority to
Shaykhlibreel ibn Umar in his Diya ‘s-Sanadan abridged form by his words:
“Jibreel gave us license in it
The euridite pilgrim, the content, the noble-midde
On the authority of Murtada, who was al-Mizjaji
Muhammad, the one who precisely manifested théodeiogy
On the authority of Ibrahim, and him on the auttyooif al-Lahuuri
And him on the authority of Muhammad ar-Ridaa, risknown
On the authority of his father, on the authoritydimad at-Taawuus
On the authority of Yusuf al-Maanuus, the one \Wed an advanced age
On the authority of Ibn Shaadhabakhta al-Farghaani
On the authority of Ibn Shaahaan, who was knowal-&hutlaani
On the authority of al-Firabri on the authorityadfBukhari
And he was the most elevated, the sole objecfitiesoreciter.”

The Shehualso received license in the al-Jaami” as-Saldedi-Bukhari on the authority of
ShaykhAbd’r-Rahman ibrShaykhMuhammad also by way of the Judgkaykhibrahim ibn Musa Ghabir
al-Kunawi. He also received the same license fRmykhMuhammad ibn Muhammad, who was known
as Bu’tughu also from the Jud§baykhibrahim ibn Musa Ghabir al-Kunawi.

As for the chain of authority of thBhehuin the Saheelof Imam Muslim, he also cited in his
Asaaneed’l-Faqir“As for the Saheelof Muslim ibn al-Hijaj whose lineage was from Qagh and who
resided in Naysabur; we were given-license in ibbyteacher Abu Muhammad Muhammad ibn Raj [that
is al-Hajj Muhammad ibn Raj ibn Modibo Dittu ibn Han ibn ibn "Aal ibn Muhammad Sanbu ibn
Maasiran]. He received it from his teacher Abu’lddan .as-Sindi through direct transmission from the
reading of Abd’'r-Rahman with the same chain of arithh of al-Bukhari up until theShaykh’l-Islam
Zakariyya ibn Muhammad al-Ansari, who. received ritnfithe traditionist Abu Nu'aym Ridwan ibn
Muhammad al-"Ugba with his reading of the entiré te his teacher as-Sharf Abu’t-Tahir Muhammad ibn
Muhammad ibn Abd’-Lateef ibn al-Kuwayk; who receivihe entire text through direct transmission with
the reading of the traditionists Ibn Hajr in foussamblies, with the exception of the assembly ®f it
completion. He received it on the authority Abudrkj Abd’r-Rahman ibn Abd’l-Hadi al-Hanifi al-
Mugqdasi through direct transmission the entire teatm Abu’l-"Abass Ahmad ibn Abd’d-Daa’im an-
Nabulusi. He received through direct transmissidnthee entire text from al-Haram Abu Abdallah
Muhammad ibn al-Fadl ibn Ahmad al-Farraawi; whodsAhmad ibn Muhammad ibn “Isa al-Juluudi
informed us through direct transmission, sayingatiim ibn Sufyan an-Naysaburi informed us through
direct transmission...He was Abu Is’haq, the asagticshipper who was well known for the answering of
his supplications; and was among those who keptdingpany of Muslim; who said: ‘Muslim completed
the reading of his book with us in the monthR&madharin the year 257 A.H'.” This is the meaning of
the Shehu’swords: “...unlike the narrations of Muslim, although | haweelhse ijaaza) to transmit it.” He
also received the license in the transmission etétxt fromShaykhAbu’l-Amaana Jibril ibn Umar in four
distinct chains of authority, as well as from hism sShaykhAbu't-Tawfeeq Umar ibn Jibril ibn Umar, with
the same chains of authoritghaykhAbdullahi ibn Fuduye™ summarized this in his DigaSanadby his
words:

“And on his authority from theanadof Abd’l-Haqq
To Ahmad ibn Ahmad al-Faa’iq



On the authority of his teacher Muhammad ibn al-2&ney
On the authority of Ahmad as-Suufi he received¢hmarrations
On the authority of the daughter of Kindi on thehawity of at-Tuusi
On the authority of al-Faraawiy, the spirituallgasing youth
On the authority of his teachenamAbd’l-Ghaafir
On the authority of al-Khaluudi, the gloriolmam
On the authority of Ibn Sufyaan, the ascetic jurist
On the authority of Muslim, may he be ennobledrfithe Illustrious Creator.”

As for the chain of authority of th8hehuin the as-Sunnan’s-Sughif the traditionist Abu
Abd’r-Rahman Ahmad ibn Shu'ayb an-Nisaai’; he saichis Asaaneed’l-FageefAs for our chain of
authority in the narration of as-Sunnan’s-Sughvhich is also called al-Mujtabaour teacher Abu
Muhammad Muhammad ibn Raj informed us giving usr&e on the authority of his teacher Abu’l-Hassan
as-Sindi with the same chain of authority of al-Bak to Shaykh’l-IslamZakariyya ibn Muhammad al-
Ansari. He received it on the authority of az-Za&wwan ibn Muhammad with his reading of the entire
text to him; on the authority of al-Burhan Ibrahilom Muhammad at-Tanuukhi directly; on the authoaty
Ab’l-"Abass ahmad ibn Talib al-Hijaar with his ksting to it from Ab Talib Abd'l-Lateef ibn Muhammad
ibn Ali al-Qibti giving him license; on the authtriof Abu Zar’a Tahir ibn Muhammad ibn Tahir al-
Maqdasi through direct transmission of the enti&;ton the authority of Abu Muhammad ibn Abd'’r-
Rahman ibn Ahmad ad-Duni through direct transmisside said: ‘al-Qadi Abu Nasr Ahmad ibn al-
Hussayn al-Kisari informed us saying: the tradisobu Bakr Ahmad ibn Muhammad ibn Is’haq ibn as-
Sunni ad-Daynuri informed us saying: the authae, tladitionist Abu Abd’r-Rahman Ahmad ibn Shu'ayb
an-Nisaai’ informed us...” TheéShehualso received license to transmit the as-Sunn@aghrafrom
ShaykhAbu’l-Amaana Jibril ibn Umar and his noble son, AbTawfeeq Umar with their chains of
authority going back to the auth@haykhAbdullahi ibn Fuduye™ said about this in an abeddorm in his

Diya ‘s-Sanad

“And on his authority from ousanadto Ibn Hajr
On the authority of the teacher Tanuukhi AyyulAbkr
And on his authority with thesnaadto Ibn al-Jazariy
On the authority of the grandson of the descendieas-Saawma’iy al-Athari
And he on the authority of Abu as-Sabr on the aitthof al-Iraqi
As well as on the authority of Abu "Amr, by unaoins agreement
And these tworon the authority of the teacherdth@mas-Salaf
Transcribed o the authority of his teacher ad-Dalti/afi
He on the authority of Abu-Nasr, who was Alaynuuri
And he on the authority of Abu Bakr, the illustredmam
Who was known-in context as Ibn as-Sunni
On the authority of an-Nasaai’, theamof the Art.”

As for the chains of authorities of ti@hehuin the narration of the al-Jaami" al-Kabedrat-
Tirmidhi; he said in the above mentioned book: “Qeacher Abu Muhammad Muhammad ibn Raj
narrated it to us giving us license; on the autlgoof Abu’l-Hassan as-Sindi al-Medini through ditec
transmission with the reading if Abd’r-Rahim. Hetinn said: ‘I read the entire text 8haykhMuhammad
Hayyat in the mosque of the Prophet, upon him beb#st blessings and most perfect peace. He reciive
from ShaykhAbdallah ibn Salaam with license to transmit i; the authority of Abu Abdallah al-Balbali
through direct transmission with the reading of #madite “Isa ibn Muhammad al-Maghribi on the
authority of the illuminated Ali ibn Yayha az-Ziydieon the authority of as-Shihab Ahmad ibn Muhammad
ar-Ramli on the authority of az-Zayn Zakariyya dre tauthority of al-'lzza Abd’r-Rahim ibn al-Furat
directly and with license to transmit it on the taarity of Abu Hafs Umar ibn al-Hussayn al-Muragbi
the authority of al-Fakhr ibn an-Najari on the awity of Umar ibn Tabriz al-Baghdadi, who said: ‘&b
Fatah Abd’l-Malik ibn Abu Sahl al-Karukhi informeds saying: al-Qadi Abu “Aamir Mahmud ibn al-
Qasim al-Azidi narrated it to us in its entiretgysg: Abu Muhammad Abd’l-Jabbar ibn Muhammad ibn
Abdallah ibn Abu’l-Kharaaj al-Jiraahi al-Marwazi foxmed us saying: Abu’'l'Abass Muhammad ibn
Mahbub al-Mahbubi al-Marwazi saying: the traditgtnand proof Abu “Isa Muhammad ibn “Isa ibn Surat
at-Tirmidhi narrated and transmitted the entird texus’.” TheShehualso received the chain of authority
and license to transmit the al-Jaami’'I-Kabf®n his teacher Abu’l-Amaana Jibril ibn Umar arid hoble
son Abu't-Tawfeeq Umar ibn Jibril with the same ichaf authority. Thissanadto ShaykhJibril ibn Umar
was summarized in the Diya ‘s-SanafdShaykhAbdullahi ibn Fuduye®, by his words:




“On his authority from ouisnaadwhich is transcribed
To al-"Asgalaani on the authority of at-Tanuukhi
He on the authority of Abu Masuur al-Baghdadi
On the authority of Abd’l-"Aziz, the master of acacy
On the authority of al-Karuukhi on the authorityatfTaryaqi
On the authority of al-Khiraakhi as-Sabbaaq, igtsally pleasing
On the authority of lon Mahmud on the authorityttodImam
At-Tirmidhi, the one who possessed the most exapidtual stations.”

It was from these chains of authority that Bleehunarrated the Sawqg’l-Umma lla Ittiba" as-
Sunna Some of the scholars believe that 8feehucomposed the text in the year 1208 A.H. [circa4l79
C.E.] during the period just prior to composing famous_lhya's-Sunna wa Ikhmad'l-Bid Because this
was his habit in composing scholarly works. In faal of the books of the&Shehy were spiritual
overflowings which reflected the circumstances ©f $piritual states. As we mentioned earlier, iswa
during this period that Allah ta’ala supported hivith overflowing spiritual illuminations due to the
baraka of constantly sending blessings upon the Prophat; Allah bless him and grant him peace. As a
result Allah pulled him into His presence and hénessed some of the amazing realities of the unseen
kingdom and realized some of the mysteries of thgdom of power. Allah unveiled for him the Presenc
of the Divine Acts, Names and Attributes. He wisess the mysteries of the Divine Essence. He was
allowed to look upon the Guarded Tablet and unlemie of Its remarkable symbols. He became by the
praise of Allah among the Protected Friends of i\lfa’ala. He was allowed to drink from the cups of
nearness to Allah, and was dressed in the adornofigitect gnosis of Allah and His love. The Abgelu
Being crowned him with the crown of Divine assistarand guidance, and made him worthy to invite
people to Him and give guidance to the common al agethe spiritually elite. For th&hehunever
composed a text during this illuminating perioch&f life except that the people were in need of their
religious and worldly life. During this time, th8hehuencountered all types of disbelief, corruption,
abominable and atrocious customs which had pervdueBilad’'s-Sudan to the point that is was rare to
find people whose faith in Allah was sound or wharshipped Allah properly. It was rare to find agmer
who knew the science of Divine Unity, performed thayer, the obligatory alms, the fast and the
remainder of the acts of worship properly. As aitesheShehumay the mercy of Allah be upon him rose
up in order to give sound advice to the servarganading the religion of Allah. He abolished destiwe
customs, destroyed satanic heretical innovationd,gave life to the Muhammad&unna He taught the
people the individual obligations, pointed the wallah, and guided them towards obedience to Hten.
removed from them the darkness of ignorance andvethproblematic issues from them. Thus,$hehu
composed the Sawqg’'l-Ummes a cure for their sicknesses as he himselfisdits |hya’s-Sunna“‘Realize
that what saved thdmmafrom discord was the Messenger of Allah, may Alldéss him and grant him
peace, being among them. And nothing will save tfiem.its appearance after him except by means of
the revival of hisSunna Therefore, the revival and‘adherence tocShianais obligatory upon you forever.
And you should avoid heretical innovation becauseg@od. is contained in adherence, while all esil i
contained in heretical innovation.”

As a result theshehucomposed the Sawqg’l-Umma order to rally mankind and return them
back to the orbit of Divine Unity, the foundatiofi jarisprudence and the source of the Divine rgalit
which is theSunnaof the Prophet, may Allah bless him and grant peace. He said in his Tarweeh’l-
Umma “Abd’l-Wahaab as-Sha'raani said in his ad-DutBManthuura Fi Bayaan Zubud ‘I-"Uluum al-
Mash’huura “Verily Allah has only made each of His servamesponsible for what thehari'a has
explicitly established. And what the worshippingnfan and the dedicated believer means is that they
behave in accordance with what is clesar€eha from the Book and th&unnaand not that which is
drawn out through legal extractiotad istinbaatan. This is because every thing extracted througfalle
reasoning is not apart of the infallible divine Iéw shar’i ma’suuiof Allah ta’ala. These extractions are
simply to bring ease to His servants. It is fostiéason that there have emerged differences iinlégazl
extractions but not in the clear unambiguous proéligh ta'ala says:If it was from other than Allah then
you would find in It many differencésThis means due to the diversities in their terapgents and make
up. What is meant by the knowledge of Allah is théfch Allah ta'ala has clearly enacted as lawgesin
this is the knowledge which the servant will be gtisned about in the Hereafter. In all of this,réhis no
harm nor is their any difficulty for anyone acqoiit, since it comprises simply performing so-adand
avoiding so-and-so. Nothing hampers the least efabmmon people from understanding this, which is
contrary to what has been enacted by the schofarslependent judgmenakmujtahiduun from among




theimams For no one will be questioned about these isgue¢ke Hereafter. Further in them are many
difficulties and hardships and requires the expariselifetime and the suspension of causativeofacin
achieving this level of knowledge as is well knotde also said in the same text: “It also mentionthe
ar-Risaalat ‘I-Mubaarak’Among the matters that cause the jurist to bez@xhausted during their juristic
decisions is their being preoccupied with undexita; the compounded ideas of one another, their
pronouncements and considerations until they eedlgtexceed the infallible trushari’a and forsake
comprehension of its pure secrets. For this redbtmy were to abandon all of the ideas othenttteat of
the Messenger of Allah, may Allah bless him andngfsim peace and neglected to act with anything
regarding them, then there would be no harm upemtim this world or the Hereafter. For all of the
teachings of the scholars are not free of threalitions: [1] either it conforms clearly to the naed
Sunna In this case the favor is with tf®nnaand the scholar of independent judgment is like who
narrates it. [2] Either it clearly contradicts tBanna In that case it should be abandoned and one dhoul
act in accordance with th8unna Finally, [3] either it is not apparent whethercitnforms or not, or
whether it contradicts it, then the best conditioio cease acting by it and neglecting it, exaglpen it
leans to that which is encompassed by the religloke, for example the ideas of the prohibitiontloé use

of hashish and the remaining things that seizesnihd but does not intoxicate. Thus, acting in adance
with this in that case is superior in weightjah), even though thehari’a has not clearly enacted that.”
For this reason th&hehy composed the Sawq'l-Umma lla Ittiba™s-Sunitially so that it can be a
source text and a reference for the jurists inrtimeiependent judgment and legal extractions; sélgahat
the one middling in knowledge may know with certgithat the differences among the jurists are iddee
mercy, because their disagreements return backetdelachings of the one who ia tnercy to all the
worlds’, our master Muhammad, may Allah bless him andhghém peace; and thirdly that it can act as a
fundamental text for the common Muslim in their tfime of beliefs and worship.

The merits of the Sawq’l-Umma lla Ittiba™'s-Sunag innumerous and immense because it is a
support with regard to clarifying the boundariegh® science of Divine Unitydwheed and belief; it is a
proof regarding the explanation of the legal rutirad the individual obligations; it is a referermeok for
the jurists, and more importantly it is a drinkipigce for the people of the prophetic traditionkpvare the
People of Allah ta’ala, the People of certaintyefrlare more knowledgeable of the religion of Iskuan
others, as it has been narrated by at-TirmidhilandHibban on the authority of Ibn Abass who séidtt
the Prophet, may Allah bless him and grant him pesid: “O Allah be merciful to my vicegerents.” We
said: “O Messenger of Allah who are your viceges@htHe said: “Those who narrate my prophetic
traditions and teach them to the people.” In anotizeration: “Those who give life to munnaand teach
it to the people. Whoever gives life to rBynna has given life to me. Whoever gives life to md| e
with me in Paradise.” Thus, whoever studies_theddadmma and comprehends everything in it from its
prophetic traditions, its legal rulings and teaclés the people, will be included among the Viesmnts of
the Prophet, may Allah bless him-and grant him edaam the people of prophetic traditions, may the
mercy of Allah be upon them.

Among the merits of the Sawq'|-Umn&so is that it includes its author, those whadsgtit,
peruse it, transcribe it and urge others to it agnthre people about whom the Messenger of Allah, may
Allah bless him and grant him peace said that thidybe the nearest to him and those most desergfng
his intercession; as it was related by at-Tirmiehd lbn Maja on the authority of Ibn Mas'ud: “The
foremost of the people with me on the Day of Judgnvéll be those who sent the most blessings upon
me.” Ad-Daaruqutni said regarding the meaning @ ffrophetic tradition: “It is the companions okth
prophetic traditions who are the people who seedntiost blessings upon him.” This is because when on
of them narrates a prophetic tradition from thepRed, may Allah bless him and grant him peaces it i
necessary that he also sends blessings upon him khisename is mentioned in that prophetic tradition
And when he sends blessings upon him once Allah leeds blessings upon him ten times, wipes out ten
errors, and raises him ten spiritual degrees, laasitbeen narrated in the prophetic traditionssélae his
merits when he studies or recites a single prophtdition. So how is his circumstance when hdisgior
recites 232 prophetic traditions in which the naofieur master Muhammad, may Allah bless him and
grant him peace is mentioned, and what is in thénthe sciences which it is obligatory for every
responsible person to know? This is his circumstamiecen a man studies or recites the Sawq’l-Unbiypa
himself. It has been related by al-Bizaar on theéhanity of Abu Hurayra who said that the Prophegym
Allah bless him and grant him peace said: “Whoesesrd blessings upon me in the secret recesses of hi
soul, Allah will send ten blessings upon him, wing ten evils and raise him ten spiritual ranksgri this
we know that the meaning of the words of ad-Daatniqtit is the companions of the prophetic tradlits




who are the people who send the most blessings hipgh that the reward for the one who sends biegsi
upon the Prophet, may Allah bless him and granteace during the narration of the prophetic trauist
is more superior to the reward of the one who séelssings upon him outside of it, because hisiagnd
blessings is augmented with the reward of seekimgvkedge and giving life to th8unna If this is his
reward when he studies or reads the Sawq'l-Unbmaimself, then how will his reward be if he ses
and reads the Sawqg’l-Umnia the assemblies of knowledge with thema’a® For the least of his reward
is augmented with the reward of all those in theeasbly from humans anihn, and Allah knows best.

For the merits of the Sawqg’l-Umma lla Ittiba™s+8wa are innumerous because it enters its
author, those who study it, peruse it, transcrtber iurge others to it among the group of the peadl
prophetic traditions who are the People of Allalal@ and His Protected Friends tBedalaa It has been
related byShaykhAbu'l-Fat’h Nasr ibn Ibrahim al-Magdasi in his l'l-Hujja "Ala Taarik'l-Muhjawith
his chain of authority going back to Ahmad ibn Halnthat it was once said to him: “Does Allah really
haveabdalupon the earth?” He replied: “Yes.” It was theids&Vho are they?” He said: “If the people of
prophetic traditions are not thebdal, then | do not know that Allah habdal” For the people of the
prophetic traditions are the notatf\aliyya of Allah by whom Allah ta‘ala raises affliction dmardships
from His earth. It is to this that tfghehuindicated in one of his poems that adherenced&tmnawas his
spiritual Path and his litanyird:

Sunna giduyamu kanku kuuru yaymi * Kanku bitaymakwabeeridi yaymi

It means: “It is theSunnathat | truly love. It is the orbit of my preoccujmm. It is the theme of all
my preachings and it has become my spiritual litaRpr whoever desires to gather the doctrine diebe
of the Shehu his legal school of thought and his spiritualiPahd journey to Allah in a single idea, he
should refer back to the above poetic verse. Fam tie will be acquainted with objective of tBkeehumay
Allah be merciful to him in authoring the Sawqg’'l-Wma lla Ittibaa™ as-Sunnét is undisputable refutation
in these times against some of those in academgacleim that it is not necessary to adhere to tiveng
Sunnain all affairs. It is repudiation against thoseondteny the veracity of themadhaahibof thelmams It
is denial of those who blindly adhere to a singladh’habas if the other schools of thought were paths
leading to error. It is a clarification that thekrand authentic spiritual Path to Allah ta’ala &tislgnosis is
through forcing thenafsto adhere to Livingsunnainwardly and outwardly; and that the actual Guadel
the Shaykhof all theShuyuukton the Path to Allah ta’ala is our master Muhammgdn him and his pure
family be the best blessings and most perfect pekis Absolute Spiritual Guide on the Path to Alla
ta'ala cannot be reached except through the sargfof thenafsand the reviving of Muhammad&unna
in its place; as he upon him be blessings and psgide “Whoever revives m$unnahas given life to me.
Whoever gives life to me will be with me in ParadisAnd by his words upon him be blessings and peac
“The mercy of Allah is upon my vicegerents.” It wsaid: “What are your vicegerents?” He said: “Those
who give life to mySunnaand teach it to the people. Whoever gives lifenjoSunnahas given life to me.
Whoever gives life to me will be with me in Paradfsin another narration: “O Allah be merciful toym
vicegerents.” We said: “O Messenger of Allah whe wour vicegerents?” He said: “Those who narrate my
prophetic traditions and teach them to the peophM.this means is that the scholars of tBenna may
Allah be pleased with them are the People of AbahHis earth, for no one knows Allah as he shodd b
known except them. There is no door which is opdnetirect knowledge of Allah except their doorhits
been related in the Tarteeb’l-MudaadkQadi "lyaad: “Once a man asked Malik about a mattemfthe
science of the inward, and he became angry and ‘3&id science of the inward, no one knows it excep
the one who knows the science of the outward. Hoengver one knows the science of the outward and
acts in accordance with it, then by that Allah wilen for him the science of the inward; and tlatnot
happen except with the opening of his heart andlitsiination’. He then said to the man: ‘Obligagor
upon you is the plain and clear religion, and bewair false constructs of the spiritual path. Ohbga
upon you is that which you know, and leave alora tihich you do not know’.” There is no way to the
inward of affairs except through their outward, am@one can realize the divine realities excepinftbe
direction of knowledge of theshari’a which is the science of the outwarBor no one is more
knowledgeable of the science of the outward thasdhwvho revive th&unna teach it to the people and
transmit its prophetic traditions. This is becatlssy have become the Companions of the Prophet, may
Allah bless him and grant him peace by means af teey breadths.

Corroborating this view th8hehy may Allah be merciful to him said in his Asaank&dqgeer
“Al-Haafidh at-Tirmidhi once said: “Oh one who igitcal of me due to my preoccupation with the
prophetic traditions; the people of the prophetaditions have superseded everyone since they have
special relationship with the Chosen One. The peablthe prophetic traditions are the people of the




Prophet, may Allah bless him and grant him peagenBEhough their breadths have never mingled wih h
breadths yet they have attained companionship ith” Ibrahim ibn Adham once said: “Verily Allah
wards off affliction from thidJmmaby means of the excursions of the people of tlophmetic traditions.”
Whenever one of the notabllmamssaw the people of prophetic traditions he wouldteethe following
poetic verse:
“Welcome to those whom | love dearly
For Allah the Possessor of sublimity | love themsi
Welcome to a righteous people the fearfully aware
Dazzling faces and the beautification of everyla@ssembly
O seeker after the knowledge of the Prophet Muhaiinma
There is no similarity between you and those legal.”
The traditionist Abu Tahir as-Salafi once said relgay the people of prophetic traditions:
“The religion of the Prophet and his law which &mated
And the most sublime knowledge which results fiumtraditions
Whoever is preoccupied with it and with dissemimgii
Among creatures, then his influence and tracdsnwiter be wiped away.”
It has been related on the authority of Ibn AbddrBwith his chain of authority going back to Addalibn
ImamAhmad ibn Hanbal on the authority of his fatherowlsed to say in poetic verse:
“The religion of the Prophet Muhammad has its tiads
The best of what is bestowed to the young knigimarrated traditions
The science of prophetic traditions and its pecplenot be reckoned
For mere opinion is like night and the prophetéditions are like the day
Perhaps the young knight may be ignorant of thegat guidance
While the Sun has appeared plainly giving off btigjuminations.”

It is from these above superb sayings that weahle to understand the merits aratakaof the
Sawg’l-Umma lla Ittibas-Sunnaf ShehuUthman ibn Fuduye’, may the mercy of Allah be uim.
This is because both the common people and thitustly elite are able to be included in the megnir
the words of the Prophet, may Allah bless him arahghim peace as it was narrated in the prophetic
tradition of Usama ibn Zayd, may Allah be pleasétth \wim: “Those who carry this knowledge is a bairri
against every person who acts contrary in his dievis. They negate the warped misconceptions of the
deviants, the plagiarism of the charlatans; andfétee interpolations of the ignorant.” And in amet
narration on the authority of Ibrahim ibn Abd'r-Raban al-"Idhari: “This knowledge is inherited by eyve
person who wards off those who act contrary inde@giations, who negates the warped misconceptibns o
the deviants, the plagiarism of the charlatansthaedalse interpolations of the ignorant.”

Regarding the merits of the people of prophetiditon and by extension the merits of the
Sawq’'l-Umma ShaykhAbdullahiiibn - Fuduye™ said in his Siraj'l-Bukhari

“All praises are due to Allah ' who has chosen

For His.illumination the servants of the prophetaditions of the Chosen One
They are his vicegerents who deliver

From him to the&Jmmawhich has been transmitted
The people of his blessings, they are those wha wtr

By means of knowledge, thus were they named biiesenger
They negate the misconceptions of the deviants friom

They possess luminosity based upon the supplicétion him
Which include knowledge of the verses which hagaleulings

And an establisheBunnawhich is continuous and persistent
And straight forward obligation and other than thes

Spiritual Bounties taken on the authority of theddenger
May Allah bless him as long as the religion of isla

Is exalted over all other religions, and give lgeace.”

These words oShaykhAbdullahi ibn Fuduye™ are invaluable because ttlayify the superiority
of the people of prophetic traditions and firmlytaddish thebaraka comprised within this book, the
Sawq’l-Umma lla Ittiba™s-Sunnaf my masterShehuUthman ibn Fuduye®, may the mercy of Allah be
upon him. Furthermore, in the mere reciting anddgtof the _Sawq’l-Ummacontains muchbaraka
because th8hehuplaced in it an answered supplication which isrgoteed by his words: “I ask Allah, the
Mighty Lord of the Tremendous Throne, that He mtks work purely for His Generous sake and that He




make it a proof for us and not against us; may ételsglown upon us His blessings on the Day of Standi
before Him and at the time when mankind decompasedkeir tombs; may He by means of this book
benefit all that read it, explain it to others, terit down or incite others to it. Lastly, | segkrh anyone
who comes upon this book and gains some benefit itpthat he associate me closely in his devout
supplications that Allah may benefit me by it ifstivorld and in the Hereafter; and success is Witah.”
Thus, when we examine the sound prophetic traditishich have been cited in the text and what they
comprise of the legal rulings of worship, doctriokbeliefs and social behavior, by means of thése i
necessitates the realization of complete illumaratVicegerency, deliverance of the message, uprigis,
and the supplication of the Prophet, may Allah bleisn and grant him peace. This is because he, hipon
be peace said on the day of the Farewell Pilgrimageelated in many unbroken narrated prophetic
traditions: “Allah will cause to flourish the affabf the one who hears a prophetic tradition frora, m
memorizes it until he delivers it to another. Ferlmps, a person delivers a jurisprudential issuente
who is more jurisprudential than himself, and ppehthe carrier of a jurisprudential issue is natiaky a
jurist”; as related by at-Tirmidhi on the authoridf Zayd ibn Thabit. In another narration on thé¢hatity

of Anas ibn Malik he, upon him be peace said: “Al\ill cause to flourish, the one who listens to my
words, and do not add anything to it. Three thiwgsnever cause a fellow Muslim to go astray: srity

of actions for Allah, giving sound advice to thagko possess authority and keeping tothma’atof the
Muslims; for their supplications encompass beyohentselves.” Primarily, in each of the above two
narrations is the good news for the people of petiptraditions that they have obtained the supgibns

of the Prophet, may Allah bless him and grant hisage. The meaning of ‘flourishh&daarg in these
narrations means excellence and splendor. Whateiantnis that Allah ta‘ala distinguishes him with
magnificence and jubilation because he endeavotsdrradiance of knowledge and reviving Benna
For he is rewarded in his supplications by whatoisnected to his circumstances in actions, based te
meaning of his words, upon him be peace: “theirpfogtions encompass beyond themselves.” This
actually means that their supplications are prefitiand encompasses them from every direction,hwhic
means their supplications are answered by meatiseobounty of being preoccupied with the prophetic
traditions of the Prophet, may Allah bless him gnaht him peace. Further, in the Sawqg’l-Umiwa third

of knowledge because it contains in it the esthbtiSunna The Messenger of Allah, may Allah bless him
and grant him peace said as related in the namraicAbu Dawud, and Ibn Maja on the authority of
Abdallah ibn Umar and lbn al-"'Aas: “Knowledge aheee kinds: a verse of legal rulings; an estabtishe
Sunnaor a confirmed obligation. What is beyond thessuigerfluous.” In another narration of al-Hakim he
upon him be blessings and peace said: “Knowledgetlaree kinds and what is outside of these is
superfluous: a verse of legal rulings; an estabtiSunnaor a confirmed obligation.”

It has been related by Abu-Nu'aym ad-Daylami tiatupon him be blessings and peace said:
“Whoever holds to my prophetic traditions, undeangiathem, and memorizes them, will come on the Day
of Judgment with th€ur'an. Whoever neglects th@ur'an and my- prophetic traditions has forfeited this
life and the Hereafter. Mmmahas been commanded to take hold of my words, ¢&y oty commands
and follow mySunna Whoever does so.is then content with @ha’an.” Ibn "Uyayna said: “There is no
one from among the people of prophetic traditionsept that his face will be radiant as a resulthid
prophetic tradition.” All of this indicates the haties and merits comprised in the book Sawq’l-Unilaa
Ittiba™’'s-Sunna

The universal advantage which this blessed testfbiathe entire Muslindmmais obvious for
anyone whom Allah ta'ala has illuminated his heeth spiritual insight. However, another important
advantage which this text has particularly for thidions of descendents of enslaved African Muslims
the west kidnapped and dislocated from their Istamomeland, is that it constitutes a means of
reconnection with the Ways of our Fathers and falfdlment of the Divine Prophecy from our father
Abraham that we would be returned to the rightecustoms of our ancestors. The Sawqgl-Umma lla
Ittiba” ‘s-Sunnas a means by which the African Muslim can revilhis religion through the eyes of his
own fathers with a unadulterated line back to tivng Sunnaof the Prophet, may Allah bless him and
grant him peace. It is the most miraculous rediscp\that the African Muslim communities in the
Diaspora of the west can experience. In this regpeShehumay Allah be merciful to him said in his last

testament to théama atcalled_al-Wasiyya
“l am but a leader of his people who guides thewatals what is virtuous in their affairs, and inv@ithem
to the religion of Allah; seeking by means of tiis forgiveness, His mercy and desiring by that His
pleasure; following the ways of my fathers and atiitg the traces of my grandfathers who have passed
This is because our ancestors were the peoplerihtipess, guidance, learning, and struggle inttas of
Allah against the enemies of the religion; in oribemake it wide and to deliver it. | am doing tfolowing



the command of the Prophet and answering his ¢edhvhe said, may Allah bless him and grant him @eac

“Deliver the message from me even if is just a leingrse... This is our inheritance and the inheritaot

our grandfathers. We are upon that mission withmihg kings and rulers who practice oppression and

injustice. And those who follow me in that thenyttage from me, and if not, then not! So that adisth who

love me from the brothers, the descendents andllones, rather all those who follow my commands and

are content with my teachings and have answeredathy- may know that ...it is necessary and obligator

for every reasonable believer to follow the traoésheir believing ancestors, to follow the Waytheir

righteous grandfathers and imitate them. For te@son, | have chosen to imitate my grandfathers in

adhering to theSunnastrongly so that | can be a guide to what is glikel they were. For the one who

guides to what is good is like the one who doesghme good and will attain the reward of those attoon

it’

It is in this regard, that for the descendentgh&f enslaved African Muslims in the western
hemisphere, the Sawq’l-Umnigs an unequivocal answer to what Dr. Sherman &eckscurately defined
as the ‘threat of double-consciousness’ and resdlvene swoop the question of self definition niity
construct and the internationally recognized righself determination; while at the same time iites us
under the banner of the Livirfunnaalong with the rest of this blessedinmaof Muhammad, may Allah
be merciful to us and all of them. These advantagesconsequential to the principle of establishimg
Sunna For political victory, economic sufficiency andcsal prominence are the by products of revitatizin
and following theSunna In this regard Allah ta’ala sayd/Ve desired to favor those who were oppressed in
the earth, to make them leaders, to make themitoh&iand to establish them firm in the earth, der to
show Pharoah, Hamaan and his forces from amongctiiaborators what they feared mdstThis
principle cannot be over emphasized due to its mapb relationship with the issue of universal abci
transformation and the eventual overturning ofgihessent dominant culture by the immense eventheof t
End of Time.

Finally, there are 232 prophetic traditions nawatethis blessed book which firmly establish the
knowledge of Divine Unity {Im ‘t-tawheed and the sciences of social behaviaiyum’l-mu aamilaat
And in these prophetic traditions lay the foundagi@and fundamental principles of the schools ofigid
of the scholars of independent judgment. It istfas reason that some of the scholars have saidttsa
blessed book is a proof th&@hehuUthman in Fuduye’, may the mercy of Allah be upén attained the
rank ofmujtahidand reformer in the sciences of the religion whiomprise the sciences lhaan Islaam
andlhsaan We at the Sankore™ Institute of Islamic-Africaii@es International present the Sawqg’l-Umma
lla Ittiba™'s-Sunnain order that you -may rectify your-doctrine ofik&, firmly establish your worship and
realize your gnosis of your Lord around the PoleEgfstence, our master Muhammad, upon him from
Allah be the best blessings and most perfect peakall praises are due to Allah the Lord of tlozlds.

ShaykhMuhammad Shareef bin Farid Shareef
Thursday, 18 Muharram 1430 [15- 01-2009]
Zunyi, People’s Republic of China
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This is folio 1 from the manuscript Sawg’l-Umma ltiba’'s-Sunneaof ShehuJthman ibn Fuduye®, which | digitized from theréloy
of Sultanal-Hajj Abu Bakr ibn Muhammad Tabhir in the townM&iurno, Sennar, Sudan.




