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In the name of Allah the Beneficent the Mercifahd peace and blessings of
Allah be upon our master Muhammad, his family aochganions. May Allah be pleased
with the Taabi'unand theTabi’'u at-Taabi’eenand with those who follow them until the
Day of Judgment.

All praises are due to Allah who has guided usehat the SANKORE’
INSTITUTE to this excellent work by Muhammad Bello i@hehuUthman. When |
first published the first edition of this work baock 1995; | did so for thémirs of the
Jama’at of ShehuUthman ibn Fuduye' in America as well as the Muslmmate
population in the California Department of Correns. | had no idea that things would
turn out politically and socially as they have. Bdken | promised: “We will not make
the introduction too long by detailing the life ohe of Africa’s leading Muslim
statesmen and nation builders. For those who désitfeow about the life oSultan
Muhammad Bello, should see our translation of laetleehat ‘I-WaadihadtHowever,
since the occurrence of horror of 9-11, the emergenf CIA trained and deployed
‘Muslim terrorists’, the subsequent draconian astist laws interdicting Muslims lives
around the globe, the US military invasion of Mosliands, and more particularly the
direct neo-COINTELPRO attack upon th@ma atof the Shehu both in America, Sudan
and in Nigeria; | felt it essential to republishsttext with a fuller explanation of the life
of the author,Sultan Muhammad Bello, as well as an elaboration uponntieanings
hidden within the text itself.

Disclaimer

Although we will probably over burden the readéthwnore information and take
more of their time, we promise that the addition# be informative, beneficial and, to
some, enlightening. More importantly, the textalshe texts produced by the Sankore’
Institute will be FREE, except when thama atof ShehuUthman ibn Fuduye™ under the
leadership of itsAmir, Attahiru Abdullahi seek to market them for thenbkt of the
Jama’atand ourSultan We will not ‘sell our culture to you for a smalfice’. We will
not ‘pimp’ our Islamic heritage and cultural inharice as others have and are doing.
Now, charlatans finally see, as we have been demadimg for the past twenty three
years, that the essential ingredient for the Musiational minorities in the west is to
have access to what they were cut off from forghst 400 years. Subsequently, rather
than fulfilling the need of our people, these rabb@rons have kidnapped our culture and
placed it on the same ‘slave blocks’ that our AdricMuslim ancestors languished;
selling it for the small price of fame, prestigedamealth. Our Islamic African heritage is
our cure and it shouldn’'t be marketed by eitheutasacademics to gain ‘tenure’, by
‘street venders’ who lack the intellectual capadtitygive due diligence to this work, nor
by intellectually and politically impotent ‘imamseeking to ‘peddle wears’ and gain
positions in the hearts of an oppressed peoples,Tany copies of this text allegedly
‘retranslated’ and sold without written permissmfrour Sultan our NationalAmir or the
Sankore’ Institute of Islamic-African Studies Imational, is to be treated for what it is:
plagiarism and the theft of intellectual propertyo doubt a brief perusal of these
counterfeited ‘retranslations’ will prove the fitgl of approaching our intellectual and
cultural heritage through the back door or the tmeseg window. Our African Islamic
culture and the people to whom it belongs are dar tital for these works to be mass
produced as if they were bootleg DVDs pirated aid s south ‘Phili’.



A Brief Biography of the Author

Before analyzing the text Risaalat Li'l-Amrgadle would like to delve into a
small aspect of the life of the authémnir’l-Mu’'mineen Muhammad Bello, in order to
gainbarakaby mentioning his virtues, but also in order @ngmit to the reader some of
the kinds of character traits which are essentiakélf determination and victory. Many
historians have written about the virtues of dumir’l-Mu’mineen however two of the
best texts which give an intimate, inner and esofacture of the life of one of Africa’s
Lions is the famous al-Kashif wa’'l-Bayaarf Waziri Gidadu ibn Laima, as well as the
versification of this text by his great grandsory, &thaykhwWaziri Junayd ibn Muhammad
al-Bukhari ibn Ahmad ibn Gidadu ibn Laima, in hisut¥ah ‘I-lkhwaan Bi Maa Ata Fi'l-
Kashif wa’l-Bayaan may Allah be merciful to all of them by the raokthe Prophet,
may Allah bless him and grant him peace. Like them,hope to highlight some of the
miracles of this ‘Justmani, so that the oppressed Muslims can regain thanitsal
equilibrium and gainbaraka by mentioning the histories of thawliyya from their
ancestors. And after becoming acquainted with #verk that Allah ta'ala had granted
him, we can then delve into his text, which ishashamed it, a curative for spiritual and
social diseases.

His Early Life

He, may Allah be merciful to him, was Abu Ali Muhnanad ibnShehuUthman
ibn Fuduye' Muhammad ibn Uthman ibn Salih ibn Harun ibn MuhadnGhurtu ibn
Muhammad Jubba ibn Muhammad Sanbu ibn MaasiraaAygab ibn Buuba Baba ibn
Abu Bakr ibnMusa Jokolli. This Musa Jokolli, who fled from the lands efita Toro
into the lands of Hausa was among the sons of dhetis reformetmam Dhimbu.
Bello’s mother was Hawwa, the daughter of the ledi®haykhAdam ibn Muhammad
Agh. According to oral and transmitted traditiorshe was an extremely pious and
learned woman, who apart of a circle of erudite asdetic women of th&uruudi
ethnicity that later were organized into a collédge women without walls, under the
leadership of the authors half sist&tana Asmau. Muhammad Bello was born on a
Wednesday in the month &hu’l-Qa’ida in the year 1195 of the A.H. (1781 C.E.) in a
place called Mornonaello in the language of Fulfulde’ means ‘beloved’ andicates
the status he would hold in the heart of his fatkiee Shehu He was the oldest of his
immediate siblings of five: Abu Bakr Atiku, Fatim@he wife of the chief military
commander, Ali Jeddo), Hanna (the wife of militagmmander Muhammad Namoda),
Maryum and Sawda, both who died young. He had ntoaa twenty or more half
siblings from other wives of his father, t8aehu

Bello was raised in a praiseworthy and excellemtironment, in which Allah
endowed him with every superb character trait. flits¢ of them was his ability to delve
deeply into the seas of knowledge, and comprehesnfbindation and its branches. He
had a natural awareness of intellectual diplomahiclvgave him a firm understanding
of the politics of theshari'a He gathered the virtuous biographies of the Praphatl
studied deeply the lives of tlaavliyya Allah ta'ala gifted him with the ingeniousness of
the scholars of Islam and illuminated his hearhwite wisdom of the sages. He added to
this an indebt analysis of the justice of tkieulafa He thus accompanied his father,
ShehuUthman ibn Fuduye’, acting as a wise counciloffigaog him in every important



matter that effected his community. Eventually, dssisted his father by leading the
armies of the Muslims in their fight against thel#lievers of Hausaland, and gained
victory after victory by the bounty of Allah ta'ala

As far as Bello’s early education he received hs instructions in th&ur’an
from his mother, Hawwa bint Adam, and from her hesypassed on to his half brother,
the mystic Muhammad Sa'd, to complete @r’an and learn the linguistic sciences.
During this period, Bello became well known andlsetself apart from his peers due to
his piercing intelligence and cutting edge insigte¢. possessed a memory that surpassed
the young boys of his age as well as quick compr&ibae that was far beyond his years.
Under the training of his half brother, MuhammaddSde was able to develop his
linguistic skills until be mastered the sciences gsthmmar, prosody, poetry and
eloquence. It is well known théiarakais a magnetic spiritual substance that is usually
transmitted by being in close proximity to one whassesses it, serving that person or
that person directing it to whomever he wills.dtfor this reason, that Bello was able to
attain an abundant amount ledraka from his half brother, Muhammad Sa'd, who was
well known for his miracles, knowledge and virtue.

Among the amazing things about Bello, is that igen®t associate with the youth
his age in their amusements and play. When he evagdars old he would remain alone
beneath the shade of trees perusing texts or kpepmpany and serving his maternal
grandmother, Hassana Baraa Yazaki, a renowned angstl pious worshipper in her
own right. It was during this time with his matergeandmother in Baraa Yazaki, that he
learned the duties of filial responsibility and theed to care for the elderly of the
community.

It was during this hiatus with his grandmotherttAflah ta'ala manifested on
Bello some of His miraculous actions. It has bedated that once Bello desired to travel
alone to visit his parents by taking a remote rvathe dessert. Eventually he became
lost until he was picked up by some Fulbe” womerdimg livestock who brought him to
his paternal aunt A’isha Mawnuma. She then traveidid him returning him back to the
village of his grandmother. On their arrival BaMaraki, Hassana realized that Bello left
because his heart yearned to be in the companjsdatiher and mother, so she sent a
message to th8hehuinforming him what had occurred. Tighehuthen dispatchedne
of his servants, Wudi in order to bring him home. Wudi was conducting him home,
Bello said to him: “Do you know that we will eveally establish thgihaad in these
lands?” Wudi responded that he had no idea ofahdthow would Bello at such a young
age know that. Bello said: “You will see thieaad being established in the land.” Wudi
then said: “If | witness that, then | will be reged to fight along side you!” Bello then
said to him: “No, you will not be with us then. Yaull be in the company of th8hehu’

As it turned out, some fifteen years later the erattirned out exactly as Bello had
foretold.



Bello’s Role in Assistance t&hehuUthman ibn Fuduye®

Three years later, when Bello was merely thirte@e, Shehuexperienced his
most important spiritual opening as a result of Huerence to the ‘prayer upon the
Prophet’, may Allah bless him and grant him pe&¢aziri Gidadu ibn Laima recounted
the details of this experience and the role thatloBevould play in the future

establishment of Islam in the lands of Hausa irRas/d’l-Janaanvhere he said:
“When the Shehts yearning for Allah and His Messenger Muhammad, may
Allah bless him and grant him peace became greatydk an oath to adhere to
doing the prayer upon the Prophet, may Allah bléss and grant him peace.
He began at the appearance of the new moétabf al-Awwa] not speaking to
anyone until the appearance of the new moonRabi" al-Awwal of the
following year. He continued doing that until thgpainted time came, when he
was divinely attracted into the presence of thetemasf existence, may Allah
bless him and grant him peace, who said to himUtBman! | am youtmam
You will never go astray!” On this account tB&ehucomposed his-ulfulde’
poem, whose initial verse began:
Umwa’a ardii wa naa’in majjuyaybii
Hitaade ghutaami nuun ghirnandinaami

Then the master of existence, may Allah blessdrohgrant him peace said
to him: “I am placing you in the spiritual retregftal-’Ash’ari, which is fifteen
days, but not the spiritual retreat of al-Junaytc is forty days.” Then the
master of existence, may Allah bless him and gnamtpeace gave th&hehua
specificdhikr and said to him: “Do not eat anything during tiifise except what
will allay hunger.” Then theéShehudid as he was commanded until the set
period was completed. Then the master of existemes, Allah bless him and
grant him peace brought him into the presence ef A Beneficent Lord.
Present there were all the Angels of All Benefickeotd, all theawliyya along
with the qutb and masteShaykhMukhtar al-Kunti. (We will discuss what this
shaykhsaid in the presence later). ThehaykhAbd’l-Qaadir al-Jaylani took the
Shehuby the hand and sat him in front of himself anid:s&This shaykh
belongs to me.” Is on this occasion that 8teehucomposed hislausapoem,
whose initial verse began:

Kuufammu dhuwaa gha Muhammadu
As-shaykhu “Abdu ‘-Qaadiri

Then ourShehuwas given three responsibilities: [1] inviting |pé® to
Allah; [2] the divine appointment déhilaafa and [3] military strugglejihaad).
Then an Angel stood and gazed upon the lands dtdlseand said: “Answer the
call of the Inviter to Allah!” He then gazed updretlands of the West and said:
“Answer the call of the Inviter to Allah!” He gazegbon the lands of the North
and said: “Answer the call of the Inviter to AlldiHe then gazed upon the lands
of South and said: “Answer the call of the InviterAllah!” The Angel then
said: “He who denies him will be denied!” It wdseh said to th&hehu“You
have been given the best of the lands of the tbifesic groups: [1] th&ulani;
[2] the Blacks; and [3] the Tuaregs.” (We will miemt later the circumstances
of him being given the best of all the lands.) Bieshusaid on that occasion:
“As for inviting the people to Allah, | am able tio that. However, as for the
divine authority ofkhilaafa and militaryjihaad, | cannot do it except if Allah
provides me with someone who can assist me in guoisimng these two
responsibilities.” Then he was shown his noble $dahammad Bello, in front
of him wearing vestments of light. Tighehuwas then girded with the Sword of



Truth and given his Flag of Victory. At this tighehubecame exceedingly
happy.*

This major vision of theSshehuwhich was well known to all the scholars and
spiritual disciples established the status of Biillthe hearts of all their colleagues. As a
result of thebarakaof ShehuUthman ibn Fuduye’, Muhammad Bello attained evgog
of exquisite character and became a virtual ocearknowledge. He mastered the
foundations of knowledge and their branches as a®lh deep comprehension of the
knowledge of political theory and diplomacy and guditical principles of theshari'a In
addition he gathered in himself the biographiesthe# prophets, the customs of the
awliyya, the equity of the by gone Muslim rulers. As aulehe became one of the
leading companions of his father, and acted aobhes important advisors.

After the hijra of theShehuand his community from under the jurisdiction loé t
Habe’ authorities to Gudu, Muhammad Bello was tkeeoad to give the oath of
allegiance to th&hehuas Amir'l-Mu’mineenas he said himself in the Infag’l-Maysuur
“The first of those to give the oath of allegiarioehim was his brother and chief advisor
(wazee), Abdullahi, then |, in turn, gave the oath ofegilance. Then, | was followed by
his close friend and advisor Umar al-Kamuni. THenrest of the people gave the oath of
allegiance to him?

Among his miracles during this time was that heeotadd Gidadu ibn Laima that
he saw in a vision: “I saw that the mother of Yyrifi Takalimi, was brought to me and
was ordered to sit in front of me.” This vision aoed some eight years before the
conquering of al-Alkalawa by Bello. In 1809 when dhid enter the capital of the Gobir
kingdom as its conqueror, Allah decreed that tihgt fperson brought to him was the
mother of the former oppressor, Yunfa, as he hath s his vision. The miracles and
virtues of Sultan Muhammad- Bello during-the life-of-his father arsnumerous. On
Jumad al-Akhir on the & of the month, theAmir ‘I-Mu’mineen Uthman ibn Fuduye’
died, (may Allah be merciful to him and illuminatés grave) The oath of allegiance
was subsequently paid to his son the military comiea Muhammad Bello on the same
day. Sultan Muhammad Bello ruled the Sokokdalifate for twenty two years, in which
he squelched dissent, consolidated the kingdoncantposed excellent scholarly works
on every branch of the religious and elementalnegs. Each time he produced a
composition he would read-it to-the people, and e and compose another due to the
extensive questions put to him and the many disageats. He was responsible for the
spread of learning and erudition throughout higireiAs a result scholars came to his
land from every direction; whom he provided witlpshds, land and responsibilities. No
scholar came to him from the east, the west, t#hroo the south except that he showed
them the highest honors and respect and keptdbeipany.

During the twenty two years of his rule he nevenstomed anything from the
public treasury, being content to feed himself &dily from the earnings of his own
hands. To this extent, when he was still a youtimiastered the fine art of tailoring and

! Waziri Gidadu ibn Laima, Rawda ‘l-Jangdankore’ Institute of Islamic-African Studiegdmational,
Fairfield), 1994, p. 10.

2 Muhammad Bello, Infaq ‘I-Maysuur Fi Tarikh Bilad-Bakruur (Sankore’ Institute of Islamic-African
Studies International, incomplete), p. 62.

® The date was Sunday night, th8 8f Jumad al-Akhir1232 hijra [circa 20" of April, 1817 C.E.] The
author,ShaykhAbd’l-Qaadir ibn Mustafa was thirteen years oldhat time of the death of tf&hehu[see
M. Last,op. cit, pp. 60, 64 & 74].




embroidery becoming a member of the ancient guildcbolar tailors §lfa). This guild
prospered under his rule and to this day the schailar guilds of Hausaland are among
the finest of the artistic guilds in the whole dfiéa.

The physical description @ultanMuhammad Bello is that he, like his father the
Shehuand uncleShaykhAbdullahi was very tall. But unlike th&hehuy who was very
bright skinned; and unlik€haykhAbdullahi who was very dark; Bello was reddish like
the typical Fulbe'. He had a thick beard and alwagse a veil [itham) over his lower
face. Only his close relatives and colleagues sa&erhis full face from forehead to chin.

In the year 1253Amirl-Mu’mineen contracted the sickness which caused his
death. He remained sick for seven months. Wherillttesss became severe he called his
oldest son, Aliyyu and said: “Do not seek after kivgdom after | am gone. However, if
Allah ta'ala gives it to you, then give preferenoeyour reign to the scholars of the
Reminder, the Helpers of the Compassionate Lord;amoid at all cost the evil scholars
the helpers ofSatan Show respect and honor to the weak and oppremsexhg the
Fulbe’, just as you show respect and honor to thdenones among therfi.He died in
his military garrison, Wurno, in the evening of Feday, the 28 of the month oRajah
in the year 1253 A.H. at the age of 58. When hed,dmost of his brothers were present
with him along with most of the government offigaHiswazir Gidadu said: “The last
words of Amir'l-Mu’'mineen Muhammad Bello were: ‘There is no deity exceptaAll
Muhammad is the Messenger of Allah’, which he shrée times and he then recited a
verse from th&ur'an and then died™

On the Risaalat Li'l-Amraad Shafiyya

This book was originally a letter of advice writtéor the regionalamirs and
officials of the Sokoto Islamic Caliphate. | bekethat it was composed during the first
year of his rule in 1818, when many regions beganevolt from under his rule, and
many of the veterans of early days of the constitidaof the kingdom were becoming
disillusioned either through longing for the asdstn that was the custom of the past, or
being preoccupied with the responsibilities gairfien their victories.ShaykhAbd’l-
Qaadir ibn Mustafa describes the dilemma that #vwe Sultanfound himself in, when he

said what happened when he was given the oattegfiatce:

“Unfortunately, the-entire regionof Zamfara reealf turning away from the

religion, resulting imMmir al-Mu’mineenMuhammad Bello in the month &ajal

equipping an army against Burmi which was foughtsome days. From there he

withdrew to Banaaghu, where the two armies advaagaihst each other and he

eventually defeated and routed them. In the samae yethe month oDhu’l-

Qa’ida, Abd’s-Salaam revolted and led a campaign thaedathe entire year. The

Amir eventually conquered his lands in the last pathefmonth oSafar”®

The crisis of these events is what indu@dtan Muhammad Bello to compose

this text, which he called “A Letter of Healing”,hich he arranged as a form of
prescription for the personal and social diseageshmvere afflicting the entire kingdom.
As Amirl-Mu’mineen he was obligated to apply to extensive knowledfhenedicine,
political science and religion and to develop a poond which could act as a medicinal

* Al-Hajj Sa’id, Tarikh as-Sokotdmanuscript in possession of author), folio 23.

® Waziri Junayd ibn Muhammad al-Bukhari, Mat’haf’l-lkhwaémanuscript in possession of author), folio
32.

® Abd’l-Qaadir ibn Mustafa, Rawd’l-AfkaafSankore’ Instititute of Islamic-African Studiek991), p. 22.




cure for these diseases. The text delineates damelamental principles for the success
for Muslim individuals and governmenSultan Muhammad Bello outlined seven
fundamentals as a cure for the social ills whicteafIslamic society, which | will
endeavor to elaborate upon in the commentary, Allding. In my commentary | have
tried to address some of the questions put to mkewhthe UK and the USA regarding
Muslim participating in the party politics in theseuntries. In addressing these concerns
I will rely upon the textual evidence presentedioySultanas well as some of the legal
precedence of international law and the fundameleigdl standards of the US in
particular. My objective is this is to demonstrtat perpetual strugglé¢ifaad) for self-
determination for Muslim nations and Muslim natibn@norities is consistent with the
shari'a and falls within the legal parameters of inteioval law as well as the core
values of the nations under which Muslims residee Muslim must know that the
struggle for the advancement of Islam in the wortdnot only exalting the Word of
Allah, but it is also an advancement of the bestarsal standards which humanity have
agreed are rights which are just and essentidl kmmans.

The first medicinal principle is seeking forgivesest Allah {stighfaar) which
includes repentancea(vbg. It is the first of the stations of nearness talAta’ala and
the key to servitude to Allah. For there can betn® servitude ubidiyyg without
seeking forgiveness of one’s sins and mistakeskisgeforgiveness removes the
punishment from individuals as well as from sociéigr this reason it is the custom of
the elite of the people of Mai Wurno on the BludeNn Sudan in theimasaajidto seek
forgiveness for every inhabitant of the villageves|l as the entire Muslinummaafter
the completion of thesha prayer. This practice removes the afflictions Vihlzefalls
towns and villages as a result of the sins of theupt ones among them. Seeking
forgiveness is in three parts. The seeking forge¢enof the common people — which
entails seeking forgiveness of all acts of rebelbgainst the commands of Allah and for
committing prohibitions. It means not forgettinge®sins, but always regretting them in
order not to become conceited for one’s good de€&he. second part is the seeking
forgiveness of the elite servants of Allah, whoks&egiveness from seeing themselves
in every good deed they do or from expecting rewardyood deeds. The third part of
seeking forgiveness is the seeking forgiveneshi®felite of the elite of the servants of
Allah. These special lovers of Allah seek forgivené&om everything other than Allah —
even their own existence. They are in a constaé sif regret for when ever they open
their eyes and see other than Allah — their yegrfon Allah increases and they grieve
over the life of this world and the separation whit causes between them and their
Beloved. In his al-Buduur’l-MusfiraBello describes the seeking of forgiveness ashd ]
guarantor against destruction; [2] the guarantopmivision; and [3] the guarantor of
redemption in the Hereafter.

The second medicinal principle which heals th&mgsses of the individual as
well as those of the larger society is seeking Kedge. What is meant by knowledge
here is every beneficial science which assists mdn&t adhering to the commands of
Allah and avoiding His prohibitions. The mastemaén andinn, Muhammad, may Allah
bless him and grant him peace, once sdide&k refuge with You from knowledge which
has no benefit."There is no action which Allah demands from His/arts except that
knowledge is tied to it. For this reason, some led Elite slaves of Allah say that
knowledge is tied to it. For this reason, some led Elite slaves of Allah say that




knowledge is superior to action. The Prophet, mghAbless him and grant him peace,
once said, Knowledgeis the imam of worship.Thus, action without knowledge is not
action — and knowledge without action is not knalgle. Shaykh al-Hujwiri has divided
knowledge into two aspects: [1] the knowledgesbéari’a; and [2] knowledge of the
hagiga He said, “Knowledge of thghari’a (the divine law) has three pillars upon which
it is built: [a] the Qur'an; [b] thesunna and [c] the consensugnfa’) of the scholars of
the sunna Knowledge of théhaqgiga (the reality) also has three pillars upon whicksit
built: [a] the knowledge of the actions and wisdofAllah in phenomenal creation; [b]
the knowledge of manifestation of the names andbates of Allah; and [c] the
knowledge of the essence and unity of Allah ta’ala.

History has shown that when the Muslims of Afrtoak upon the responsibility
of seeking knowledge dtlam Iman andlhsan— there emerged from among them the
highest expressions of Islamic civilization. Theeltectual legacy which developed out
of Muslim Africa was expressed in famous learniegters like Tinbuktu, Walata, Dia,
Katsina, Kano, Kabura, Yandato, Sokoto, Kaba, Timbtarrar and many more.
Throughout this golden age of learning and highlization for Muslim Africa — the
most expensive and most sought after commodityneagold, silver, weapons, or slaves
— but it was books. The wealthiest professions atbe Muslims of Africa were those
professions connected to learning and educatioaesd professions included book sellers,
scribes, paper manufactory and erudition. Thisalsrenough as a demonstration of the
love for learning which Muslims of Africa have ekited. Thus, seeking knowledge was
for them a cure to social as well as individua.ill

The third medicinal principle or prescription ondd bySultanMuhammad Bello
was preserving the five prayers in congregatiothexmosque. The Messenger of Allah,
may Allah bless him and grant him peace, saldhe" prayer is the support of the déen
Thus, when the servants of Allah leave the condbtheir homes and go out to pray in
congregation — they help | the support of deen The first action which an individual is
judged by on the Day of Judgment will be the prayeris is also true for a family,
village, city or country. The condition of the peayof any group indicates the spiritual
state of that group. How often do we find in thdsek days — where Muslims refuse to
pray in the mosque making the mosque to resembletiarches and synagogues — only
being filled in Friday for thguma’salaat

The traditions describe that the companions of &tamad, may Allah bless him
and grant him peace, used to pray so close tog#thetheir clothing would tear. Prayer
was so important to Allah ta’ala, that it was natatlowed even during the intense
violence of war. The five prayers in congregatioot@ct the entire society from evils and
affliction and this is the same for the prayer eérf the prayer of rain, the prayer of
eclipse of the sun and moon, tka&l prayers, thguma’ prayer and the prayer over the
dead. Each of these prayers are to be done in egaigon with the entire community
present. The reason for this is because the berafibnly goes to the individual but to
the entire community as well.

The fourth medicinal principle which cures theiindual and society of ills is the
respect and obedience to be accorded those whaegsoske authority among the
Muslims. This is a key issue which has been negtkot abused by the Muslims of this
age. Umar ibn al-Khataab, may Allah be pleased with once said “There is no Islam
without thejama’at (community). There is nmma’at without anamir (ruler). And there



is noamir without obedience.” For this reason and for readomly established in the
Quran and thé&unna— it is obligatory for every individual Muslim arMduslim group to
choose and obey amir. Upon this principle is the whole safety of thereounity of
Muslims is preserved. No Muslim group or individun remain free from taking the
oath of allegiance from aamir. The Messenger of Allah, may Allah bless him arehy
him peace, said Whoever dies without having the oath of allegiaamind his neck to
any amir, dies the death of jahiliyyaThere are rights and responsibilities which the
people owe to thamir. Sultan Muhammad Bello explains these rights by citingsesr
from the Quran and th8unna Consequently, self governance is an obligatioonuge
Muslims. They must govern and be governed accordinghllah’s commands and
prohibitions. No Muslim is to be satisfied with bgiunder the political jurisdiction and
government authority of the Jews and ChristiandalAlta’ala says, The Jews and
Christians will never be pleased with you until yfollow their system (milld).Even in
those circumstances where Muslims are living agnak minorities under non Muslim
government, they are still obligated to organizentkelves under their own autonomous
communities and develop a social contratiu(ahidg between themselves and the
dominant culture. In the absence of this they &legated to make thhijra. Ideally the
khilafa (vicegerency) is for those human beings who haweesdered themselves
completely to Allah’s commands and prohibitiot&hilafa is not for those who have
brought down upon themselves the anger of Allad Jigws) nor is it for those who have
gone astray in their worship (the Christians). Bfimtion, every Muslim must work for
the establishment of Islamic government by firsdading from among themselvamirs
who will rule them in accordance with the Qurardahe Sunna And then they must
search and find &halif or sultanwhose authority is accepted as sound and uniterund
his banner for the sake of Allah ta’ala. In theeada® of this, they are obligated to enter
into social contract with non Muslim societies whid] does not violate the sovereignty
of these states; [2] nor violate the values, calamd religion of the Muslim minorities.

Those Muslim leaders who invite us to accept tiership of the disbelievers and
to assimilate into their systems of government autha valid social contract — do so out
of ignorance of their owshari'aas well as ignorance of their internationally redagd
rights to be different and to enjoy some form ofoaomy. If these leaders invite the
Muslim national minorities to assimilate into themMuslim societies, while they
themselves know thehari'a should be seen for what they are — collaboratorthe
humiliation of Islam. And the judgment of collabtea with the enemies of Islam is well
known, thus whoever knows the judgment should ertabefore it is too late! The
Messenger of Allah, may Allah bless him and grant peace, said,Whoever helps the
heretical innovator has helped in the demolitioristéim”

The fifth and sixth medicinal principles whiGultanMuhammad Bello discussed
as a cure for individual and social ills were tmsponsibility of the rulers over the
Muslims. These responsibilities include showing passion, giving good advice,
showing tolerance and being just to those undersoaethority. These are the key
principles of good government and only Islam cdierothe justice which Allah intends
for mankind. The Messenger of Allah, may Allah klésm and grant him peace, said,
“Where there is an oppressor among some people,iwian, have not prohibited him
from his oppression, Allah will then send down uploeam a severe punishment, which
will afflict not only him but the other people agllw¥ The Muslims in this age must



realize that theshari’a offers the only true provision for justice becaitseas revealed
by the Just Kinggl-maalik al-‘Adl) and the All Knowing Judgeal-haakim al-‘Aleem
Thus, the open refusal of Muslims in this age tplament theshari’a, is one of the main
causes of social ills and decay which effects euglim land — with the exception of a
few.

Allah did not create mankind without giving himigance. He has sent His
Messengers and Prophets as examples to guide mdatkidis aim and objectives for
mankind. Allah ta’ala created mankind to worshipnHand as a result He revealed His
shari’a to facilitate this. Thehari’a of Allah contains commands and prohibitions which
must be followed and adhered to. Thus, any innowaghid’a) of any law, resolution,
constitution or jurisdiction (however just it sowdwhich is contrary to the laws
legislated by the Quran and tf&unnais wrong and amounts to disobedience. Allah
ta’ala has commanded that His injunctions and |lbevsmplemented by those who are
believers. If they refuse to do so out of ignoraacarrogance, they will be afflicted with
great personal and social calamities. This is beedloey made man-made laws equal to
that of the divineshari’a and have in effect made others equal with AlldhsTs a cause
to declare such ‘imams’ as disbelievekadfir) for Allah ta’ala has declaredThere is
nothing whatever like unto Him, and He is the O® \Wears and SeésAnd He ta’ala
has further said,If anyone fails to judge by what Allah has revealdey are indeed
disbelievers. And again, ‘Shall | seek for judge other than Allah? When He Wwho has
revealed to you the Book explaining in detail? Tkapw full well to whom We have
given the Book that it has been revealed from thel lwith Truth. So never be among
those who doubt.

Why do our imams’ humiliate themselves to the disbelievers? Why fdey t
continue to humiliate and denigrate our notéento please the Jews and Christians?
Why do they interpret owshari'a as being archaic, uncivilized, inhuman and criel®/
do they wave the banner of the governments whigle demonstrated to the entire world
their inhumanity to man and to the environmentallta’ala says about such groveling
hypocrites, When it is said to them: ‘Come to what Allah hasesded and to the
Messenger’; you see the hypocrites avert theirddoem you in disgust. How then will it
be when they are seized by misfortune becauses afadds which their hands have sent
forth. You then will see them coming to you, swephy Allah, ‘We meant no more than
good-will and conciliation! Allah knows what is the hearts of those. So stay clear of
them. But admonish them and speak to them a waorhtth their very souls.”

It is not surprising that the Jews and Christidesigrate our religion and picture
it as being backwards and out dated. However, whtite Muslims in this age who claim
to be Muslim and along with that show hatred andward condemnation to those
countries who are endeavoring to implement shari'a of Allah? Whenever Muslim
nations attempt to reintroduchari a law in their societies, the Jews and Christians
become solely bent upon bringing about politicalas) economic disorder and the social
collapse of these communities. They accuse Islgoiernments of being intransigent
and violating the human rights of their non-Musknmorities. Every effort is exhausted
by the most sophisticated means possible to derighe noble efforts of Muslims to
govern themselves by tlehari’'a. The Muslims who have become domesticated among
the disbelieversnfudajjin), resembling their illicit way of life and interli@ng their
values are the first in line to condemn Muslims vgeek to obey Allah by establishing



the shari'a. They have forgotten what Allah ta’ala saitNever will the Jews and the
Christians be satisfied with you until you followeir system (milla).Their love for this
world and their love for rank and position among ttlisbelievers has made them
heedless to Allah’s words(' You who believe! Do not take the Jews and Chnistior
your friends and protectors. They are friends anotgrtors of one another. You who do
turn to them for friendship and protection is catesed to be one of them. Verily Allah
does not guide an unjust peoplélere Allah declares that the collaborators amtrey
Muslims are actually disbelievers because they hmeféended those who are explicit
enemies of Islam. Some of these Muslims do this ajuignorance, but many do it
because they hate Islam just as the enemies ha&adtthey love the enemies of Islam,
hoping to gain some worldly advantage from thenmesehmisguided leaders should rush
to the forgiveness of Allah before Allah brings abdlis judgment upon them. Either
death will drag them into the depths of Hell whitiey have earned through their
hypocrisy or Allah will raise up a group of Muslinaho are kind and compassionate to
the Muslims and hard against the disbelievers, agrous for Allah’s sake and firmly
established upon tifeunnaof His Messenger, may Allah bless him and gramt peace.

Finally, Sultan Muhammad Bello delineates the final cure or mesicior the
social and individual ills of Muslim society. Thisire is in thgihad. As | will clarify in
the commentaryjihaad does not always mean an armed struggle, but it dd@T
exclude it, as some apologists would have us beli€lie overall objective gihaad is to
exalt the Word of Allah in the earth, thus, any atldneans by which this objective is
fulfilled is included within the concept gfhaad (struggle). It can include personal
spiritual endeavor, which ultimately affects thegkr society. It can include the
organized dissemination of Islamic knowledge andtation to non Muslims in their
societies where the result is the gradual and eeermonversion their populations to
Islam. It could include the Muslim national minggg and immigrant minorities
confederating and organizing themselves and dewgjop social contract between
themselves and the dominant culture, which is cbest with theshari'a international
law and the constitutional standards of the dontiaiture. In this manner the larger
society can witness the. benevolence of Islam atkwor transforming individuals,
families, communities and larger sectors of thelefpdhrough the implementation of
shari'a It can include a complete separation of the Musindividual, family and
communities from underneath the jurisdiction of rdaslim societies in the form of
hijra. Or it can include the emergence of an internaflgrrecognized armed struggle
when any of the above means are unachievable dndipddmacy fails. The later
understanding ofihaad has been ordained as an obligation in shari'a has been
defined as an internationally protected right ihiaging the rights of self-determination
when all else fails; and in certain states, suchthasUSA, armed struggle has been
enshrined as the final solution against systemjregsion and tyranny. However many
of the collaborators and hypocrites among the Mushvill rush to declare that thidad
as a means of armed struggle is none existenteirQilr’'an and actually refers to the
jihaad’'n-nafsor thejihaad’l-akbar. Our answer to them is what Allah and His Messenge
have clearly declared in the Infallible Qur'an ahd Sunna

Allah ta’ala says: Does mankind think that they will be left aloneisgy ‘We
believe.” — and not be tried? And certainly Wedribose before them, so Allah would
certainly know those who are true and know those are liars!” And Allah ta’ala says:



“What! Do you think that you will be left alone vehAllah has not yet known those who
have madgihaad and have not taken anyone besides Allah, Messenger and the
believers as adherents . . . Those who believegrtraghijra, and madgihaad in Allah’s
way with their wealth and selves, are much higherank with Allah; and those are they
who are the achievers.’And Allah ta’ala says: Do you think that you will enter
Paradise while yet there has befallen you the biewhat befell those before you?
Distress and affliction befell them and they wdraken violently, so that the Messenger
and those with him who believed said, ‘WHEN WILLETHELP OF ALLAH COME?"
Now surely the help of Allah is nigh!”

It has been related in_Mushari'u’l-Ashwathat the Messenger of Allah, may
Allah bless him and grant him peace, saithére is coming a time upon mankind when
the religious scholars will say, ‘This is not a &mfjihaad. Whoever comes upon that
time, then know that the most blessed action dutivag time will bejihaad.” The
Companions said, “Will someone say that, O Messeafjallah?” He replied, “YedHde
whom Allah. His Angels and the people all togetiere cursed It has been related in
the Risaalat wa'n-Naseehan the authority of an-Nisaai’, that a man caroette
Messenger of Allah, may Allah bless him and grant peace, and said, “O Messenger
of Allah! People are claiming that there is no figh (gitaal) and that wark{arb) and its
preparation has been put downed.” He may Allahsblesn and grant him peace, said,
“They have lied! Now fighting has emerged and tingilenever cease to be a community
from my Umma fighting for the sake of Allah urtig tappearance of the Hour. And they
will not be harmed by those who oppose them. Wdritsnpreparation will not be put
down until the appearance of Juj and Mdjuj.

These proofs which we have cited from the Qur'ad theSunnais enough for
those who believe — as an incitement to estalfisirules and injunctions of Allah upon
earth. They will find in this work of one of Afrita leading statesmen Sultan
Muhammad Bello — all that he needs to cure himsetf hisjama’at from the spiritual
and social ills which have afflicted thdmmain these times. The cure is in [1] seeking
Allah’s forgiveness as a group, [2] seeking bemafikcnowledge as a group, [3] doing the
prayers in congregation, [4] choasing and obeyirgginirs [5] establishing compassion
and tolerance in governance, [6] establishinggestinrough Islamic governance, and [7]
implementing thgihaad to preserve the religion of Islam and to remoweedppression of
disbelief and injustice.




We pray Allah ta’ala that He gives us succesaking the cure by the rank and
blessing of His Messenger Muhammad, may Allah bhless and grant him peace. We
pray Allah ta’ala that He hurry and push forwards Hielp to us and strengthen our
Muslim mujahidunwhere Muslims are struggling with their lives amdalth for Allah’s
cause. We pray Allah ta’ala make firm the pillafsgovernments of the Muslims and
turn them back to Allah ta'ala. O Allah ta'ala patevery Muslim ruler, whether he be
righteous or sinful and inspire them to come back our Way. We ask Allah ta'ala to
illuminate the heart of the Spiritual Pole, @&ultanand Spiritual Guide AL-HAJJ ABU
BAKR ibn Muhammad Attahiru ibn Muhammad Bello ibnukammad Attahiru ibn
Ahmed Zarruku ibn Abu Bakr Atiku ibon SHEHU UTHMANAN FUDUYE'. And may
Allah make him and th@ama atrealize what was promised to his noble anceStehu
Uthman Dan Fuduye™ and connect his affair and shteirthat of the Awaiteéinam al-
Mahdi —who will certainly give victory to Allah’setigion, revive theSunnaof His
Messenger and enter Islam into the home of evdrghitant of the earth. O Allah count
us among his strong supporters and place us undeshiade of his banner. O Allah bless
all of the shaykhsand Imamsfrom whom we have benefited. O Allah forgive us ou
faults and be merciful to the entitdmma of Muhammad and provide for them where
they are unable. O Allah bless our master Muhamtmade number of created things, to
the extent of what is in the heavens, to the exdéivour knowledge and to the beauty of
Your Throne. Amen.

ShaykhMuhammad Shareef bin Farid
Tuesday, 29 Safar, 1429 A.H. (Feb 24, 2009)
Zunyi, Guizhou, the People’s Republic of China



Risaalat Li'l-Amraad as-Shafiyya

A Letter of Healing to Individual and
Social Diseases



Translation
In the name of Allah the Beneficent the Mercififeace and blessings of Allah
be upon our master Muhammad, his family and Congpaniwith an all encompassing
blessing and most perfect pedce.
To continue: This is
A Letter of Healing for Spiritual and Social Diseags’

" The author, may Allah be merciful to him beginsthwthe basmalla following the order of the
Messenger of Allah, may Allah bless him and grant peace as related by Abd’l-Qaadir ar-Rahaawi in
his al-Arba’eeron the authority of Abu Hurayra: “Every matteriofportance which is not begun in the
name of the Allah the Beneficent the Merciful ok cut off.”Waziri Abd’l-Qaadir ibn Gidadu said in his
Bast'l-Fawa’id “Al-Haafidh Ibn Hajr said: ‘The general behavior of themams of authorship and
composition of texts have firmly established the Gfoccommencing books of knowledge and likewise the
majority of the letters of dispatch with tbasmalla.” As for the merits of thé@asmallaare concerned, al-
Bakri said that al-Hakim related a sound narrafirmm Umar who once asked the Messenger of Allah,
may Allah bless him and grant him peace aboutbibmillahi’'r-rahmaani’r-raheem and he, may Allah
bless him and grant him peace said: “It is a Naromfamong the Names of Allah and what is between It
and the Great Name of Allah is like the closenextsvben the black pupil of the eyes and its white.’pa
The author wag\mir'l-Mu’mineen Abu Ali Muhammad ibrShehuUthman ibnFuduye®Muhammad ibn
Uthman ibn Salih ibn Harun ibn Muhammad Ghurtu Maohammad Jubba ibn Muhammad Sanbu ibn
Maasiraan ibn Ayyub ibn Buuba Baba ibn Abu Bakr Muasa Jokolli. This Musa Jokolli, who fled from
the lands offFuta Toro into the lands of Hausa, was among the sons offahmus reformedmam
Dambube Bello’s mother was.Hawwa, the daughter of therded ShaykhAdam ibn Muhammad Agh.
For a more comprehensive biography of the autHer teck to the introduction.

8 Here the author, may Allah be merciful to him setfte blessings upon the Prophet following his wprd
may Allah bless him and grant him peace as relayeat-Tabarani in his al-Awsain the authority of Abu
Hurayra: “Whoever sends blessings upon me in a bibhakAngels will continue to seek forgiveness for
him as long as my name remains in that bo&haykhAbdullahi ibn Fuduye™ said in his Diya'l-Qawa’id
“Among the most important matters, for the one wriudy desire to draw near to the Lord of the eaethd
heavens is sending blessings upon the Master epaltual masters in all times. This is becausenaans

of the blessing upon the Prophet, may Allah blass &nd grant him peace the person can draw down
Divine secrets and spiritual openings, he can puhié inner core from all forms of spiritual and mralo
turbidity. This is the case for the people begignthe spiritual journey, the people of yearningtba
spiritual journey or the spiritual masters who hawéved at the end of the spiritual journey.”

° Allah ta’ala blessed me to translate this textanian 13 years ago for the benefit of flagna’atof
ShehuUthman ibn Fuduye™ as well as the Muslim inmat@uyation in the California Department of
Correction. Recently, however | desired to commsemprehensive annotation and commentary upon the
text because of the emergence of fitea which has afflicted the Muslim world as a resulthee US led
invasion of the Muslim lands under the guise of ‘thar on terror’; the emergence of whalhaykhHabib
Umar of Yemen called ‘new forms of hypocrisy’ andllaboration; as a definitive and defensive proof
against those who have broken their oath by degialitg the status of ouBultan and as a decisive
offensive against the wanton act of plagiarism of pmevious translation of this text by those who
abandoned their oath of allegiance and who arengdihe minhaj of the Shehufor the frivolous price of
fame, leadership and glory. We seek refuge wittal\lla’ala from this. Finally, | present this rewedk
translation as an impregnable fortress for thoghédama atwho need support to adhere to their oath of
allegiance. In the Art of War there is a defensiveve with the sword which when used correctly @lsts

as a lethal offensive strike which due to its setigtls usually indefensible and impregnable agaittsicks.
With that in mind | have named this small commentdusaam ‘I-Abaad wa Hisn'l-"Ibaad Fi Sharh
Risaalat Li'l-Amraad (The Sword of the Age and Fortress of the SlawgaRling the Commentary Upon
the Letter for Social Sicknesses). Allah willingwitll be of benefit to the people of the times agithe
social diseases of the times. In applying the jpies outlined in the text, | will often refer togblems of
the United States and its Muslim national minotitgcause the U.S. is considered a normative state.
Whatever happens in the U.S. it is the standard/Fat happens around the world. This is so in gfitbe
present decline the U.S. is experiencing domesieald internationally. Now, the choice of the naafe




In it is sufficient advice concerning the beseiessts of the Muslim¥.May Allah
give us and them success in following the cleah.p@t party of the Muslims! Verily |
shall advise you all with what Allah counseled finst and last of people; which is that
you must fear Allahittaqu allah); for tagwais the path which connects one with Allah
ta'ala. Pure bliss is for the one who reconcilemseif to it. Its principal door is
repentancetdwbg and returning back to Allah. He the Exalted says:
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“And repent all together, O believers, so that yay e successfif' Therefore make

constant repentance, constant turning back to Himd, constant strenuous effort with
regard to obedience to Allah ta'&fa.

the text, A Letter of Healingpy SultanMuhammad Bello indicates his own chosen profesa®a healer
and physician. It is well known that of all the deas of the Sokoto Caliphate, he was the one nespsd

in the understanding and practice of the scienamedicine; having composed more than 20 texts en th
science itself. And like all physicians he viewdst tresolving of every problem be it spiritual, sdci
economic or political as a prescriptive sciencdlpfuing the pattern set by Allah ta’ala where Hgssa
“Fasting has been prescribed for ypuRetaliation has been prescribed for yptit has been prescribed
for you, that when any of you approach death andlgave behind some good, that you make it a béques
to the children and nearest of Kjrand His words: Fighting has been prescribed for ydbindeed Allah
ta’ala describes the Divine Revelation as a mediaimd cure for every sort of physical, psychicrigl,
and social disease by His word€ fnankind there has come to you an Admonition froor Lord, and a
cure for what is in the bredst' And We have revealed.in the Qur’an that which iselicine and a mercy
to the believers and His words: Say: It/is a Guidance and a Curative for those wktieve” Thus, the
methodology which the author uses in this LetteHe#lingis to prescribe first th®ur’anic verse, then
the sound prophetic traditions, known as $umna and then the prescriptive rulings of the schotdrthe
Sunnaand the teachings of the Righteous Ancestors. fBidr to giving the actual prescription, like any
physician he establishes certain prerequisitesstgdttients in order for the cure to be effectiaed they
are: fearful awareness; repentance; and removorg the heart the love of this world’s life. For dut
establishing these three prerequisites the seviess auhich theSultanprescribes cannot be affective. In
doing so, he follows the pattern laid by his faft&mehuUthman ibn Fuduye’, may Allah be merciful to
both of them, as he prescribed in his Najm’l-Ikhwaehere he said: “As for the four matters by which
Allah can illuminate the hearts, realize that wheredesires that Allah illuminate his heart with tight of
true belief, should adhere to four matters: Oneplaoccupied with fearful awareness of Allah, which
comprises following the commands of Allah and airggdHis prohibitions; two, be preoccupied with the
recitation of theQur’'an; three, be preoccupied with the study of the petightraditions of the Messenger
of Allah, may Allah bless him and grant him peaaewell as his biography; and four, be preoccupiiial
the narratives of the early ancestors. Whoeverdsqeupied with these four matters, Allah will ithinate
his heart with the lights of true belief. As a ke will thereafter not require derived inferead®cause
he will them be knowledgeable of the requireme@téllah provide us with being preoccupied with thes
four important matters and provide us with a joydading.”

19 Here the author in his role @smirl-Mu’mineen fulfills one of the fundamental obligations of the
Khalifateand that is to give sound council to all the Momsj those under his direct political jurisdictian a
well as those outside his authority in his time aoadall Muslims that will come after him. This isa
obligation on every Muslim who has been given arithdoy a community small or great. And it is
obligatory for every Muslim to listen and obey higunctions as long as they are not contrary to the
shari’a Allah ta’ala says: Obey Allah, obey the Messenger and those who psksesauthority from
among you The author, may Allah be merciful to him willaddorate on the meaning of this verse in the
coming chapters, Allah willing.

1 Quran— 23:31. Abdullahi ibn Fuduye" said in his Diyal'#'weel regarding the meaning of His words:
“Repent altogether O believérdrom what occurs to you from even the most indigant prohibited
gazes and other than that, since no one is ewefrfsen some form of negligence. Because true uprigs

is difficult and almost impossible, thus the needrepentance remains perpetual and constantdesth.
His words, “..so that you may be successfaieans in this life and the Next as a resulthef purification




Further, | caution you with what Allah has caugdnthe first and the last of
mankind. He the Exalted says;
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“Therefore do not let this world’s life deceive yoor let the arch-deceiver deceive you

with regard to Allab'*®
It has been relatéd
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“This world is an abode for he who does not havalaode. It is amassed by him who has
no intellect. It is fought for by he who has no arstanding. Its permissibléglaal) will

end up being reckoned. Its forbidddraaam will end up being punished. Its doubtful
(mustashaabihawill end up being rebuked?”

which repentance offers. IBurat Aali ImraanAllah ta’ala says:And hurry to a forgiveness from your
Lord and a Paradise whose width is as wide as thavgns and the earth3:133]

12 shehuUthman ibn Fuduye’ said in his Tarig'l-Janri®epentancetéwbg is incumbent upon you for
two reasons. [1] It is necessary in order to aegsirccess in obedience, because the misfortunef s
causes two types of deprivations: [a] withholdingeason from doing good deeds, [b] withholding espe
from having zeal and eagerness in obeying AllahR@yentance is necessary in order for your workhip
be accepted by Allah. This is because the Crediéwer accepts a gift in return for a payment oehtd
The things which will prompt you towards repentaaoethree: [1] remembrance of the result of shassel
sins; [2] remembrance of the severity of Allah'siighment; and [3] remembrance of the frailty of you
own bodies. If you were to persist in the remembeaof these, it would induce you towards sincere
repentanceat-tawba an-nasuul The bounds of repentance in the heart from anmesentirely out of
esteem for Allah “izza wa jalla and being on omglard against His wrath. One does not repent but o
desire for worldly matters, out of fear of peopeput of desire for praise or fame.”

13 Quran — 31:33. Abdullahi ibn Fuduye" said in his Diyala'weel regarding His words: Therefore do
not let this world’s life deceive ybly taking delight in its pleasures so much thgtrevents you from
seeking after the Hereafter. His words:fior let the arch-deceiver deceive you with regardllah’, the
‘arch-deceiver’ is Satan, thus it means: do noSktan deceive you regarding Allah’s forbearanesatds
him and showing him respite by thinking that youn experience forgiveness while being persistent in
disobedience. The verse continuégefily Satan is your avowed enentyerefore take him as an enemy.”
This means that the enmity of Satan began befatblgdime and is a comprehensive enmity, so do not
take him for granted and you should treat him asreemy by being obedient to Allah and by being vedry
his tricks in your beliefs, actions and all youatss.” It is as if Allah is saying that Satan ugesfact that

he has received the forbearance and respite frdat Ab deceive mankind into thinking that they t@ve
been given the same forbearance and respite. Howhg is a form of self deception, for Allah tia
says: ‘And hurry to a forgiveness from your Lord and a &fise whose width is as wide as the Heavens
and the eartli [3:133]:

4 This prophetic tradition in its various and diversxpressions have been narratedntgm Ahmad ibn
Hanbal in a more curbed variant than the abovehenauthority of A'isha. While al-Bayhaqi and Ibn
Abi‘d-Dunya narrated it more extensively and clogethe above narration on the authority of A’iginal
Abdallah ibn Mas’ud. Both narrations were verifigsl being sound bymam as-Suyuti in his Takhreej
Ahadeeth al-lhyaShaykhAbu Bakr Basambu ar-Rufai said this is the reababSultanMuhammad Bello
only said: “It has been related” in order to indecghat what he related was a combination of prophe
traditions and sayings of the Companions regarthiegranscendent nature of this world’s life.

15 The tradition as narrated here in its exact waydinunspecified, howeveghaykhAbu Bakr Basambu
said that a similar tradition was related Ioyam Ahmad ibn Hanbal in his Musnamh the authority of
A'isha, however the tradition only said: “This wibiik an abode for he who does not have an abodée. It
amassed by him who has no intellect.” The remaind¢he expression: “Its permissiblieajaal) will end

up being reckoned. Its forbiddeharaanm) will end up being punished”, is not apart of tbeginal



It has been also related; /
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“If this world with Allah was equal to the wing afgnat, not even a drink of water would

be given to the disbelievers’”
It has been relatel;

Lo U L) s o G 5l e 06l
“Verily Allah ta'ala from the time He created thi®rld, He did not look at it because of
its despicable status in His sigfit.”

prophetic tradition, but are the words of Ali ibbiATalib as related by Abdallah ibn Ahmad in hisngéd
‘z-Zuhud on the authority of Malik, that once Ali ibn Abialib was asked: “O Abu’l-Hassan describe this
world for us.” He said: “Shall | be extensive orncse?” They said: “Be concise.” He said: “Its
permissible ljalaal) will end up being reckoned. Its forbidden willceap in the Fire”. In the expression
narrated by al-Bayhagi and Ibn Abi‘d-Dunya he sdits permissible will end up being reckoned. Its
forbidden will end up being punished.” As for thesmaining of the expression narrated by Muhammad
Bello: “Its doubtful will end up being rebuked”, i®t apart of any of the variant traditions namateor are
these the words of any of the Companid@isaykhAbu Bakr Basambu said that the expression nartated
Muhammad Bello is a summarization and it was fig thason he said: “It has been related” and did no
mention the name of the narrator. And Allah knovestblmam at-Tayyibi said: “Since the original
objective in building a house is to remain therenlj comfortably perpetually, then this worlds life
contrary to that and does not deserve to be calédme’. For the one whose ‘home’ is this worltifs,
then he actually has no real home. Allah ta'al&:s&4erily the home of the Hereafter is the Real Life i
they only knelw Prophet Isa, upon him be peace once said: ‘Véhid that will build a home upon the
waves? Can it be considered a home, so do notttakea place of abiding.’ This world being wedibin
the one who has no wealth means that the objectiwesalth is to expend it in areas designed to drear
Allah. Thus, whoever earns it and expends it sinfipiyhis passions and to realize his pleasures wieat
he considers wealth is what Allah ta'ala saykhis world’s life is nothing but possessions ofsto
deceived It is for this reason that he said: ‘It is areed by him who has no intellect, due to his coneplet
heedlessness in chasing after that which will passy and his lack of concern for the Hereafter Wil
abide forever. It is for this reason that Allahaia’says: So gather your provisions; for the best provision
is tagwéa.” Every traveler needs ‘provision’ for the joumnand since this world’s life is worthless in the
Eyes of Allah ta‘ala, the only provision neededduarney through it is fearful awareness of Allaly, b
performing the obligations of“Allah and avoidingetiprohibitions of Allah while in this world, and
harvesting the rewards of fearful awareness of Hitme Next.

8 This prophetic tradition was related by at-Tirniiith his al-Jaami~ as-Sagheand Abu Nu'aym on the
authority of Sahl ibn Sa'd ibn Malik as-Saa’idifalsaari whichimamas-Suyuti verified as being sound,
while Abu Isa considered it sound but obscujteafeeb).

" ImamAbd'r-Ra’uf al-Manaawi said in his Fayd ‘l-Qade®harh al-Jaami" as-Saghe&Ffhe meaning of
his expression: ‘If this world with Allah was equal...” means its equivalent in weight, because i th
narration of Abu Nuaym it says explicitly: ‘If thiworld weighed equivalent to..." His expression: het
wing of a gnat’, is a metaphor of the utmost degrfeasignificance and worthlessness. The meanirigso
expression: ‘... not even a drink of water would lieeg to the disbelievers’, is that if this worldchthe
least amount of worth with Allah, then no disbediewould take even the least enjoyment from itsTiki
the clearest proof and the most compelling evideridhe worthlessness of this world’s life.” AlinbAbi
Talib, may Allah ennoble his face once said: “Byafl This world of yours is more worthless to marth
the sweat of a pig on a severed hand.” It is incemblupon the servant to reflect on these wordsnguri
hard times and ease so that by them he can atrihe apiritual station of ‘doing withoutz(hud, which

is the station which will connect him to the DiviRéasure of Allah ta’ala.

18 The source of the narration is not from a proghtadition that | or my teachers know of, howeiter
was narrated bimam Abd’l-Wahaab as-Sha’raani in his al-"-Uhuud al-Mulngadiyyawithout a chain of
authority.




Realize that this world is the abode of destinate fagdar, grief (kdaar),
affliction (bala’i), and trials ikhtibaar). All that is in it pertaining to fathers, mothers,
brothers, sisters, wives, children, close relativesalth, and pleasing homes is a snhare
and an affliction for the slave. Allah ta ala says;
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“Verily your wealth and your children are a triz°
And He the Exalted says;
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“We have made some of you a source of trial forrsthell you bear it patiently? And
your Lord is ever Seein*

9 What this narration means is that if Allah ta'#s not looked on the world from the time He credte
out of pure disdain for it, then how can His setsamho seek to gain His pleasure see the worldr otz
how He sees it, let alone not crave after it aqueex his life chasing after it. This tradition im@ng those
prophetic traditions that are considered by theokak of the LivingSunnato be allegorical or
metaphorical. This is because it is establishatiéniageedaof the Sunnischolars that Allah is All Seeing
(al-Baseeg), All Aware (al-Khabeej and All Knowing @l-"Aleen), which means there is nothing in
creation including this world’s life which falls tside the Eternal Vision, Awareness and Knowledye o
Allah ta’ala. Thus, the meaning of his words: “...dHé not look at it because of its despicable statuis
sight”, means that He shows disdain and disliketfarot that this world’s life fell from the EteahVision,
Awareness and Knowledge of Allah taala, for tkismpossible with regard to Allah ta’ala.

20 Quran— 64:15.Abdullahi ibn Fuduye’ said in his DiyaTatweet “His words: “Verily your wealth and
your children are a tridl, means they are an affliction to you from Allah that He can see whether your
love for them will have a greater impact upon ybart obedience to Allah, and will the acquisition of
wealth preoccupy you from the matters of the Heezaft says in the al-JawaahiWealth and children
preoccupies a person from seeing to his guidamudasire for this world’s life preoccupies himrfro
what is more praiseworthy from the Hereafter. Tikithe meaning of his words, may Allah bless hird an
grant him peace: ‘The child is the source of cowaeds and niggardliness’, which means that th&dhki
the causative factor for a person acting cowardty miggardly. It has been related by Abu Dawud: ¢®n
al-Hassan and al-Husayn may Allah be pleased with bf them, came to the Prophet, may Allah bless
him and grant him peace while he was onrthiebar giving a sermon. They were stumbling as a redult o
their clothing and had to stand. He then desceffided theminbar and took them up and ascended the
minbar and recited: Verily your wealth and your children are a triabnd then said: ‘Verily | saw them
like that, and | couldn’t endure’it.” He then contéd giving his sermon.’ Ibn Atiyya said: “This ewend
those like it are from the trials that the peopiaability have to endure, then what of the triafsthose
who are ignorant and sinful? For the tribulatioisvealth and children will lead them to all kindé o
destruction.’ It has been narrated by al-Bukhad ®tuslim on the authority of Abu Dharr, may Allake b
pleased with him who said: ‘I came to the Messemjekllah, may Allah bless him and grant him peace
and he said: ‘By the Lord of the Ka'aba They aeeltsers!’ | then said: ‘Who are they?’ He saichGEe
who earn much wealth, except those who say: ‘Herede! And here! (Ibn Shihab who narrated the
tradition indicated with his hands in front of hito, his right and to his left) And they are few'.”

21 Quran — 25:20. Abdullahi ibn Fuduye" said in his DiyaTatweet “The meaning of His wordsWe
have made some of yp® mankind, ‘..a source of trial for othefsthat is to say, a source of affliction
because the wealthy are afflicted by the destithiese healthy are afflicted by those who aretlitise of
noble birth éhareef are afflicted by the lowly; and the Messengers aflicted by those they are sent to.
And in each circumstance the latter say out of emgarding the former: ‘Why am | not like those
people?’..Will you bear it patientlywith what you encounter from the afflictions thieging yo? This is a
guestion which has the meaning of a command taberg after the clarification of its obligationr @is a
linguistic causative phrase of the expresstave madeso that He will know which of you will be patient
‘And your Lord is ever Seeingf those who are patient and those who are @otit means He is ever
seeing of those who are most suited for the DiWlessage and being chosen and those who are niit. Or
means He is ever seeing of the result of thoseawrb@fflicted and those who are the cause of &fftic’



And He the Exalted says;
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“Do not strain your eyes after the enjoyments wNith have given to certain partners
from among them from the splendors of this wordifs in order that We may test them
by it.”22
And He the Exalted says;
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“And We have made whatever is on the earth an astbeént for it, so that We may try
them as to which of them is best in condétTherefore beware of amassing it.

22 Quran - 20:131. Abdullahi ibn Fuduye® said in his DiyaTa'weet “Do not strain’ that is to say do not
gaze with, ‘...your eyes after what We have given as enjoynsmnot strain your eyes by looking at the
diverse wealth that We have given the disbeliefrers the pleasures of this world..to certain partners
from among theinthat is to say diverse groups and classes frorareg them which may be in contrast to
what those who are incited to do without may havefrom the splendors of this world’s lifie order that
We may test them by, ithis means from its beauties and delights. Tiohibition here means prolonging
one's gaze being completely engrossed in what sthessess with amazement and admiration. As for
looking unconditionally at what others possess @tthprolongation and being drawn out, there is no
prohibition in that. It says in the Ghana al-Amaaii&is verse means do not strain your eyes tow#rds
entertainment and enjoyment others have been gregrardless if it is the actual luxuries given be t
people enjoying them. The scholars and the pedplagwahave been very strict in avoiding gazing with
admiration at those people who inflict injustidee tmounts they ride, or the clothing they wearabse all

of these are a deception to them causing themsivedeore and to become completely engrossed i it.
says in the al-JawaahiAwra ibn az-Zubayr whenever he would see anyghhmat belonged to the rulers or
anything from their circumstances he would procieeahediately to his home and enter it while reciting
the verse: Do not strain your eyes after the enjoyments wiah have given to certain partners from
among them from the splendors of this world’s lifiegrder that We may test them by'it

% Quran- 18: 6. Abdullahi ibn Fuduye" said in his DiyaTat'weet “And We have made whatever is on
the earth, from its diverse animals, vegetation, mineralaltle, rivers and other than these, an.
embellishment for’itand for the people who inhabit it, ‘so that We may try thénthat is to say, that We
may inform those people looking on them, as.to which of them is best in condu@his means: to see
which of them will be best in conduct in what haeb given or withheld. That is to say: which ofrthe
will be ascetic in this world, not be deceived hyis content with what the days extend to him frignrand
expends it seeking by that the Pleasure of Allah. Atiyya said on the authority of his father: ‘Thest
action is taking from the world by what is righkpending it for what is right, performing the oldigns,
avoiding prohibitions, and increasing those actiovisich are highly recommended’. In a prophetic
tradition related by Muslim on the authority of 8abn Malik the Messenger of Allah, may Allah bless
him and grant him peace said: ‘This world is likeeadant pleasant plant and Allah has appointedoyeu

it and looks to see how you behave. Therefore Adlmh regarding this world and fear Allah regarding

women.



Do not let this world deceive you with its pronsse

For verily its promises are nothing but lies &dehood.
Were there not people who took possession of it?

And by it have not many people been utterly aitatiéd?
They dominated it for a small while, then theydernly

Became like one which has no protector from thisldvo

It destroyed them and it tore them to piecesogiéther.

For no king returns to it to rule nor does anyagament minister.

Their unity was dissolved after their confluence

There does not remain among them a venerablerpa® wretched.
Their blessings left them, thus they became
Like rotten bones, and their palaces have becdmataves.

You have learned this well from the way y@&@hehuived in this world and from
the lives of his companiorf§.So therefore, make strenuous effort in being tikem
before something comes between you and them. Aaldeethat the love for this world
causes weakness and frailty with regard to the camis of Allah.

%t is clear from this statement that this text yasbably composed after the deattStiehuUthman ibn
Fuduye" who died on a Sunday night, tffeo Jumadi al-Akhir1232 A.H.[circa 20" of April, 1817 C.E.].
Here the author refers to the personal austerithisffather,ShehuUthman ibn Fuduye® which was
exemplary and well knownWaziri Gidadu ibn Laima said in his Rawd’l-Janaé&iow, the Shehu’s
courtesy and civility was built upon scrupuloustpiend austerity. He never took two of either |airts,
pants, turbans ndkufis Whenever he would wash his garments, he wouldrdms home and say to
anyone who desired to greet him: “I am washing myents, today.” This was his courtesy. When a gift
was given to him he would never even look at itwhiis eyes to see what it was. And when he wasgive
gift of gold he would leave it to one of his wivetom he frequented as a gift. This was his counétly
regard to worldly matters..The Shehucontinued on his behavior of scrupulous piety audterity
although the treasures of all of the kingdoms ef8lad‘'s-Sudarhad been opened to him. TBeehuwvas
never content to have this wealth brought to hinemember once | returned from the fortress ofriBor
with the treasures of its ruler and his daughtsrsaptives of war. | entered upon tBleehucarrying the
ruler’'s sword which was calleshlaam his shoes, his metal armor and books which ftatétee coming of
the Shehyand a saddle bag full of gold. His wife took #veord and the shoes. He gave the metal armor to
his son (Muhammad Bello). As for the saddle fulbofd and the daughters of the ruler he gave tHeta a
theamir of Ahir, Muhammad al-Bagaari. | know this becaitsgas | who brought these to tdehuand

it was | who saw the people leaving with thesedhifrom Sokoto.” The companions he refers to are me
and women like Umar al-Kamuni, Abdullahi ibn FudyyMuhammad Yero ibn Fuduye®, Uthman lbn
Is’hag, Muhammad Sanbu ib8hehy Muhammad al-Bukhari ibishehy Mustafa ibn Muhammad at-
Turudi, Muhammad Kariangha, Abdullahi Mujini, AliyDinbu, Muhammad ibn al-Bukhari, Sayyid
Ibrahima, Umar Ghurba, the wife of ti8hehuA’isha bint ShaykhMuhammad Sa’d ibn Abdullahi ibn
Muhammad ibn Sa'd, and others, including the authiorself. They were all people of exceptional
austerity in this world’s life being content witittlle from it. In fact, the author, Muhammad Bel&dthough

he was the ruler of a vast Caliphate he only preditbr his and his families needs by the sweati®f h
brow. He is reported to have said years beforedoareKhalif: “I will earn wealth for myself by my own
hands, by entering into the trades and industnesder to keep myself free of dependency upomthxic

treasury’.



It has been related by Abu Dawud in his Sudnam the authority of Thawban
may Allah be pleased with hfththat the Messenger of Allah may Allah bless hird an
grant him peace said:
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“The nations will be on the verge of prevailing oyeu, like the greedy eater prevails

over a large bowl of food.” Then someone said, tWhis be because of our limited
number then, O Messenger of Allah?” He said,
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“No. On the contrary, you will be numerous thent pou will be as weak as the scum

which floats on flood waters. For Allah will takevay dignity from your breast and He

will fling weakness into your hearts.” Then somesaal, “What will be the cause of the
weakness?” He replied,

(<5 a1 S5 G L))
“It will be the love of this world and the hatred death.”Imam at-Tha’alibi said in his

tafsir?’ “Notice, may Allah be merciful to you, is not ttime referred to in the above but
our time, as is plain to seé?”

% He was Abu Dawu®ulayman ibn Dawudat-Tayalisi al-Jaarudi al-Faarisi al-Asadi az-ZyaHe was
born in the year 202 A.H. He was the freedman efdlan of az-Zubayr ibn al-"Awwam and resided i@ th
city of Basra. Al-Khateeb Abu Bakr said: “It is daihat Abu Dawud composed his text called the as-
Sunnanearly on and showed it to Ahmad ibn Hanbal whogwdiit and upheld its excellence.” Ibn Sa'd
said that he was extremely reliable and had c@teainumerous prophetic traditions. Abu Bakr ibrs&ta
said: | heard Abu Dawud say: ‘| have transcribethefMessenger of Allah, may Allah bless him arehgr
him peace five hundred thousand traditions. | hextacted from them and placed in this book (the
Sunnan four thousand traditions, of which | have mené&drthose that are sound, those that resemble them
and those that are close to them. However, suffidier humanity in their religion from these araifo
prophetic traditions. The first, his saying, mayahlbless him and grant him peace: ‘Every actidoyigis
intention’. The second is: ‘Apart of the excellésiam of a person is leaving what does not conbam’

The third is: ‘A believer will never be a true bmier until he is pleased for his brother what helémsed

for himself. And the fourth is: “The permissibledkear and forbidden is clear...” Ahmad ibn Muhammad
Yaseen said: ‘Abu Dawud was among the leaderslami®f the preservers of prophetic traditions @ th
Messenger of Allah, may Allah bless him and grant peace. His knowledge, his legal analysis and his
chains of authority were among the highest levels @ his asceticism, uprightness and scrupulcety.pi
He was a literal knight in the science of prophetditions. 'He died in Basra on the™6f Shawwal275
A.H. when he was seventy-two years old.

% He was Abu Abdallaffhawbaan ibn Jahdaru an-Nabawiyu, the freedman of the Messenger offAlla
may Allah bless him and grant him peace that wasucad from the lands of theijaz and was purchased
by the Prophet, may Allah bless him and grant h@age and then immediately freed. He thus, adhered t
the Prophet, may Allah bless him and grant him pemtd kept is companionship. He preserved many
prophetic traditions and knowledge from him. Heetivan extremely long time and his virtues became
renown. lbn Sa’'d said: “He eventually settled imisliwhere he had a house and in which he died in the
year 54 A.H.” It is said that he was one of &telaal (Spiritual Substitutes).

" He was Abu Is’hagdhmad ibn Muhammad ibn Ibrahim at-Thaalibi an-Naysaburi. He was tifut
veracious, reliable and deeply insightful in Arallieguistics and grammar. He possessed a powerful
capacity in the ability of giving sermor8haykhAbu’l-Qasim al-Qushayri said: “I once had a visfithe
Lord of Might in my sleep in which He addressedane | addressed Him. During that communication the
Lord, majestic be His Name said: ‘Here meet a eghs man’, and then | looked around and there was
Ahmad at-Tha’alibi standing in front of me.” He diim the month oMuharramin the year 427 A.H. The



Realize that the sanctuaries of good are plentifut here | have specifically
categorized for you seven antidotes prescribedh®ihealing of your spiritual and social
disease$?

name of thetafsir of Imam at-Tha’alibi is called al-Kashif wa'l-Bayaan Fi f§& al-Qur'an He also
composed an excellent work on the biographies®Pitophets called al-"Araa’is ‘I-Majaalis

2 This was just before the appearance ofzhmaan ‘n-NasaargHour of the Christians) and European
imperialism was unleashed upon the Muslim worldtHese times, his words ring much clearer, because
now, this very text is being taught by the verygeonho broke their allegiance to tBaltan while some
who claim loyalty to theSultanhave eradicated his political authority. The cleanhaj of the Shehuis
being altered by ‘youngsters’ who are in leaguehwitestern intelligence agencies. The legitimate
defenders of the Muslim lands are considered ‘test'oand the imperialist invaders are called ‘hes0
The scholars who call for exalting the word of Allta’ala and establishing His rule on earth arkedal
extremist while the evil scholarsufama ‘s-suli who collaborate with the enemies and advise Nustio
participate undedhimmistatus in the participatory politics of unjust gaovments are called ‘reformers’.
Hypocrites who join the secret intelligence agesicitthe disbelievers and spy upon Muslims, or fbair
armies and kill Muslims are considered ‘moderated anodels of the ‘middle way’, while the voices of
those who call for independence and autonomy foslivhs are deemed fanatical, radical, militant ared a
marginalized. Today, ‘sufishaykhshave become the ‘advisors’ to western oppressivergpments, when
before they avoided even the palaces of MuslinrsulBoday, ‘sufi'shaykhsadvise Muslims in the west to
participate in chasing after the ‘illusionary’ dneaf ‘democracy’, when before they directed thepgleo
towards Allah ta’ala. Those who give sincere adtwethe Muslims are considered liars, while the
‘hypocrites’ who have made it their profession etdiving Muslims regarding the prohibition of resml

in the lands of war, let alone participating inithgarty politics, have lifted their voices in theasaajid
Today, homosexuals, lesbians, charlathaykhs career academiciar@d just about every other kind of
faasig have joined the circle of ‘moderates’ in an attérgpincite a kind of ‘Lutheran’ Reformation in
Islam which is in keeping with the ‘mandate’ of Pamericana. Th&hehusummed it up in his Tanbeeh’l-
Ummain a prophetic tradition by Abu Nu'aym al-Haafidh the authority of Hudhayfa that the Messenger
of Allah, may Allah bless him and grant him peaeéds "Among the signs of the nearness of the
Hour...are: when you see people killing their prayggstroying trust; devouring compounded interest;
making lying permissible; increased murder; prepetion with the building of tall buildings; sellinge
religion for the worldly life; the breaking of thées of kinship; the debilitation of governance;emhies
become truth;...the appearance of oppression; inededisorce; unexpected death; trusting of treaakero
people; the mistrusting of trustworthy people; beilig the liar; and disbelieving the truthful; timerease

in slander; destructive rainfall; wrathful childretime passing swiftly; the dwindling of honor; the
immorality of Muslim rulers; the duplicity of theiwazirs the treachery of officials; the injustice of the
trustworthy; the corruption of Qur'an reciters;...thecrease omirs,...the relaxing of veils for women;
the drinking of wine; the suspension of the legahiphments; when a mother will give birth to her
mistress; when naked brutish men are seen as kimgsn women will become the governing partners ove
their husbands in trade; when men resemble woménvamen resemble men; when Allah's name will be
sworn by falsely; when a man will come forward &stify without being asked to do so (informants);
forsaking the good; learning jurisprudence for ottiian thedeen seeking after this world with deeds of
the Hereafter;...treatingakatas a financial liability; when the leaders of gheople will be the lowest of
them;...when the voice of the corrupt ones will bised in the mosques; the utilization of singing and
stringed instruments; the drinking of wine in thiests; when oppression will be taken as somettarige
proud of; the extorting of legal judgments;...takitige mosques as roads (soldiers using them to take
temporary shelter); when the last of thimmawill curse the first of it." All this is from théove ofdunya

29 As previously mentionedultanMuhammad Bello had mastered the science of meslmiml the art of
writing remedial prescriptions and like any pharisadie composed this text to comprise of seven
prescriptions designed to cure personal, domestitial and national diseases. Each of these pptiscrs
when examined by themselves covers the four pugpfisevhich medicine was established as he said in
his “Ujaalat'r-Raakib[1] preservation; [2] fortification; [3] evacuati; and [4] remedial. When applying
the four purposes of medicinal cures to the sevesguiptions he arranged, we can arrive at tweitfiyte
principles by which the individual, the family, th@ma atand theUmmacan utilize as a sure remedy
against all moral, spiritual , social and socidial Because every entity is hidden in its oppasihd the




cure for every sickness is composed by utilizirggrgverse, thus the most hidden and subtle quadiity
repentance and seeking forgiveness has impactdlognce upon the operation of complex governments
and even the persistent flow and turning of thet vasmos. While at the same time the existence,
persistence and loyalty to Islamic governmentpitesof injustice or corruption, has direct impapbn the
ability of the most elevated and advanced spiritnaster to gain spiritual stations with Allah ta.aEach
thing is hidden in its opposite: the spiritual savaeeds the existence of the ‘Just Ruler’ to cetephis
spiritual journey; and the ‘faltering ruler’ neetlte perfected Sage to govern the creation withricaland
equity. When these two opposites become one, therentire universe turns on its axis and fulfiig t
Ultimate purpose for which it was creatdshamWang Tai-yu the great Muslim sage of China saitlig;
Ch’ing-chen ta-hsuelGreat Learning of the Pure and Real): “Wiygmandyangare united, they produce
the ten thousand things. When they separate, datte @lements of the ten thousand things scadtieds
keeps to its own nature.” Stated another way, winenindividual and the government are one, every
spiritual, moral, intellectual, scientific, sociahd political well being will result. However, whehe
government and the individual become divided, $utes in every element within the individual psyghi
the domestic, economic, social and political liscbming schizophrenic and dysfunctional. In thid,te
SultanMuhammad Bello, who undoubtedly was the premiggeSaf his time, composed seven remedies,
which when applied guarantees: [1] the preservatibtihe inner and outer life of the individual, fiyn
Jama’atandUmma [2] the fortification of their inner and outeifdi against internal decay and foreign
incursion; [3] the removal and elimination of thexious and seditious influences from their inned an
outer lives; and [4] the preparation of an on-ggingactive remedy to assure their persistent waitidn It

is when the text is examined from this perspectheat its full implications and importance as a yrul
medicinal text for spiritual and social diseases loa appreciated.




One: Much Seeking of Forgiveness
Verily seeking forgiveness is the eraser of sind #re shelter of the sinfdf.
Allah ta’ala says,
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“Whoever does evil or is unjust to his nafs, thesksdorgiveness, will find Allah
Forgiving, Merciful”*!

%0 The first of the seven remedial cures is repemtan@llah and seeking forgiveness of one’s sinis. the
first of the spiritual stations for the spirituamrant. It is the means for domestic tranquilityte family.

It is the guarantor of prosperity and well being tlee community. And it is the protection and fess for
the entireUmma SultanMuhammad Bello ibrfEhehuUthman later composed a comprehensive text called
Buduur’l-Musfira on the complete methodology of seeking forgivenesdéch includes the worldly,
religious and spiritual merits acquired by the evfe truly seeks forgiveness of Allah ta'ala. lirighis
text that he transmitted his famous Majmu" al-Isfé@r one of the most beneficial litanies in making
repentance and seeking forgiveness of Allah ta’ala.

31 Quran — 4:110. Abdullahi ibn Fuduye® said in his DiyaTatweel “Whoever does evjlthat is a sin
whose evils effects others, ‘or. is unjust to his nafswith sins confined to himself, like idolatry...and
then seeks forgivenésfom those sins by repenting.. will find Allah Forgiving, Merciful. This means
that Allah will be benevolent towards him. In thisrse is the incentive to have a strong discernrfeent
repentance and seeking forgiveness. It says iGtieayat al-Amaani‘lt is not necessary in this that the
rights of others be abandoned by seeking forgiveries oneself only, since the objective of seeking
forgiveness is to repent for all sins, whether peas or otherwise. Among its prerequisites is mgkime
rights of others or fulfilling them permissible.i¢talso not necessary to fulfill the rights of @th by means
of one’s wealth or actions. On the contrary, ipassible that Allah will fulfill them from the treares of
His generosity when He accepts one’s repentanceisapieased with him. There are many prophetic
traditions which in their apparent meaning provie tffectively.”




It has been related by Abu Mansur ad-Daylami inMissnadcalled al-Firdau¥
on the authority of Hudhayfa may Allah be pleasethwim®® that the Messenger of
Allah may Allah bless him and grant him peace said:
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“Seeking forgiveness is the eraser of sitfs.”

%2 He was Abu MansuuBhahradaari ibn Shirawayhi ibn Shahradaari ad-Daylami al-Hamdani, the
learned traditionist and scholar from the descetsdehad-Duhaak ibn Fayruz. On the same day that he
was born in the year 483 A.H. he received the daapses that his father, Abu Shuja ad-Daylamiikeszk
from the twoShaykhsAbu Bakr ibn Khalaf as-Shirazi and Abu MansuuiValgumi. In the year 505 he
traveled with his father to Isbahan where he womshscribe prophetic traditions for his father. He
collected the chains of authorities of his fatheaifamous text called Musnad al-Firdahle died in the
month ofRajabin the year 558 A.H..

% He was Abu AbdallatHudhayfa ibn Hislu al-Yemani ibn Jabir al-Abassi among the notables of the
companions of Muhammad, may Allah bless him andtghém peace. The Prophet, may Allah bless him
and grant him peace used to inform Hudhayfa ohtimaes of the hypocrites and detailed for him tradstr
and tribulations that would happen to tdienma Az-Zuhri narrated on the authority of Abu Idrisat he
heard Hudhayfa say: “By Allah! I am the most knodgeable of people of every tribulation which wid b
between my time and the Hour!” He also said: “Tkegle used to ask the Messenger of Allah, may Allah
bless him and grant him peace about the good, wisiéel to ask him about the evil out of fear ofirfigl
into it.” lbn Jurayj related on the authority of Zaadan tbate Ali ibn Abi Talib was asked about
Hudhayfa and he said: “He knows the hypocrites &tk is asked about the mysterious and complex
issues he will be found to be the most knowledgeallbu "Awana related on the authority of Abu Yahy
who said that once a man came to Hudhayfa and asked“What is hypocrisy?” He said: “That you
speak about Islam but do not act upon it.” Umaerlappointed him as thémir of Mada'in where he
remained until after the killing of Uthman. Umarcencompelled him by asking: “Am | one of the
hypocrites?” He said: “No, and | will not vindicaé@yone else after you.” He died about forty ddysra
the death of Uthman

3 |Imam Fuday! said: “When the servant says: ‘| seek feegess of Allahgstaghfir Allah persistently,
not only will his sins be wiped away, but it wilave effect upon all those around him. Allah tasdgs:
‘Seek forgiveness of your Lord, verily He is ForggyiHe will send the heavens upon you abundantly an
will reinforce you with wealth and sons and makeylou Gardens and make for you riverghis means
that He will send the water of the heavens abumgamon your country as a result of your persistent
seeking forgiveness.” The author, Muhammad Belid sahis al-Buduur al-Musfirat‘lbrahim, upon him

be peace although he was the Intimate Friend @fhAtle used to weep often. One day he wept so $gvere
that Jibril upon him be peace descended and salbdradim truly your Lord says to yotdave you ever
seen an Intimate Friend punish his intimate frignde then replied: ‘O Jibril, whenever | rememiogy
errors | forget my intimate friendship.’ If this the case with Ibrahim upon him be peace and heavas
prophet and the intimate friend of Allah, then wisathe circumstance of the disobedient persorh i
errors and faults. Therefore, reckon with your onldefore you are Reckoned; settle your soul leeitois
Punished; makghad against it with the grealihad and say to your wayward soul when you sacrifice it
‘Bismillah wa Allahu Akbar




It has been related by Ibn Jaraand Ibn al-Mundhif® by way of Ibn Abas¥
from AIi38 concerning the Quranic words:
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“Whoever does evil or is unjust to his nafs, theekseorgiveness, will find Allah
forgiving, merciful’; Allah is informing His slaves about His forbaace, His pardon,
His generosity, the vastness of His mercy and Bligifeness. For whoever commits a
sin whether it be big or small, and afterwards sefekgiveness from Allah, will find
Allah forgiving, merciful; even if his sins wereggter than the heavens, the earth and the
mountains.*

% He was Abu’l-AbassVahb ibn Jareer ibn Haazim ibn Zayd ibn Abdallah ibn Shuja” al-Akzal-Basri.

He was born in the year 130 A.H. He took the saeoicprophetic traditions from his father and ogher
Among his famous students wdream Ahmad ibn Hanbal and Ahmad ibn Sa’id ad-DarimiuAfatim
said that Ibn Jareer was upright in the prophetditions. Ibn Mu'ayyin said that Wahb ibn Jareasw
reliable. He died on the way from pilgrimage ansl Ihody was carried and buried in Basra in the 20ér
A.H.

% He was Abu Is’hadbrahim ibn al-Mundhir ibn Abdallah ibn al-Mundhir ibn al-Mughira al-Qushi
al-Asadi al-Hizami al-Medini. He was a reliableditionist who heard prophetic traditions from Sufyhn
“Uyayna and many othersnamal-Bukhari and Ibn Maja transmitted from him ditgcwhile at-Tirmidhi
and an-Nisaai" took from him through mediation.difed in the month duharramin the year 236 A.H...

3" He was Abu’l-Abas#\bdallah ibn Abass al-Bahr al-Qurayshi al-Hashimi. He was the pateepasin of

the Prophet, may Allah bless him and grant him pdhe scholar of thEmmathe leading jurist of his
time and thémamof Quranic exegesis. His mother was Umm ‘|-Fadbéloa bint al-Harith ibn Hazni ibn
Buhayr al-Hilali. He was born three years beforettlira. He was tall, well built and extremely handsome.
He possessed a penetrating intellect and was ati@ngen of spiritual perfection. Hamaad ibn Salma
narrated on the authority of Abdallah who saidofice slept in the house of my maternal aunt, Maynun
and | placed water for the Prophet, may Allah bleigs and grant him peace to make the ritual bath. H
then said: ‘Who placed this here?’ They said: ‘Altadd. He then said: ‘O Allah teach him interpotai
and give him comprehension in the religion.”

% He wasAmirl-Mu'mineen Abu’l-Hassan Ali ibn Abi Talib ibn Abd'l-Muttalib ibn Haashim ibn
Abd’l-Manaf al-Qurayshi al-Haashimi. He was the simuto the Prophet, may Allah bless him and grant
him peace, and was the first male to accept Islatheaage of ten. He was raised in the home of the
Prophet, may Allah bless him and grant him peackraver parted from him. He was present in all the
battles with the Prophet as his flag bearer excehte battle of Tabuk. When he asked why he wedsred

to stay in Medina, the Messenger of Allah, may Alldess him and grant him peace said: “Are you not
content that your place with me is like the platélarun with Musa?” He was the husband of the leadle
the women of Paradise, Fatima bint Muhammad, theskleger of Allah, may Allah bless him and grant
him peace, with whom he fathered al-Hassan, al-f#ugthe leader of the youth of Paradise), Zaynab,
Umm Kulthum and Muhsin (who died young). He alsthémed Muhammad al-Hanifiya, Umar al-Abass
and nine other children after the death of Fativiiaen the Messenger of Allah, may Allah bless hird an
grant him peace made brotherhood pacts betweeGdhganions he said to Ali: “You are my brother.”
ImamAhmad ibn Hanbal said: “Not one of the Companiatiained the virtues that Ali attained.” He was
renown for his bravery, fearlessness and prowesh®mattlefield. Abu Ja'far Muhammad al-Baagir ibn
Ali was asked about the description of Ali and h&ls“He was extremely dark skinned and had a gturd
body.” He was assassinated in Kufa by the worspeaxfple Abd’r-Rahman ibn Muljam on the "19f
Ramadharin the year 40 A.H. at age of 63.

39 Abdu ibn Humayd related on the authority of Abdhlibn Mas ud who said: “Whoever recites these two
verses fronSurat ‘n-Nisaaand then seeks forgiveness will be forgivafthoever does evil or is unjust to
his nafs, then seeks forgiveness, will find Allatgizing, merciful. And: ‘And when they are unjust to



Allah ta’ala says:
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“Allah will not destroy them as long as you are aghtdrem. And Allah will not destroy
them as long as they are seeking forgiverigss

themselves and come to you, then seek forgivefiddlab and the Messenger of Allah seeks forgivenes
for them..’.”

0 Quran — 8:33.Imam al-Qurtubi said in his al-Jaami’ Li’Ahkaam’l-Quria“When Abu Jahl said: ‘O
Allah if this is the truth with You, then send dowardestruction upon us.’ Then Allah ta'ala revealadd
Allah will not destroy them while you are with thamd Allah will not destroy them as long as theg ar
seeking forgiveness Abdullahi ibn Fuduye™ said in his Diya at-Ta'wk “It has been related that once
Mu awiyya said to a man from Yemen: ‘Who is leastritelligence than a people who appoints a woman
as their ruler?” He was implying by that Bilgisetivife of Prophet Sulayman, the Queen of Abyssamic
Yemen. The man then replied: ‘The ones who ard ladatelligence than them are a people who said:
Allah if this is the Truth from You then rain dowpon us stones from heaveHe was implying by that
Mu awiyya’'s father Abu Sufyan and Abu Jahl and thisbelievers of Mecca. This is what Abu Jahl
demanded from Allah which explains the causatietdiaof the descent of the versalpab an-nuzuyland
what necessitated them being given respite by téigigl Allah will not destroy themfor what they asked
for in the preceding verse, ‘as long as you are among themt that time because the Devine Punishment
when It descends It afflicts the general populatiditah does not destroy a community until afteeith
Prophet and the believers withdraw from them. Thisans that then the Divine Punishment becomes
necessary and has become completed against theancallsative factor for It being postponed is your
existence O Muhammad in their midsAnd Allah will not destroy them as long as they aeking
forgiveness means as long as they are saying during theinde around the House of Allah: “Your
forgiveness! Your forgiveness!” Or it means if theng seeking forgiveness they will not be punistieid.
said that this verse refers to the oppressed arttentpelievers who are amongst them as Allah sdifys: *
they were to leave, Allah would indeed punish theke disbelieve with a Severe Punishrdftamine
dear reader, how Allah ta’ala postpones His purgstinas the result of the presence of the oppressed
Muslims who are unable to make thigra from the lands of the disbelievers. In this dagt age when the
United States and her western allies have brokeryesocial contract between themselves and theiMusl
by invading the Muslim lands, interdicting Muslinustoms, ridiculing our Beloved Prophet, may Allah
bless him and grant him peace, harassing and glagider constant illegal surveillance every Muslim
activist in their midst, that the only reason tidiah ta'ala has not destroyed them is becausdef t
presence in their midst of the oppressed indigemduslims national minorities. The oppressed pedaple
the United States are converting to Islam in recanthbers and constitute the fastest growing pojounat

the world. It has been related that ad-Duhaak $edseeking forgiveness’ mentioned in the versamse
their conversion to Islam. That is to say that Allill not punish them as long as they are seeking
forgiveness, or accepting Islam. "Akraseid: “It means that they will not be punished@wgl as they are
entering into Islam.iImam al-Mujahid said: “It means that as long as thera isingle man from among
them who enters into Islam, that the disbelievealtsnat be punished.” Thus, the United States gowegnt
should be grateful to the Muslim leadership ancb@sple for by their very presence in the countnig i
being protected from the Divine Punishment thditais dully earned by its corrupt and unjust geojoalit
policies towards the Muslims internationally andvastically. And asl-Hajj Malik El Shabazz often said:
“Rather than harassing the Muslims they shouldupgsrting us.”




It has been related by at-Tirmidhion the authority of Abu Musa al-‘Ash’aff,
who said that the Prophet said:

5 i 4 utsu”@_a;u\};g;ﬂm U8 g Y g L 4 )

((Jm\ﬂ\ e.g..tﬁL_tSJ.tt_Lum‘J‘ ‘%U)JM
“Allah has sent down two protectionsnjaanal upon myuUmma ‘Allah will not destroy
them as long as you are among them. And Allahnetlldestroy them as long as they are
seeking forgivenessFor when | am gone, then | have left for you theeking of
forgiveness*

*1 He was Abu Iséuhammad ibn Isa ibn Surat ibn Musa ibn ad-Duhaak at-Tirmidhi. Hasvborn in the
year 210 A.H. He was a famous traditionist and autif the_al-Jaamjthe al-"lllatand the famous as-
Shimaa'il al-MuhammadiyyaAbu Ali Mansur ibn Abdallah al-Khaalidi said: ‘Ablsa once said: ‘When |
composed the book (the al-Jagmi‘then showed it to the scholars of the Hijaagl and Khurasaan and
they were all pleased with it. Whoever has thiskiioohis home, it is as though he has a Prophetlipg

in his home.’ Al-Haakim said: ‘| heard Umar ibn dll say: ‘When al-Bukhari died there was no oneiteft
Khurasaan like Abu Isa in knowledge, memorizatiscrupulous piety and asceticism. He wept until he
went blind.” He died on the '%f Rajabin the year 279 A.H.

*2 He was Abu Musdbdallah ibn Qaysibn Sulam ibn Haddaar ibn Harb al-Ash’ari at-Tamirfe was a
prominent leader, jurist and reciter of iQear'an from among the Companions of Muhammad, may Allah
bless him and grant him peace. He accepted Islameicca and made thagjra to Abyssinia. The first
battle that he took place in was that of Khaybag. whs counted among those who recited Qe’an
directly to the Prophet, may Allah bless him andnghim peace and received instructions in itstaéon

at his hands. He was considered the most learnéde@ur’an reciters of the people of Basra and was
responsible for teaching jurisprudence there amusimitting the comprehension of the religion. & baen
related in the two Saheeollections on the authority of Abu Musa al-Ashthat the Messenger of Allah
once said: “O Allah forgive the sins of Abdallamiays and enter him with a noble entrance on tye D
of Standing.” He was appointed by Umar asdh@r of Kufa as well as that of Basra. He died in tbary
42 A.H. It has been related by Ahmad ibn Muhammiddahbaan on the authority of Burayda, who said:
‘The Messenger of Allah, may Allah bless him andrgrhim peace once came to thasjid and | was
standing at the door. He then took me by the hamdemtered thenasjid There was a man praying and
supplicating saymgq(; T 588 41040 ATy Algy Ty oA A1 s MOVOA PRGN TRE Y iu’_\[_ldﬂ.m ‘_,,_t\ ?éj”) ‘0
Allah, | ask You by the fact that | testify that Yare Allah, there is no deity except You, the Cthe,
Eternally Self Subsistent, the One who does no¢begr is He begotten and there is none like Hifhen
the Messenger of Allah, may Allah bless him andhgtam peace said: ‘| swear by the One in whosedHan
is my soul, he has indeed asked Allah by meanbisfitnmense Namdgma ‘I-"Adhin), which when It is
asked by It gives and when It is supplicated gni$wers.” And then the man began recifdwy’an, and
he, may Allah bless him and grant him peace saidat person has been given apart of the singingpvaii
the people of Prophet Dawud! | then said: ‘Shadjol and inform him O Messenger of Allah?’ He said:
“Yes”. | then went and informed him and he saidrte: “You must remain my friend.” The man was Abu
Musa al-Ash’ari.

3 Abu Isa considered this prophetic tradition exé@us ghareeb, while Isma’il ibn Ibrahim ibn Muhajir
counted it among the weak prophetic traditions. E\av in another variant of the same tradition rtada
by Ahmad ibn Hanbal on the authority of Abu MusaAah’ari it is considered reputableassan. Shaykh
Muhammad ibn Abd’r-Rahman said in his Tuhfat al-Atdli Fi Sharh Jaami® at-TirmidHiThe meaning

of his words, may Allah bless him and grant himgeedAllah has sent down two protections upon my
Umma, is that He revealed these two protections in @he’an. The meaning of his words, may Allah
bless him and grant him peace, ‘For when | am gtivex | have left for you the seeking of forgivesies
that the death of the Messenger of Allah, may Alldéss him and grant him peace abrogated the first
statement of the verse when Allah ta'ala sad#ah will not destroy them as long as you are agtirem.
The meaning of his words, may Allah bless him ara@hghim peace: ‘For when | am gone, then | hafte le
for you the seeking of forgiveness’, that is to sdyen | am no longer alive amongst you, then | Hafte
after me amongst you the seeking of forgivenesi tingt Day of Standing; as it was stated explicitlythe




It has been related by at-Tabrani in his KitaatDath* stopping with Abu Musa
al-‘Ash’ari:
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“Two protections have been sent down from the éeavAs for the first one, it has
passed on and it was the Messenger of Allah, m&hAlless him and grant him peace.
As for the second one, it is seeking of forgiveriéss
In the book called Targheeb at-Taalib Ila AshraKaltaalib'® on the authority of
Ali may Allah be pleased with him who said:
) 5k Gl il Chae
‘I am amazed at the one who is destroyed while With is his salvation!” It was said to
him, “What is this salvation?” He replied:
s fh'y pil A S Ligp Jaiy) b
“It is seeking forgivenessAllah will not destroy them while they are seeking
forgivenesg*’

tradition. For as long as they are seeking forgegsrthey will not be punished, as Allah ta’ala saysd
Allah will not destroy them as long as they arekssgforgiveness

*4 He was Abu’l-QasinBulayman ibn Ahmadibn Ayyub ibn Muteer at-Tabarani, al-Lakhami asaSimi.

He was born in the month 8afarof 260 A.H.. He was among the greatest of thetitadst and collectors

of the prophetic traditions. He was the authorhaf three famous Mu ajimsl-Muajim as-Saghegenl-
Muajim al-Awsatand the_al-Mu ajim al-KabeeAbu Bakr ibn Abu Ali al-Mu’addal once said: “At-
Tabarani was too famous to even try and recountniésits and knowledge. He was extensive in
knowledge and the author of innumerous books.” Agnbis works were the three Mu ajimentioned
above, as-Sunnat-Tawaalatat-TafseerDala'il ‘n-Nubuwwaa the text referred to above Kitaab ‘d-Du’a
and many others. He died on thd"28 Dhu'l-Qa’idain the year 360 A.H. in Asbahaan.

> In another narration from al-Hassan ibn as-Salskd@azaar who said Abu Barda narrated to us on the
authority of Abu Musa who said: “There used to bgoag you two protections based upon His words:
‘And Allah will not destroy them while you are wilem and Allah will not destroy them as long ag/the
are seeking forgivenes#\s for the Prophet, may Allah bless him and giaim peace he has departed; as
for as the seeking of forgiveness, it will go oncam you until the Day of Standing.” Ibn Abass said:
“There was among them two protections: the Prophétllah and seeking forgiveness. The Prophet, may
Allah bless him and grant him peace has departethete still remains the seeking of forgivenessmiam
al-Ghazali once said: “It has been narrated reggrthie virtues of seeking forgiveness from a naugabf
Kharija on the authority of al-Hasar that Allahaia annexed it with the continuation of the Messeraf
Allah, may Allah bless him and grant him peace wHensays: And Allah will not destroy them while you
are with them and Allah will not destroy them asdaoas they are seeking forgiveriessome of the
scholars said: ‘We used to have two protectiong fifist of them was the Messenger among us whish ha
departed, and there remains the seeking of forgs&rWhen that is gone then we will be destroyed'.”

“8 | believe the author of this text imamMuhammad ibn Shihab ‘d-Deen al-Atghaani al-Hallbioadied

in the year 727 A.H..

*"1t has been related by way of Bishr ibn Mu'adhirsgighat Yazid narrated to us that Sa'id narratedst

on the authority of Qatada regarding His wordsid Allah will not destroy them while you are witiem
and Allah will not destroy them as long as they seeking forgivenessndeed this is true for the people
who do not seek forgiveness, for if they soughgifeness they would not be punished.” Some of the
people of knowledge say: “There are two protectiohgch Allah has sent down. As for the first onbats
departed and it was the Prophet of Allah. As far siecond one Allah will make it remain as a mercy
among you and it is seeking forgiveness and repestd It has been related by ad-Daylami on the
authority of Uthman ibn Abi’'l-"'Aas that the Messengf Allah, may Allah bless him and grant him peac




Shaykh Abu’l Hassan as- Shadhlll may AIIah be péelamth hinf sald

%uwﬂ’—ﬂ-ﬂ }3’}
“The most inaccessible fortification from the oaemce of affliction upon the
disobedient ones is them seeking forgiveness. Alaala says,Allah will not destroy
them while they are seeking forgiven&Ss

said: “In the earth there are two protections. laprotection and seeking forgiveness is a praectiwill
eventually depart and there will remain for you sleeking of forgiveness. Therefore obligatory ugon

is the seeking of forgiveness at every occurrencesin.”

“8 He was theQutb Abu 'l-Hassan Ali ibn Abdallah ibn Abd'l-Jabbar as-Shaadhili,9%656], Maliki
scholar and founder of the famo8sadhiliyyaTariga. It is related by Abu Dawud and Ibn Majatbe
authority of Ibn Abass, may Allah be pleased thelhmwaid the Messenger of Allah, may Allah bless him
and grant him peace said: “Whoever is persisteserking forgiveness of Allah, Allah will make aywa
out from every constriction, a relief from every myoand will provide for him from where he least
expects.”

9 Imamal-Qurtubi related in his al-Jaami’ Li Ahkaam ak@n on the authority of al-Mada’in that there
was an Arab in the time of the Prophet, may Alla@sb him and grant him peace who was persistesitin
and was unable to withdraw himself from them. Hogrewhen the Prophet, may Allah bless him and
grant him peace died, this Arab then began to wearse wool and relented from what he was prevjousl|
addicted to, by manifesting the religion and beingremely devout and ascetic. It was said to hlfrydu

had only done that while the Prophet, may Allatsblam and grant him peace was alive, he would have
been happy with you.” He then said: ‘I had at ttiate two protections. One has departed and ther othe
remains. Allah tabaraka wa ta'ala sayslah will not destroy them as long as you are aghtrem. That
was my protection then. And the second on&nd Allah will not destroy them as long as they seeking
forgiveness ShaykhAbdullahi ibn Fuduye’ said in his Sabeel'n-NajdtRealize, and may Allah be
merciful to you, that Allah ta’ala has made repectgathe covering for the exposure of one’s wrong
actions; the purification of the contaminationseofor; the eraser of what passed and the reciificaif
what will come. Repentance and seeking forgiverégsliah is life after death, that is, the deathtbé
hearts. Realize that neglecting repentance is mjustice; procrastinating in it is spiritual rereoess;
while holding to it is spiritual nearness and umalking it immediately is obligatory. Allah ta’alays:
‘Rush to a forgiveness from your Lord and a Gardéose width is as wide as the heavens and €arth
Which means hurry by means of repentance from éidieince to Me and know that My Generosity
necessitates for you My Garden and Divine Pleagiltah ta’ala says:Repent to Allah all together O you
who believe so that you can be successflilah ta’ala says:Verily Allah loves those who repent and He
loves those who have a care for self purificatidmus, the first of the spiritual stations is egpance and
nothing after it is accepted except by means ofRepentance is that which washes away the darkriess o
the heart and renews the actions where it theriheasweet fragrance of Divine Acceptance. Thus,nwhe
you have attained true repentance then Allah wilklyou based upon His word¥erily Allah loves those
who repent, and if you do not repent then you béllamong the unjust.Realize that heedlessness cannot
penetrate you accept through your negligence inohg the Prophet, may Allah bless him and gramnt h
peace. Consequently, spiritual elevation with Allahala can never occur for you except through the
following of the Prophet, may Allah bless him arrdrg him peace. Following him, upon him be blessing
and peace is divided into two divisions: [1] evid§aliyya); and [2] hiddenkhafiyyg. Evident following

of the Prophet, may Allah bless him and grant himage is like adhering to fundamental principles of
Islam. Hidden following of the Prophet, may Allaleds him and grant him peace is to be firmly resdlv
and spiritually collected during your prayers atigm@tive during youQur’'anic recitation. For when you
perform an act of obedience like the prayer gud’anic recitation, and you discover that you have not
collected yourself or fail to be attentive, themlige that you are sick with an inward disease sach
arrogance, conceit or some other inner diseasahAdl ala says! will turn away from My signs those who
are arrogant in the earth without right. The preconditions of true repentance are: [1}preing the heart
from repeating sins; [2] having sincere regretfast wrong actions; [3] resolute avoidance of s¢esice

in them in the future; [4] restoring acts of injigst [5] rejecting procrastinating in good deedsd §6]




Two: On Seeking Knowledge
Allah ta’ala says: ) )
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“Are they the same, those who know and those whotdamov®™ It has been related by
Abu Ya'ala al-Mosufi* on the authority of Abdallah ibn Umar or Umar malah be

pleased with both of theththat the Messenger of Allah may Allah bless hird grant
him peace said:

doing large amounts of seeking forgiveness of AlRhally, repentance has two supports upon which i
built and by which it is perfected. They are: [&Fognition of Divine favors; and [2] gratitude tdlah
ta'ala for blessing of repentance, because iD&/me blessing from Allah which has been giveryta as

a gift, and a Divine advantage which has descemgbesh you, which has inadvertently been kept from
others. Thus, when you have completed these prégmmslof repentance, then you will be acceptétk *

is the One who accepts the repentance from Hisasgs\and pardons sins, and He knows what you Ho

is with the pure heart which repentance provideglvhffords the servant, the family, thamaatand the
Ummato move forward proactively to rectify their wrangnd move on without any encumbrance to the
second cure, which is seeking beneficial knowlealyg erudition. Success is with Allah.

0 Qur'an — 39:9. With this vers8ultanMuhammad Bello, prescribes the second cure fodiseases that
affect the inner and outer life of the individutmily, Jama atand Umma which is seeking beneficial
knowledge and acting upon it. Abdullahi ibn Fudugeid in his_Diya ‘t-Ta'weel“This verse means that
those who are obedient and those who are disoltealiemot equal, in the same manner that those who
know and those who are ignorant are not the sammamal-Qurtubi said in his al-Jaami” Li'l-Ahkaam
“Those who know are those who actually benefit fribrair knowledge and act in accordance with it. As
for those who did not benefit from their knowledgel who do not act in accordance with it, theyimatbe
same rank as those who do not know.” | say: jushasndividual who remains ignorant of the religiis

not equal to an individual who possesses knowleddés religion, likewise an ignorant family is nequal

to one that is knowledgeable; or an ignorant comitgum nation is not equal to one that knows ans aa

its knowledge. This verse by itself established thare is a hiearchy in Islam whose highest angtmo
elevated level is the right acting scholars. Thisad way contradicts the universally quotdr'anic verse
where Allah ta’ala saysThe most noble of you in the sight of Allah aresthwho are fearfully aware
Because after extracting the superiority of thepgheof Taqwafrom the remainder of humanity, Allah
ta‘ala then extracts from these a more superiorsaidime category of people, by His wordsiave
fearful awareness of Allah and Allah will teach yoind by His words: Have fearful awareness of Allah
and He will make for you an ‘astupedgment’ Just as an individual who possesses knowledgkisof
religion and acts on it is superior to an indivitdwéo remains ignorant or acts without knowledgethe
same manner a family that makes beneficial knovddtig pivot or axis of its domestic life is far sujpr

to a family that is mired in ignorance, superstitend disobedience. A brief examination of thednisof
Africa reveals the distinctive and noble familiggatt emerged on the continent as a result of placing
beneficial knowledge as their guide. The familiésAxgit, Ghurtu, Baghyu'yu, Fuduye’, Kunta, Si, Tal
Suware’ Djallo, Sanbu, "Aal, Suwar'd-Dhahab, Kaitid many others were small examples of the
distinction that knowledge gave to these familied axalted them far above others of their timegsutn
these same families became the axis of spiritudlimtellectual reform of the societies in whichyhieed.
Entire kingdoms and their adjacent kingdoms rewbhegound these erudite families and the pious
intellectual heritage they established. Thus, ndy és a learned and pious family superior to aifam
mired in ignorance, but there can also be no commpabetween a society, kingdom or nation who @ace
beneficial knowledge at the forefront of its deyeteent.

*1 He wasAbu Ya'ala Ahmad ibn Ali ibn al-Muthna ibn Yahya ibn Isa iltilal at-Timimi al-Mawsili, a
famous traditionist an8haykh’l-Islamthe author of the al-Musnachd the al-Mu“jamHe was born on the
3" of Shawwalin the year 210 A.H.. Ad-Daraqutni said that heswaliable and trustworthy in his
transmission of the prophetic traditions.

2 He was Abu Abd’r-RahmaAbdallah ibn Umar ibn al-Khattab ibn Nufayl ibn Abd’l-'Uzza ibn Rigia
ibn Qart ibn Rizaah ibn "Adi al-Qurayshi al-"Adawie was theshaykh al-Islanof his time. He accepted




e )
“Seeking knowledge is obligatory upon every Muslith.

It has been related by Abu Dawud at-Tayaalisi iscand narration on the
authority of Ma’abad al-Juhatiion the authority of Mu'awiy& may Allah be pleased
with both of them that the Messenger of Allah mdlalA bless him and grant him peace
said:
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“Whomever Allah desires good for him, He gives humderstanding yufaqihy
concerning theleen Verily wealth is a delightful meadow, whoeverdakt rightfully, it
will be a blessing for him. But beware of boastifmy, boasting about wealth leads to
slaughter.®® The source of this tradition is sour{d.

Islam when he was young and was among those whe thavoath of allegiance underneath the tree. He
died in Mecca in the year 74 A.Mhile he was 84 years old.

%3 ShehuUthman ibn Fuduye" said in his "Umdat ‘|- Ulanf#/hat is meant by this knowledge is only the
science of behaviou{um'l-mu amila as the scholars (may Allah be pleased with thieave said. The
behavior that we have been made responsible fdivided into three parts: tenetal{itiqad); doing
(fi'il); and avoidingtark). These three sciences that we have been madesgb|e for are understood by
means ofal-imaan, al-islaam, andal-ihsaar the first by the first, the second by the secondi the third

by the third.”

** He wasMa'abad ibn Abdallah ibn *Uwaymir al-Juhani. Abu Hatim said that he was veraciouthén
transmission of prophetic traditions. He settle@Ba&sra and was the first to speak about the iskdestiny
(al-qadr) during the time of the Companions. Awzai" saitihé first to raise the issue of destiny was a man
named Sawsan al-"Iraqi, a Christian who acceptedhlsand then became apostate by becoming Christian
again. It was from him that Ma'abad took these sdeal-Hassan al-Basri said: “Beware of Ma'abad al-
Juhani for his is astray and leads astray.” Al-bfagiventually seized Ma'abad al-Juhani and torthied
with a variety of torments, but he was unaffectadn he killed him. This happened in the year 89.A.

> He wasAmir ‘I-Mu'mineen Abu Abd’r-Rahman Mu awiyya ibn Abu Sufyan Sakhar ibn Harb ibn
Umayya ibn Abdu Shams ibn Abd’l-Manaf ibn Qusay Kitab al-Qurayshi al-Ummawi al-Makki. His
mother was Hind bint "Utba ibn Rabi'a ibn Abd Shabts Abd’l-Manaf ibn Qusay. He accepted Islam
before his father in the year Hudaybiyya, but dutear of Abu Sufyan he concealed his Islam urté t
opening of Mecca. He was the brother of the Motifehe Believers, Umm Habiba. He was very tallgpal
skin and handsome. He used to dye his beard thdibked gold in color. Thkhilaafawas turned over to
him by Amir'l-Mu’mineen al-Hassan ibn Ali ibn Abi Talib, when he signedrace with him. Mu awiyya
died in the month dRajabin the year 60 A.H..

*% Imam Muhammad ibn Abd’r-Rahman said in his Tuhfat aM&dhi “Even when a person has learned
the principles of Islam and he has not reached liytd the branches of the religion, then he hasnbe
forbidden what is good. Abu Ya'ala related a tiaditfrom Mu awiyya which is weak from one
perspective but which adds: ‘...and whoever doesgaot understanding in the religion, then Allah does
not care about him.” The meaning and implicatiohthes tradition are, however, sound because whoeve
does not know the matters of his religion, thendbes not have understanding...and thus it is valid to
describe him as someone for whom Allah does not waod.”Imaman-Nawwawi said in his commentary
upon the_Saheebf Muslim: “In this prophetic tradition is evidemoof the superiority of knowledge,
comprehension in the religion and having motivafionit. The reason for this is because it leag®i@on

to having fearful awareness of Allah ta’aléniam Ibn Hajr said in his Fat’h“Understanding in this
tradition means having comprehension of the leghhgs of theshari'a” The great jurist and African
sage,ShaykhAhmad Baba said in his Nayl'l-Ibtihaaggarding the character of his teacher,rthgaddid
Muhammad Baghyu'yu: “He was always striving to t@kee of their needs and often endangered himself
on behalf of them. He was always tormented over #hdls and he strove to arbitrate between them. H
sincerely advised people towards the love of kndg#eand being persistent in acquiring it. He used t




It has been related by Abu Mansur ad-Daylami isoand narration on the
authority of Abu Hurayr®, that the Messenger of Allah may Allah bless himl grant
him peace said:

((ole) Ll 5300 Jad))
“The best act of worship is seeking knowledgelt has been related by Ibn ManfY,
Abu Nu'aym® and Abu Mansur ad-Daylami on the authority of Aturayra may Allah

spend his entire time on behalf of learning andpkeg company with its people and his humility was
perfect. He believed that people were not evilf thay were innately good and that the only eviswa
ignorance, so he expended his years trying to eatalithis evil from humanity..This was also
demonstrated by his patience with teaching and &ging beneficial knowledge to the dull-witted. He d
this without any show of irritation or annoyancettwiheir mental disabilities until their minds beta
weary from the extent of the knowledge he convagatiem. In this regard, he did not care, whereesofm
our companions use to say about him, ‘I think thét jurist has drunk the water from the wellzaimzam
due to the fact that he never wearies from studging teaching knowledge!” We were amazed at his
fortitude for learning along with his clinging tbe worship of Allah and his receiving with honordan
respect those who possessed destructive charéictefis

| have not found the source of this prophetic itrad using the above wording. However similar
narrations were narrated by al-Bukhari on the aitthof Humayd ibn Abd’r-Rahman from Mu awiyya;
by Muslim on the authority of Abdallah ibn "Amr froMu awiyya; by at-Tirmidhi on the authority of Ibn
Abass, by Ibn Maja on the authority of Abu Huraybg,Malik on the authority of Muhammad ibn Ka'b
from Mu awiyya, by Ahmad on the authorities of IBbass and Mu awiyya, and by ad-Darimi on the
authority of Ibn Abass and Mu awiyydmamIbn Hajr said in.his Fat'negarding the meanings of all these
diverse narrations: “They comprise three legal jndgts: [1] the merits of comprehension in the relig

[2] that the provider in reality is Allah; and [8pme of the scholars of thenmawill always remain on the
Truth. The first principle is connected to the sswf knowledge. The second principle is connettidtie
proper division of wealth, and it is for this reasthat Muslim narrated it in the section on almd &éme
author (al-Bukhari) narrated it in the section be fifth of the spoils. The third principle is cauted with
the conditions of the Signs of the Hour.” He ala@safter some words: “These three narrated ti@utare
clearly connected to the issues of knowledge...wébpect to establishing good for the one who has
comprehension in the religion of Allah. Howeverattlis not simply based upon intellectual acquisitio
Rather it is given to the one whom Allah has opeitéd him. For those to whom Allah have opened thi
to, their species will remain in existence unt# tiommand of Allah comeBnamal-Bukhari insisted that
those meant here are the people of knowledge dfaéld@ions. Ahmad ibn Hanbal said: ‘If they ard tiee
people of prophetic traditions, then | do not knoto they are!'Qadi lyad said: ‘What Ahmad meant here
by the people of prophetic traditions are the pe@bitheSunnathose who believe in thmadh’habof the
people of the prophetic traditionsrthaman-Nawwawi said: ‘It is conceivable that theseedse traditions
refer to a division from a diverse group of theibetrs who establish the command of Allah ta”atenfr
among thanujahiduun the jurist, the traditionist, the ascetics, comdiag the good and other than these
from the diverse groups of excellence. And it is mecessary that they all be collected in one pletaer

it is permissible for them to be separated andettisgal (through time and place).’

* He wasAbu Hurayra or Abu’l-Aswad Abd’r-Rahman ibn Sakhar ad-DawsiYaimani. He was an
Imamin the science ofithad, the master of the traditionist. He was presentteatybar with the Prophet,
may Allah bless him and grant him peace and keggectompanionship with him for four years. He was
the most diligent of the Companions in the memdidgzaof the traditions of the Prophétamas-Shafi’
said: “Abu Hurayra was the most diligent in presgion of the narrated prophetic traditions of lise.”

He died in the year 59 A.H. at the age of 70.

9 Muhammad Bello said in his Kitaab ‘I-Tabse®ny general matter is made up of various elersgand
discussion of a matter can only come after fornigatvhat it actually is. What a matter is in itsestial
nature is what is indicated by its totality, ancdblihedge of this comes by it being defined, desdibe
explained.” What the author indicates in this axisrthat worship, (which is an action of the heartl the
limbs); cannot not be truly valid without undergdarg the object of worship and formulating the neah
worship. Thus, knowledge of the One worshippedlaraiviedge of how to worship must precede worship
itself, in order for it to be sound. According teetLisan’l-"Arabthe expression ‘worship’a(-"ibaadd



be pleased with him that the Messenger of Allah rAHgh bless him and grant him
peace said:

(R 0 15 e’y Bae 615 )
“Everything has a support and the support of tenis seeking understandinfighu)
concerning theleen”®?

means ‘obedience’ a(-taa’d combined with humble submissiorkh(iduu).” Obedience implies
knowledge, understanding and awareness of the comsnar prohibitions to be obeyed. It is for this
reason that ignorance, by itself, constitutes d@roadisobedience, because ignorance of the law do¢
negate the obligation of adhering to it. Since gJWaiman private and social behaviony amalaak is
regulated under that which is either: obligatoryrotpbited, allowable, reprehensible or highly
recommended; it follows that each of these categas some form of worship. Consequently knowledge
of the essential nature of human social behavidrahthe elements of worship must precede thauac
performance. Allah ta’ala saysStop in affairs until you know the judgment of Alla it.” The obedience
of the limbs and the humble submission of the hbag its prerequisites, it boundaries, its ruled an
regulations. It is this knowledge which makes wgrsbound. Therefore knowledge of the essential
elements of worship is superior to worship itsedcause the latter is not valid without the formémam
al-Qurtubi said in his al-Jaami” li'l-AhkaartiOnly those who know Allah and believe in Him wrdtand
the necessity of worshiping Him, thus worship iedicated on knowledge. In fact every act of worship
rather every social and human interaction is pegdit upon the priority of knowledge. It is for théason
that the Messenger of Allah, may Allah bless hird grant him peace said as related: ‘Knowledge s th
leader of action’.” The leader of a thing is madeby nature of its superior rank and is necedsarthe
soundness and validity of what it leads. Therekorewledge is the maost superior form of worship lhsea
worship is not sound or valid without knowledgmam at-Tabarani related on the authority of Ibn Umar
that the Messenger of Allah, may Allah bless hird grant him peace said: “The best form of worskip i
comprehension of jurisprudence, and the most soipfmim of the religion is scrupulous piety.”

% In one of the three manuscripts in my possessigivés the name as Ibn Manin. This is a scribairer
the actual name is Ibn Mani‘u. He wau Ja’afar Ahmad ibn Mani'u ibn Abd’r-Rahman al-Baghawi
al-Baghdadi. He was born in the year 160 Alte.was a reliable traditionist who originated frivarwa
and traveled extensively collecting prophetic ttiadis which he compiled in his _al-Musnddham ad-
Dhahabi reported that Ahmad ibn Mani'u once sakdofn the time | reached nearly forty years of age |
would seal th®uranevery three days.” He died in the monttShiawwalin the year 244 A H..

1 He wasAbu Nu'aym Ahmad ibn Abdallah ibn Ahmad ibn Muhammad ibn Yusef al-Mihrani al-
Asbahani as-Sufi. He was a famous traditionist bar836 A.H.. He was the author of the renown al-
Hiliyat al-Awliya, as well as the Mu'janthe al-Mustakhraj al-Hadiftthe Tarikh al-Asbaharhe Sifat ‘I-
Jannaand many other beneficial works. Hamza ibn al-'¢sbal-"Alawi said: “The experts of the prophetic
traditions used to all say that Abu Nu aym remaifeegteen years without a single peer, neithehndast

or the west was there anyone whose chains of dtidsowere higher than his or who were more prudtent
their memory than him.” He died on the"26f Muharramin the year 430 A.H. at the age of 94.

%2 The etymological root of the word ‘comprehension*understanding’f{gh) is from the verb ‘to know
minutely’ (faqgahg and was utilized by the ancient Arabs to descail=douin who could look at a herd of
camels and knew which were male or female; of théerwvhich were the fastest; which were for carrying
burdens; of the female which were prodigious inirgivbirth; etc.. Thus, the concept of ‘comprehensio
(fagahg took its root from the ability to look at a thirend extract knowledge about that thing. Al-
Mandhuri said: “Every person that knows a thinguigurist fageeh in that thing...Thus, théageeh’l-
"Arab’ is the one who knows about the Arabs.” Allah la'@ays: fn order that they may gain
comprehension in the religiqii tafaggahu fee ‘d-degit which means so that they can become scholars in
it. The Prophet, may Allah bless him and grant peace said regarding Ibn Abass: “O Allah teach thien
religion and give him comprehension of interpolativa faggah hu fee ‘t-ta’'wegl which means give
him understanding of Qur’anic interpolation. In therration related by ad-Darimi on the authorityAbiu
Hurayra that the Prophet, may Allah bless him arahighim peace said: “Allah is not worshipped with
anything better than having comprehension in thigioa (figh fee ‘d-deeh For the jurist is more severe
against Satan than a thousand worshippers. Evegytiés a support and the support of this religion i
comprehension.’ Then Abu Hurayra said: ‘This iséaese my sitting a single hour gaining comprehension




It has been related by Abu Dawud at-Tayaalisi fwe duthority of Safwaan ibn
*Asaaf?® in a verified tradition:

() Al L, i ol 2SS 3 )
“Verily the angels spread their wings out of comteent for the seeker of knowledge and
with what he has to endure to get4t.”
It has been related by al-Bayh¥qn his as-Shu’alon the authority of Abu Bakra

may Allah be pleased with hfththat the Messenger of Allah may Allah bless hird an
grant him peace said:

(Al Hudal) & Y7y Gl 1 Gl LI Lile 521)
“Be a scholar, a seeker of learning, an adherentho$e who know, or a lover of
knowledge and those who know. But do not be a,fitihthen you will be destroyed”

is more beloved to me than giving life to the nightvorship until the morning’.Imamas-Shawkani said

in his al-Fawa'id al-Majmu athat this traditions is weak from the perspectifdéts chain of authority,
however part of it strengthens the other part. figaning of the expression ‘support’ is somethirag &
thing relies upon or it is the causative factorddhing, based upon the prophetic tradition: “Ethléng has

a causative factor.” The religion, which compris#sworship, private and social behavior, cannot be
performed without that upon which it relies andeslit support, and that it knowledge or compretmnsi

the religion.

 He wasSafwaan ibn “Asaal al-Maraadiibn Zahir ibn Aamir ibn “Uthbaan ibn Maraad. Hriht in
more than twelve military campaigns with the Meggenof Allah, may Allah bless him and grant him
peace. He resided and died in Kufa.

% The expression of the complete text of the abawmletic tradition as related by Abu Dawud, at-
Tirmidhi, Ibn Maja, Ahmad and ad-Darimi on the awikty of Abu ‘d-Darda is as follows: “Whoever
travels a path seeking knowledge Allah will makenhravel a path of the Paths of Paradigerily the
Angels spread their wings out in contentment fer skeker of knowledg¥erily for the scholar those in
the heavens and earth and even the fish of theesdaforgiveness for him. Verily the scholar isexigr to

the worshiper like the superiority of the full motmthe remainder of the stars. Verily the scho#agesthe
inheritors of the Prophets and the Prophets dole®te as inheritance gold and silver, but theydeav
behind knowledge. Whoever has taken it has takeabandant share of it the inheritance of prophettioo
Imam Muhammad ibn Abd’r-Rahman said in his Tuhfat ‘lwddhi “The meaning of the Angels
spreading the wings out in contentment for the seek knowledge, is that they provide assistanag an
facilitate the path of the one who seeks knowledge.it means they make pliant the means to gain
knowledge and remove the barriers which preverddtpiisition as well as cast over the seeker meandy
protect him from all the detours that may take lawway from his objective.”

% He wasAbu Bakr Ahmad ibn al-Husayn ibn Ali ibn Musa al-Bayhaqi al-Khusrawjardi al-Krasani.

He was born irSha’baanin the year 384 A.H.He wasShaykh al-Islanof his time;a jurist and famous
traditionist. Abd’l-Ghaafir ibn Isma’il said in higarikh: “Al-Bayhagqi lived in accordance with the lives of
the upright scholars. He was content with littl@svextremely concise in his asceticism and wapstous

in his piety.” He composed innumerous works: amtiregn his_Shu“ab ‘I-lmaaras-Sunnan’l-Kabegeat-
Targheeb wa't-TarheelDalaa'il an-Nubuwwa az-Zuhud Fadaa'il ‘s-Sahaaband many more. Abu al-
Ma’ali once said: “If al-Bayhagi wanted to establemadh’habfor himself that he could givigihaad in,

he could have, due to the extensiveness of his letdge and his awareness of the differences of opithi
He died on the 1Dof Jumad ‘l-Ulaain the year 458 A.H. at the age of 74.

% He wasAbu Bakra Nufay'u ibn ‘I-Harith at-Thagafi at-Taa'ifi, the freedman of the Propimeay Allah
bless him and grant him peace. He fled to the Rrpphay Allah bless him and grant him peace and
accepted Islam at his hands and who then freed Hemwesided in Basra and was among the most erudite
jurist of the Companions. Ibn Sa’d said: “Abu Battied during théhilaafa of Mu awiyya ibn Abi Sufyan

in Basra.”

7 Imamal-"Ajuluni said in his Kashif al-Khifaa&This prophetic traditions was narrated by al-Bagi as
well as Ibn Abd’l-Barr from the traditions of "Atéan Muslim al-Khifaf on the authority of Abu Bahra,
however with a weak chain of authority. HowewarHaafidh Abu Zura'a al-"Iraqi said; “al-Haythami said




that the men of the chain are reliable.” "Ata sdiflusa’ar said: ‘O "Ata you have added somethinthim
tradition that is not in the traditions we have ibegven.’ He then said: ‘Where are the fifth exctépise
who have enmity to the scholars and scorn them.a¥rodoes not love them, hates them or is neduato t
and in that is destruction.” Al-Bayhaqi added a #nd of this: ‘O "Ata woe to those who are notfro
among any of these!". It has been related on thieoaitly of Ibn Mas ud and Abu ad-Darda in their @sy
with the expression of Abu ad-Darda that the exgoes ‘adherent of those who knbwas exchanged for
‘listener to those who known the tradition narrated by Abu Nu'aym, at-Tedod and others, as well as
the traditions narrated in the al-Jaami” ‘|-Kabegthout tracing it back it says: ‘Be a scholaiseeker of
knowledge or a listener to those who know, but dobe a forth, or you will be destroyed.” The meani

of the scholar is a person who knows fQaranic verses, the prophetic traditions Sunnaand the
evidences of thenujtahiduunregarding the three branches of the religionaan Islam andlhsan The
seeker of knowledge is the intermediate person lvesonot reached the level of scholar, but is prepec
with sitting in the assemblies of the scholarsriden to inherit from them. The adherent is the ahese
main objective is the worship of Allah and takiraye of the necessities of his daily provision. THeynot
enter into religious or worldly affairs without cauiting the scholars. The lovers are those who rekpe
their wealth, time and lives in support of the dah® as well as the seekers of knowledge so tlanileg
and erudition can be firmly established. They &esé who build and construct theasaajid institutions
andmadariswhere knowledge is disseminated, and provide tidewments essential for the establishment
of libraries where the scholars conduct their regeaThe reality is that the scholar, the studéme,
adherent and lover are all joined together in thmie for knowledge, its systemization, preservatmd
dissemination, and they are the ones who constitutere to the social ills of society, and it isrfr them
social reformation occur. It is not a coincidenhattthe dominant western culture has always magle th
Islamic institutions and conduits of transmissidnknowledge the target of their attacks upon Iskami
civilization. The latest attack devised by thenthie recent US Senate resolution named S1959 which i
specifically designed to harness western academdhtheir anthropologist in conjunction with inigénce
agencies in order to undermine and deconstrudtréinsformative potential of Islam education andoces

to uproot Islamic cosmology, eschatology, and it&gue collective and regional world view from withi
To this end ‘new’ Islamic colleges and ‘universitien the west are being initiated designed toaattr
young Muslims residing in the west, whose objecisve&o unman, depoliticize and make completelyrglia
the very generations of Muslims who have the paénf transforming the west and making it aparthe
continuity of Islamic civilization. Thus, by creaf ‘designer’ scholars who are hip and chic, and
completely at ease in the west and who acceptdfewvalues of the west, because ‘they are the wbst’
dominant culture feels that it can gain controlrare social trends and growth of Islam in the wedtich
like what happened in ancient Rome, where the Empialized that it could not stop the growth anegag

of the prophetic teachings of Musa and Isa, upemtbe peace; so they joined it, ‘hellenized’ it amade

it an apparatus of the state, which effectivelytg®d its ability to transform the individual, tifemily
and the larger society, or challenge ‘the status.qgithe ‘rabbinical’ and ‘ecclesiastic’ class idéigd with

the Empire itself and saw its continuity insepagafstbm that of the state. Islam is now undergoimng t
same deconstruction within institutions of the doeamt culture, but more importantly, within those
‘Muslim’ states who have effectively integratedanthe global network of the dominant culture. The
Shehymay Allah be merciful to him said in his Talkhe&Realize that the correction of thémmais with

the correction of the scholars and their corrupttowith the corruption of the scholars. As for gaholars
when they are acting in accordance with the PleastiAllah azza wa jalla, and preferring the heeraf
over this world’s life, then these are the vicegésef the Messengers, the sincere advisors teghants,
and the inviters to Allah, inviting mankind to tkiéay of Salvation. Whoever answers their invitatioii
attain Eternal Bliss and whoever follows them waidl the achievers. Allah ta’ala sayd/ho is better at
speaking than he who invites to Allah and doesteighs deeds and says: Indeed | am among the
Muslims.”




Three: On Preserving the Prayers in the Mosque
Allah ta’ala says:

£ sl il e i kil
“Guard your prayers and guard the middle pray® It has been related by Abu Dawud

at-Tayaalisi using his narration; also by Musaddi#hmad ibn Mani’'u, Ibn HabbdRin
his SaheehMalik,”* Abu Dawud, and an-Nisa&f on the authority of Ibn Idris al-

% Quran— 2:238 After prescribing the two remedies of segkorgiveness and seeking knowled§eltan
Muhammad Bello, then gives the third medicinal rdyntor the diseases of the inner and outer lif¢hef
individual, the family, theJama'at and theUmma which is preserving the obligatory prayers in
congregation in thenasaajid Abdullahi in Fuduye’ said in his Diya ‘t-Ta'weetHis word: ‘Guard,
means be persistent and continuousyouf prayers This means the five prayers by performing them i
their proper timesawgaatihad with their preconditionssharaa’itihag; and by not become distracted
from them by your children or women. ‘and guard the middle prayebetween them; or it means give
preference to it particularly. This prayer is gubhprayer according to lbn Abass and Ibn Umar arnsl it
on this opinion thatmamMalik relied. His proof being the outward and aggrd reading of the verse as a
reference to thesubh and this is based upon the expressions thatwphewhen Allah says: And stand
supplicating humbly to Alldh as Ibn al-Masayyib said: “What is intended by texpression ‘humbly’
(gaaniteena is the qunuutsupplication normally done in theubh prayer.” It is also said that it means
‘obedience’ based upon his words, upon him be blgssand peace: ‘Every reference to humilguriuu)

in theQur'an means ‘obedience.’ This prophetic tradition wdatezl by Ahmad and others. It is also said
that it means ‘tranquil-fearful- submissivenesssdxdupon the prophetic tradition of Zayd ibn Arqaho
said: “We used to speak during. the prayers unisl Werse was revealed; and then we were orderbed to
silent and were forbidden from talking.” This prepic tradition was related by the tv@haykhs Thus,
guarding the prayer is a matter between the semadithis Lord; as the Messenger of Allah, may Allah
bless him and grant him peace said: “Guard youyeggsaand Allah will guard you.” Or it is a matter
between the servant and the actual prayers, bgsedhis words, upon him be blessings and peaceartzu
it and it will guard you.” It is based upon thesfetent interpolations of the expression ‘humbjganuu),
that other scholars say that the verse refers aodgng theasr prayer according to Ali ibn Abi Talib, and
this was the opinion of Abu Hanifa, as-Shafi’ andnfad. Zayd ibn Thabit said it is tlauhr prayer,
while al-Bara said it is thenaghrib prayer. Later jurist attributed it to thésha prayer. However, the
soundest opinion is that it is thsraccording to the sound prophetic traditions reigarthat.

% He was Abu’l-HassaMusaddad ibn Musarhadibn Musarbal ibn Muraghbal al-Asadi al-Basri. Hasv
among the leaders of the traditionist. He was lhothe year 150 A.H.. He was among the firmly eksab
narrators of prophetic traditions from whom al-BakhAbu Dawud and others took narrations. Abu “"Amr
ibn Hakim said: “It was as though Musaddad headitions directly from the Prophet himself, mayahll
bless him and grant him peace.” Al-Bukhari said:u$dddad ibn Musarhad ibn Musarbal ibn Muraghbal
died in the year 128 A.H..”

% He was Abu HaatinMuhammad ibn Habbaan ibn Ahmad ibn Habbaan ibn Muadh at-Tamimi ad-
Daari al-Bustiy. He was born in the year 271 A.He was an erudite traditionist and considered the
Shaykhof Khurasaan. Al-Haakim said: “Ilbn Habbaan waseadure trove of knowledge in the sciences of
jurisprudence, linguistics, prophetic traditionglan composing sermons. He was the most intelligént
the men of knowledge.” He composed many benefi@ats: among them his Tarikh't-Thugadilaa
Anfarada Bihi Ahl'l-Medina mina ‘s-SunnatManaagib Malik Anwaa'l-"Uluum as-Shaheehnd others.
He died in Sijistan in the city of Busta on tHed Shawwalin the year 354 A.H. at the age of 83.

M He waslmam Abu AbdallahMalik ibn Anas ibn Malik ibn Abi *Amr Asbahi, [710-795 C.E.Bhaykh
al-Islam, the Proof of thaeJmma the famous jurist and traditionalists of Madinzown aslmam Dar 'l-
Hijra (‘the Imam of the land of emigration’). He wasrbiorthe year 93 A.H.. He was the author of thet fir
collection of Prophetic traditions called KitaabMuwatta which comprised the behavior and social
practice of the people of Madina(nal ahl ‘I-madind. Imamad-Dhahabi said: “The most knowledgeable
of the people of Medina after the time of Messergjekllah, may Allah bless him and grant him peace

his Companions were Zayd ibn Thabit and A'ishanthe Umar, then Sa’id ibn al-Musayyib, then az-
Zuhri, then "Ubaydallah ibn Umar, then Malikihamas-Shafi® said: “If the scholars are mentionednth
Malik is like the fixed star.” He died in the yehr8 A.H..




Khawlani’® who said, “l was in one of the lectures of the @amions of the Prophet may
Allah bless him and grant him peace and among thes1‘Ubaada ibn as-Saamit may
Allah be pleased with hirff. They then began to discuss thigr prayer. Some said that it
was obllgatoryWaajlb) while others sa|d that it wasinna Then Ubaada said:
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“As for me, | swear that | heard the Messenger HrﬁhAmay Allah bless him and grant
him peace say: ‘Jibril came to me from the veryspree of Allahtabaaraka wa ta'ala
and said; ‘O Muhammad! Verily Allahazza wa jallasays — ‘I have made five prayers
obligatory upon youtJmma Whoever faithfully discharges its ablutionydy, its time
(mawaagi}, its bowing fuku’i), and its prostrations(juud; he has a covenant with Me
that | will enter him by them into the Paradise.t Bthoever meets Me while he is
deficient in any part of that; has no covenant viité. If | will, |1 shall punish him. If |
will, I shall be merciful to him.”

2 He was Abu Abd’r-RahmaAhmad ibn Shu*aybibn Ali ibn Sinan ibn Bahr an-Nisaai’ al-Khurasani
He wasShaykh al-Islamthe famous traditionist and author of the as-@mnHe was born in the year 215
A.H. He was a sea of knowledge in the sciences egthprehension, meticulousness and deep insight int
the science of the narrators and proficient indtmposing of beneficial text.

3 He was Abu Idris Aaydallah ibn Abdallah ibn “Utba al-Khawlaani. He was born in the yeartiod
opening of Mecca. He was appointed as the juddeanfiascus and was the main teacher and instructor in
the city. Once Yazid ibn Abu Malik said: “We wenme an assembly of Abu Idris al-Khawlaani, who was
narrating some particulars of a military expeditiointhe Messenger of Allah, may Allah bless him and
grant him peace; when he began to discuss thelslefaihe military engagement.” Then a man sittatg
the end of the assembly said: “Were you presettiahexpedition?” He said: “No.” Then the man sélid:
was present with the Messenger of Allah, may Alldbess him and grant him peace and you have
memorized the accounts of it more than me.” Abda#d ibn Marwan dismissed Bilal ibn Rabah from the
post of judge and appointed Abu Idris to the offizeventing him from teaching, who said: “You have
removed from the thing that | love and have leftwith what | fear.” He died in the year 80 A.H.the
age of 72.

" He was Abu’'l-Walid'Ubaada ibn as-Saamitibn Qays ibn Asram ibn Fihr ibn Tha'alaba ibn Giran
al-Khazraji al-Ansaari. He was one of the leadirgrpanions who gave the oath of allegiance at "Agaba
and was among the People of the BattlBaflr. He was arimamand model in knowledge and fearful
awareness of Allah. As-Sanaabihiyu related thatddla ibn as-Saamit once said: “l was once alorfe wit
the Messenger of Allah, may Allah bless him andhgtam peace and said: ‘Which of your Companions is
the most beloved to you, so that | can love therwel$?” He said: “You must conceal it as long aam
alive: Abu Bakr as-Siddig, then Umar, then Ali.” Hieen became silent. | then said: “Then who O
Messenger of Allah?” He said: “It could perhapsazeZubayr, Talha, Sa'd, Abu "Ubayda, Mu adh, Abu
Talha, Abu Ayyub, you O “Ubaada, Abu ibn Ka'b, AbeDarda’, Ibn Mas’ud, Ibn "Awf, Ibn “Affan; and
then those individuals from among the freedmenm@al Suhayb, Bilal and Amaar.” "Ubaada ibn as-
Saamit was among those who gatheredldbeantogether during the time of the Prophet, may Aliddss
him and grant him peace. He died in Palestineérnydar 45 A.H. and is buried near Bayt’l-Magdas

> This prophetic tradition establishes that the atiigatory prayers prescribed are the five dailgyprs
and that thewitr prayer is only a confirmeslunna It also proves that performing the prayers bfilfirg

all the prerequisites, pillars, obligations ahnanof the prayers guarantees forgiveness and thenBevi
reward which is commensurate with the prayer.



It has been related by Abu Nu'aym on the authooityAli ibn Abi Talib may
Allah be pleased with him the Messenger of Allanymdlah bless him and grant him
peace said:
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“Satan will continue to be frightened of a believkat preserves his five prayers. But
when he allows any of them to perish, then Sataoeres bold with him and makes him
fall into immense deeds and entices in him feartanr.”®

It has been related by Ibn Mé&jan the authority of Abdallah ibn Umar, who said
that the Messenger of Allah may Allah bless him graht him peace said,
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“Give glad tidings to those who walk in the darkshed the night to the mosque of a
perfect light on the Day of Judgmeri. The above was also related by Abu Ya'la, and

at-Tayalisi from the tradition of Abu Sa'id al-Khad® Abu Dawud and at-Tirmidhi also
related it but from the tradition of Buraya.

® Imamal-Hindi said that the meaning of the expressioightened’ means fearful like one who fears a
strong enemy. Thus, the prayer is the means byhathie believer can frighten away his avowed enemy,
because it not only acts as a defensive fortreamsighim, but it is also an offensive weapon asgfalmm,
due to the fact that each time the servants mestibatakbeer the tasbeehthetahlee| thetahmeedor
recites from th&ur’an these are guided missiles against Satan drivimgaway from the servant.

" He was Abu AbdallalMuhammad ibn Yazid, known aslbn Maja. He was an expert i@uran
exegesis, a traditionist and jurist. He was th&éaubf the as-Sunathe_at-Taarikhand_at-TafseeHe was
born in the year 209 A.H.. He was extraordinariiimmemorization of prophetic traditions, verifyitiggir
authenticity and truthful in their transmission. Hied on Tuesday, the ®2f Ramadharin the year 273
AH..

8 Imam Muhammad ibn Abd’r-Rahman said that the expressitise who walk’, is plural and means
those who walk often or frequently to thisaajid ‘in the darkness of the night, during the preddwnrs
and during the night itself; ‘of a perfect lighThis perfect light is according to al-Minowi a ligivhich
will encompass them from every direction on thedBe over Hell, as a reward for enduring the difties

of walking in the darkness of night in this worldife to worship Allah. Allah ta’ala saysTheir light will

go before them and on their right, as they will:s8y Lord perfect our light”

¥ He was Abu Sa’ida’d ibn Malik ibn Sinaan ibn Tha'laba ibn “Ubayd ibn al-Abjan itAwf ibn al-
Harith ibn al-Khazrapl-Khudri . He was a prominent leader among the Companiohubammad, may
Allah bless him and grant him peace, a military ctander as well as mufti of the city of Medina. He
was present in the Battle of the Trench, the ‘Gdtlirealty’, and was among the jurist who exercised
independent judgmenijt{haad). Handhala ibn Abu Sufyan narrated on the authofithis teachers: “That
there was no one during the time of the Companadritie Messenger of Allah, may Allah bless him and
grant him peace who was more knowledgeable than@&id al-Khudri.” Bagi ibn Mukhlad narrated in
his Musnad’l-Kabeer‘Abu Sa’id al-Khudri collected about 1170 propbétaditions.” He died in the year
74 AH..

8 He was Abu AbdallalBurayda ibn al-Husseinibn Abdallah al-Aslami ibn al-Harith ibn al-"Arépn
Sa’'d al-Aslami. It is said that he accepted Islarthe year 1 A.H. when the Prophet, may Allah bless
and grant him passed him while he was makindhijia. He was present at the Battle of Khaybar as a flag
bearer. The Prophet, may Allah bless him and gnantpeace appointed him to collect the yeadkat
from his people. He was also the flag bearer faarhks ibn Zayd when he led military expeditions aggin
the people of al-Balga’ just after the death of Messenger of Allah, may Allah bless him and gfaim
peace. He settled in Marwa where he disseminatedlkalge, and then settled in Basra for some tinge. H
was appointed by Umar ibn al-Khattabaasir and led military campaigns during the time of Uttnminto
Khurasan. He died in the year 62 A.H..




It has been related by Muhammad ibn Yahya ibn Winia®* on the authority of

Abdallah ibn Mas’'ud? may Allah be pleased with him who said:
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“Walk to the mosque, because it is from the guigaared theSunnaof Muhammad ®

It has been related by Abu Ya'la al-Mawsili and Muaimad ibn Nasr al-
MarwazP* on the authority of Sa’id ibn al-Musay§ffowho said, “One of the men from
the Ansaarswas on the point of death when he said to hislfarfwho is in the house?”
They said to him, “Your family, your brothers, atidbse who normally sit in your
lectures.” He then said, “Lift me up!” His son &ft him up and placed him against his
chest. He opened his eyes and sad;salaamu alaikurhThey returned the greeting to
him. He then said, “I will relate to you a tradiievhich | have never told anyone since |
heard it from the Messenger of Allah may Allah Blegn and grant him peace who said:

8 He was Abu AbdallalMuhammad ibn Yahya ibn Abi *Umar al-'Adaniy. He was born in the yd&3
A.H.. He was a traditionist andhamandShaykhof the Sacred House of Mecca, about whom Ibn stH.a
said made the sacred pilgrimage seventy-seven tilmesUyayna said that he was trustworthgamal-
Bukhari said that Muhammad ibn Yahya died in MesnaMonday the 19 of Dhu'l-Hijja in the year 243
A.H. at the age of 90.

8 He was Abu Abd’r-RahmaAbdallah ibn Mas'ud ibn Ghaafil ibn Habib ibn Shamkhi ibn Faar ibn
Makhzuum ibn Saahila ibn Kaahil ibn al-Harith ibrarim al-Hudhali. He was a leader among the
muhajiruun an erudite jurist and one of the foremost vandsiaf the 313 Companions who fought at the
Battle of Badr. He was among the protected allfat® Bani Zuhra. He was from among tihgabaof the
scholars among the Companions who had attainedransimitted much knowledge. Qays ibn Hazim said:
“He was extremely dark skinned and very thin.” "allah ibn Abdallah ibn “Utba said: “He was very
short, thin and extremely dark skinned.” Nuwafitlue freedman of Ibn Mas'ud said: “Abdallah was the
most generous of men who wore white garments apsktfragrant of them who wore perfumes.” He died
in the year 32 A.H..

8 The meaning of this prophetic tradition is furtleplained by a tradition related in the Saheélal-
Bukhari on the authority of Abu Hurayra who saidttthe Messenger of Allah, may Allah bless him and
grant him peace, said, “Allah will prepare for himmo goes back and forth to timeasjidan honorable
place in Paradise for each going and return thatdes.” The apparent meaning of this prophetidititad

is that whoever goes to tmeasjid unrestrictedly regardless if it is for worship atherwise, that he will
attain bounty from Allah. However, the specific ilicptions are that this bounty is for the one wheg
there for the purpose of worship, and the prayénaeshead of all worship.

8 He was Abu AbdallaMuhammad ibn Nasr ibn al-Hajjaj al-Marwazi. He was a traditionistds®haykh
al-Islamborn in the city of Baghdad in the year 202 Albwever he was raised in Naysaburi and resided
in Samragandi. Al-Hakim said: “Al-Marwazi was theatler of his time without dispute in the science of
prophetic traditions.” He excelled in the scienoéd¢slam until he attained the level of learnmedijtahid
and was the most learned in the differences ambagCbmpanions and theaabi’uun Muhammad ibn
Ya'qub once said: “I have not seen a person whesgepwas more superior to that of Muhammad ibn
Nasr. Once a stinging fly landed on his ear whdenas praying and you could see the blood flowing,

he did not give it any concern. We used to be athazéhe excellence of his prayer, the sheer htniiiit

and the superb manner of his prayer.” His concerrilfe prayer was what prompted him to compose two
works on the subject: Ta’dheem Qadr’s-Sataet Raf'u ‘I-YadaynHe died in the year 94 A H..

% He was Abu Muhamma8a’id ibn al-Musayyib ibn Hazni ibn Abi Wahm ibn "Amr ibn "Aa’id ibn
“Imraan ibn Makhzuum al-Qurayshi al-Makhzuumi. Hasvan erudite leader of the scholars of Medina and
the most prominent of the masters among the SeGamaration. He was born in Medina in the last two
remaining years of Umar’s reign. He was the hushafntthie daughter of Abu Hurayra and was the most
knowledgeable of the prophetic traditions relatgdhim. He was among those men who excelled in
beneficial knowledge and righteous actions.
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“Whoever does ablution in his home with an excellsiution®® and then leaves for the
masjid and prays in congregation with the Muslifisde does not lift his right foot
except that Allah writes for him a good deed. Arddoes not place his left foot down
except that Allah removes from him a faifitThis is until he reaches thmasjid
regardless if he is near thaasjidor far from it. For when he prays behind theamand
then disperses, Allah forgives him. If he catchad pf the prayer and misses part, then

8 The meaning of his words, may Allah bless him graht him peace: “...with an excellent ablution”, is
that he performs it in accordance with Buennaof the Prophet, may Allah bless him and grant peace,
adhering to its obligationssunnan merits outwardly, while maintaining a state opeatance, seeking
forgiveness and purification of the heart inwardly.

87 The meaning of his words, may Allah bless him graht him peace: “...and then leaves for esjid
and prays in congregation with the Muslims”, isaclevidence for the superiority for Muslim men pnay

in congregation over praying in.their homes. Tlghly recommended nature of this legal view depends
whether the house of the person walking to prageiuither than 40 houses in any direction from the
masjid If the Muslim’s home is within 40_homes of theasjid then he is considered a neighbor to the
masjid in which it is obligatory for him to pray in corggation. It has been related by ad-Daraqutnisn h
as-Sunnaron the authority of both Jaabir ibn Abdallah anguAurayra who said that the Messenger of
Allah, may Allah bless him and grant him peace séldhere is no prayer for the one neighboring the
masjid except in themasjid” However, Ali ibn Abi Talib maintained that thene neighboring thenasjid
was the one who was in hearing distance of thetograyer &l-adhaan. It has been related by the two
Shaykhson the authority of Abu Hass